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1 were unaffected by such ‘pagan’ ideas. The recovery o1 Jewish astrological

writings from the hellenistic and Roman periods, and the discovery of early
Palestinian synagogues that were decorated with zodiacal symbols have cumu-
Jatively collapsed the old consensus. The present chapter seeks to introduce and
explain the new perspective that has begun to emerge regarding Jewish interest in
astrology during the hellenistic and Roman period.? It looks at the debates over
astrology preserved in the Talmud, scans the major relevant sections in the
Pseudepigrapha — introducing a Jewish astrological document that should become
a new addition to the Pseudepigrapha —, reviews the astrological documents
found in Cave 4 near Khirbet Qumran, and points again to the abundant evidence
of zodiacal wheels and other astrological symbols in early Palestinian synagogues.
The necessary breadth of this chapter precludes exhaustive discussions in any area.

At the outset it is wise to clarify that we now possess undeniable evidence of
Jewish interest in astrology by at least the first century B.C. There is, of course,
abundant data to prove that many pagan ideas when borrowed by Jews were
recast in light of Jewish traditions; in the past, this insight misled several scholars
into thinking that Jewish ‘orthodoxy’ protected Jews from being corrupted by
astrological beliefs. Some Jews, especially during the Roman period, borrowed
astrological images without accepting the metaphysical system and the claim of
cosmic influence on man, nature, and history that these images originally denoted
(see fig. 1, plates I and III). Yet the following discussion reveals why it is
impossible either to conclude that only astrological images or symbols were
borrowed, or to dismiss astrological interests and beliefs within Judaism as merely
an aberrant part of a sectarian fringe.

The complexity of the question regarding the origin of Jewish interest in
! astrology demands a refined methodology. Documents widely separated chrono-
; ~ logically or geographically need to be examined separately and one should not -
i proceed as if all Jews of the Greco-Roman period shared a unifying perspective
! and as if a monolithic system had been evolving majestically through the cen-
turies.3 Hence, passages in the Talmud, the Pseudepigrapha, and the Dead Sea

1 M. R. LEHMAN has even suggested recently that astrology never obtained 2 foothold
within Judaism, remaining only a sectarian phenomenon “at variance with normative
Judaism.” See his ‘New Light on Astrology in Qumran and the Talmud® (Revue de
Qumran 32 [1975] 599—602). I am grateful to Eric MEYERS and KaLman Branp, good
friends and revered colleagues, for numerous enriching discussions. The illustrations
published herein are the renderings produced by the artist at the Morehead Planetarium of
the University of North Carolina, JERRIE Prrrarp CHARLESWORTH, my wife. I am most
grateful to her for this assistance. ’

2 Portions of this chapter appeared earlier as ‘Jewish Astrology in the Talmud, Pseude-

i pigrapha, the Dead Sea Scrolls, and Early Palestinian Synagogues’ (HTR 70[1977)183-200).

" tis used herein thanks to the permission of the Editors of the ‘HTR® (“Copyright 1977
by the President and Fellows of Harvard College”). That article is expanded herein;
illustrations and plates are now included.

3 1t is difficult sometimes to follow E. E. URBACH (The Sages: Their Concepts and Beliefs
[2 vols.; Jerusalem, 1975]); he does not distinguish between early documents, like the
Pseudepigrapha, and later writings, like the Talmud. It is misleading and confusing to
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Scrolls should be studied separately. Second, literary data, which are couched ina
language that tends to display an intended meaning, are characteristically different
from archaeological symbols, which belong to a language that only points
towards an intended but often inexpressible thought. Literary evidence, therefore,
in which astrological images are often linked with astrological beliefs must initially
be separated from archaeological data in which zodiacal motifs sometimes are
apparently subordinated to traditional and cultic Jewish symbols. Likewise, with
the recognition of the rich variety of perspectives held by Palestinian Jews during
the hellenistic and Roman periods, it is infelicitous to use literary data, whose
thought might be lucid but whose provenance is usually obscure, to interpret
archaeological symbols, whose thought is opaque but provenance clear. Literature
must not be seen too facilely as a hermeneutical tool for clarifying ambiguous art
symbols. Hence, the discussion of the literary evidence is separated from and
precedes an examination of the archaeological evidence. Third, symbols can be
separated from the matrix in which they are conceived; it 1s necessary, therefore,
to distinguish an astrological image or symbol, such as the zodiac, from the
astrological belief that celestial bodies control the daily actions and future destinies
of terrestial affairs. So significant is the final caveat that it is expedient to amplify it

with an example.

Zodiacal symbols were sometimes demythologized from non-Jewish reli-
gions and remythologized in Jewish categories. A good example is the tradition
of thirty-six hidden just men, upon whom hangs the daily fate of the world.
Abaye, a Babylonian reacher of the fourth century, claimed that the thirty-six
just men, called Lamedvovniks by Ashkenazic Hasidim (German and Polish
Jews), daily receive the Divine Countenance. This Jewish idea, as GERSHOM
ScHOLEM, following ZOFIA AMEISENOWA, SUZESS, might well have originated in
the astrological belief that there are thirty-six stellar gods (decan), each of whom
controls ten degrees of the zodiac or ten days of the year.* If this derivation is
accurate then the Jewish custodians of the world are no longer cosmological
powers but thirty-six zaddikim or just men. An astrological belief was reminted
into a Jewish idea. \

Even though astrological beliefs can be traced back to at least 1000 B.C.
(Enuma Anu Enlil)® — and perhaps even back to the Old Babylonian King

assume that the first-century Jewish thought flows smoothly into the sixth century. A
similar critique of UrsacH has been published recently by J. NEUSNER, Method and
Substance in the History of Judaic Ideas: An Exercise, in: Jews, Greeks, and Christians:

- Religious Cultures in Late Antiquity. W. D. Davies Festschrift, eds. R. HaMERTON-KELLY
and R. Scrocas (SJLA 21; Leiden, 1976) pp- 89—111; cf. also IpEM, The Formation of
Rabbinic Judaism: Yavneh (Jamnia) from A.D. 70 to 100, in: ANRW 11 19.2, ed W. Haask
(Berlin—New York, 1979) pp. 3—42, especially pp. 4—16 (“Two Approaches to the Use of
Sources of Rabbinism: Traditional and Critical”). :

4 See G. ScroLEM, The Messianic Idea in Judaism (New York, 1971) pp- 251-56.

s See the translation and discussion in H. F. W. Sacacs, The Greatness That was Babylon
(London, 1962) pp. 455f.; the translation is reprinted in B. O. LowG, Astrology, The
Interpreter’s Dictionary of the Bible: Supplementary Volume, 1976, pp- 76—78 (also see the
bibliography cited on p. 78).
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626)¢ — the OT documents were not influenced by them
but rather contain disputations against astrology (e.g. cf. Isa 47: 13—14). But, as
we shall soon see, by the time of the Babylonian Talmud in the sixth century
A.D. — prior to the full-blown astrological teachings by the eighth-century
Jewish Messahala and the ninth-century Christian Ibn Hibinta’” — astrological
images and beliefs were assimilated into some segments of Jewish culture. The
focus of the search for the origin of Jewish interest in astrology will then be upon

the period that separates the OT from the Talmud, beginning with the complex
traditions preserved in the Talmud.

Ammisaduqa (164

"11. Astrology and the Talmud

Astrological beliefs are frequently rejected in rabbinic writings,® but there
are some notable exceptions which preclude the establishment of a generic rule
that the rabbis always polemicized against astrology. The major passage for a per-
ception of Jewish responses to astrological beliefs is found in b. Shabbat 1562 and
156b. This lengthy passage seems internally divided into three sections.

The first, which is contained in lines 23 to 35 of 156a and “‘recorded in R.
Joshua b. Levi’s notebook,”? claims that the character of a man is determined by
the day of the week on which he is born. For example, he who is born on the first
day of the week will be either completely virtuous or completely wicked (912 '8
2% Y910 WK 12%87), because light and darkness were created on that day (Gen
1: 3-5). He who is born on the second day of the week will be bad-tempered (232

6 See A. L. OpreENHEIM, Ancient Mesopotamia: Portrait of a Dead Civilization (Chicago,
London, 1964) pp. 224f., 368.

7 See the facsimile, translation, and commentary by E. S. KENNEDY and D. PINGREE, The
Astrological History of Masha’allah (Cambridge, Massachusetts, 1971).

8 See the references cited by L. GiNzBERG, The Legends of the Jews (7 vols., trans. H. SzoLp;
Philadelphia, 190928, repr. 1968) vol. 5, p. 227, n. 108. Scattered throughout rabbinic
literature is the claim that God commanded Abraham to reject astrology, e.g. “Therefore
God raised Abraham above the vault of the skies, and He said, “Thou art a prophet, not
an astrologer!”” (Bereshith Rabba 44.8—12). I am greatly indebted here to GinzBErG
(Legends, vol. 1, p. 235; cf. vol. 5, p. 227; also see vol. 1, pp. 186, 202, 204, 207, 216, 225;
and vol. 5, pp. 175, 222). In the past, NT specialists, with notable exceptions such as
W.D. Davies and MORTON SMITH, have been reticent to employ rabbinic sources because
of the fear of being misled by traditions that postdate the first century. A magnificent
beginning in the process of discovering early traditions in rabbinic writings has been

" acgomplished by J. NEUSNER, who adapts the NT tools of form criticism and redaction

criticism to rabbinics. See his monumental “The Rabbinic Traditions About the Pharisees

Before 70° ([3 vols.; Leiden, 1971]) and his most recent “Method and Substance in the

History of Judaic Ideas: An Exercise” (in: Jews, Greeks, and Christians, pp. 89—111).

See H. FrREeEDMAN, Shabbath (Hebrew-English Edition of the Babylonian Talmud, ed. I.

EpsTEIN; London, Jerusalem, New York, 1972) vol. 2, p. 156a. English and Hebrew are
given according to this edition.
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The 'third section, which extends from line 45 of 156a to line 37 of 156b, is
the.most intriguing. It is neither a compromise with astrology nor an astrologi’ca]
belief; it is a record of a debate between R. Hanina and R. Johanan Bar Nappaha
(c. 180—279), a Palestinian Amora and founder of the academy at Tiberias. The
former argued that the planets influence wisdom and wealth, and that “Israel stands
under astrological influence” (@™ 2%Wn2 51 BYOMM S1d AWK NIIN 939 AmneN
589w 9m3). The latter replied, “Israel is immune from astrological influence”
(PRYG 91 PR N JImY 839).12

R. Johanan’s teaching is supported in the Babylonian Talmud, and is affirmed
by a reference to Jeremiah 10: 2 in which the Lord exhorts Israel neither to learn
the way of the nations nor to be dismayed at the signs of heaven (25 ningmy
nnn=bR). Rab (Abba b. Aivu, 3d cent.), a Babylonian Amora and founder of the
academy at Sura, also claims “that Israel is immune from astrological influence.”
Three stories attributed to Samuel (2d to 3d cent.) and R. Nahman b. Isaac (diéd
c. 356), and to one of the most outstanding Tannaim, R. Akiba (c. 50—135) focus
upon astrological predictions. The stories, however, do not prove the futility of
astrology. As H. FREEDMAN comments in his notes to b. Shabbat 156b, “From
these stories we see that belief in planetary influence was not entirely rejected, but
that'these rabbis held that it might be counteracted by good deeds.” The first two
stories reveal the attempt to diminish the force of astrology, since any counter-
action of astrological predictions vitiates the claim and impact of astrology. The
third story, however, relates how a prediction by the astrologers comes true as
R. Nahman b. Isaac’s head covering falls off and he steals (lit. bites off a cluster)
from another’s palm tree. The astrologers had told his mother, “Your son will be
a thief” (77 8223 92 RTI?D 7% K PR 93 37797 TRNT).

These observations cumulatively should prohibit us from concluding that
astrology never influenced Judaism. UrsacH correctly states that “the actual
value of astrology and its reality” were beliefs “shared by Tannaim and Amoraim
ahl\.:e.”l-" J. NEUSNER argues in a similar vein, but changes the emphasis, when he
claims that “rabbis accepted the validity of astrology in general, doubting . . . only
whether or not it applies to Jewry in particular.”14

story is preserved in Tanhuma (ed. BuBkr), intro. 136: Solomon learned from the stars
that his extremely attractive daughter would marry a poor young man. The prediction
comes true in a remarkable fashion. See GINzBERG, Legends, vol. 4, p. 175; vol. 6, p. 303.

12 NEUSNER argues that “‘the rabbis generally accepted the accuracy of astrological predictions
for Israel as a whole and for individual Jews,” and interprets R. Johanan Bar Nappaha’s
repl).r to mean “that ‘Israel has no star’ in precisely the way the nations do, because Israel’s
fate is shaped not only by the stars but also by ethical merits, divine intervention — which
takes the form of altering the astrological patterns — and similar supernatural means.”

~ Neusner, A History of the Jews in Babylonia: V. Later Sasanian Times (Studia Post-

“Biblica 15; Leiden, 1970) p. 192. NEUSNER here seems guilty of forcing rabbinic statements
into a system. '

13 UrsacH, The Sages, vol. 1, p. 277.

14 NeUSNER, A History of the Jews in Babylonia: II. The Early Sasanian Period (Studia Post-
Blb.hca 11; Leiden, 1966) p. 85. NEUSNER demonstrates that the rabbinic prohibitions
against consulting astrologers indicate “not only that some Jews did (consult them), but
that they thought it was not improper” (p. 85).
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1. Astrology and the Pseudepigrapha

The books collected together in the Pseudepigrapha,* dating from circa 200
B.C. to A.D. 200, contain contradictory perspectives on astrology. According to
the author of 1 Enoch 8: 3, which probably dates from the early second century
B.C., astrology is an evil and demonic idea since it was taught to men by one of
the fallen angels, Baraqiyal. The third book of the Sibylline Oracles, which dates
from the second century B.C., in lines 220—36 praises righteous men who neither
search the mystical meaning of the movements of the heavenly bodies nor are
deceived by the predictions of Chaldean astrology. The major passage in the
Pseudepigrapha that condemns astrology is found in Jubilees:?6

«And in the sixth week, in its fifth year, Abram sat up during the night on
the first of the seventh month (= Tishri, which commences the Jewish liturgical
year),!” so that he might observe the stars from evening until daybreak so
that he might see what the nature of the year would be with respect to rain.
And he was sitting alone and making observations; and a word came into
his heart, saying:

*All of the signs of the stars and the signs of the sun and moon are in the hand
of the LORD. Why am I secking? If he desires, he will make rain morning
and evening, And if he desires he will not send (it) down; and everything is
in his hand’”  (Jub 12: 16—18). :

15 For a definition of Pseudepigrapha, a brief introduction to each document and a list of
recent publications see J. H. CHARLESWORTH, The Pseudepigrapha and Modern Research
with a Supplement (SCS 75; Chico, Calif., 1981), and in ‘Introduction for the General
Reader,” in: The Old Testament Pseudepigrapha, ed. CHARLESWORTH (Garden City, New
York, 1983) vol. 1, pp. xxi—xxxiv; cf. also IpEm, A History of Pseudepigrapha Research:
The Re-emerging Importance of the Pseudepigrapha, in ANRW 1I 19.1, ed. W. Haasg
(Berlin—New York, 1979) pp. 54—88. Unfortunately, many of the documents discussed
below are not considered in W. GunpEL and H. G. GUNDEL, Astrologumena: Die astro-
logische Literatur in der Antike und ihre Geschichte (Sudhoffs Archiv 6; Wiesbaden, 1966).

16 The translation is by O. S. WINTERMUTE and will be available in the new edition of the
Pseudepigrapha being published by Doubleday & Co., Inc. This collection is edited by
me; the Editorial Board of Advisors consists of W. HARRELsON, B. M. METZGER, R. E.
Brown, J. STRUGNELL, W. D. Davies, and R. E. MurpHY.

17 There are four New Year days for the Jews: the first of Nisan, the first of Elul, the first of
Tishri, and the first of Shebat (cf. Rosh ha-Shanah 1.1). H. Dansy correctly notes that
Tishri “is alone spoken of throughout the rest of the tractate as “The New Year’.” (The
Mishnah [Oxford, 1933] p. 188). See the excellent discussion of the celebration of the new
year in Tishri by S. SaFrar, ‘Religion in Everday Life,” in: The Jewish People in the First
Century. Historical Geography, Political History, Social, Cultural and Religious Life and
Institutions, eds. S. SaFrar and M. Stern (Compendia Rerum Tudaicarum ad Novum
Testamentum sect. 1; Amsterdam, 1976) vol. 2, pp. 811f. Abraham’s attempt to see future
events is an astrological concern; it should not be confused with the Jewish prayer for
dew (o) at Pentecost. The Jews prayed for rain (B¥'3) at Sukkoth.
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S g il y ction to Artapanus, claimed that Abraham taught the
o pEns arithmer ;:euzs;r(})inomly (xai 1_:{(:1 nepi dotpovopiav mapadidwor [Ant. 1.167])
( , -Eupolemus’ G 1 \br -
Hebrew Union College Annual 34 (1963) v;;)—l;?k Fragments on the Lif of Abrahar.

23 See CHARLESWORTH, The Pseudepi
24 Denis, Fragmenta, p. 198. seudepigrapha and Modern Research, pp. 771.

The author continues by stating that Enoch was the first to discover the science
of astrology CEvoy . - Kol ToUTOV EVENKEVAL TEATOV mv ohoyiav [Eus.
P.E. 9.17.8]).25 These writings appear to be examples of hellemstic Jewish pro-

paganda; for example the Anonymous Samaritan is attempting to argue that Enoch

not the Egyptians (00K Alyvntiovg) invented the science of astrology. This claim,

therefore, is not so much an advocation of astrology as it is an attempt t0 say that
all the things that the Greeks revere were earlier invented by, or at least known to,

ews.
J Two late Jewish documents — one belonging within the Pseudepigrapha and
the other standing very close to many of the pseudepigrapha — are influenced by
astrological ideas. The first of these, the Testament of Solomon, in its present
form probably dates from the third century and is Christian; but it seems to €on-
tain Jewish traditions that are traceable back to the first century.2® The list of
decani, for example, appears to be composed by an Egyptian Jew and considerably
predates the Testament iwelf.2” This section (XVIII according to McCown)

25 bid.
26 C. C. McCowN argue
See his “The Testament

d that siglum d incorporates 2 first-century A.D. Jewish composition.
of Solomon’([Untersuchungen zum Neuen Testament; Lelpzig,
1922] pp. 105—08, see also p. 3). M. R. JamEs accepted McCowN’s third-century date for
the Testament as extant (The Journal of Theological Studies 24 [1922-23] 4671). For
other comments see CHARLESWORTH, The Pseudepigrapha and Modern Research, pp. 197~
99. A.-M. Denis (Introduction aux pseudépigraphes grecs &’Ancien Testament [SVIP
1; Leiden, 1970] p. 67) and D. C. DuLinG (in The Old Testament Pseudepigrapha, vol. 2)
date for the Testament itself. For this period (or slightly later)
see the significant insights in P. BROWN, Religion and Society in the Age of Saint
Augustine (London, 1972) see esp. pp. 119465 and in L. C. FERRARI, Augustine and
Astrology, Laval Théologique et Philosophique 33 (1977) 241-51.
27 Gee McCownN, The Testament of Solomon, pp. 38—42. K. PREISENDANZ discovered a sixth-
century papyrus of the section of the Testament which contains the account of the decans.
He argues that the , Formulierung des griechischen Textes der Diathéké selbst scheint da-
gegen weiter binauf, bis ins erste oder zweite Jabrbundert zu reichen, wabrend die Ur-

spriinge ibres Dekankatalogs noch in wvorchristlicher Zeit liegen und nach Agypten fishren®
Fos 48.3 [1956] 161—67). See

(Ein Wiener Papyrusfragment zum Testament Salomonis,
also PREISENDANZ’s comments $.U. Salomo, PAULY-WISSOWA Supplement 8, 1956, p- 689;
and W. GuNDEL, who dates ,, Dekankatalog der Diatheke* to the first or second century
B.C. (Dekane und Dekansternbilder [Studien der Bibliothek Warburg 19; Hamburg, 1936]
pp. 49—62).
Attention should be drawn to the astrological writings pseudonymously ascribed to
Hermes Trismegistus. These documents were composed in Alexandria by a Greek, who
was obviously influenced by Jewish traditions, and at the earliest near the end of the first
century A.D. They focus upon the peculiar Egyptian idea that stellar gods (decant) control
influencing daily all terrestrial events (cf. Corp. Herm.

the 360 degree zodiacal circle,
13.12f.; Stob. Herm. 6). See the passages excerpted and discussed by R. P. FESTUGIERE, La
949—54) see esp. vol. 1: “L’astrologie et

révélation d’Hermes Trismégiste (4 vols.; Paris, 1
les sciences occultes.” See also GuNDEL, Astrologumena, pp. 10-27.

The Mandeans, whose origins may derive from the first or second century A.D., were also
interested in astrology (cf- E. S. DrowEr, The Book of the Zodiac [Royal Asiatic Society

accept a third-century

61%
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portrays the 36 decani, who appe
to appear. Th ; pear when Solomon commands
worﬁiprulers ofe tﬁzcc‘;:;ksmte tfo Solomon: “We are the thiny-;)??lle]:edemon”
o oonoredtonee 1:Oﬁn((;s(s’o this ag_e” ’('rjueig gopev o ToLaKOVTQ EE 0.:(:5’ t.he
they appear in the forms Oforopg 100 ai®@vog t00T0v).28 The decani stattxsﬁa’
swelve signs of the zodiac. ’an{mals afld humans; their description is that eft .
Neoveos, et sigBévoy Qz') and xeiov, Kol Tovpov, d1dvpov Te Kal Ka [:)5 the
vdp0ox 60V, Kol ixBvog (’the YOUdFE xai o Kogmiov (sic) ToScTov aiy‘”xég o,
by Solomon; the first replie rea l?g in MS P). The thirty-six decani are adgrw i
who is called (the) ram P 5( st;fw glgkml’ ggat’he firz;st g’ecanus of the zodiacal c?rscsleed
xouc . . . [including the readi 100 Lwdiokod xikrov, 8 -
Testament [of Sokl’[rlfo;hfi f:Teac.illyng of P]). The remainder of section ;{i}ﬁ?ﬁvuat
pains and misfortunes ea gcn es reports by each of the 36 decani re ardim the
Solomon eventually con - lcauses on the earth and how each can be %on g e
Temple, others toybe ir:11‘0 s them and other demons, ordering some to bgﬁzreg.
Whar soos sy Signiﬁcg:sf)ngc]i', and the remainder to make gold and sil the
porayed as demonc wh t in this ]eW1§h document is that the astral dei silver.
The second Late Je::’isg zre subservxen; to'God’s servant, Solomon s are
ic the Sefer Ha Romten. Ths document, which is influenced by astrologi.cal id
and probably comains' I s document als'o. dates from around the third-c ideas
close to carlier Jevwish apzrcﬁ; g;:’l:jhe ;razdxtxogs 1 io This text, which is freqiztnutg
. s (especially 1 .
e s i gy o iy ) e e
. opening

‘ 3
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signs of the sons of man into conjunction for love33 (2: 29; cf. 2: 34). In the

fifth heaven are twelve princes of glory who ° ordain the twelve months of the
41 occur in each and every month, or in

JEWISH INTEREST IN ASTROLOGY

year . - » One is to ask them “what w
which month there will be rain, whether the crops will be plentiful, or whether
hich month kings will muster forwar, . . .

the olive tree will drop its fruit, or in W
(5: 14—20). In the Treatise of Shem very similar ideas are attributed to character-

istics of a year, according to the zodiacal sign in which it begins. It is wise, before
rurning to that document, tO observe that all angels, decani, and princes of glory
are subordinated to one God, who is “the Ruler of the stars, sun and moon, who
bow down before him as slaves before their master . . . (WP pias Swnen
peITIRG DYV wypb punnER nm) (4 521.]).

The only preserved Jewish pseudepigraphical document that consistently
advocates astrology is the virtually unknown “Treatise of Shem’. This pseudepi-
graphon probably was composed in Aramaic in Alexandria sometime in the last
third of the first century B.C.34 Divided into rwelve chapters, one for each of
the signs in the zodiac, are predictions concerning the character of a year accord-
ing to the sign of the zodiac in which it begins. For example, the second chapter

s as follows:3®

«And if the year begins in Taurus:
Béth, or Yudh, or Kaph will become ill, or be wounded by an iron (weapon).
And there will be fighting. And 2 wind will go out from Egypt and will fill

il be wheat and abundant rains,

the entire earth. And in that (year) there w1
f the surrounding region will destroy them

everyone whose name contains a

chapter Noah is said to ha
capler o . ve.(?bse.rved “the astrological signs” "
) anggls A r:::g;)?fl;hth; identification is not made efplicitlygxzst afiir 5:l'.? o
3¢ angels namec Thes: irst lheaven (or firmament; 1: 85—90)’ are topbe isdt at’f’fhe ‘
with the decari, These a{xgéls reveal wh'at will happen on the earth in eacirm o i
e e e ;}1\11111{ %zl t;) those in the Treatise of Shem (discussed b);f;r; i
in this same volume [ANRW. I 20.2] pp. 951—987). The formula for a o
o meation " early mﬂgen;e_d by astrological terms and ideas Arl lll)]—
i rtle]sseii the “Spirit of the Ram Bearer” (swﬂwmé n T
o secorldr ;ve Peto fe:htehcszer:(firder}llce is to a god or to the zodiac;l fi;l,relz: |
. € . |
represent the twelve signs of the zodiac; sinceatl:;leer}l' il:ast::fll‘tlz siiziil:vr (: selem' ta(i |
strologic

but the nobles of the land and o
is) year will be withheld for three months,

(i.e. the crops). And the rain of (th
and afterwards produce will be exceedingly expensive for thirty-six days.

And many people will die from diseases of the throat, then leanness will
cease. And the first grain will perish in like manner, but the last grain will be
harvested. And barley and dried peas®® will (also) be harvested. And devils
will attack men but will not harm them in any way- And two kings will
oppose one another. And the large rver Nile will rise above its measure.

‘ is quoted here and in the next citation.

i 34 Gee CHARLESWORTH, Rylands Syriac MS. 44 and a New Addition to the Pseudepigrapha:
| The Treatise of Shem, Discussed and Translated, Bulletin of the John Rylands University
‘ Die Schrift des Sem: Einfithrung, Text

Library of Manchester 60 (1978) 376—403 and IDEM,
low in this same volume (ANRW 11 20.2) pp. 951-987. Also see

The Old Testament Pseudepigrapha, vol. 1, pp- 473~

33 MORGAN’S translation

Oriental Translati
) tion Fund Publications N
included for dis i . tons .S. 36; London, 1949]). Theli
and the Mandecussxon herein; the writings seem to date from th]e) s e"hdocuments are not
28 The Greek i ans may be an offshoot of Christianity eventh century (or later),
29 M CS:OW:J ("I'ses[taken frorfnsMCCOw’s edition, noted agove
7 ament of Solomon 46): . .
not belo , p. 46): In this document “ . .
astral dei?g tOfthe dcxpon, or the demon to it, but is the dem: the astrological entity does
20 Gon the f1esho paganism have become demons.” on. . . . In other words, the
orthcomi .. .
will appear in E:g(slgllljh%anons by M. Morcan on Sefer Ha-Razim; th :
exts and Translations Series’. I am indebt’ed : tl;ns;atxon
’ to Professor

MORGAN for many insi : .
y insights into this do .
(ed.), Sepher Ha-Razim (Jerusalem, ]C;,rz)ent. The Hebrew herein is from M. MARGALIOTH
36 Legumen aridum, of. R. PAYNE SMITH'S “Thesau

31 Or “to observ
ve all the stars ;
32 RWSIDMP = KkoLowo00C (constellations, planets).” See note 18. | ; .
= : 1901] vol. 1, cols. 937£.). Also see R. K6BERT's “Vocabularium Syriacum’ ([Rome,
: p. 45). MINGANA, incorrectly: “the watered cereals.”

und Ubersetzung, be
the introduction to this document in

z 80.

: 35 Bold-faced type denotes rubrics, parentheses words necessary In English, and brackets textual
restorations. The translation attempts t0 remain close to the Syriac. The full translation can
be found in a literal form in the ‘Bulletn of the John Rylands University Library of
Manchester’ article just mentioned and in an idiomatic form in The Old Testament
Pscudepigrapha, vol. 1, pp. 481—86. Cf. German translation in CHARLESWORTH, Die Schrift

des Sem etc., below pp- 967—987.
rus Syriacus’ ([2 vols.; Oxford, 1879—

1956)
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ThOSC WhO . ip i i 34
ar 3 a Shlp in the midst Of the sea or pCOplC hO are on the
| Sea

will be in se mis B
blessing.” ery. But at the close of the year there will be great

As can be judged from the precedin i
: g, the Treatise o i i

g:;::e;q E)hti ft;a:turis of a year according to the sigfnSl:)(;ntlhles 2:32:? ch?log}lx(‘)n; it
pegins. Note t thattwe'l]yfeaﬁ detfermmec‘i by Taurus i1s described in termw 1fC b
ey significamll' ol This notation is typical of the other eleven o e
e s a2 mf }:mh tbe idea in Jubilees that Abraham waz earsk%nd
e o Chon oft fe zodiac to ascertain if the year would be rich i o
rodinml pa i “AZ%ter of the Treams.e of Shem there is recorded an adélil onal
zodiacal conce ye.a A Wﬁ\lfegy(])(ri)ﬁ bc’)’rn in Scorpio (will) survive (his birth) lt)lonal
believed that the zodiac dcsteremin:c?i ncff 011112 )‘tl'fh i? socbor of e Treaize o SE:;:
fate of each person. Both the year and the gersZnezEErszzﬁiig ea;:rtz:t o the
moment

Of Ori ination 5 th 1 i y mpin X tria I
’ g Py ere 1s no Clalm that the stars dail i i
; 1 P ge upOn terres 1

1V. Astrology and the Dead Sea Scrolls

The beli
sodiac dZte:rl;eifxilili T:Lurus can affect the affairs of men and the claim that th
contained in an iy T aracter of a person when he is born is close to the th s
£Q186)7” The a%ro ogxc:}l document preserved in Cave 4 (4QC .Ougl'fts
that man’s ph;sizgll Le portions of this fragmentary document Conta{nyptﬁc’boil'”;
t S characteristics are determined i © peue
which he s b ' rmined according to the zodji: S
of Taures (m;l:é ;: ;nan yﬁho is born (T2 N WS 1917§H) underothzciilﬂslllgn co
House of Lieht" 3, will have his spirit divided so that six parts are f; ﬁnce
(o oa2) andg 1 ;n three from “the Pit of Darkness.” “He will gOm thf
o), & ::au la\ée long and thin thighs and toes.3® None of these ex € poor
o he Treatisg > Si :m either 1;111 the astrological predicitons under Taurﬁzelf;fr?j
. , or in i e
prPI° lytus’ Refutatio 4.16. ¢ generic descriptions under Taurus preserved in
t 1s unwise to conclude that thi i
treme fri is zodiacal document re
e fringe of the Qumran Community because of the ml:;isein;; c;:rllll}iicini:)f-
1s

37 Following th
ot To) sgfo re Sst};s;;rr(xslgfgc;s.e}i !)YJ - A. FrrzmyER, The Dead Sea Scrolls: Major Publicati
are found in . M. A ; Missoula, Montana, 1975). The text, translati d eariles
A - M. ArLEGRO, Qumrin Cave 4 (DJD 5; Oxf 4 on, and facsimiles
N th. ee the following note. ; Oxtord, 1968) pp. 88—91, plate
o change is suggested to this section of i
4QCryptic b b
en marge d - n ol ryptic by J. STRUGN .
% [19’7 803 123Vi>12\17:1eszedes Dlsco;renes in the Judaean Desert of ,]oEr‘;iL::u])r’l (hl{i::]eu;bla Motes
> €sp. pp- 74’-76). Al . e Jumran
to the Study of i so see J. A. FrrzmYER, A Bibli i i
and M. DE)!"(‘:OS“};T;Z S;\;i ISV Textls1 158—86, Catholic Biblical Quarterl)l/b"lio(%;afﬁ)};lggl glld
in: OR, Recherches sur un horoscope en langue hébrai N o
in: IpEM, Religion d’Israél et proche orient ancien (i‘::?deil?r?;];)e) l;r: V;‘;;m;i]e9Qummn,

Jiwiloall AR SMEmEs T

written:39 in reverse order, and represcnting the Hebrew scrir the Herodian

script, by Greek (or Latin) letters, by the proto-Hebraic scrip., .ad by a cryptic
he only zodiacal document found in Cave 4,4 as some

alphabet. 4QCrypticisnott
have supposed, and it contains some significant parallels to the Rule of the Com-

munity, the Scroll that defines the termini technici of the Community. In 1QS
3. 19 we learn that the “Spirit of Light” and “Spirit of Perversity” originate re-
spectively in a “habitation of light” (218 1w3) and a “spring of darkness”
(qeIn PR and in 4QCryptic we learn that portions of a man’s spirit come
from a “house of light” (287 N¥32) and a “pit of darkness” (T 9123).4 The
manner in which 4QCryptic is written may not denote that it was an unaccepte

idea at Qumran but that the esoteric, mystical, zodiacal nature of the thought
was best written in an exotic manner. This style is also found in a fourth-century
A.D. silver amulet which contains in the Aramaic square script not only Aramaic

words, but also transliterations of Greek and Latin words (see plates IV and V).

The amulet, like 4QCryptic, belongs to a mystical, cryptic, and esoteric genre;

it is a magical charm to protect the wearer from dangers when traveling on land
or sea: “and (when) your raft is about to be dashed to pieces, then, God (11 =
deus), AQ (8), the Light (9m8) . . . (if) you humble yourself and (before) our
Lord (1=79) - - - God (™ = deus), AQ (x), will curb the sea (RB°0 =
fGhatta). 42 Asin 4QCryptic the letters represent more than one language: Latin,

“only makes sense, if astrology was not generally ac-

35 LeHMANN argues that this method
i and thercfore had to be practiced in hiding”

cepted, even In the Qumran commumty,

(Revue de Qumran 32 [1975] 599).
40 Unfortunately the two fragmentary columns of this Scroll are unpublished, although J. T.

MiLik mentioned them twenty years ago. The fragments preserve 2 brontologion, pre-
dicting events according to thunder: “On the 13th and 14th (of the month of Teber)
. Cancer . .. If it thunders in the sign of the Twins, terror and distress caused by
foreigners and by . . . (Ten Years of Discovery in the Wilderness of Judaea [trans. J.
SrrucneLL; SBT 26; London, 1959] p. 42). MILIK has also drawn attention to other un-
ublished zodiacal documents from Cave 4, for example 4Q (Signs of) Zodiac, and argues
that 1QS 10. 2—5 refers to the zodiac: “When the lights shine forth from the Holy
Dwelling-Place and when also they retire (lit. are gathered) to the Place of Glory, when
the constellations (of the Zodiac) make (their) entrance on the days of the new moon . . i
(The Books of Enoch: Aramaic Fragments of Qumran Cave 4 [Oxford, 1976] p- 187). M.
HenceL argues that the “significance of the 7odiac in the Essene Community is con-
firmed by” this unpublished fragment (Italics mine) (Judaism and Hellenism: Studies in
Their Encounter in Palestine During the Early Hellenistic Period [2 vols., trans. J. BOWDEN;
Philadelphia, 1974] vol. 1, p. 238; German original: Judentum und Hellenismus: Studien
zu ihrer Begegnung unter besonderer Beriicksichtigung Paldstinas bis zur Mitte des 2. Jh.
v.Chr. [Tiibingen, 1969]).
41 A discussion of these two scrolls can be found in J. H.

(London, 1972) pp- 80—89. J. T. MILIK has argued in
interest at Qumran is more extensive than previously thought. He contends that MW DYM

is sometimes parallel to M°"WRWT and describes the stars; it should be translated in 1QS
10. 3 as “constellations of the zodiac.” The term also appears in 4QEnastr® (= 1 En 82: 9)

(The Books of Enoch, pp. 187, 295).
42 A, DupONT-SOMMER, La doctrine gnosti
inédite, Bibliotheque archéologique et historique 41 (1946) 1—

CHARLESWORTH, John and Qumran
his most recent book that zodiacal

que de la lettre "Waw’ d’aprés une lamelle araméenne
4. H. E. pEL MepIco, La



Greek and Aramaic; sometimes words are transliterated. Writing in reverse order
is a rare phenomenon; but in Jewish literature of a mystical and exotic nature
there is the cry  rraphic method of writing called atbash, in which a consonant
near the beginning of the alphabet is replaced by one which is equidistant from

s

the end, and vice versa; e. g. "Aleph becomes Taw, Béth becomes Shin_43

V. Astrology and Early Palestinian Synagogues

To frame the preceding discussion of the early date and extent of Jewish
interest in astrology attention should be drawn to the abundant evidence of
zodiacal interest in early Palestinian synagogues.*¢ No less than four out of the
nine known synagogue mosaics place the zodiac in a prominent position, 45 The
sixth-century synagogue at Beth Alpha, which is situated between Ta“annak and
Baisan and much closer to the latter, has a floor mosaic that features in the mogt
conspicuous and central place the wheel of the zodiac (see plate II).%6 It is the
largest and central panel, preceded by a pictorial representation of the sacrifice of
Isaac, and followed by ritual or ceremonial symbols (see fig. 2).

The fifth-century or sixth-century synagogue at Na‘aran, which is located
slightly to the west and north of Jericho, also preserves in the center of a tripartite

Lamelle Virolleaud, in: TATKAPIIEIA Mélanges Henri Grégoire (Annuarie de I'Ip-
stitut de philologie et d’histoire orientales er slaves 9; Brussels, 1949) pp- 179-92.

43 See the article on ‘Gematria® in the Encyclopaedia Judaica 7, 1971 cols. 369—74, of which
a significant section is by SCHOLEM; ScHOLEM, Major Trends, p. 357; also cf. T. SCHRIRE,
Hebrew Amulets: Their Decipherment and Interpretation (London, 1966) esp. pp. 91-93.
SCHRIRE notes that sometimes an “inscription is written out normally and then back-
wards” (p. 43; italics mine).

44 The literature on the subject is extensive. Good discussions are contained in the following
publications: E. L. Sukenix, The Ancient Synagogue of Beth Alpha (Jerusalem, London,
1932); IpEM, Ancient Synagogues in Palestine and Greece (Schweich Lectures 1930; London,
1934); 1. SoNNE, The Zodiac Theme in Ancient Synagogues and in Hebrew Printed Books,
Studies in Bibliography and Booklore 1 (1953) 3—13; C. Rotn (ed.), Jewish Art: An
[lustrated History (New York, 1961); B. GoLpMaN, The Sacred Portal: A Primary Symbol
in Ancient Judaic Art (Detroit, Michigan, 1966); B. Mazar, et al., Encyclopaedia of
Archaeological Excavations in the Holy Land (2 vols.; Jerusalem, 1970 [in Hebrew));
E. R. GoobenouGH, Jewish Symbols in the Greco-Roman Period (13 vols.; New York,
1953-1968) see esp. vol. 1, pp. 248-67; vol. 8, pp. 167—218. An updated bibliography
and a judicious examination of the archaeological evidence is available in R. HacHriwr,
The Zodiac in Ancient Jewish Art: Representation and Significance, Bulletin of the
American Schools of Oriental Research 228 (1977) 61-77.

45 The nine are as follows: Hammath by Gadara, Jerash, Jericho, Salbit, Caesarea, “Esfia,

+/Na‘aran, Beth Alpha, and Hammar-Tiberias.

“¢ For photographs see Sukenix, Beth Alpha, plate X (in color and the best available); Ipem,
Ancient Synagogues, p. 33, fig. 8; GoLpMmaN, Sacred Portal, photo. no. 5; RotH, Jewish
Art, cols. 2111., fig. 78; Mazar, Encyclopaedia, vol. 1, p. 38; Sonnk, Studies in Biblio-
graphy and Booklore 1 (1953) 6, fig. 3; GoobenoUGH, Jewish Symbols, vol. 3, fig. 640.

Fig. 2. An artist’s rendering of the Beth-Alpha synagogue
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panel the wheel ot .. ; T
: of ..e zodiac.4” Likewise, the fifth- . :
ynagogue mosaic at ‘Esfia (Isfi K ifth-century or sixth-ce
unearthed, fourth-centu (Isfiyyeh) on Mr. Carmel,*® and the o
zodiac (see plate VI a bgy IS yni{%‘?gue mosaic at Hammat-Tiberias*® feaiecem:ly
e o e of an ani.m.al. n 9; lition to these four zodiacal synagogu ure t_he
Galilee j circle in the synagogues at Yaf apogus mosaes
ilee just southwest of Nazareth afa, which is in Lo
Galileeb b eth, and at Beth She‘ari L Ower
etween ‘Esfia and Nazareth : arim, which is in Lo
In addition to these eth, may be zodiacal, as GoobENOUGH clai el
zodiacal interest are pres mZS?.lCS four other examples of clearly or aimed. 50
Galilee and the S}’naéD oat Ku} Palestinian art that is synagogal yF p(ij&bly
X ogue at Kafr-Biri . From Upper
signs of the zodi afr-Birim come, as SUKENIK stated, ™ P
e L serme w}l;lchuFon them in relief;”’51 they appear to be ;ed, stones with
ic . ra
shooting as Sagittari lf;ﬁui’eg Ztl(:dlacaﬁ art. GOODENOUGH identifi%rgetﬁzs from a
. n . centau
Capricorn.®? R. AMIRA ¢ other extant figure ' ]
. . AMIRANS3 gures as Taurus, V
NS3 and R. HacHLILL S however, deny that IYEO’ and
’ these are

47 See SUKENIK, Ancie
» nt Synaoo ues -
Mazar, Encyclopaedi gogues, p. 30, fig. 5; RoTH, Jewish A :
644, 647. yclopaedia, vol. 2, p. 415; GOODENOUGH, Jewish Symr;;o?so lsx;oflgf.f,' fig. 80;
48 See M. Avi-YONA! . , vol. 3, figs. 641
’ H, A _ >
of Antiquities in Palessl’“h Century Synagogue at “Isfiya, Quarterly of th
e e ine 3 (1933) 118-31; SUKENIK, Anci tly of the Department
49 The photogra ilheWIg Symbols, vol. 1, pp. 257—-59; a;’ d VOICI‘:I; f}'nagogues, pp- 85f.;
vol. 1, p. 19?- C;(S)Ll;aen reproduced in numerous pla;es; see e:g ’Ml;\gz o
EncyJud 7, 197,1 col IBZA:; )S'Sg ac,rff-'d Pc:ir'tal, photo. no. 19; M. .AVI-YAC]:I:IAEI—I; C};_Cllopaedia,
Hammath-Tiber;as 1 . Significant discussions are found in th A ammath,
. Israel Explorati in the following: M. D
Hammath-Tiberias, Q ploraton Journal 12 (1962) 153f.; - UOTHAN,
. . , Qadmoniot 1 (196 . .; IpEm, The Synag
Invictus in the Mosai 8) 116—23 (in Heb . ynagogues at
¢ of Hammath-Tiberias, i rew); IpEM, The Figure of
HirscHBerG (Jerusale 5 iberias, in: All the Land .g re of Sol
. N ) 1967 [ln H b , an Of Naphta_h ed H
Zodiac of Tiberias ('r‘m : ebrew]) pp. 130-34 N.V_; » ed. H. Z.
odia iberias, 1972 {in H .V.; A. G. STERN
Tiberias the s > [in Hebrew]). Although th BERG, The
ynagogue excavated by D gh they both are called Hammath
excavated by N. Stouscaz. The di y DoTnan should not be confused with Tammath-
Symbols’ refe z. The discussion on p. 46 in vol. 12 with one earlier
50 Go ODENOUG: tjoei’iesé%rmelr), but the notes to the latter (cliscusseodf ciooD;I:OUGH'S ‘Jewish
RoTH, FOERST’ER, and IYIr:c ols, vol. 8, pp. 168—70; see the plates in 551 3 4_116 in ol 1)
zodiacal wheel which is thus P:;-};LI dlsagre.e; “In Naaran, Beth Alpha ax;d’lgf?tes 9-84'—9};1.,
Jewish Art resented, in Yafa the embl 1ya, 1t 1s the
, p- 214). Also see G. F ems of the twelve tribes” (R
Yediot 31 [1967] 218— . FoersTER (On the Mosaic of T1bes (Rot,
Research 2£8 [19]77]861 )24()3;?1;1:;{‘(}1{“1_1 h(Bulletim of the Ame:icilleSl}alil:; i}f'n(a)g(,)g“i
Galilean Regi / . ivisions have been di d riental
gIOHallsm as a Factor in Hi ‘ scussel recently by E. M. MEY
Schools of Oriental R r in Historical Reconstruction, Bulleti [ CEVERS,
¢ esearch 221 (1976) 93— ion, Bulletin of the Ameri
Galilee: Th e ) 93~101 (cf. also 1 erican
[Berlin—NeivC;'sc(:rl?f II{‘)eg‘l)onahsm and Early Judaism, i;OAIEI;{N{)E/%it)C r frural Secting of
synagogues with ZOéiacal ] p};). 686—702). It is noteworthy that withi ecli). W. Haase
AGalil symbols are located, with . in Palestine the
oS ee. the exception of Na‘aran, in or near
UKENIK, Anci , '
ncient Synagogues, p. 26; see also his ‘Beth Alpha’ (p. 57 and fig. 50 on th
: nd tig. 50 on that

p g )' h . *
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s2
GOODENOUGH, Jewish Symbols, vol. 8, p. 169

R. AMI » s
gment f an m el 3 195 4
53 RAN A I ra ( ) ())Illa eﬂta] Rellef f[olll Kfal Bar am E[etZ ISra ( )

s HA(:HLILI Bu et Ilta] I{CSC 8 97; 61.
3 " n Of [he Ame“Call SC]lOOlS 0‘ Olle arch 22 (1 )
1

JEWISH INTEREST IN ASTROLOGY

signs of the zodiac. From the synagogue at er-Rafid, in the north host part of
Galilee just north of the Sea of Galilee and Ed-Dikkeh, comes a carved stone with
Pisces in relief.55 From some place in Galilee, probably a synagogue because of
its elaborate and symbolical character, has been recovered a bronze bracket for
hanging lamps. The bracket has a central hook and cwelve holes on the circum-
ference. It is probably intended to hold 2 central light, which could symbolize
the sun according to Ptolemaic astronomy, and twelve concentric Jesser lights,
which could portray the twelve signs of lights of the zodiac.5®

A lintel from Naveh (Nawa), which is east of the Jordan in Batanaca (or
biblical Bashan) contains a menorah that is transformed Into 2 solar symbol by
extending upward the central light and topping it with circular design, inside of

which is a round relief.5” The ornamental network (fret) on each side has been
chipped away systematically from seven squares Of rectangles. GOODENOUGH
hesitatingly offered the opinion that these openings may well have depicted signs
of the zodiac.>® The horizontal rectangles number twelve,® six on each side of
the menorah. Each of the bottom squares are scraped clean. What was removed
must have been objectionable to the iconoclasts. That these were animal or human
forms seems obvious by comparison with the previously mentioned fret from
Kafr-Binm, which contains in similar squares apparently zodiacal symbols that
are only partly chipped away, and with the deliberately mutilated zodiacal

mosaics at Na‘aran and “Esfia.
Outside Palestine the archaeological evidence of Jewish interest in the zodiac

is also extensive and impressive.® The preceding comments are sufficient to show
that there 1s abundant archaeological evidence of Jewish interest in zodiaca
jmages and signs by at least the fourth century. It is extremely difficult to

apprehend what these images denoted to the Jews who designed and used them;

as mentioned at the outset, zodiacal images must not be equated with astrological
beliefs. From earliest times the Jews have demonstrated 2 brilliance for borrowing

vol. 3, fig. 541. GOODENOUGH 18

s5 See the drawing In GOODENOUGH, Jewish Symbols,
See his ‘Jewish Symbols® (vol.

more convinced than other scholars about the identification.

8, p. 169; see also vol. 1, p- 211).

56 GOODENOUGH concludes: “Thave no d
vol. 8, p. 169)-

57 For a picture se¢ GOODENOUGH, Jewish Symbols, vol. 8, fig. 621.

58 (F;0ODENOUGH, Jewish Symbols, vol. 8, p. 170. Earlier (vol. 1, pp- 236—38) he spoke
without hesitation about zodiacal influence at Nawa. His first statements better represent

the data.
9 According to GOODENOUGH, MORTO!

are left” (Jewish Symbols, vol. 8, p. 170, n. 17).
you ignore the double-sized rectangles contiguou
these, or nine, if you count each of them as having

symbols.

60 7odiacal symbols are preserved in the Dura Synagogu¢ (see GOODENOUGH, Jewish Symbols,

vol. 9, pp- 43, 53—59), on one side of a second or third century A.D. amulet (see
GOODENOUGH, Jewish Symbols, vol. 8, p. 170), in tomb paintings in Rome and at
Palmyra, and Jewish burials at Vigna Randanini (see ROTH, Jewish Art, cols. 219—-24;

GOODENOUGH, Jewish Symbols, vol. 8, p. 173).

* (Jewish Symbols,

oubt that it represented the zodiac’

« SMrTH pointed out that «Jess than twelve openings
The number of openings left is five, 1
s to the menorah, seven, if you count
ample space for two similarly sized
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symbols and remi ’ in ki :
of the zodiac coul]r::thV th;m in line with older intrinsic traditions. Twelve sign
G o o e avel een }tnvmoned as symbolic of the twelve sons ] lggs
of Israel, or the twelve month acob,
symbols obviously i onths of the year. Synagogal zodi
RANY polarizlédr:vl;:}tl bGe interpreted carefully. The debate ozr’er %hfir intedrl}il:al
OODEN : €
eses. ouGH and UrBAcH defending opposing hypo-
GooDbENOU i
G
AD. Soami Hrecslzl;rtnefl that subsequent to the destruction of Jerusalem i
control had collapie 4. ;L‘Ons began to appear in synagogues because “r 3bbin'n
e o .d e representations are not merely decorative bec lC
with symbels ~ llill:r:h prominently in the center of the floor and often associzltlsg
(the binding of Isaac foe mcn'c;‘rah and the pictorial representation of the Aked:.h
Jewish culture and r sacrifice by Abraham) — that were deeply imbedded i
employed the ZC.d.conlsaousness. In contrast to the Sages, the ‘common pe 1“3
images of idol worslﬁ(i:a .syrnb(.)ls to articulate their own religious beliefsp :)sp :
URBACH reiec P}émg neighbors to convey their own non-idolatrous ;a'th“g
. 1
bout the claim}thist thce)o'DENOUGH’S hypothesis.¢2 He raises serious doubs
about pagan symbols. In hcommon ‘People and Sages held different attitudes
archaeologists found. e tom.b s of the Sages at Beth She‘arim in Lower Galil
animals and human fsarcop-hagl t.hat were decorated with representations e;
e e Jonjnlsl, including a Zeus-like head. These sarcophagi m0
A avaflwl;is :}}Lops and sold to Jews when the intendedgent?l}é
were mere decorations?a eI:agane Pagi)n fyrgb?ls had no religious significangce and
had been inv ons; symbol obtained offense or pow :
e 4 er onl
the zodiacal sS til:c/:lth 'SUCE (cf. Mishnah, Abodah Zarah 4'4)-%RBACH c{a;,n};etrlll .
reasons. A pas); age i: ,ﬁr‘ ; s;;)nagc()igues may also have been only for aesthe:ilct
.. m FPseudo- i : .
position: “You shall not sget . o-Jonathan is of singular importance for his
but a mosaic pavement of dup~ a figured stone in your land, to bow down to it
nt of designs and forms ; ’
places of worshi you may set in the floor
ship, so long as you do not do obeisance to it.”63 of your
apfaarently both affirms that the Tannaim and Amorai i it. , Thus, UrBACH
value of astrology and i i oraim acknowledged “the |
' its reality,”64 and deni actua
Gal i y,”’64 and denies that the zodi ‘e
1lezand§ym;gogu§s are evidence of any astrological belief diacal mosaics in
odiacal symbol : :
seems clears bui, o I:ociooré? neceisanlgr rep;esent astrological beliefs, that caveat
. 10us that the iacal :
decorative.¢s Th zodiacal synagogue mos
) e ) aics are mere
y do seem to be symbolical because of their central positicz

: SOODENO;;H, Jewish Symbols, vol. 4, pp. 3—62
RBACH, The Rabbinical Laws of Idol Ty in ‘
ure . d Lay atry in the Second and Thi ies 1 i
. Targ::r};ale)c;l?ogcal and Historical Facts, Israel Exploration Journal ;“(11 ‘%estr:;ei;n oty
udo-Jonathan to Lev. 26: 1 (ed. GINSBURGER, p. 220), as quotéd by %13::;14?'
) n

Isfael Exploration [O\lrna] 237 n. 89, quoted ear hel b )4 GOODENOUGH, ew lSh

o
65 g#;tfj:‘s’}:::e Sages, V01: 1’. p- 277. See note 13 above.
paganism is t;i:lmasseq significant e\./idcnce that “‘the most remarkable feature of Palestini
D e, ;;ag;,amsm and ]L‘ndalsm co-existed in the Land of Israel in th  omistic
periods” (Paganism in Palestine, in: The Jewish People in thx; ;:'e HCC;uemSUC
irst Century,
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\
and association, for example, with the menorah and Akedah. A symbolism
need not be idolatrous because from the second to the fourth century balakoth

concerning idolatry were composed that are sometimes extremely lenient, some-

times equally stringent. It is difficult for a scholar influenced by post-Enlighten-
ment European culture t0 comprehend how Jews could affirm the second com-

mandment, which apodictically prohibits fashioning “any likeness” of man or
animal (cf. Ex 20: 4—6), and simultaneously compose extremely lenient balakoth
concerning idolatry. It cannot be denied that they did 50.66 It seems equally

impossible to deny that the zodiacal mosaics symbolically represent ideas heavily
:nfluenced by astrology,®’ though not necessari

ly astrological beliefs.5®
Neither GOODENOUGH nor UrsacH apparently knew about the two Jewish
astrological documents preserve

d in Cave 4. These Jewish astrological documents
antedate the earliest synagogal mosaics by at least four centuries, demonstrating
that Jews prior to those who fashioned the mosaics had assimilated astrological
beliefs. That does not mean,

however, that they became astrologers or exchanged
Jewish traditions for astrological “science.” These early Jewish astrological docu-

vol. 2 pp. 1065—99, esp. P- 1099). FrussEr has failed to show or even indicate as probable
either that “the Jewish people in Palestine and elsewhere had become completely [sic]
immune to the attractions of the paganism against which the prophets” had spoken
stianity in its initial stages, felt the impact of
anism, at least via astrology, had become

numerous Jews during the hellenistic and

(p. 1090), or that neither “Judaism, nor Chn
paganism as 2 living religion” (p- 1099). Pag
attractive to, and made an impression upon,
Roman periods.

66 See the richly documented discussion by Ursac
229-38.

67 NEUSNER rejects
‘normative’ Talmudic Judaism n
Talmudic norms rejecting the po

& in Israel Exploration Journal 9 (1959)

Ursacy’s criticism of GOODENOUGH and presents the hypothesis that
ever existed, and that many groups of Jews diverged from
licies of some of the rabbis. NEUSNER argued persuasively
that pagan symbols were «“appropriated by Jews for Jewish religious purposes.” See his
‘Jewish Use of Pagan Symbols after 70 C.E.” (Journal of Religion 43 [1963] 285—94).

The complex subtleties of the data and the larger issues of the intent of symbols, many o
which were ignored by both GoopEenoucH and UrsacH, are discussed in 2 brilliant

article by M. SMITH (Goodenough’s Jewish Symbols in Retrospect, Journal of Biblical
Literature 86 [1967] 53—68). SMITH conc

ludes that GOODENOUGH’S “pandemic sacramental
paganism was & fantasy; so was the interpretation of pagan symbols based on it, and s0
antirabbinic, mystical Judaism, based on the interpretation of these

was the empire-wide,
symbols.” Yet GOODENOUGH «revealed a new world”; he opened our eyes 10 the Jewish

iconic material.

68 M. Avi-YoNAH has argued that Jewish zodiacal signs in the synagogal mosaics art to be

understood in terms of the twelve months of the year, and that the full design represents 2
calendar. The zodiacal symbols, therefore, do not break the prohibitions of the rabbinic
halakoth, and are not merely decorative. See M. Avi-Yonas, The Caesarea Inscription of
the Twenty-four Priestly Courses, in: The Teacher’s Yoke: Studies in Memory of Henry
Trantham, eds. E. J. VARDAMAN, €t al. (Waco, Texas, 1964) pp. 46—57, esp- PP- 56f. This
hypothesis is now affirmed and expanded by HacruiL, Bulletin of the American Schools
of Oriental Research 228 (1977) 7276, esp- P- 76: “it may be concluded that the Jewish

zodiacal panel is a liturgical calendar.”
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o mero ]e: ?)lalr‘s hi{vi ventured to speculate that the archaeological data
e n s be b1eve the planets” influenced earthly affairs. Over fort
years 2 éUKENImg a oc;u the synagogal zodiacal mosaics at Beth Alpha an():l’
N ,h x argued that astrology was “prevalent in the life of th

nd not the common folk only but h e
e s b y f?yen td e sages of Israel were addicted to it.”¢°

een reaffirmed by other sc ;

GoLpMaN,”! and GOODENOUGH. 72 ¢ scholars, noably Sowne ™

69 SUKENIK, Beth Alph
, pha, p. 56; cf. also IpEM, Anci
it th A a, | , Ancient S
” ?;o;llz Stud’;‘;s in Bibliography and Booklore 1 (1953)yr3mgogues’ p- 66
AN, “ ‘

A f]ooissi:siitio:;:,s; 610:thThe freqqency with which the zodiac appears in
g e e ply the popularity of the theme, but also its importance

OODENOUGH, Jewish Symbols, vol. 8
( \ . s .8, p. 171; vol. 12 15 > iti
SooDEN ‘ p , p- 152. GOODEN
ol gs:et ai;'xors]),rstf:matxc. {\t times he argues that the zodiacal mosaics do “nil:(z:{s: fpotsc;ut?'ln
convinid h‘s fntl:'rest in, or use of, astrology” (vol. 8, p. 168). At other ti l}i- 1 ;
convine zofiixs 1; is real position on the issue ~ he claims it is “impossible”“?es ncl acr{n
that th periozc;asy{rxbols were ‘r‘nerely ornamentations (vol. 1, p. 266); indeed (:iljfin l;h:

ny Jews were “‘as thoroughly saturated with hellenistic ideas as they %were

12

- traditions; but most probably would
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Focusing solely upon the archaeological evidence it is wise to be cautious
and affirm that at least by the fourth century A.D. many Jews were influenced by
astrological symbols and that some apparently held astrological beliefs. Several of
the latter probably subsumed such foreign ideas under dominating Jewish trad-

itions; a few would have allowed their astrological beliefs to reshape inherited
have thought there was no inconsistency of

problem with being at the same time both a devout Jew and 2 confirmed believer

in astrology.

VI. Conclusion

nd the Dead Sea Scrolls again prove to be invaluable
{ an idea in Jewish history. The OT, which is a library
B.C., contains no astrological
(Isa47: 13—14;Jer 10: 1-3;

The Pseudepigrapha a
for discovering the origins
of books dating from the tenth to the second centuries
beliefs; but it does preserve polemics against astrology

The zodiacal symbols were appropriated from the

loyal to the Torah” (vol. 1, p. 256).
d with Jewish traditions (vol. 8, pp- 21416, 177,

Romans and others and were reminte
153; vol. 1, pp. 250—67).
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cf. Deut 4 7 Dan2:27;4:7;5.7 i |
. ; #2754 75507, 11). During the second centu
t? the time when.the lat.est‘ book of the OT was composed, astr:)ylc? .iSa.l’ _Ccliose
:;iliieoaft)par;ntl‘yh.ﬂrs; Tssxmxlated into Jewish thought, as evidenced lfy libler(:,;lls
ut and within Palestine, namely the Egyptian A tan
Anonymous. During the last two es B.C lomeal dene e samatitan
' . B.C. astrological id
belits permmear g the las ) centuries gical 1deas, symbols, and
beliefs . PEr mnto many sectors of Jewish culture: apa;
}I{lfxltr.atlor; was without and within Palestinian Judaism, as evide;ec,e?lgtn ttl}':e
ireams}:: oj‘ kShem and the Dead Sea Scrolls. While many passages in the PsZud :
gt}glrap 3, like Jubilees 12: 16—18, continue the OT’s disputation against astrolo .
logiira 1p?.:‘lsages, notably 1 Elnoch 72:1-37 and 2 Enoch 21: 6, revea] that asti}; :
1deas, not necessarily beliefs, have influenced ish .
fourth cemuey p prcessarl , ’ enced Jewish thought. By the
A.D. ant archaeological evidence in Galjl
gewsb v&l'fzre attracted by astrological images, signs, and symbolsf iﬁepr‘::rensir:hat
ymbolic and central use of the zodiacal mosaics indicates that nfany Je(;frlst

. into a Sy is; 1 i 1 1 i
nthesxs, 1t had POIaI’lZCd 1nto two 1rrec0nc1[able pOSitiOI’lS best repre
W s -

sented i 1 i
Joh;?a;n };he Icilebate }?ttr}]?}llt?d to the third-century Rabbis Hanina Bar Hama and
; ar INappaha. The former claimed “ : '
. g ed that “Israel stands und i
Johanan B ; Lair under astrological
(;rtlcie ; }:he Jf’atter argued “Israel is immune from astrological influence v
reirol, s, there ore, a misrepresentation to discard Jewish interest and belief in
8Y as un-Jewish or heretical.?73 Astrological ideas and beliefs obtained a

7 . . .. .
zc;r;;gt_lrgzes Il’hllo explicitly (De Migr Ab 32) and Josephus implicitly (Wars 5.212—14:
i,;ﬂuenced) E ) sej note 21 above) re.fute astrological ideas. But elsewhere their tl:zou ht is
ibuenced (c); 25 iacal (s;ymbols. Philo uses zodiacal symbols in his exegesis of thegOll;
_ - Juaes. Gen. 4.164; Quaes. Exod. 2.75-78, 109, 11

( 4 . 2. , » 112—14). F
Lnu tEi);ocli) hzl_zl;.,z 1( the twelve stones in Aa'ron’s breastpiece are symbolic of th)e tv&?;l\:{ ::Eel:’
but in Ph io sh Qu?;s. ’?xod. they are identified as “representations of the twelve animals’
ohich are nt }z:zo g?c. (cf. also Som. 1.214; Quis Her. 176; Praem. 65). Josephus identifies
e | 0m’z;oxi the table in the Tcmple with “the circle of the zodiac and the year” (of & &ni
X]sir (Slo g; i? : :(ﬂ;):i ?‘:zésxcc{x frov Te LpdLaxov kikhov kai 1oV Evioutéy [Wars5.5§ 217]) L
reed trom astronomy. Earlier it was the sophisticated izati
,(:(f) ,ﬁgfgg’s and Ferresglal.pher;lomena that was guided by carefﬁl and cf)m;}]?ccartzglz:zzn
ervatons. Duning the Roman period ‘astronomy’ i ’ .
Roman y” and ‘astrology
3::12)?}:1; ix;}c:ywhen they were de;tmgunshed it was to articulate a singulga}r ::;:Ztuz? atl}:Z
fepresent; e.g. John Chrysostom in the fourth century A.D 1
::;r;i ;:dl;s-: Q:)l;;y v‘fgrtd dmgovop.i: to hdenote the task of observing r:;):1d i)réd?gx?raﬁ;
¢ L0 to represent the whole discipline (cf. Homil
10100 . I . y 6 on Mt). T
da;u(fgl!og)}l: during Fhe Romay period as a pseudo-Science,” as many comp)eten(z ssi;:aol; o
o aszt;ol(l:ASEf)’ 1s mxsleagmg and anachronistic. H. and H, A FRANKFORT recogn?zr:
8y ~may succeed no less than modern thought ; blishi i
‘ y - ght 1n establishing a co-ord
Egzﬁlaxln syste;:}l . .l. (Before Philosophy: The Intellectual Adventure gf Anci(z;tmltlted
[Bal ore, la;ry and, 1949, repr. 1961 etc.] p. 30). G. DE SANTILLANA and H van
whi;,?:: :g: Vi;x;;n more fl[;pl:gvmgly of the “hologram of archaic cosmology,” astrélogc;:N
h man with his continuing lingua franca through th fes” ,
Mill A Bepny ed ma ling rough the centuries” (Hamlet’s
yth and The Frame of Time [Bost.
" ' . on, Massachusetts, 1969] p. 345).
50 H. G. MuLLer-Freywaropr, M.D., introduced the concept of “cn.:nlfhinlnz;rlj:
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foothold in many segments of Judaism; they were not limited to so-called sectarian
roups.” It 1s fascinating to observe the diverse ways in which Jews during the
hellenistic and Roman periods interacted with and assimilated foreign symbols,

ideas, and beliefs.
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The preceding article is only a glimpse of a fascinating area now open to those who have
concentrated upon Jewish thought in the Roman period. Many issues need to be researched
again; for example, it 1s clear that Mt 2: 2 (eidopev yap aitod 10V dotépa &v tij dvator),
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speculations eventually preserved in Paulus of Alexandria’s ‘Rudiments of Astrology.” See
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