Introduction to Confucius and his fundamental concepts

Excerpts from The Ancient History of China (1908), by Friedrich Hirth
“Quite unique is the position occupied by him, who, as no other man, was a teacher of his people, who, I venture to say, has become and continued to be a ruler of his people, the Sage of the family Kong in the State of Lu, whom we know by the name of Confucius. Unique is his position not only in the history of philosophy, but also in the history of mankind. For there is hardly any other man who, like Confucius, incorporated in his own person all the constituent elements of the Chinese type and all that is eternal in his people's being. If we are to measure the greatness of a historic personage, I can see only one standard applicable for the purpose the effectiveness of that person's influence according to its dimensions, duration, and intensity. If this standard be applied, Confucius was one of the greatest of men. For even at the present day, after the lapse of more than two thousand years, the moral, social, and political life of about one-third of mankind continues to be under the full influence of his mind. (Georg von der Gabelentz)”

I. LIFE OF CONFUCIUS
I.2 Devotion in education
Excerpts from Book of Rites, Doctrine of the mean
子曰：「道不遠人。人之為道而遠人，不可以為道。」
“The Master said, ‘The path is not far from man. When men try to pursue a course, which is far from the common indications of consciousness, this course cannot be considered The Path.’”

I.4 Universal love
Excerpts from Analects, Yang Huo
公山弗擾以費畔，召，子欲往。子路不說，曰：「末之也已，何必公山氏之之也。」子曰： 「夫召我者而豈徒哉？如有用我者，吾其為東周乎？」
“Gongshan Furao, when he was holding the castle of Mi in revolt against the Ji Family, sent for the Master, who would have liked to go but Zi Lu did not approve of this and said to the Master, ‘After having refused in so many cases, why go to Gongshan of all people?’ The Master said, ‘It cannot be for nothing that he has sent for me. If anyone were to use me, I believe I could make a “Zhou in the east.”’”

佛肸召，子欲往。子路曰：「昔者由也聞諸夫子曰：『親於其身為不善者，君子不入也。』佛肸以中牟畔，子之往也，如之何！」子曰：「然。有是言也。不曰堅乎，磨而不磷；不曰白乎， 涅而不緇。吾豈匏瓜也哉？焉能繫而不食？ 」
“Zilu said, ‘Master, formerly I heard you said that when a man in his own person is guilty of doing evil, a superior man will not associate with him. Pi Shi is in rebellion, why go to him?’
The Master reply, ‘I did say that, but if a thing be really hard, it may be ground without being made thin, if a thing be really white, it may be steeped in a dark fluid without being made black. Am I a bitter gourd? How can I be hung up out of the way of being eaten?’”

Excerpts from Analects, Wei Zi
曰：「滔滔者天下皆是也，而誰以易之？且而與其從辟人之士也，豈若從辟世之士哉？」耰而不輟。子路行以告。夫子憮然曰：「鳥獸不可與同群，吾非斯人之徒與而誰與？天下有道，丘不與易也。」
“Jie Ni said to Zi Lu, ‘Disorder, like a swelling flood, spreads over the whole empire, and who is he that will change its state for you? Rather than follow one who merely withdraws from this one and that one, had you not better follow those who have withdrawn from the world altogether?’ With this he fell to covering up the seed, and proceeded with his work, without stopping. Zi Lu went and reported their remarks, when the Master observed with a sigh, ‘It is impossible to associate with birds and beasts, as if they were the same with us. If I associate not with these people - with mankind - with whom shall I associate? If right principles prevailed through the empire, there would be no use for me to change its state.’”

II. FUNDAMENAL CONCEPTS OF CONFUCIUS
II.1 The three stages
Excerpt from Book of Rites, Evolution of civilisation
大道之行也，天下為公。選賢與能，講信修睦，故人不獨親其親，不獨子其子，使老有所終，壯有所用，幼有所長，矜寡孤獨廢疾者，皆有所養。男有分，女有歸。貨惡其棄於地也，不必藏於己；力惡其不出於身也，不必為己。是故謀閉而不興，盜竊亂賊而不作，故外戶而不閉，是謂大同。
“When the Grand course was pursued, a public and common spirit ruled all under the sky; they chose men of talents, virtue, and ability; their words were sincere, and what they cultivated was harmony. Thus men did not love their parents only, nor treat as children only their own sons. A competent provision was secured for the aged till their death, employment for the able-bodied, and the means of growing up to the young. They showed kindness and compassion to widows, orphans, childless men, and those who were disabled by disease, so that they were all sufficiently maintained. Males had their proper work, and females had their homes. (They accumulated) articles (of value), disliking that they should be thrown away upon the ground, but not wishing to keep them for their own gratification. (They laboured) with their strength, disliking that it should not be exerted, but not exerting it (only) with a view to their own advantage. In this way (selfish) schemings were repressed and found no development. Robbers, filchers, and rebellious traitors did not show themselves, and hence the outer doors remained open, and were not shut. This was (the period of) what we call the Grand Union.”
今大道既隱，天下為家，各親其親，各子其子，貨力為己，大人世及以為禮。城郭溝池以為固，禮義以為紀；以正君臣，以篤父子，以睦兄弟，以和夫婦，以設制度，以立田里，以賢勇知，以功為己。故謀用是作，而兵由此起。禹、湯、文、武、成王、周公，由此其選也。此六君子者，未有不謹於禮者也。以著其義，以考其信，著有過，刑仁講讓，示民有常。如有不由此者，在勢者去，眾以為殃，是謂小康。
“Now that the Grand course has fallen into disuse and obscurity, the kingdom is a family inheritance. Everyone loves (above all others) his own parents and cherishes (as) children (only) his own sons. People accumulate articles and exert their strength for their own advantage. Great men imagine it is the rule that their states should descend in their own families. Their object is to make the walls of their cities and suburbs strong and their ditches and moats secure. The rules of propriety and of what is right are regarded as the threads by which they seek to maintain in its correctness the relation between ruler and minister; in its generous regard that between father and son; in its harmony that between elder brother and younger; and in a community of sentiment that between husband and wife; and in accordance with them they frame buildings and measures; lay out the fields and hamlets (for the dwellings of the husbandmen); adjudge the superiority to men of valour and knowledge; and regulate their achievements with a view to their own advantage. Thus it is that (selfish) schemes and enterprises are constantly taking their rise, and recourse is had to arms; and thus it was (also) that Yu, Tang, Wen and Wu, king Cheng, and the duke of Zhou obtained their distinction. Of these six great men everyone was very attentive to the rules of propriety, thus to secure the display of righteousness, the realisation of sincerity, the exhibition of errors, the exemplification of benevolence, and the discussion of courtesy, showing the people all the normal virtues. Any rulers who did not follow this course were driven away by those who possessed power and position, and all regarded them as pests. This is the period of what we call Small Tranquillity.”

II.3 Principle of love
Traditional Chinese Culture's Contribution to the World (by venerable master Chin Kung)
(Please see separate document)

II.4 Principle of reciprocity
Excerpt from Analects, Wei Ling Gong
子貢問曰：「有一言而可以終身行之者乎？」子曰：「其恕乎！己所不欲，勿施於人。」
“Zi Gong asked, saying, ‘Is there one word which may serve as a rule of practice for all one's life?’ The Master said, ‘Is not RECIPROCITY such a word? What you do not want done to yourself, do not do to others.’”

Excerpt from Analects, Yong Ye
夫仁者，己欲立而立人，己欲達而達人。能近取譬，可謂仁之方也已。
“The man who practices the principle of love, wishing to establish himself, seeks also to establish others; wishing to develop himself, he seeks also to develop others. To be able to take one's inmost self for the judging of others may be called the art of applying the principle of love.”

