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Prepare a 3000-word exegetical analysis of John 14:1-7 
	 Final Word Count: 3279

John’s gospel was likely written around 90-100 CE, after the destruction of the Temple in Jerusalem while the Johannine community was experiencing expulsion from the synagogue.[footnoteRef:1] This turn of events represented socio-religious trauma of the Johannine community being removed from their ancestral identity, place of worship and religious community.[footnoteRef:2]  [1:  Adele Reinhartz, ‘The Johannine Community and Its Jewish Neighbors: A Reappraisal’, in What Is John 2 (1998), pp. 111–38.]  [2:  Alicia D. Myers, Reading John and 1, 2, 3 John: A Literary and Theological Commentary, Reading the New Testament, 2 (Smith & Helwys, 2019).] 

The reader is introduced to John 14 following the initial start of the farewell discourse, a literary genre with a critical turning point within the narrative, recounting of Jesus going away, which started in chapter 13 and continues to chapter 17.[footnoteRef:3] This section goes from speaking to just Peter (chapter 13) to the whole group (in chapter 14). This close departure of Jesus raised questions in the disciples. [3:  Lincoln Andrew, The Gospel According to Saint John, Black’s New Testament Commentaries, 1st ed. (Continuum, 2005), doi:10.5040/9781350877979.] 

John 14:1-7 is a chiasm, which is a literary term to describe where a sequence of ideas is presented and then repeated in reverse order,[footnoteRef:4] with the central focus of a promise of a return and knowledge in verses 3 and 4.[footnoteRef:5] This passage functions as a response of assurance from Jesus to the disciples on the hope for the future, following the crisis of his absence, along with the betrayal motif and Peter’s denial.[footnoteRef:6]  [4:  Christine Marie Grausso, ‘Chiasmus: A Phenomenon of Language, Body and Perception’, Edinburgh Research Archive (Edinburgh), 2020 <https://hdl.handle.net/1842/37291> [accessed 23 April 2026].]  [5:  R. C. H. Lenski, The Interpretation of St. John’s Gospel (Augsburg Publishing House, 1961).]  [6:  Gerald L. Borchert, John 12-21: The New American Commentary (Broadman & Holman Publishers, 2002), 25B.] 

This passage in John has a “synoptic problem” as there are no parallels within Matthew, Mark or Luke, however they do share the ‘Last supper’ story, but the synoptics do not contain the farewell discourse. John merges apocalyptic discourse (Mark 13) and the Last Supper (Mark 14) into the Farewell discourse. The farewell discourse links literarily to exit speeches within Greek tragedies.[footnoteRef:7]  [7:  Myers, Reading John and 1, 2, 3 John: A Literary and Theological Commentary, Reading the New Testament.] 

Chapter 14 sits between the washing of the feet (chapter 13) and the analogy of Jesus being the true vine (chapter 15), which acts as a bridge between Jesus’ earthly ministry and the passion narrative to come. Within the Johannine narrative, the “I am the way, the truth and the life” statement by Jesus in verse 6 of this chapter, is the sixth “I am” statement displaying Jesus’ true identity and is arguably, a summary of all the other statements, showing that Jesus is the ultimate true path to Yahweh.
The fourth gospel reshaped theological understanding as it shifted the point of focus not solely the horizontal perspective (the Kingdom on Earth), but also to a vertical focus (the descent and ascent of the divine Word (logos).[footnoteRef:8] This gospel provides a bridge between Jewish Messianism and Greek philosophical understanding. [8:  Richard Bauckham, Jesus and the Eyewitnesses: The Gospels as Eyewitness Testimony (Eerdmans, 2017).] 



John 14:1
In the first verse of this passage, there is a call of trust during their confusion and anxiety of what’s to come. Likewise, in a different context in the synoptics (Mark 5:35-36 and Matthew 8:25-26), there appears to be similar situations of fear in face of death, but faith is provided as the remedy. The sense of having a troubled heart, before Jesus’ departure suggests dualism between the prince of the world (Satan) and Jesus. Morrison said that “his disciples felt his departure like a torture”[footnoteRef:9], however, in an alternative interpretation of the text, Tenney describes Jesus saying in response to this “set your heart at ease” to give reassurance during a period of unease.[footnoteRef:10] [9:  George H. Morrison, The Footsteps of the Flock: Scripture Studies for Every Sunday of the Year, ii edn (Hodder and Stoughton, 1904), II.]  [10:  Merrill C. Tenney, The Gospel of Belief: An Analytic Study of the Fourth Gospel (Eerdmans, 1976).] 

This verse “Believe in God, believe also in me” displays the oneness (heis/hen)[footnoteRef:11] of their unique inseparable relationship, which is portrayed in John 10:30 “The Father and I are one.” This paints a picture of them interwoven, linking to Ecclesiastes 4:12 “a threefold cord is not quickly broken”, because of the strength and unity bonding them together, much like the Trinity, yet each strand is its own, but there is even greater strength as one. In Johannine theology, when the Jewish people rejected belief in Jesus, they were also rejecting Yahweh, showing a high Christology in the text, emphasising that both Jesus and God are ‘two peas in a pod.’ This shows a Christological pivot within the gospels. [11:  ‘Strong’s Greek: 1520. Εἷς (Heis) -- One’, n.d. <https://biblehub.com/greek/1520.htm> [accessed 7 May 2026].] 



John 14: 2-4
Throughout John, there has been a theme of Jesus having authority from the father (such as John 5:27), which explains how Jesus can “prepare a place for you” in his Father’s house. Father’s house is (oikia)[footnoteRef:12], which refers to the domain of God or the Kingdom and Philo referred to Heaven as the paternal house.[footnoteRef:13] This links to the Lord’s prayer, which Jesus shares in Matthew 6:9 “our Father (patros)[footnoteRef:14] in Heaven”; this isn’t just Jesus’ father, but “our father (pater hemon)[footnoteRef:15], because “..all who received him, who believed in his name, he gave power to become children of God” (John 1:12). This shows a closeness to God for the disciples as not just students of the law, but God’s children. However, in Rabbinic Judaism, God being described as a ‘Father’ is interpreted as more metaphorical than literal,[footnoteRef:16] which shows a difference between the two faith interpretations and specifically this branch of Judaism. Yet, in Isaiah 63:16, it says “you, O Lord are our father” and in Malachi 2:10, it says “Have we not all one Father? Has not one God created us?”. This shows how there are examples of God being the ‘Patros’ of his people in the Hebrew Bible. However, after this chosen section from John 14, the disciples seem confused about the Father connection of God to his people (John 14:8-12). This shows how revolutionary the concept of God being a Father was to their understanding of the character of God at the time and therefore, showing how Jesus brought a deeper more intimate relationship to the faith. Furthermore, John also connects here the concept of ‘The House of the Lord’ (oikos kyriou) found in Psalm 122:1 (LXX 121:1) and throughout the Old Testament to the ‘Father’s House’, creating a Johannine shift in contextual understanding of Yahweh as relational to a spiritual place of worship, not simply an architectural physical temple of worship. [12:  ‘Strong’s Greek: 3614. Οἰκία (Oikia) -- House, Household, Dwelling’, n.d. <https://biblehub.com/greek/3614.htm> [accessed 7 May 2026].]  [13:  Borchert, John 12-21: The New American Commentary, 25B.]  [14:  ‘Strong’s Greek: 3962. Πατήρ (Patér) -- Father’, n.d. <https://biblehub.com/greek/3962.htm> [accessed 7 May 2026].]  [15:  ‘Matthew 6:9 Interlinear: Thus Therefore Pray Ye: ’Our Father Who Art in the Heavens! Hallowed Be Thy Name.’, n.d. <https://biblehub.com/interlinear/matthew/6-9.htm> [accessed 7 May 2026].]  [16:  Alon Goshen-Gottstein, ‘God and Israel as Father and Son in Tannaitic Literature’ (unpublished Doctoral Dissertation, Hebrew University of Jerusalem, 1986).] 

Jesus is the word (logos)[footnoteRef:17] become flesh and who dwelt among us; the one who was there at the beginning of time with God and was God and was sent from the Father to give that eternal life who believe in him (John 1:1; 3:16; 14). Similarly, in Psalm 33:6 (LXX 32:6), it says “By the word (logos) of the Lord, the heavens were made.” Likewise, in John 14:9, Jesus said to Philip “whoever has seen me has seen the Father”, which shows a paradigm shift of the ‘abstract Father’ to a visible depiction made “flesh” (sarx)[footnoteRef:18] in Jesus.  In Genesis 6:12, it says “for all flesh (pasa sarx) had corrupted its ways upon the earth” and therefore Jesus became flesh to take on the corruption of the world, being a visible sign of God to bring hope and the word to the world. [17:  ‘Strong’s Greek: 3056. Λόγος (Logos) -- Word, Speech, Message, Account, Reason, Doctrine’, n.d. <https://biblehub.com/greek/3056.htm> [accessed 7 May 2026].]  [18:  ‘Strong’s Greek: 4561. Σάρξ (Sarx) -- Flesh’, n.d. <https://biblehub.com/greek/4561.htm> [accessed 7 May 2026].] 

This house has many rooms (monai)[footnoteRef:19]. Monai can be translated as dwelling places or abiding places and the idea of there being many, suggests that Heaven has plenty of room for all who trust in Jesus.[footnoteRef:20] In John 14:23, it says “Jesus answered him, ‘Those who love me will keep my word, and my Father will love them, and we will come to them and make our home with them.” In this verse, the same Greek term (monen) is translated as ‘home’,[footnoteRef:21] but this is applied to life now, rather than after death. Furthermore, it says “our home”, showing the father and Jesus as a unity. This word (monai) shares roots from the verb “remain, abide or dwell”, a significant word in John 15:5 (ESV), where Jesus says, “abide in me and I in you”. This suggests a complete futuristic fulfilment of that is in the dwelling place of the Father’s house and Jesus is the true מִשְׁכַּן (mishkan)[footnoteRef:22] (tabernacle/dwelling place). Additionally, within the deuterocanonical books, ‘monen’ is used in 1 Maccabees 7:38 (LXX) to refer to a dwelling place, which shows that mishkan and monai carry the theme of dwelling places for the Lord’s presence, despite their different linguistic roots. These many rooms are the architectural expression of realised eschatology. The word ‘eschatology’ is the theological study of the last days, however, within John’s gospel, this is described as from the timeline of when Jesus’ earthly ministry commenced until the present day, rather than the focus being on the distant future.[footnoteRef:23] This suggests that the fourth gospel bridges the gap between what is to come and the here and now, with a unique interpretation of Jesus’ message and mission and the meaning of it for the believer in Christ. [19:  ‘Strong’s Greek: 3438. Μονή (Moné) -- Dwelling, Abode, Mansion’, n.d. <https://biblehub.com/greek/3438.htm> [accessed 7 May 2026].]  [20:  Lenski, The Interpretation of St. John’s Gospel.]  [21:  Borchert, John 12-21: The New American Commentary, 25B.]  [22:  ‘Strong’s Hebrew: 4908. מִשְׁכָּן (Mishkan) -- Tabernacle, Dwelling Places, Dwellings’, n.d. <https://biblehub.com/hebrew/4908.htm> [accessed 7 May 2026].]  [23:  Wei Elliot Luo, ‘Realised and Future Eschatology, and Dualism in the Johannine Epistles - University of Otago’ (unpublished Doctoral Dissertation, University of Otago, 2023) <https://ourarchive.otago.ac.nz/esploro/outputs/doctoral/Realised-and-future-eschatology-and-dualism/9926478476101891> [accessed 28 April 2026].] 

Within John, place (topos)[footnoteRef:24] often refers to the temple, however, Jesus is replacing the physical temple with a relational one. In Luke 22,  during the Last supper, Jesus discusses the kingdom being delegated to the disciples and talks about sitting at his table, however, John transposes Luke’s concept of the “kingdom table” into the “Father’s house”. John 14:2 is also the fulfilment of the synoptic temple as this temple is not built with hands, but is Heaven itself, the eternal tabernacle. John makes the kingdom accessible and within reach, not something that occurs at the ‘eschaton’ but a dwelling accessible now through Jesus. However, one could argue that the idea of this “place” is the cross and glorification of Jesus as it is only through Jesus, that there, is the space for the paraclete to dwell in humanity; “I will come again” could be interpreted as Jesus returning through the Paraclete after His ascension (Acts 1).[footnoteRef:25] [24:  ‘Strong’s Greek: 5117. Τόπος (Topos) -- Place, Location, Region, Opportunity’, n.d. <https://biblehub.com/greek/5117.htm> [accessed 7 May 2026].]  [25:  Marianne Meye Thompson, John: A Commentary, New Testament Library (Westminster John Knox Press, 2015).] 

This links to the “already and the not yet” tension. Karl Barth describes it as “The Basileia is here, and yet it is not here; it is revealed, yet it is also hidden; it is present, but always future; it is at hand, indeed in the very midst, yet it is constantly expected, being still and this time seriously, the object of the petition: Thy Kingdom Come.”[footnoteRef:26] John’s gospel is the epitome of this concept of the Kingdom of God, showing a Christological turning point in the scriptures. [26:  Karl Barth, Church Dogmatics (T and T Clark, 1958).] 


John 14:5-7
Thomas represents the “threshold believer”, often characterised as “the doubter”, however, Thomas desired to be wherever Jesus was going and desired to seek truth.[footnoteRef:27] Thomas’ literalism response in this verse shows he was thinking about a literal road to take, rather than the way being through Jesus himself. The way is not simply following a set of rules or going to a specific location to meet with God but following Jesus as a way of life. Through Jesus, there is now access to a relationship without geographical limits.  [27:  Melchizedek Eleazar Atienza, ‘Doubting “Doubting Thomas” (A Character Analysis of Thomas the Disciple in Te Fourth Gospel)’, Asian Seminary of Christian Ministries, 6 (2023).] 

The Hebrew word הֲלַךְ ‘halak’ (walk) is insightful as this word is deeply rooted in the Tanakh and was to be understood as a ‘walk with God’.[footnoteRef:28] It appears this word relates to this context in John; to walk with Jesus portrays walking in the light and not in the darkness, much like Psalm 119:105 “Your word is a lamp to my feet and a light to my path” and Jesus is the ‘word’ and the path to life. John here uses a triad of concepts in John 14, presenting Jesus as the way, the truth and the life to show that he leads the way to salvation through his teaching and ministry.  [28:  ‘Strong’s Hebrew: 1981. הֲלַך (Halak) -- To Walk, to Go, to Come, to Proceed, to Move’, n.d. <https://biblehub.com/hebrew/1981.htm> [accessed 7 May 2026].] 

“I am” (ego eimi) the way (he hodos)”. ‘Hodos’ means way, road, journey,[footnoteRef:29] suggesting that Jesus is the only path linking heaven and earth. In John’s gospel along with the synoptics, it is through John the Baptist who prepares the way of the Lord (John 1:23). Bultmann adds that the idea of “the way is a pure expression of revelation” and therefore Jesus is the truth (He Aletheia)[footnoteRef:30] and by knowing the truth, the truth will make you free (John 8:32).[footnoteRef:31] In Matthew 7:13, Jesus talks about the gate being narrow and the road (hodos) is hard that leads to life and that only few find it. John brings life to the ethics of the sermon on the mount from a way (hodos) of manner of living in Matthew to the way (hodos) as a person to be united with. Furthermore, Koegel states “He does not say “I show you the way”, like a second Moses, but “I am the way”. Nor, “I have the truth,” like another Elijah; but, “I am the truth.” Not only, “I lead unto life,” as one of his apostles; but, “I am the life.”[footnoteRef:32] Jesus calls himself as ‘the life’, yet, this presents a paradox as Jesus’ way leads to the cross, where he suffered for the sins of the world. “For Christ also suffered for sins once for all, the righteous for the unrighteous, in order to bring you to God. He was put to death in the flesh, but made alive in the spirit” (1 Peter 3:18). Thomas a Kempis stated that “without the way there is no going; without the truth there is no knowing; without the life there is no living”.[footnoteRef:33] This shows that through Jesus’ death, which John calls his hour of glorification, Jesus bridges death and life to renew the world.[footnoteRef:34] John emphasises ‘zoe’ (life) more than any other evangelist; ‘everlasting life’ (zoe aionios) appears a total of 17 times and ‘zoe’ was referenced 36 times.[footnoteRef:35] This links to John 10:10 “The thief comes only to steal and kill and destroy. I came that they may have life and have it abundantly.” A full life with Jesus is not just in the future but in the present for the believer and John presents Jesus as both truth and life so that people can come to the father. [29:  ‘Strong’s Greek: 3598. Ὁδός (Hodos) -- Way, Road, Journey, Path’, n.d. <https://biblehub.com/greek/3598.htm> [accessed 7 May 2026].]  [30:  ‘Strong’s Greek: 225. Ἀλήθεια (Alétheia) -- Truth’, n.d. <https://biblehub.com/greek/225.htm> [accessed 7 May 2026].]  [31:  Rudolf Bultmann, The Gospel of John: A Commentary (Translated by G.R. Beasley-Murray) (Oxford, 1971).]  [32:  Joseph S. Exell, The Biblical Illustrator: St John (James Nisbet & Co, 1888), III.]  [33:  Thomas a Kempis, The Imitation of Christ, trans. by Aloysius Croft and Harry F. Bolton (Bruce Publishing Co, 1940).]  [34:  Edward W. Klink III, John, ed. by Clinton E. Arnold, Zondervan Exegetical Commentary on the New Testament, 4 (Zondervan Academic, 2017).]  [35:  Leon Morris, The Gospel According to John, New International Commentary on the New Testament (Eerdmans, 1995).] 

Later, Jesus says “if you know me, you know the father”; this verse portrays the Trinity and equilibrium between Theos and the Logos. This resulted for Thomas later in John 20:28, to confess to Jesus “My Lord (Kyrios) and my God (Theos)”[footnoteRef:36] showing Jesus’ divinity and authority. This also shows the transformation of understanding for Thomas throughout the gospel, going from questioning and misunderstanding to full adoration and worship to revere Jesus’ identity, which is when Thomas really “knows” him. It is important to contemplate how the entire gospel of John points to the ‘hour’ of Jesus’ death and resurrection. Moloney describes critical insight into textual variants between the two major manuscripts on verse 7: “if you had known me, you would know my Father as well”. In the Codex Vaticanus (4th century CE), this verse in presented as a rebuke, suggesting that the disciples had failed to know Jesus[footnoteRef:37]. However, in the Codex Sinaiticus, another manuscript, this verse, it is presented as promise; that knowing Jesus will lead to the future knowledge of the father, which shows a clear distinction of interpretation within this passage.[footnoteRef:38] However, it is not just an “intellectual knowing” (ginosko) but the “intimate experiential union of knowing” (yada), which changes ‘the way’ to Jesus as knowledge gained through experience with Jesus. Furthermore, in the Hebrew Bible, wisdom shows the way to God and in John, Jesus is the way and that to come to the Father is not through observance of the Torah but a personal relationship with the Son of God.  [36:  ‘John 20:28 Interlinear: And Thomas Answered and Said to Him, “My Lord and My God;”’, n.d. <https://biblehub.com/interlinear/john/20-28.htm> [accessed 7 May 2026].]  [37:  Moloney, The Gospel of John.]  [38:  Moloney, The Gospel of John.] 


In conclusion, John takes the reader on a journey following the Synoptic gospels by moving the goal from the entrance into the kingdom (Basileia) (Matthew 6:33), to the entrance of the Father’s house (oikia). The reader goes from the narrow gate (Matthew 7:14) to following the way, through Jesus. Likewise, the promise is transposed from a reward in Heaven (Matthew 5:12) to the reward being to abide in the Father’s presence. This shows the theological impact of Johannine literature, and it could be suggested that this shows inconsistencies of Jesus message and John’s writings when comparing with the synoptics. John’s eschatological language redefines reality, moving from a troubled world absent of Jesus to a realised eschatology; it bridges between the now and not yet, remapping the Jewish scriptures onto Jesus as the fulfilment of them. 
The gospels as a literary unit, are different patchworks of fabric sewn together to create a mosaic like image of literary beauty harmonising different theological pinpoints of Jesus’ message and ministry. John presents a unique interpretation of Jesus’ message and ministry using poetic deep imagery to convey a theological point different to what the world previously understood.
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