How can a gendered approach be used to study religion? To answer this questions, decide on a religious narrative that you want to look at in more detail and chose a gendered methodological approach. Assess whether the gendered perspective provides greater insight in to the religious narrative. 

In this essay I aim to examine the religious narrative of Islamic dress code within Islamic countries and by Muslims in Europe that wish to wear it according to the Qur'an. I have taken a gendered approach to this religious narrative and have looked at the feminist argument and the religious argument for the Islamic dress code. I have also examined why I think the gendered-approach helps with religious narrative and why it does not help at the same time.

According to Wendy Mee there is religious disagreements between that of secular feminists and that of Islamic feminists but both of them agree that women should have equal rights to that of men. But from an Islamic point of view the means to reach that goal are within the confides of Islam and the Qur'an and this is a purely good example of a gendered-approach within Islam has lead many female Islamic feminists to believe that women within society should be covered from head to toe based on the ideas within the Qur'an and the Hadiths on how women within Islam should dress creating a religious-secular dichotomy on the rights of women within society
. This fundamental question within the gender roles within Islam is characterised as many secular and Christian feminists within the west to question religious identity as being a means of gender subordination within the middle-east and North Africa
. With both secular feminists and Islamic feminists drawing similar discourses such as democracy, modernism, humanism, nationalism the same as secular feminists in the west but the conceptualisations of the end-goal are different.
 The two groups would be an example of how a purely gendered-approach to religion has created two distinct branches of feminism between secular western and Islamic feminism. With secular societies striving for a more resistant discourse to the gender implications coming from that of religion whereas women within Islam choose a discourse from Islam which they believe is more favourable to women then that chosen by women in the west
. When most countries culture in the world have accepted the western style of clothing is it ethical for the west to criticize countries cultures that have not. According to Wendy Mee also, the problem with religious identity is that it is considered is to assume that all religious identity is all encompassing and a way of life and selective engagement of religious identity is scorned upon so that women in Islamic countries like Saudi Arabia cannot pick and choose which items of clothing they would prefer to wear and many in the west view this as men assuming gender roles within Islam telling women what they can or cannot do which infuriates many secular feminists within western society
. Whereas many secular feminists within western society view assumed gender roles within society to be adherently privileged towards white middle-class men. Women within Islam that are feminists believe that certain gender roles which are orientated towards religious identity should not be changed; which is some of the disagreements that many feminists would have with each other on women assuming gender roles. Whereas from a purely gendered-approach women within countries that practice Sharia law; one could argue that women that are taking advice from their local clerics which are purely male are receiving information in regards to the interpretation of Islamic doctrine into believing that gender roles play a part in society when they don't necessarily have to even within the bounds of Islamic doctrine or outside of it. The same could be argued within Catholicism which most of its priests are male so the interpretation of doctrine in terms of what women can or cannot wear is purely from a male gendered approach within catholic society based on the male interpretation of scripture just like within Islamic tradition.

According to Predelli he advocates that Islam beginning in the nighteenth century has become more flexible in response to European colonialism. And because of this women in response to modernisation have become more flexible with what they wear within European countries and they are steadily replacing influences with male prerogatives and he further explains that this is essentially modernisation which has made women within Islam on this particular narrative more flexible in general to the woman's dress code within Islam
. I believe that culture is measure of societies morale standing and I believe this is subject to change and Muslim women are more likely to adapt a western lifestyle here when in Europe then they do when they are in an Islamic country. According to Mernissi, F. The veil was something that was meant to act as a barrier to separate the space between two men just like the case of the Sufi Hijab which was supposed to act as a barrier between people and the divine
. She also argues that the Hijab was only supposed to act as a barrier between the prophet Mohammed's wives and that of other men that wished to bed them
. And she expresses the view that the historical context of the Hijab or veil is all wrong and she basically lists examples of how the word Hijab was used in the past and then applies it to modern usage. As to why women within Islam should not have to use the veil from an Islamic feminist point of view and this is all within the bounds of Islamic interpretation from a feminist's point of view as to why women in Islam should not have to wear the veil
. Whereas Cameron Iqbal believes drawing from a male dominated perspective that the Qur'an clearly states that all women should lower their gaze towards men and guard their modesty and cover their adornments with clothing hence why women within Islam wear the Burka, Niqab or the Hijab
. So that they could be properly covered because this is the will of god within Islam. It also says within the Qur'an that the prophet Muhammed told his wives and daughters to wear the veil all of their bodies and it is better for them to be known rather than find conflict with other men over their physical appearance and to lure them into temptation which from a historical context made perfect sense in the sixth century A.D
. Iqbal also argues that the veil is for a sense of protection for women against other men which is also true in the context of the sixth century because society was not advanced enough at the time to govern itself in such a way that women could always be protected by wanting-eyes that seek to do harm
. And he believes that women on attending prayers would use the veil so that their identities were hidden and then they returned home
. But his strongest argument for the veil was that when one of the prophet Mohammed's guests entered the house his wives were asked to cover up even though one of his guests were blind
. Which begs the question of what the veil was in that context from which Mernissi, F. was talking about. But to consider the original context of that would require a great skill in old Arabic. One could argue that it may seem unfair to single out women for a dress code when both men and women in Islam have a dress code fro example men have to wear a Thobe within Islamic countries as apart the male dress code. It is hard admittedly to step away from the idea that the dress code within Islam is a male interpretation of the dress code for both genders because within Islam the prophet Mohammed, one of the pioneers for the male and female dress code within Islam was of course male and some may even argue that god within Islam is believed by some to be male and is even referred to being male even though I suspect that many within Islam believe that god is neither male nor female. Many suspect that this is because of the male interpretation from many commentaries within Islam on the Qur'an which most are of male inclination as to the interpretation of the Qur'an hence why from a gendered-approach to Islam is why some have become suspect of the Islamic dress code within the west because of it's focus on the female dress code. But some could argue that this could not be further from the truth and the Islamic dress code is concentrated on in the west because they are one of the few cultures in the world not to accept the western dress code due to modernity and westernisation. Then one could argue, is this fair assessment of Islamic dress code within Islamic countries just because their culture is different.

I believe that looking at this religious narrative with a gendered-approach is helpful from the context that many people in society including secular feminists believe that it is the male interpretation of Islam that specifies what women can wear within Islam which might seem unfair to many secular feminists that believe that women should have the right to wear what they want and it is institutionalised in many Muslim countries that women should wear the burqa or head scarf even if they do not want to. Also I believe that looking at this from gendered-approached view that only men can be imams within Islam so it does make sense that it would be a male interpretation of Islam I do believe that this does not take the historical context into account in regards to historical Islam where men and women were both endorsed to wear clothing that is believed to be civil within Islam and one could argue why is it that only women in most of my sources from my research of authors single out the Islamic dress code as being oppressive when men within Islam must also have a dress code. So I come to the conclusion that many authors within the subject of western views on Islamic clothing are very biased while some authors are too scared to say what they mean and other authors are too careless with their words which is not productive when writing books on the subject of gender roles within Islam. I concede that different authors writing about the subject might have their own biases but I found while looking into the subject most of them did have a lot of bias. Also looking into gender biases regarding Islamic dress code totally ignored the historical context of what is written in the Qur'an and the Hadiths which is important because the whole dress code for women in Islam is based primarily on the historical context of when the Qur'an and the Sunnah were written.

I believe that overall that the religious argument brought forth by Iqbal and Mernissi, F. that the argument by Mernissi, F. is far stronger than that of Iqbal's argument seeing as the prophet Mohammed asked his wives to wear the veil even though a blind man was present which I believe that it all comes down to context of what the veil in the transcribed texts of the Qur'an. Also I believe that the feminist argument against the veil was the strongest with examples of both religious and non-religious arguments against the veil. So I conclude that there are both strong arguments for and against the veil in terms of a gendered approached argument based on both Islamic feminist and male dominated interpretation of the veil. I also conclude that that looking at the Islamic dress code with a gendered- approach also made for excellent reading and was very enlightening to hear both arguments.
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