Discuss the impact of Islam during the past forty years in the United Kingdom
Abstract
Although the United Kingdom’s engagement with Islam goes back centuries[footnoteRef:1], it is only after World War II that Muslims started to settle down in noticeable numbers, significantly altering British demographics. To understand the impact of modern Islam in the United Kingdom[footnoteRef:2] it is important to study British Muslims and their impact on Britain.  [1:  The first Muslims set foot on British soil more than a thousand years before the first Muslims from British colonies started immigrating to the British Isles. British rulers have generally had cordial relations with Islamic empires through history. Muslim artisans, traders and others have been recorded in London, as early as the 16th century. In the 19th century, many Yemenis, who worked on British ships, jumped ship to settle in Wales.]  [2:  This briefing report uses the words ‘Britain’ and ‘United Kingdom’ interchangeably for easier understanding.] 

 
Introduction
By the advent of the 20th century, Muslims from Britain’s colonies frequented Britain to study or to work temporarily, while a few even settled permanently. However, British demographics changed permanently when after World War II, a severe shortage of workers in British factories was filled initially by mostly Pakistanis[footnoteRef:3]. The total Muslim population[endnoteRef:1] grew from 2.5 million in 2011[footnoteRef:4] to an estimated population of 3.72 million in 2017, constituting about 5.17 percent of the population[footnoteRef:5]. The largest concentration of Muslims is in London and the Midlands[footnoteRef:6].  [3:  Shaw, Alison. "Why Might Young British Muslims Support the Taliban?" Anthropology Today 18, no. 1 (2002): 5-8. Accessed June 1, 2020. www.jstor.org/stable/3695134	]  [1:  Islamic sects and denominations
Since the major denomination of Muslims in Britain is from the Indian subcontinent, their sects and denominations are a mirror of those which existed in the subcontinent. Sunni denominations therefore could be divisible into the Deobandis, Bareilvis and Ahl al-Hadīth. The Deobandis are more puritanical in their approach, leaning towards Salafism, while the Bareilvis are inclined towards Sufism. The Ahl al-Hadīth are an off-shoot of the Deobandis but focus more on practical application of knowledge and are therefore more involved in missionary activities. Other British Sunnis identify more with the Salafis or modern liberal Muslims.
The Shī’a are considerably less than the Sunnis, where Ithnā ‘Ash’aris are the majority followed by the Ismaīlī Āghā Khānis and the Bohras. The Shī’a too are dominated by ethnic Indians and Pakistanis but there is also a large Arab Ithnā ‘Ash’arī presence, who lead the religious institutions.
There are a substantial number of Ahmadis, who are not considered by other denominations as Muslims. Fleeing oppression in the subcontinent, they are now headquartered in London.
]  [4:  Open Government Licence (Office for National Statistics, 2011), Accessed June 1, 2020. http://www.nationalarchives.gov.uk/doc/open-government-licence/	]  [5:  “Muslim Population in the UK,” Office for National Statistics, Accessed June 1, 2020, https://www.ons.gov.uk/aboutus/transparencyandgovernance/freedomofinformationfoi/muslimpopulationintheuk/	]  [6:  CHOUDHURY, TUFYAL. "Integration, Security, and Faith Identity in Social Policy in Britain." In Managing Ethnic Diversity after 9/11: Integration, Security, and Civil Liberties in Transatlantic Perspective, edited by D’APPOLLONIA ARIANE CHEBEL and REICH SIMON, 79-97. NEW BRUNSWICK; NEW JERSEY; LONDON: Rutgers University Press, 2010. Accessed June 1, 2020. www.jstor.org/stable/j.ctt5hj703.10] 


Islam and Politics
British Muslims have been active politically since the 1970’s. Gradually, they have seen representation as elected members of Parliament, while a few have also been elevated as peers to the House of Lords. Many career politicians have achieved prominence, such as Sadiq Khan who became the first Muslim mayor of London in 2016[footnoteRef:7].  [7:  Ansari, Humayun. “United Kingdom, Muslims in The”. Brill, January 1, 2017. Accessed June 1, 2020. http://dx.doi.org/10.1163/1573-3912_ei3_COM_27520	] 

Muslim Politicians and organisations have had a profound effect on British politics, helping to forge government policies[footnoteRef:8]. Britain has spearheaded campaigns, along with the United States, to counter Islamist terrorism globally[footnoteRef:9]. This has helped to inculcate reactionist jihadist-ideology at home, often manifesting in terror attacks[footnoteRef:10], straining relations within British society. BNP has lately been active in building up their anti-Islamic rhetoric, which has fuelled extremist groups such as the EDL[footnoteRef:11].  [8:  Ansari, Humayun. “United Kingdom, Muslims in The”. Brill, January 1, 2017. Accessed June 1, 2020. http://dx.doi.org/10.1163/1573-3912_ei3_COM_27520]  [9:  Migaux, Philippe. "AL QAEDA." In The History of Terrorism: From Antiquity to ISIS, edited by Chaliand Gérard and Blin Arnaud, 314-48. Oakland, California: University of California Press, 2016. Accessed June 1, 2020. www.jstor.org/stable/10.1525/j.ctv1wxrp4.17	]  [10:  Shaw, Alison. "Why Might Young British Muslims Support the Taliban?" Anthropology Today 18, no. 1 (2002): 5-8. Accessed May 30, 2020. www.jstor.org/stable/3695134]  [11:  KABIR, NAHID AFROSE. "THE IDENTITY DEBATE." In Young British Muslims: Identity, Culture, Politics and the Media, 6-28. Edinburgh: Edinburgh University Press, 2010. Accessed May 31, 2020. www.jstor.org/stable/10.3366/j.ctt1r1xzn.9] 

On the other hand, the British Royals are generally respected by Muslims, being seen as championing the cause of interfaith dialogue[footnoteRef:12]. The Anglican Church has also taken steps to ensure that there is dialogue between Muslims and Christians, which has been reciprocated positively by leaders of various Muslim denominations. This has helped counter islamophobia prevalent in mainstream media[footnoteRef:13]. [12:  The Prince of Wales is very active in promoting interfaith dialogue. See: Hellyer, H. A. "Muslims in the United Kingdom." In Muslims of Europe: The 'Other' Europeans, 143-76. Edinburgh: Edinburgh University Press, 2009. Accessed June 1, 2020. www.jstor.org/stable/10.3366/j.ctt1r22hk.10	]  [13:  Bowen, John R. On British Islam: Religion, Law, and Everyday Practice in Shariʿa Councils. Princeton: Princeton University Press, 2016. muse.jhu.edu/book/52205] 


Islam and British society
British Islamic discourse is dominated by the study of Muslims from the subcontinent[footnoteRef:14]; however, the UK is home to a diverse and vibrant Muslim population finding its place in modern British society[endnoteRef:2].  [14:  Bowen, John R. On British Islam: Religion, Law, and Everyday Practice in Shariʿa Councils. Princeton: Princeton University Press, 2016. muse.jhu.edu/book/52205]  [2:  Migration after World War II
Before the Commonwealth Act came into place in 1962, Pakistanis could freely move in and out of Britain till 1962. Chain-migration led to thousands of Pakistanis immigrating from Kashmir and the rural hinterlands of Punjab. Successive changes in immigration laws encouraged many of them to permanently settle with their families. Today Pakistani origin Muslims constitute the largest group in the UK, concentrated mainly in the Midlands.
Bangladeshis started immigrating in the 1970’s, coming in mainly from Sylhet to work in British factories. Settled in Greater London they form the second largest group of British Muslims. 
Ethnic Indians, mainly Gujaratis, including Muslims, chose to settle in the UK after being expelled from Uganda and Malawi in the 1970’s. Later many Indians from other East African countries followed. 
Other British Muslim ethnicities include Arabs, Somalis, Malays, Turks, white Muslims from Eastern Europe and white British converts.
] 

While the UK, as opposed to countries like France, has adopted a more open, multi-cultural policy which has helped immigrants maintain their values, cultures and languages, debates about whether immigrants, especially non-whites[footnoteRef:15], can be fully integrated into British culture and values remain an important part of British political discourse[footnoteRef:16]. Even though surveys show ordinary Muslims feeling targeted and having to prove their loyalty to the UK and its values, surveys also show that British Muslims trust their government and feel pride in being British Citizens[footnoteRef:17]. There are many indicators that show the social impact of Muslims on British society. They include: [15:  While other Christian denominations and Judaism are now accepted as conforming to the idea of ‘Britishness’, Muslims, among all other religious groups are seen as the most alien to British culture.]  [16:  Bowen, John R. On British Islam: Religion, Law, and Everyday Practice in Shariʿa Councils. Princeton: Princeton University Press, 2016. muse.jhu.edu/book/52205]  [17:  Maxwell, Rahsaan. "Trust in Government Among British Muslims: The Importance of Migration Status." Political Behavior 32, no. 1 (2010): 89-109. Accessed June 1, 2020. www.jstor.org/stable/40587309	] 

1. Mosques
Mosques are the most visible Islamic statement. There are about 1700 mosques of all major Muslim denominations[footnoteRef:18] in the UK. Mosques are open to all and non-Muslims are also welcomed. The mosque at Regent’s square is the largest mosque in the UK and regularly welcomes dignitaries. The mosque has been accepted as part of the British cultural ethos[footnoteRef:19]. [18:  The majority of which are dominated by the Bareilvis and the Deobandis. Muslims choose to frequent mosques of their own denomination, while the Sunnis may pray at a mosque which is not of their denomination, they will normally not pray at Shia mosques and vice versa.]  [19:  Ansari, Humayun. “United Kingdom, Muslims in The”. Brill, January 1, 2017. Accessed June 1, 2020. http://dx.doi.org/10.1163/1573-3912_ei3_COM_27520] 

2. Islamic organisations
In 1970, many Muslim organisations came under the umbrella of the Union of Muslim Organisations[footnoteRef:20]. By the mid-1990s there were 950 such organisations[footnoteRef:21]. The British government warmed up to the fact that Muslims were British citizens and hence it would be easier to govern them if they were entitled to certain privileges. As a result, the British government recognised the work done by Sharia councils to facilitate execution[footnoteRef:22] of Islamic family laws. There are an estimated 85 Sharia councils today[footnoteRef:23].  [20:  Hellyer, H. A. "Muslims in the United Kingdom." In Muslims of Europe: The 'Other' Europeans, 143-76. Edinburgh: Edinburgh University Press, 2009. Accessed June 1, 2020. www.jstor.org/stable/10.3366/j.ctt1r22hk.10	]  [21:  Humayun Ansari, “United Kingdom, Muslims in The”. (Brill, January 1, 2017). Accessed June 1, 2020. http://dx.doi.org/10.1163/1573-3912_ei3_COM_27520	]  [22:  This has led only to partial success as Sharia councils mostly settle divorces.  ]  [23:  While Muslims have generally welcomed such councils, non-Muslims view them with suspicion, viewing it as an attempt to introduce Sharia law in Britain. Even some members of the House of Lords have expressed concerns over them.] 

There are two major Halal food bodies which advise Muslims whether products, mostly edibles, are permissible to consume or not. To encourage Muslims to buy their products, many companies have made their products sharia-compliant, although not without opposition from right wingers who feel they are being forced Halal food[footnoteRef:24]. [24:  Bowen, John R. On British Islam: Religion, Law, and Everyday Practice in Shariʿa Councils. Princeton: Princeton University Press, 2016. muse.jhu.edu/book/52205		] 

3. Muslim schools
In 1974, a religious school of higher learning was formed in Bury; followed by many more such institutes[footnoteRef:25]. After many years of lobbying, the first state-support for a Muslim school came in 1998[footnoteRef:26]. There are many public schools designated by local governments which are dominated by Muslim students. This is then reflected in the subjects taught there and the values which a student is influenced by[footnoteRef:27].  [25:  Hellyer, H. A. "Muslims in the United Kingdom." In Muslims of Europe: The 'Other' Europeans, 143-76. Edinburgh: Edinburgh University Press, 2009. Accessed June 1, 2020. www.jstor.org/stable/10.3366/j.ctt1r22hk.10	]  [26:  Some independent Muslim schools also receive state funds.]  [27:  Muslim schools have been embroiled in many controversies, such as whether a niqāb is allowed in school to whether school boards are gradually being hijacked by Muslims.] 


Muslims and the economy
Pakistani and Bangladeshi Muslims who settled in the 20th century, mostly started out as workers on British factories. Socio-economic progress permeated slowly through them. They lived in ghettos which segregated them from British society[footnoteRef:28]. Coming from business backgrounds, Indian Muslims generally fared better. Their children became better educated, which helped them progress socio-economically[footnoteRef:29].  [28:  CHOUDHURY, TUFYAL. "Integration, Security, and Faith Identity in Social Policy in Britain." In Managing Ethnic Diversity after 9/11: Integration, Security, and Civil Liberties in Transatlantic Perspective, edited by D’APPOLLONIA ARIANE CHEBEL and REICH SIMON, 79-97. NEW BRUNSWICK; NEW JERSEY; LONDON: Rutgers University Press, 2010. Accessed June 1, 2020. www.jstor.org/stable/j.ctt5hj703.10	]  [29:  Shaw, Alison. "Why Might Young British Muslims Support the Taliban?" Anthropology Today 18, no. 1 (2002): 5-8. Accessed June 1, 2020. www.jstor.org/stable/3695134] 

Until 2003[footnoteRef:30] there was no law to prevent religious discrimination. Many Muslims felt left out of the life Britain had to offer. The introduction of legislation that barred indirect discrimination on the grounds of religion gave Muslims an important mechanism by which to secure substantive equality[footnoteRef:31].  [30:  Colin Cottell, “Religion: a Guide to New Anti-Discrimination Legislation,” The Guardian (Guardian News and Media, December 2, 2003), https://www.theguardian.com/society/2003/dec/02/equality.discriminationatwork	]  [31:  CHOUDHURY, TUFYAL. "Integration, Security, and Faith Identity in Social Policy in Britain." In Managing Ethnic Diversity after 9/11: Integration, Security, and Civil Liberties in Transatlantic Perspective, edited by D’APPOLLONIA ARIANE CHEBEL and REICH SIMON, 79-97. NEW BRUNSWICK; NEW JERSEY; LONDON: Rutgers University Press, 2010. Accessed June 1, 2020.  www.jstor.org/stable/j.ctt5hj703.10] 


Islamic finance
Tony Blair introduced Islamic financial instruments to encourage Muslims to invest in the UK as well to encourage the socio-economic inclusion of economically deprived sections of British Muslims. This was followed by David Cameron, who introduced the first Islamic Bonds in Western Europe. These policies have helped attract local as well as foreign investments of millions of dollars[footnoteRef:32]. The UK became a favoured destination for Arabs, especially from the Gulf states, who not only brought in tourism money, but also invested heavily in various sectors[footnoteRef:33].  [32:  Bowen, John R. On British Islam: Religion, Law, and Everyday Practice in Shariʿa Councils. Princeton: Princeton University Press, 2016. muse.jhu.edu/book/52205]  [33:  Wilson, Rodney. "Capital Flight through Islamic Managed Funds." In The Politics of Islamic Finance, edited by HENRY CLEMENT M. and WILSON RODNEY, 129-52. Edinburgh: Edinburgh University Press, 2004. Accessed June 1, 2020. www.jstor.org/stable/10.3366/j.ctt1r27cw.9	] 


Prominent British Muslims
A few British Muslims have become successful businessman. Many other Muslims, both British-born and foreign-born, have taken advantage of the British education system and gained prominence as successful academics and professionals. Some have become prominent athletes and sportsman, apart from the many successful artists and people employed in the entertainment industry. Sports[footnoteRef:34] and the arts have helped counter Islamophobia[footnoteRef:35]. Sports also attracts oversees investments from Muslim countries, especially in the Premiere league[footnoteRef:36]. [34:  Mohammed Salah is a good example of positive influence through sports.]  [35:  KABIR, NAHID AFROSE. "THE IDENTITY DEBATE." In Young British Muslims: Identity, Culture, Politics and the Media, 6-28. Edinburgh: Edinburgh University Press, 2010. Accessed May 31, 2020. www.jstor.org/stable/10.3366/j.ctt1r1xzn.9]  [36:  For the controversial Saudi takeover of Newcastle see: Jason Burt, “Drawn-out Saudi Takeover Is Cruel on Newcastle United Supporters,” The Telegraph (Telegraph Media Group, June 1, 2020), https://www.telegraph.co.uk/football/2020/06/01/drawn-out-saudi-takeover-cruel-newcastle-united-supporters/	] 


Conclusion
Islam has had a profound impact on the UK in the past forty years. It is now the fastest-growing religion in the UK and the second largest religious group. This has altered the social-fabric in Britain. Gradually, Muslims, their culture and religious symbols are being accepted as part of Great Britain. The impact that Islam has had on government policies and British society can be ascertained by the attention given to it by the media[footnoteRef:37].     [37:  Poole, Elizabeth, and Ea. “Change and Continuity in the Representation of British Muslims Before and After 9/11: The UK Context.” CORE. Global Media Journal -- Canadian Edition, 2011. Accessed June 1, 2020.  https://core.ac.uk/reader/43762770	] 
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