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Introduction 
This essay will compare and contrast Mircea Eliade and Emile Durkheim’s views of sacred space and will use as primary sources the first chapter of the ‘Sacred and the Profane’ by Mircae Eliade, and the translator’s introduction in ‘The Elementary Forms of Religious Life’ by Emile Durkheim
. Both authors lived in the modernist era, characterised by Daniel Joseph Singal (1987), as the ‘dominant culture of the twentieth century America’
,  that attempted to construct a coherent world view shaped by rationalism.
The idea of rationalism is later challenged by the Post Modernism movement with scholars such as Sheldon Richmond (1971), defending that it is ‘logically impossible for a comprehensively critical rationalist to be rational about his rationalism’
. At the core of the Modernism movement, it is important to note that science had a very significant role in shaping the culture, and that it was from this very specific viewpoint that both authors tried to define sacred space and how sacred space could be defined when in relationship with religion phenomena.
As a starting point for this essay, we will define the term ‘space’ to then establish a definition for ‘sacred space’. According to Christopher Tilley (1994), space can be neutral if ‘objectively plotted on maps, distances measured and expressed according to the same rigorous and quantitative scale’ 
. But there is also an alternative view in Tilley (1994), that states that ‘something that is involved in action cannot be divorced from it’
. This subjective dimension of space, divorced from neutrality, can be better understood through the symbolic life of social actors since ‘space is created by social relations, natural and cultural objects’
. 
It is in a non-neutral view of space that Durkheim defined his views of sacred space as noted by Philip A. Mellor (2002), when declaring that Durkheim ‘associated society with the sacred to illustrate the dynamic processes through which individuals
become social beings’
. On the other hand, for Eliade according to Robert E. Meagher (1980), sacred is manifested in place, sacred lives ‘outside the human perception of sacred’
. The neutral places in which humans live are according to Eliade (2022), profane spaces that ‘to some extend recall the nonhomogeneity peculiar to the religious experience of space’
. But the author also assumes that certain places may have a special meaning to the individual such as the place of birth for example.
This essay will develop two main points of analysis. The first point will explore how Eliade and Durkheim, had different perspectives on the dichotomy sacred and profane. For Eliade (2022), the sacred was separated from the actual manifestation of sacred
. According to Meagher (1980), the sacred is a ‘valorisation, a projection, a valuation of human beings by virtue of which they become religious, and their world becomes a hierophany’
. But Durkheim, according to Tomoko Masuzawa (1988), viewed the sacred as a unified power that brings together individuals into a group and in his view sacred and profane do not form totality when together, they need to be distinguished from other pairs of opposites
.  
The second point of analysis in this essay will look into how both authors viewed the polarity of appearance/ origin and essence. Whilst they both made a methodological choice of studying Totemism and used it as the lens for their studies of religion, there were important differences on how they’ve viewed Totemism. Durkheim (1995) looked at Totemism as a simplified case of humanity’s religious nature. All religions including Totemism were in his view grounded in the nature of things, demonstrating religions’ roots in the real, and so religions existed to meet social needs of human life’
.  Eliade (2022), was more concerned with the essence of religion and so he was focused on the communication process rather than on the simplification process of the religious phenomenon. For Eliade (1967), myths explained and justified the existence of the world, of mankind and of society
. He also extensively described the ascendant and descendant movement of connection with the divine across the 3 cosmic levels: earth, heaven, and underworld
.
Dichotomy Sacred and Profane 

Durkheim (1995), insisted that it was not possible to have ‘a rational interpretation of religion which is fundamentally irreligious: an irreligious interpretation of religion would be an interpretation which denied the phenomenon it was trying to explain’
. Moreover, Durkheim (Tomoko, 1988), observed that the sacred/profane distinction was an aspect that defined all religions, and that the very essence of society was ‘the hidden identity of the sacred’, because it had the power to unite individuals into collectives or groups
. If religion as a whole was a representation of society, then the actual society that was being observed was ‘being produced at the very moment in which its ideal image is being (re)produced’
. Durkheim seemed to be mostly focused on the dynamic of society evolution, which makes sense because he was a sociologist. 
In Durkheim, the sacred was according to Mellor (2002), ‘a symbolic representation of collective forces’, ‘through which individuals encounter emotionally charged patterns of sociality, and systems of belief and action, that surpass and reshape their own impulses, horizons, and actions’
. Durkheim (Kieran Allen, and Brain O’Boyle, 2017), defended that the social bonds of human tribal communities were formed by the fact that individuals started to believe and act in identical ways and had similar needs. ‘These needs are also the basis for the most important division of human thought categories’, being the profane associated with the individual and the material and the sacred with the ideal social and religion 
.  
For Eliade (Meagher, 1980), the sacred was separated from the actual manifestation of the sacred, it was seen by the author as a phenomenon that lived outside of the human perception of sacred. ‘A hierophany implies a choice, a clear-cut separation of this thing which manifests the sacred from everything else around it’
. Eliade (2022) defended that even the profane had sacred in it because he acknowledged the existence of holy places in the private universe of the individual, ‘even the most desacralized existence still preserves traces of a religious valorisation of the world’
. Whilst the sacred could be grasped solely through its manifestations, it was noted by Meagher (1980), that those manifestations would be also conditioned by historical reasons. ‘Just as the historian of religion orders the chaotic phenomena into what is essential; so, the historical participants are seen to order their cultural materials into what is sacred’
.
Polarity of Appearance and Essence 

Totemism was the methodological choice for both authors when studying religion, but Durkheim (1995), believed that totemism had the capacity to simplify the study of religion in general 
. Totemism enabled Durkheim to demonstrate that religion’ roots existed in the real and that religions existed because human beings were first and foremost social beings that lived in a world shaped by humans. ‘From the start, it is clear that the questions Durkheim has set himself about religion concern the nature of human life and the nature of the real’
. Therefore, for Durkheim (1995), religion was seen as a social phenomenon rooted in all communities and the vehicle by which solutions were introduced into the communities to perpetuate group’s lives. ‘Society is the form in which nature produced humankind, and religion is reason’s first harbour’ 
.

In Durkheim (1995), the idea of the soul for example, was needed to solve a problem that all humans are forced to confront, the reality that there is death. ‘In sum, belief in the immortality of souls is the only way man is able to comprehend a fact that cannot fail to attract his attention: the perpetuity of the group’s life’
. By believing in the immortality of the soul, humans gained the ability to theorise this aspect of the real and developed a solution capable of perpetuating the life of the group.
Eliade also had a methodological focus on primitive cultures, that according to Meagher (1980), was a ‘hypothetical, a priori definition of the religious phenomenon; and consequently, knowing in advance where to look’
. But whilst in Durkheim this focus aimed to simplify, in Eliade it was assumed that all religious phenomena were complex and originated by a long historical evolution that could not be perceived by the human mind.
Eliade (2022), argued that the power of the world developed from the cosmogony, or in other words, from the origin of phenomena coming into existence, ‘for it is the break effected in space that allows the world to be constituted, because it reveals the fixed point, the central axis for all future orientation’
. The author also defended that myths had the ability to describe breakthroughs of the sacred into the world, the hierophanies.
Many myths, rites and beliefs were derived by the universal pillar, the system of the world that connected earth, heaven, and underworld, because according to Eliade (2022), ‘nothing can begin, nothing can be done, without a previous orientation and any orientation implies acquiring a fixed point’, the central point of creation 
. Eliade alluded to the idea of connection with the divine, and to this point it is relevant to invocate the phenomenon of light as it was described by Iamblichus in Thomas Taylor (2015), concerning the division of the one into various parts permeating everything in nature. For, according to Iamblichus (Taylor, 2015), when the light of the sun permeated nature, the physical manifestation could be seen and felt and in the presence of light there was no place for darkness and there was no doubt about the truth and reality of the divine connection being established 
.

Conclusion 
This essay critically compared and contrasted Mircea Eliade and Emile Durkheim’s views of sacred space. Both authors made contributions to the definition of sacred space, but their perspectives differed in the assumptions they’ve made and the goals they were trying to achieve when analysing the concept. 
Eliade assumed that the sacred was separated from the actual manifestation of the sacred and that space was neutral, Durkheim assumed that the sacred represented the union of individuals under the same ideals, and therefore space was not neutral. Both assumptions are not mutually exclusive concepts, but they are nevertheless very different perspectives. 
Another main difference that was evident in the literature review for this essay was the different goals that both authors had when studying the concept of sacred space. Eliade looked at the origin of myths as a justification for the existence of the world, of mankind and of society. Eliade was mainly interested in the communication aspect of sacred space and the essence of religion. Durkheim on the other hand, had the intention to simplify humanity’s religious nature and to demonstrate that all religions had roots in the real, that they existed to serve specific needs from humanity and acted as a form of institution for social control. 
Eliade and Durkheim were looking at the concept sacred space from very different perspectives but despite the differences, their conclusions can be extremely complementary and make an important contribution for the understanding of sacred in contemporary times. 
In sum, whilst both authors lived in the modernist era (beginning of the XX century), it is easily observed in Eliade’s work that the anti-historical tendency was related to post modernism, and that in Durkheim the view that religion addressed the relationship of knowledge and power through social institutions, was also an aspect theorised by post-modernist philosophers. This aspect alone, justifies in part, the reason why these two authors can be compared despite their different views of religion and sacred space. 
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