TRDL7095		Lee Jackson 2216510		Assignment 3


To what extent, if at all, is the Doctrine of the Trinity significant in understanding the Doctrine of Creation?
Give reasons for your answer.
[bookmark: _GoBack]This essay will analyse to what extent the Doctrine of the Trinity is significant in understanding the Doctrine of Creation. It will draw upon primary sources and secondary scholarship and will conclude that the Doctrine of the Trinity was significant to believers and theologians for two main reasons. First, since the time of the great theologian Augustine of Hippo (354-430 CE), the Doctrine of the Trinity, as presented in Augustine´s own work On the Trinity, was (and remains) a crucial component underpinning any conventional theological understanding of the Doctrine of Creation. Secondly, it is significant in that, according to Scripture (Genesis 1/Gospel of John 1) all three Persons of the Trinity were present at the creation and thus, an understanding of the triune God is essential for the comprehension of the Doctrine of Creation.
The Doctrine of the Trinity can be defined as ´the unity of Father, Son, and Holy Spirit as three persons in one Godhead´. God, while one, exists in three aspects – the Father (the creator, author of salvation, and judge, as revealed in the Old Testament), the Son/Word (incarnated as Jesus Christ) and the Holy Spirit (the bond/´mutual charity´ between Father and Son)[footnoteRef:1]. The Doctrine of the Trinity also espouses Christian belief that the Trinity was present at the creation of the universe. Genesis 1 states that the Father was present, John 1 that the Word/Son was the creator, and Genesis 1 again that the Holy Spirit was hovering over the water. [1:  Anonymous 1 2023] 

The essence of the Doctrine of Creation can be said to be that there is no ´before and after´ to the creation and that God had no ´reason´ or special purpose for creating. The creation was not ´needed´ by God and adds nothing to him, but it does reveal something of God´s inner being. He created the universe for itself. The idea of creatio ex nihilo (creation out of nothing), with its implied rejection of the eternal existence of matter, was first popularised by the early Church Fathers Theophilus of Antioch (d.183-185) and Irenaeus (c.130-202 CE), who traced its roots deep within the Old Testament (Genesis 1, Job: 38). McGrath (2001) states that Job 38:1-42:6 ´sets out … the most comprehensive understanding of God as creator to be found in the Old Testament´, depicting God in the roles of creator and sustainer of the world. Further, McGrath notes that the Doctrine of Creation has frequently been connected with the authority of the Old Testament in Christian theology, based on the assumption that the God of the Old Testament is the same creator God as that of the New Testament. This was especially important for the early Church as certain Christian groups, such as the Gnostics, denied that the God of the Old Testament was the same as that of the New Testament[footnoteRef:2].  [2:  McGrath 2001 p.296] 

The Doctrine of Creation establishes the goodness of the created material world and speaks to how God reveals Himself to humanity. Genesis (1:31) states that after the world had been created, God declared that it was “very good”. The pronouncement and blessing that the creation was ´good´ appears six more times throughout the creation story. Gunton (1981) states that one advantage of a trinitarian approach to the Doctrine of Creation is the ´goodness´ of creation, ´a distinct reality with its own being, and yet only so by virtue of its dependence upon and directedness to God´ and by implication the Trinity.
Gunton posits an origin for this theology in Irenaeus, who argued that as the world´s creation came through the Son/Word, it thus was ´good´ and ´real´. Also, by definition, the Incarnation established a continuum between creation and redemption, and between God´s will and works in the world. Therefore, for Irenaeus, the whole material world will be redeemed and actually is already working towards redemption when performing ´the work of the eschatological Spirit´. Later theological developments underline the significance of the immanent Trinity. ´Before´ the creation, God was considered to exist, therefore there is no necessity to create something else than God. Gunton continues that the Father is connected to His creation via the creating/redeeming action of the Son and the Holy Spirit, working, in Irenaeus´ words, as his two hands. For Gunton, the Doctrine of the Trinity is ´derived from the involvement of God in creation, reconciliation and redemption´ (almost the Trinity in itself), while still allowing God to make a creation free to be itself. The Doctrine of the Trinity then helps us to understand the ´otherness´ between the creation and God, a divine gift from the creating and sustaining God who allows it to simply be itself[footnoteRef:3]. [3:  Gunton 1981 p.142] 

Furthermore, Augustine of Hippo, in his classic work On the Trinity, elucidates on various triad concepts based on the mind of a human being in his attempts to understand the triune God. The two most relevant triads to this essay are one relating to mind, knowledge and love and another dealing with memory, intellect and will. Such ideas were highly influential upon later theologians, including Thomas Aquinas (c.1225‑1274), who applied similar methodologies and also used the analogy of the human intellect when attempting to understand the Trinity in his classic work Summa Theologiae. According to Harmless (2010), in On the Trinity, Augustine is methodically testing six analogies using specific criteria, namely (i) whether they are of the same substance, (ii) are equal to each other, (iii) different (but not distinct) from each other, (iv) mutually interrelated, (v) mutually indwelling and (vi) united (but lacking any mixture)[footnoteRef:4]. With the Doctrine of Creation in mind, it is possible that Augustine was interested in the mind/soul of humanity because it was thought that the imago dei (Image of God) dwelt within the intelligence/mind. This was the factor which divided humans from animals[footnoteRef:5] and provides an important insight into the Godly nature of humanity and God´s future purpose according to Scripture. [4:  Harmless, 2010, p. 298]  [5:  Hoekema 1994] 

In Book 15 of On the Trinity, Augustine analyses some shortcomings of his trinitarian view of this anthropology. He is unconvinced that his human-created triads prove the divine Trinity, and confesses that he has no direct analogy. He justifies his failure to find an analogy by invoking the apostle Paul´s confession of incomplete knowledge of Godly matters (´now we see as through a glass darkly´, 1 Cor. 13:12[footnoteRef:6]) and reminds the reader that ultimate knowledge of God can be found only in devotion and prayer/interaction with Him, not in intellectual learning.  [6:  1 Corinthians n.d.] 

The twentieth century theologian Karl Barth had much to say concerning the Trinity, especially conceptions of the immanent Trinity. According to Gunton (1998), among Barth´s achievements in this area was a new focus on a ´more truly relational conception of the Trinity´, where there is a greater awareness of God´s existence as a triune entity[footnoteRef:7]. Here, Barth is drawing influence from the trinitarian theology of the Cappadocian Fathers[footnoteRef:8] and perhaps Thomas Aquinas. The Doctrine of Creation connects with this via Barth´s conception of God´s relationship to His creation. Barth here posits a connection between Christ and human creaturely free will using the Doctrine of the Holy Spirit[footnoteRef:9]. Gunton (1989) outlines Barth´s interpretation of humanity´s relationship to God´s creation via the Trinity, stating that ´creation is a giving of space for autonomous human reality´. Reconciliation shows the action of ´the omnipotence of the cross within that authentically worldly space´. Thus, creaturely humans remain unviolated by God´s activity as Son and Spirit[footnoteRef:10]. [7:  Gunton 1998 pp.59-60]  [8:  Anonymous 2 2023]  [9:  Barth 1956 p.374]  [10:  Gunton 1989 p.59] 

Bromiley (2000) outlines Barth´s view of the Trinity and the Doctrine of Creation thus – as His first work, the idea of creation is correctly attributed to the Father, source of the other two divine Persons. Yet, as the outward works of the Trinity are indivisible, creation can also be viewed as the work of the Son/Word who incarnated as a creature, and to the Holy Spirit as giver of life. Barth supports his claim of the involvement of the Word in the creation with copious biblical references and theological quotations. However, he finds less support for the idea of the Spirit, but believes that the description of the Spirit in the Nicene Creed as the ´life-giver´ is a helpful clue. For Barth, the Creator is the triune aspect with agency in history, in covenant/salvation history in particular[footnoteRef:11]. [11:  Bromiley 2000 pp.111-112] 

To elucidate further, according to King & Whitney (2015), the original act of creation assumed God´s ´self-disclosure in and through time by Christ and the Spirit (the Trinity and Revelation)´. It also assured the triune God´s Providence and Common Grace to His creation, the creation itself being ´good´ and deserving of care and humanity´s role in moulding the creation via aesthetics, science (the theology of culture) and the forward motion of God´s kingdom towards the end and then renewal (eschatology/apocalyptic theory). Thus, the Doctrine of Creation relates the process of the Trinity´s continual, loving activity of the initial creation, the ongoing sustenance of that creation, the redemption of humanity after the Fall, and finally the restoration of God´s perfected order (Barth 1961)[footnoteRef:12]. These actions of the triune God in creating, sustaining, redeeming and perfecting provide the context of the story of God´s continuing action in the world. The Trinity brought the world, including humanity, into being and, through God´s grace, He maintains humanity and the rest of the universe via the Holy Spirit. God redeemed humanity via the person, word and work of Jesus Christ and God helps guide humanity through time, bringing God´s first intentions to fulfilment alongside a restored cosmos[footnoteRef:13]. [12:  Barth 1961]  [13:  King & Whitney 2015, Puffer 2007] 

To elucidate further, the modern theologian David Fergusson (1998) looks back to the Old Testament, to the book of Isaiah in particular. This combines the sovereignty of God, creation theology and salvation history, with the idea of the power and grace of God enveloping Israel and the whole world, including non-human creation. Fergusson then moves forward to the New Testament and the Person of Christ, the Logos (or Word) or wisdom of God, connecting universal wisdom with the Incarnation, thus affirming the role of the Logos in the creation. For Fergusson, the interpenetration of Father, Son and Holy Spirit together infers the creative input of the Father into that of Son and Spirit. This connects the Spirit to the act of creation, with the covenant’s fulfilment confirming the redemption of the order of creation[footnoteRef:14]. [14:  Fergusson 1998] 

In conclusion, a proper understanding of the Doctrine of Creation is not possible without an at least basic understanding of the Doctrine of the Trinity. Augustine´s On the Trinity, with its discussion of the Trinity in relation to the Logos/Word was a culmination of early Christian thought on the Trinity, and its influence spread far and wide throughout Christendom. Indeed, it has been described as ´a theological portent´[footnoteRef:15]. Thus, when conceptions of the Doctrine of Creation began to be formulated in later centuries, On the Trinity became an essential tool for those seeking insight into trinitarian concepts. Secondly, it is of central doctrinal significance to thinking on the creation in that all three Persons of the Trinity were present at the creation in Genesis 1, as reiterated/reinterpreted in the gospel of John 1. Thus, an understanding of the triune God and its role in the events/theology of the creation is essential for the comprehension of the Doctrine of Creation. [15:  Hill 1961 p.540] 

Harmless (2010) perceptively translates Augustine´s words in On the Trinity thus - ´Why search for something when you have comprehended the incomprehensibility of what you are searching for?´ He answers that continued searching is justified as ´so great a good´ is worth the effort. As Augustine says (Trinity 15:2.2), ´For it is both searched for in order that it may be found sweeter, and found in order that it may be searched for all the more eagerly´[footnoteRef:16].  [16:  Augustine in Harmless 2010 p.314] 
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