Georgie Whittock and Amy Beckett

Häussler, R. 2012. 'Interpretatio Indigena.Re-Inventing Local Cults in a Global World'. Mediterraneo Antico, XV, 1-2, pp. 143-174.
 

· Define the difference between "interpretatio Romana" and "interpretatio Celtica".
 

Page 147 - 'From a Roman perspective, the for attestations of interpretatio Romana show how a Roman politician, like Caesar or Tacitus, tried to make sense of 'barbarian' or 'provincial' deities in Gaul, Germany and elsewhere by identifying them with the Greek and Roman pantheon. But how much did Caesar know about indigenous deities when he compares them with Mercury, Mars, Jupiter, Apollo, Minerva and Disputer? And how do his generalising interpretationes fit his statement about the cultural diversity in Gaul? Are these nothing more than simplified remarks aimed at an ignorant audience in Rome?'
Difference is that one is from the Roman perspective and the other from the Celtic perspective.
 

· Did the Romans impose their religious views on the native, provincial populations?
They didn’t impose their views, they used native gods/goddesses/deities with similar attributes to their own gods/goddesses and syncretised them.

· Describe how new religious understandings and divine representations of 'local deities' were created in Roman times?
 

New myths were created 
Webster, J. 2001.’Creolizing the Roman Provinces’. American Journal of Archaeology, Vol. 105, No.2, pp. 209-225.
· What is 'creolisation'?
 

Page 209 - 'a linguistic term indicating the merging of two languages into a single dialect, denotes the processes of multicultural adjustment'
 

· Do you think this approach helps us to improve our understanding of 'Romano-Celtic religions'...?
It would improve our understanding as it focuses on other social classes other than the elite through material used in domestic life
