Literature Review
Women in Jainism
[bookmark: _GoBack]This literature review will focus on the topic of women in Jainism, specifically analysing two different approaches; historical and modern. Firstly, this review will focus on primary texts, which have sparked centuries of thought in the field. These texts are written in Sanskrit; however, they are available through archives and books, which offer English translations. This review will then examine secondary sources, specifically journal articles, by authors have been influenced by the primary literature. This review will offer an analysis and comparison of the two approaches, whilst also taking into consideration the authors gender and position in the field.
The first text which is crucial to discuss is the primary literature Sutrakritanga of the Jaina Sutras. The author Hermann Jacobi provides a thorough translation of this text in his 1895 book; Sacred Books of The East. This literature is highly significant as it is one of the first primary Jain texts which discusses women. In this text monks are warned about the dangers of women, describing females as ‘poisonous’ and deceitful (Jacobi, 1895, p. 273). A study of women in Jainism would not be justifiable therefore without reading this seminal text. Although this literature has no scholarly argument, it has influenced future scholars in the field, and it is pivotal to understanding where the Digamabara perspective on women derives from.
The next source which is vital to examine is the Suttapahuda literature by Acarya Kundakunda (C.A.D. 150). The author P.S. Jaini offers a thorough translation of this historical text in his book Gender and Salvation: Jaina Debates on the Spiritual Liberation of Women (1991). Kundakunda was a Jain Digambara monk and philosopher, whose work is greatly revered. He has authored many texts, however his most influential is certainly his religious poem concerning women, where he offers up the first textual argument that degraded women and lowered their status socially and religiously. 
In this text, Kundakunda argues that it is impossible for an individual to attain moksa, or salvation, if they wear clothing as it portrays attachment. He argues therefore that nudity is the only way to achieve salvation, and as women cannot undertake this, due to issues such as menstruation, both nudity and salvation may only be attained by males. As Kundakunda argues: “The path of moksa consists of nudity; all other paths are wrong paths” (Jaini, 1991, p. 35). In this literature therefore, Kundakunda introduces the central debate which has shaped women’s status within the religion from as early as the fourteenth century. In addition, it is important to note that Kundakunda was a male Digambara monk. It could certainly be suggested therefore that this argument is reflective on his insider position, and portrays a bias viewpoint, as the Digambara sect believe women to be inferior. However, although Kundakunda wrote as an insider Diagambara, his work has become of utmost importance in the field, as the Jain belief concerning nudity and women, derive from this literature.
Another seminal text which is vital to discuss is the Muktivicara of Bhavasena. A translation of this historical text is found in P.S. Jaini’s book Collected Papers on Jaina Studies (2000). Similarly to Kundakunda, Bhavasena was a Jain Digambara monk from the fourteenth century. Bhavasena’s literature is highly significant, as he was the first person in Jain literature to question and argue the Svetambara belief concerning Mali, also known as the nineteenth jina, and her femininity. In this text, he argues that the notion of Mali as a female is implausible, as Mali has never been portrayed as a female in any photo, deity or temple. As Bhavasena argues: “The Lord under debate must be a man, because he is never portrayed as female in his images” (Jaini, 2000, p. 217). In this literature Bhavasena offers a compelling argument therefore, that not only influenced the Jain society of the fourteenth century but has influenced scholars since. 
It could certainly be argued that Bhavasena’s literature is similar to Kundakunda’s, as they were both Digambara monks in India, who had insider positions, arguing against the Svetambara interpretation of women. However, it could also be argued that the literature differs. Bhavasena certainly questions the Svetambara argument concerning Mali, portraying their belief as weak and questionable, however he does not indicate that a woman’s status is below a male. Kundakunda however argues that women are impure and will never be able to attain salvation. Therefore, although both pieces of literature were written by Digambaras, there is a differentiation in their approach to women; Kundakunda undermines the female status, whilst Bhavasena merely questions the authenticity of an historical tale. 
It is now important to consider twenty-first century secondary sources which have been influenced by these historical texts. One highly significant piece of literature which is crucial to discuss is Sadhvi Shilapiji’s article “The Digambara sect of Jainism vehemently insist that women cannot attain Moksha” (2005). In this article Shilapiji puts forward a unique argument to support women, through using Jain karmic teachings. She argues that aghati karma determines one’s gender, but it is ghati karma which is attached to the soul and obstructs liberation (2005, p. 35). Shilapiji therefore uses this argument to dispute against the Digambara belief that an individual in a female body may not attain salvation. Although an extremely short article, this literature is very cleverly written, as Shilapiji approaches the topic in a unique way; interpreting traditional Jain teachings through a new and modern outlook. It could be argued that Shilapiji took a similar approach to Kundakunda therefore, through using traditional Jain teachings and beliefs to argue her point. However, rather than arguing a conservative outlook, in contrast, she cleverly interprets the historical teachings to reflect a more modern and current view which supports women religiously. It could also be argued however, that just as Kundakunda’s position as a Digambara monk is reflective in his work, Shilapiji’s insider position as an Indian Jain woman is reflective on her stance. In this field, one’s gender as an author appears to be extremely reflective in the individual’s literature.
Another noteworthy journal article is Nalini Balbir’s “Women and Jainism in India” (2002). Balbir argues that “Jainism is man-centred” and is negative concerning womanhood (2002, p. 99). In her article, she maintains that Jain women portray the same loyalty and determination to their faith as do men, and so, women should never be excluded from emancipation. Balbir’s literature is certainly similar to Shilapiji’s therefore, as they both argue that women should be seen as equal to men, and able to attain liberation. However, it could also be argued that Shilapiji has a much stronger argument, as she interprets historical Jain teachings to argue her point, whilst Balbir merely states that women are determined and loyal. Balbir’s argument could certainly be considered as weak, lacking in academic research and analysis.
The final article which is vital to mention is Jaina Debates on the Spiritual Liberation of Women (2000) by Jaini, P.S. In complete contrast to the literature previously discussed, this text does not contain a clear argument on one viewpoint, but rather, a neutral discussion of both the Digambara and Svetambara beliefs. It is interesting to see the contrast between the fourteenth century male writers such as Kundakunda and Bhavasena, and this journal article written by the male scholar Jaini in 2000. In this article Jaini is impartial, discussing both male and female Jains with equal value and an open mind. This completely contrasts the historical texts and their arguments on the inferiority of women. It could certainly be argued therefore that twenty first century gender attitudes have influenced Jaini as an academic, compared to the traditional writers of the fourteenth century.
To conclude therefore, there is a clear differentiation between the historical and modern literature in the field. The historical texts such as Kundakunda and Bhavasena’s work appear to portray women as inequal and inferior, whilst current literature such as Shilapiji and Balbir promote women religiously. In the last decade female academics have become increasingly dominant, and this has affected women’s rights, and how they are perceived. This is especially clear with the contrast in the male author Jaini’s work in comparison to the male fourteenth century authors. Overall, this confirms that gender issues have certainly evolved with the times.
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