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Introduction

I will critically discuss on Cicero’s  academic approach nearest to the truth  from ‘Cicero, On Divination (De Divinatione)’ by W. A. Falconer.1
Background
According to Falconer, Cicero, this treatise was intended by Cicero to supplement his earlier work, De natura deorum, which was finished probably in August 45 b.c. The greater part of the first book of the De divinatione was written (in part at least) before the assassination of Caesar, but the work was not completed and published until after that event. On Divination was a dialogue represented as taking place between Cicero and his only brother Quintus, at Cicero’s country home at Tusculum, about ten miles from Rome.² The work was completed and published after the assassination of Caesar.³ In Roman society at that time, elite and non-elite alike, were constantly consulting the gods about private matters via unofficial methods of divination.⁴ If divine interpretation were a free-for-all, if the beliefs of individuals were uninfluenced by those of their fellows, and if each individual's judgement about divination carried equal weight, it is impossible to see what connection existed between prophecy and power at any point. Yet clearly the connection did exist, indicating that autonomous decisions by individuals were informed by dominant and common expectations of divination. Undoubtedly these originated from, and were disseminated by, members of the elite over the long expanse of Roman history; the result was a population of individuals who were willing to believe that the gods spoke to them and to their leaders, but not necessarily to their neighbours, their daughters, or their slaves.⁵
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1 W. A. Falconer, Cicero, On Divination (De Divinatione), Loeb Classical Library, Cambridge, (MA: Harvard University Press, vol. XX, 1923), pp. 214-539.
2 Falconer, Cicero, On Divination, p. 214.

3 Falconer, Cicero, On Divination, p. 214.
4 Pauline Ripat, ‘Roman Omens, Roman Audiences, and Roman History’, Greece & Rome, Oct., 2006, Vol. 53, No. 2, Oct., (2006), 155-174, (p. 156).                                              https://www.jstor.org/stable/4122468?seq=1 [20 March 2021]
5 Ripat, ‘Roman Omens, Roman Audiences, and Roman History’, p. 157.
Summary
Cicero, On divination was composed of Book 1 and Book 2. In Volume 1, Cicero's younger brother, Quintus illustrated with distinguished and noble type incidents to defended the Stoic doctrine.⁶ Cicero I told him that Cicero must reply to what Quintus said in the book 1, however, he intended to do so with great diffidence and with many misgivings, and in such a way as to affirm nothing and question everything. Regarding this action, Cicero said ‘I said to be certain I should myself be playing the diviner while saying that no such thing as divination exists!’.⁷
Cicero cited technology, knowledge, philosophy, and obligations as areas be not solved by divination.8 Regarding dream divination, he asked how we distinguished between the true dream and the false dream and what mark have the false and what the true and if God send the false ones too, what is more untrustworthy then God?9 He believed that sleep is regarded as a refuge from every toil and care; but it is actually made the fruitful source of worry and fear and if stoic philosopher’s arrogance had not been resisted by Carneades, it is probable that by this time they would have been adjudged the only philosophers.10 While most of my war of words has been with these men, it is not because I hold them in especial contempt, but on the contrary, it is because they seem to me to defend their own views with the greatest acuteness and skill.11
Analysis

This section will provide analysis on the themes of Cicero as new man who became independent of the Stoic,  Composition of the work
, Free will and   and so forth.
Cicero was a provincial ‘new man’.
According to Falconer, Cicero was in doubt as to the proper judgement to be rendered in regard to divination because of the many pointed and exhaustive arguments urged by Carneades against the Stoic view.12 Constantia is linked with nobility, precisely because of the stability it implies. And, like many aristocratic virtues, it is often assumed that nobiles possess it until and unless the contrary is shown.13 
____________________________________________________________________________________

6 Falconer, Cicero, On Divination, p. 379.
7 Falconer, Cicero, On Divination, p. 379.
8 Falconer, Cicero, On Divination, pp. 379, 381.
9 Falconer, Cicero, On Divination, p. 515.
10 Falconer, Cicero, On Divination, p. 515.
11 Falconer, Cicero, On Divination, p. 515.
12 Falconer, Cicero, On Divination, p. 231.
13 Laurel Fulkerson, ‘Cicero’s palinode: Inconsistency in the late republic’ Greece & Rome, Second Series, Oct., 2013, Vol. 60, No. 2 (2013), 246-261, (p. 248).
https://www.jstor.org/stable/43297474[20 March 2021] 
Cicero was a provincial 'new man', which meant that he did not have the resources of the nobility at his disposal.14 It is understandable that the intelligent Cicero, who has no assets to protect, had a flexible idea to see the truth. It is assumed that he knew that even if his property is intelligence, it is not lost by public relations from others. He honored the Stoic philosophers he once belonged to even when he raises dissenting opinions. Cicero stated that they seemed to defend their own views with the greatest acuteness and skill.15 This shows Cicero's meticulous social treatment.
Composition of the work
‘Cicero, On Divination (De Divinatione)’ by W. A. Falconer was composed with two books. The Book 1 was used for that his only brother Quintus illustrated with distinguished and noble type incidents to defended the Stoic doctrine. At the beginning of the Book 1, Cicero stated that it was a really splendid and helpful thing it is—if only such a faculty exists—since by its means men may approach very near to the power of gods.16 This supported readers to understand how much Cicero hoped that he used splendid and helpful divinations. It is understandable that some of readers also hope to know divinations for a better life. It is identified that Cicero listened to Quintus’s statements on various type of the divinations with great interest. Therefore, Quintus continued his illustrations on the divinations without stagnation. This showed that Cicero did not have only talent to justify but also let people make statements without hesitation. Moreover, he did not forget to praise Quintus’s statement on the divinations at the beginning of the Book 2, before his own statement.17 However, next moment, Cicero was wit ironic. He said ‘I said to be certain I should myself be playing the diviner while saying that no such thing as divination exists!’ It is identified that innocent Quintus did not notice that Cicero started fold-up logic development with further ironical wit expressions. Barbara C. stated on Cicero in his journal that Cicero was naturally not the only ancient writer to be interested in the theory of humor.18 According to Barbara, Cicero discussed the joking suitable for a dinner party.19 Like the Book 1, the listener could focus on listening in the Book 2 and the speaker, Cicero could focus on developing logic. In the conclusion, Cicero talked on sleep derived from dream divination. He argued that sleep was regarded as a refuge from every toil and care; but it is actually made the fruitful source of worry and fear.20 He talked on the characteristics of Academia tradition. The tradition does not bring in their own personal judgments, accepts only the most plausible ideas, often compares and expresses only what is possible for each claim, to their authority. Don't rely on it, leave room for your listeners to make decisions. Cicero talked that he will cherish this tradition inherited from Socrates, and Quintus, if Quintus likes, he will follow this tradition as much as possible in their discussions. "I agree with it," Quintus said. After finishing the above story.21
______________________________________________________________________________________
14 Fulkerson, ‘Cicero’s palinode: Inconsistency in the late republic’, p.249.

15 Falconer, ‘Cicero, On Divination’, p. 539.
16 Falconer, Cicero, On Divination, p. 225.

17 Falconer, Cicero, On Divination, p. 337. 
18 Barbara C. Bowen, ‘Ciceronian Wit and Renaissance Rhetoric’ Rhetorica: A Journal of the History of Rhetoric, Vol. 16, No. 4 (1998), 409-429, (p. 411).        https://www.jstor.org/stable/10.1525/rh.1998.16.4.409  
19 Barbara, Ciceronian Wit and Renaissance Rhetoric, p. 411.

20 Falconer, Cicero, On Divination, p. 539.
21 Falconer, Cicero, On Divination, p. 539.
Free will and fate in the divination
In expressing his opinion on various divinations, Cicero brought up the hypothesis often that we were destined. According to Cicero, fate is that which is called, not ignorantly, but scientifically, ‘the eternal cause of things, the wherefore of things past, of things present, and of things to come.’ Hence it is that it may be known by observation what effect will in most instances follow any cause, even if it is not known in all.22 Therefore, Cicero argued contradiction whenever he illustrated divinations which used ‘fate’, because fate is the eternal cause of things that can not be changed. In other words, divinations can be existed under the world with free will without fate. However, free will was treated as inconvenient for elite, because of the historical background of the time when the elite wanted to keep their constancy. According to Robert J. Goar,  Cicero may be aiming to discredit divination, rather than merely to question his opponent's certainties.23 He pursues his dialectic by breaking the interdependence of fate and divination, showing that if fate exists, divination does no good, since what is fated to happen will happen anyway.24 
Haruspicine
Assuming that all the works of nature are firmly bound together in a harmonious whole, what connexion can there be between the universe and the finding of a treasure.25 Cicero then proceeds to demolish haruspicine, rather than merely to question the truth of it.26 This is the same landing point as free will conception mentioned above. Neither is the theory to be believed, nor the practice flouted; it is our duty to keep it going. The point made in 70 is reiterated in 75, and Cicero closes the discussion in 83, after reviewing widely differing augural practices among Greeks, Romans, and barbarians, with this admission.27 This haruspicina was different from other divinations, because it was established as a national divination. Therefore, it is understandable that this divination was used to make the will of the people change to what government wanted to. 
______________________________________________________________________________________
22 Falconer, Cicero, On Divination, p.361.
23 Robert J. Goar, ‘The Purpose of De Divinatione’, Transactions and Proceedings of the American Philological Association , 1968, Vol. 99 (1968), 241-248, (p. 242).
https://www.jstor.org/stable/2935842
24 Robert J. Goar, The Purpose of De Divinatione, p. 242.
25 Falconer, Cicero, On Divination, p.407.
26 Robert J. Goar, The Purpose of De Divinatione, p. 243.
27 Robert J. Goar, The Purpose of De Divinatione, p. 244.
Conclusion

I critically discussed on Cicero’s contribution through divinations from ‘Cicero, On Divination (De Divinatione)’ by W. A. Falconer. In expressing his opinion on various divinations, Cicero brought up the hypothesis often that we were destined. According to Cicero, fate is that which is called, not ignorantly, but scientifically, ‘the eternal cause of things, the wherefore of things past, of things present, and of things to come.’ Hence it is that it may be known by observation what effect will in most instances follow any cause, even if it is not known in all.22 Therefore, Cicero argued contradiction whenever he illustrated divinations which used ‘fate’, because fate is the eternal cause of things that can not be changed. In other words, divinations can be existed under the world with free will without fate. However, free will was treated as inconvenient for elite, because of the historical background of the time when the elite wanted to keep their constancy. If divine interpretation were a free-for-all, if the beliefs of individuals were uninfluenced by those of their fellows, and if each individual's judgement about divination carried equal weight, it is impossible to see what connection existed between prophecy and power at any point. Yet clearly the connection did exist, indicating that autonomous decisions by individuals were informed by dominant and common expectations of divination. Undoubtedly these originated from, and were disseminated by, members of the elite over the long expanse of Roman history; the result was a population of individuals who were willing to believe that the gods spoke to them and to their leaders, but not necessarily to their neighbours, their daughters, or their slaves.
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