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Comments: This is an interesting and well-written examination of Jung’s influence on modern astrology. You have based it in clear and copious citation from Jung’s own writing on astrology.  You begin well with your definition of psychological astrology from Lewis (p. 10) and Jung’s statement that  "One can expect with considerable assurance, that a given well-defined psychological situation will be accompanied by an analogous astrological configuration”. The dissertation is well-structured, with clear, separate sections. You bring in some additional useful discussion – for example, Nietzche. You make some good observations, such as that there was a gap of twenty years from Jung’s interview with Barbault to the publishing wave of the mid 1970s (which itself is worthy of comment)

However, there are a number of areas which weren’t clear, or which you didn’t develop. 

Examination of astrological appropriation of Jungian theories

I surmised from your writing that these were the four major areas of Jung’s theory that could be examined in relation to the work of psychological astrologers: individuation, the shadow, the four types, and amplification. This, then leads to the dissertations major weakness: very little examination of the application of Jung’s theory by astrologers. You name the main astrologers (Stephen Arroyo, Howard Sasportas,  Richard Idemon, Karen Hamaker-Zondag and Liz Greene, but there is almost no examination of how they adapted his work, and this surely is the way to answer your research question.

On p. 20-2 you give the outline of Jung’s influence on Rudhyar but you don’t explore this in Rudhyar’s astrology. You say this in relation to Rudhyar’s use of Jung (p. 26):  ‘According to Rudhyar, the planets were to be separated into conscious and unconscious planets. Jupiter referred to both the anima and animus of Jung’s theory. Retrograde planets pointed to unconscious and deactivated functions. Uranus became the protective power of the unconscious and Pluto symbolised the final stage of individuation’.  But what else does Rudhyar say about these planets and hoe exactly do they relate to Jung? How exactly does Jupiter represent both the animus and anima, and how does Rudhyar use it in this sense? Or does he? Similarly with Pluto and individuation. What did this mean in practical terms?  

On p. 24 you refer to Psychological astrology’s focus upon the individuation process serves the same goal as Jung’s Analytical Psychology (‘It is difficult to over-emphasise the impact that Jung’s concept of individuation has had on astrology. Without it, psychological astrology would arguably not exist at all’. But you haven’t shown this’.) Yet, your supporting evidence consists almost entirely of statements from astrologers that, for example, Jung was important to them. But how was he important? 

For example, your statement in chapter 2 illustrated the point. You say that ‘What worked within his approach to psychotherapy worked equally well within an astrological context’ and ‘For psychological astrologers, the pursuit of consciousness serves as the prevailing theme that defines the field’. But you have not demonstrated this from your own analysis of any astrological text. You have shown that some astrologers agreed with this statement, but how?

Following, you  make the statement that ‘Jung’s psychology imbued astrology with a current and living myth’, and support this from Tarnas (As Tarnas argues, astrology provides “the modern mind and soul a via regia, a royal road, across the threshold of the disenchanted universe into a living cosmos of profound unfolding meaning and purpose”.) Yet, how does Tarnas’s astrology demonstrate this?

according to Greene “Jung’s four functional types fit hand-in-glove with astrology’s ancient division of the four elements”.
 But how? You do have here a discussion of what different astrologers said, but how did they use it, and what is the implication of the variety of opinions?

By around p 35 you get into your stride. Your section on Sasportas on p 41 is approaching the potential of what you could have achieved, yet there is only one reference to a planet on p. 40.

 It is not until the section on the archetypes that you begin to enter a discussion of the primary sources based on Jung’s statement on the sun and moon. And then the discussion is brief.

There are lots of statements about people and ideas (for example, Leis on psychological astrology and Hyde on Ficino on p. 23) but almost no examination on detail. We are left wondering, for example, how was Jung’s theory of individuation employed in detail by astrologers, or how was ‘ 

You cite (p 36) Christina Becker explains the psychotherapeutic value of astrology:

At first, approaching astrology can be daunting. Investing in an astrological session will make it clear, the relevance to the daily challenges in your life. By looking at the natal chart and the current placement of the planets, it is possible to hone in on particular psychological issues with greater clarity than by just working with dreams or other psychotherapeutic tools.

This is a very provocative statement, but did you explore the consequences and implications?

Structure

There is some repetition in your text. For example, material on p. 30 repeats p 22. On p. 28-9 you return to introductory material on Jung, which seems out of place. Later you introduce Jung’s attitude to traditional astrology and at the beginning  of cha 3 you return to questions of Jung’s importance and relation with science. It would have been better to deal with Jung’s attitude comprehensively 

Understanding of Jung

You refer to Jung as a scientist (p. 12) and refer to his empiricism (Wright p 45 Tarnas p. 46), but don’t look at how he was a scientist. Indeed, his view (p. 9), that the zodiac  was the projection of the human psyche upon the scattered stars sounds rather unscientific, and could do with some explanation. The better view is as you say (p 10), he considered himself to be an ‘empiricist’.

I was interested as you why you referred to ‘mere’ symbolism (p 9). In a Neoplatonic context symbols are the path to the divine. Did Jung not share this view? What was his view of symbol? 

On p. 12 you wrote ‘Despite Jung’s concept of synchronicity being no less magical than Hermes Trismegistus’ principle of ‘as above, so below’, the concept freed astrology from the limitations of a purely causal model of the universe’. Yet

1.how does Jung’s magical theory relate to this status as a scientist?

2.How does your statement that Jung freed astrology from the limitations of a purely causal model of the universe relate to your earlier statement that ‘From a physical sciences perspective, which accepted only causal mechanisms, there could be no astrological fate’? 

3. You already said that the Emerald Tablet is an antecedent of synchronicity, so what do you mean by ‘purely causal’ models of astrology prior to Jung? 

From your previous statements I inferred that Jung didn’t free astrology from purely causal models, but reframed previous acausal models.

Synchronicity: you didn’t look at how Jung dealt with the perceived failure of his experiment in to synchronicity (which you mention on p 13). Also, you cited the first half of his definition of synchronicity but didn’t consider the significance of his qualification: ‘If there are any astrological diagnoses’, he continued, ‘(they are) due…to our own hypothetical time qualities'
p. 14 – Jung established a new standard’ – but for what?

P 14 Jung paved the way for a ‘more objective study of the human psyche’ – but more objective than what?

P 16 Christian God-image - what was this? Do you mean Freud’s image of the exalted father?

p. 16 ‘With the rise of science, the old myths lost their power’. What about old myths such as the myth of Jewish evil? This dates roughly to the beginning of Christianity and was never worse than in the 1940s. And what is your understanding of myth?

p. 16: As Jungian analyst Edward Edinger notes, “all the world cultures are approaching, to a greater or lesser extent, a state of mythlessness”.
 I was not sure whether you were stating Edinger’s view as an example of a real state of affairs, or as an example of Jungian thought. How do you view the statement? Does it really apply to all world-cultures – for example, India? And what is the understanding of myth in this sense? What about myths of science? Surely, you are arguing that Jung argued that the loss of myth was replaced new myth. Is this what is meant by his statement that you quote ( p 16) that "But then what is your myth - the myth in which you do live?"

You then quote Arroyo’s view that Western culture no longer had a sustaining myth. Here Arroyo quotes the mythologist Joseph Campbell who argued, “Man cannot maintain himself in the universe without belief in some arrangement of the general inheritance of myth”.
 But, again, what is myth. What about the myth of progress, or of the individual? Is the belief in mythlessness perhaps a myth? But you point out on p 44 that Jung said in Psychology and Literature (1930), Jung states that in literature, “mythological motifs frequently appear, but clothed in modern dress”.
 How does this square with Arroyo’s statement?

p. 20 you observe that Rudhyar was a theosophist, was the first to implement Jungian ideas in astrology, and yet Jung, as you noted earlier, despised theosophy. Is there a paradox here? How did Rudhyar resolve this?

p. 24 ‘In contrast to Eastern, Theosophical and even Christian teachings however, Jung’s concept of individuation was not an exclusively spiritual pursuit’. But you have not shown that Eastern, Theosophical and Christian teachings were exclusive spiritual’. How do understand the Christian concept of justification through works, for example? And that, in these terms to do you understand by ‘spiritual’?

Wider understanding

You use words of myth, religion, science, spirituality, but you don’t say how you are using them, explore their contested meanings and then make them useful to your research question.

You didn’t draw on other material in MA. E.g. your discussion of Fate on pp 46-58 ignores the discussions in the Introduction module.

On p 13 you opened up the question of Eysenck’s research into Jung’s typology. Could this have been worth pursing?

When Edinger writes ‘The decline of religion can be seen as a withdrawal of the projections which, while depriving heaven of its deity, immensely enriches the inner world; indeed, it is a necessary precondition for the emergence of the science of depth psychology… The death of religion gives birth to psychology and the world-phoenix renews itself’, what is your view. What does Edinger mean by religion? Is depth psychology a form of religion? How do you see religion?

Historical Background

There is some uncertainty in your opening section  on the historical background on p 8 , and no references. The complicity of the relationships between science, religion and astrology are not recognised, so the richness of the milieu from which Jung’s astrology developed are also not recognised.

You wrote ‘Prior to Jung’s research, the Age of Enlightenment and the ensuing scientific secularism, astrology had met with intense opposition’. This sounds like Jung’s research changed the situation. But Jung followed in an astrological revival which was already well established.

You said that ‘certain church fathers had rejected astrology’, but which ones, and does the use of your word ‘certain’ imply that some accepted it.

You wrote ‘From a physical sciences perspective, which accepted only causal mechanisms, there could be no astrological fate’, but if you are going back to the church fathers, are you going back to classical science in the usual use of the world, in which case Aristotelianism provided a causal rationale for astrology. 

You wrote that ‘The Newtonian-Cartesian paradigm, which dominated scientific thought, found no plausible explanation as to how planetary movements could possibly affect life on earth’, but (1) you don’t say what the Newtonian-Cartesian paradigm was and (2) you forget that there was a ‘Newtonian’ astrology in the 17th-18th century.  On p. 11 you refer to the contrast between synchronicity and Cartesian dualism, but then quite Newton’s translation of the Emerald Tablet, which you say was an antecedent of synchronicity. In this case, what exactly was the Newtonian-Cartesian paradigm

‘During this period the subject of astrology was sustained’ – which period?

On p 9 and 10. You refer to the ‘classical sciences’ without saying what you mean. My first reading of this was that you were referring to Greek science, and the Aristotelianism which provided a causal model for astrology until the 17th c.

P. 13 Gauquelin preceded Eysenck, and didn’t have a university affiliation.

p. 16 ‘Darwin’s theory of evolution offered a far more plausible explanation of humanity’s origins than did the Book of Genesis’. Did it? But to who? Certainly not to literalist readers of Genesis.

p. 48: Ptolemy’s dates are uncertain.

pp. 57-58. You need sources for Precession and zodiacs.  You say of precessional correspondences with history that ‘How this is the case remains a mystery, despite being readily apparent’. Are you aware  of arguments amongst astrologers concerning the validity of precession? Also, Jung’s work in this area was heavily derivative, even if he gave it much more depth than in the past.

Conclusion

The dissertation contains a good literature review of Jung but there are questions concerning your understanding of Jung and your contextualising of his work, and your research is almost entirely confined to statements from astrologers concerning his importance. There is almost no examination of the use of his theories. You have demonstrated that Jung was important in the view of psychological astrologers, but you haven’t demonstrated how his work was important in the emergence of psychological astrology. The Dissertation should pass, but it is a missed opportunity. If you wish to develop this work by examining the primary sources, it would be time well spent.
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Comments:

Overview
This is a well-written and well-structured dissertation, examining Jung as a central influence on ‘psychological astrology’, which you have identified as an astrology clearly concerned with individuation and the increase in self-awareness of the individual. You give a clear introduction setting out what will follow in your subsequent chapters, and stressing your focus on how Jung’s work has been influential on important astrological texts of the 20th and 21st centuries. You could however have increased your analysis of primary astrological texts to really evidence your central thesis that individuation is the distinguishing feature of psychological astrology.

Jung as credibility
In chapter one you explore Jung’s approach to astrology, suggesting his interest gave credibility to the field and manner of approach paved the way for subsequent serious thinkers to examine astrology more closely. You generally in the dissertation make good use of primary analysis of Jung’s work, although you might have brought out Jung’s ambiguous position as regards astrology more clearly. Arguably, he never resolved whether its efficacy was attributable to some causal theory or whether it was a ‘mantic method’, offering the possibility of working on occasion in the right conditions, thereby clearly conforming to his synchronicity theory.

Overall importance of Jung and Rudhyar
It might have been helpful to give an overview of some of Jung’s ideas on the psyche in the first chapter, although the way you have treated these, interweaving them with the following chapters, is not entirely unsuccessful. You strongly stress the idea of individuation being key to Jung’s thinking, and bring in interesting background material on Nietzsche, whose work indeed fascinated Jung from an early age. You identify Rudhyar as the first astrologer to take up Jung’s concept, and do well in stressing Rudhyar’s importance generally in the spread of Jungian ideas in astrology, and also in providing supporting evidence from influential astrologers such as Charles Harvey and Rob Hand that Rudhyar has been important to astrology.

The importance of primary analysis
You could however have gone into more detail analysing the work of astrologers such as Stephen Arroyo and Liz Greene, to see how individuation had been incorporated more specifically, and whether Jung’s concept was wholly imported or modified in some way. A more thorough analysis of Rudhyar’s work would also have been helpful to your overall argument. 

On page 30 you speak of the small band of Jungian orientated astrologers that had appeared by the late 1970s; yet again you do not offer sufficient analysis of the primary texts. You do however given useful examples on page 32 and give sound analysis of Greene’s discussion of the Shadow. You give a good discussion of amplification and its importance – more examples from Greene and her imitators would perhaps have worked well here.

Astrology before Jung
On page 23 you refer to astrology prior to psychological astrology as largely predictive in character, but do not provide references to support this. This is important to your overall argument, as you are claiming that psychological astrology is radically new and derivative from Jung, and you should therefore have spent more time justifying how earlier astrologies were different to the ‘psychological astrology’ you are discussing.

Theosophical tension
You make an interesting point on page 27 regarding Rudhyar’s possible defence of Theosophy as an answer to Jung’s dismissal. You also make a good point that Rudhyar’s reliance on Jung diminished over time; however you should have brought this out by some more in-depth examination of Rudhyar’s work, to really demonstrate how his incorporation of Jung’s ideas changed throughout his working life.

Fate and Prediction
You make an interesting point on page 42 regarding the secondary importance of the prediction of events for psychological astrologers; in your discussion of fate in general however you could have referenced Bernadette Brady’s PhD, which is concerned with just this topic. You might also have expanded this section to ask whether psychological astrologers’ views of fate are really a direct consequence of Jung’s influence, or additionally part of wider cultural trends.
Missing references
In a couple of places you are missing references e.g. on page 43 when you refer to Aion and in your comment on the same page that trainee analysts were required to interpret fairytales as part of their examination process.

New material in the conclusion

You brought in some new material in your conclusion – your comments on Carter for example. This should have come in earlier on in your thesis. However, overall you give a strong conclusion, rounding off a well-written dissertation showing a good understanding of Jung and placing adequate importance on the key astrologers influenced by Jung – Rudhyar and Greene.
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� Liz Greene, Relating (New York:  Samuel Weiser, 1977) [hereafter Greene, Relating], p. 53.


� Edward Edinger, The Creation of Consciousness (Toronto: Inner City Books, 1984) [hereafter Edinger, Consciousness], p. 9.


� Joseph Campbell, The Mythic Dimension in Arroyo, Four Elements, p. xvi.


� Jung, Literature, para. 152.






