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[bookmark: _Toc40639305][bookmark: _MV3BS_2]Introduction

[bookmark: _MV3BS_5]For my Individual project I will be analysing the work of Emil Fackenheim and focusing on his theology around the 614th commandment in order to discover how his theory offers the greatest solution to the problem of God’s presence during the Holocaust. I will be using the work of other major theologians in comparison to Fackenheim’s in order to help  determine to what extent does Fackenheim offer the best solution to this problem. In this project I aim to consider the theories presented between Emil Fackenheim, Richard Rubenstein, and Ignaz Maybaum who have all attempted to come up with a solution to this problem of the presence of God during the holocaust. I will firstly analyse their main theories surrounding the idea of God’s presence during the Holocaust and secondly research the criticisms from other scholars in retaliation to those theories. From this I will be able to determine which theory presents the strongest argument. I have chosen these three theologians to analyse as their theories are so diverse. Fackenheim offers hope at the end of his theory, Maybaum gives the idea that the Jews are the martyrs of the world and Rubenstein tries to end the question and the search for God’s presence. It can be seen as vital for Jews to understand where God was during the Holocaust and in a post-Holocaust age as it is part of fundamental belief to believe in God: in the first 10 mitzvot, Jews are instructed to follow all explain how one must believe in God and uphold their belief in God.[footnoteRef:2] Therefore, as it is part of their foundations upon which their religion was built, it is important for Jews to understand what happened to God during the Holocaust and where he was.  [2:  Judaism 101, A list of 613 mitzvot, (2011) <http://www.jewfaq.org/613.htm> [accessed 17/05/2020]] 









[bookmark: _Toc40639306][bookmark: _MV3BS_6]

What is the Problem of God’s presence?

Tradition teaches that God is an omnipotent, omniscient, omnipresent,
[bookmark: _MV3BS_7]omnibenevolent and transcendent being. Due to this belief of God’s nature, it is clear to see why so many Jews were confused as to why the events of the Holocaust took place. God was powerful enough to stop the events, God was knowledgeable enough to understand what was going to happen, God is loving enough to prevent seeing innocent people suffer. With this in mind one may want to question, where was God? If God was there the Holocaust would not have taken place because the very nature of God’s existence would mean that it would have been stopped or prevented. It also would not have been out of the ordinary if God did , as said it states in the bible we have seen this before in history. God interfered with the 10 plagues in Egypt: “For I will go through the land of Egypt on that night, and will strike down all the firstborn in the land of Egypt, both man and beast; and against all the gods of Egypt I will execute judgments—I am the LORD.” (Exodus 12:12) (NASB). This could also present the question whether anyone can truly know the nature of God. God is transcendent, which means one could never truly know everything about God, it is beyond human knowledge, so does one have the wrong understanding about its nature. Or is it that God was not present at the Holocaust and therefore could not prevent the events, however this would contradict the omnipresent aspect of God, as God is supposed to be all around us. This leads to the problem of God’s identity, or lack thereof: if God was present during the Holocaust then what is the nature of God? And what are the characteristics that make up God’s existence? This brings to question whether God’s identity is the one that tradition teaches us to believe, or if something had changed. It is also a possibility that there was a different God present during the Holocaust or that there was no God present. The problem of God’s nature is a consistent theme throughout the Holocaust as it causes much dispute between traditional thought and personal belief. As God’s presence was supposedly not seen during the Holocaust, it could be argued that there may be no God or that God is no longer the divine power that tradition teaches.  
After the Holocaust it is clear to see why there was a common misconception as to God’s presence. Jews were expected to continue to believe in God yet what their tradition teaches about God no longer seemed to apply. How could the Jewish people be expected to believe in God after all the war and destruction that took place in the concentration camps? After the Holocaust there was much debate about the problem of God’s presence. I will analyse three main responses to this problem. Firstly I will look at Emil Fackenheim:  the argument he gives is that there was a 614th commandment revealed in the Holocaust part of which states that the Jews must continue to “survive as Jews, lest the Jewish people perish”[footnoteRef:3]. I will then examine Richard Rubenstein’s Death of God theory; when talking about the death of God he explains in his book After Auschwitz “their experience of the death of God rests upon their loss of faith in the transcendent God of history, but not necessarily upon the loss of the sense of the sacred.”[footnoteRef:4] Another approach that has attempted to resolve the problem of God’s presence during the Holocaust is presented by Ignaz Maybaum. Maybaum argues that the Holocaust was an intentional act delivered by God. Furthermore, to his argument he states “God used this instrument (Hitler) to purify, to punish a sinful world”.[footnoteRef:5] Other literature that attempts to resolve the problem of God’s presence during the Holocaust includes Eliezer Berkovits, in Faith after the Holocaust[footnoteRef:6] who argues that faith is still possible:. “Religious belief is possible after the nightmare of the crematoria”.[footnoteRef:7]  Another argument included in the debate of God’s presence is explained by Bernard Maza in his investigation with fury poured out A Torah perspective on the Holocaust [footnoteRef:8]  in which he argues that the Holocaust was part of God’s punishment towards the Jews for neglecting the Law. Starting with Fackenheim, each of the main theories will be examined to assess which presents the strongest argument.  [3:  Dan Cohn-Sherbok, God and the Holocaust, pg45]  [4:  Richard Rubenstein, Roth. k John, Approaches to Auschwitz, revised edition: Holocaust and its legacy London: Westminster John Knox Pres (2003) pg 294.]  [5:  Dan Cohn-Sherbok, God and the Holocaust, pg30]  [6:  Elizer Berkovits, Faith after the Holocaust, KTAV Publishing House (1973)]  [7:  Dan Cohn-Sherbok, God and the Holocaust, pg56.]  [8:  Bernard Maza, With fury poured out a Torah perspective on the Holocaust, KTAV Publishing House (1986)] 











[bookmark: BRANCH_8][bookmark: _MV3BS_8][bookmark: _Toc40639307][bookmark: _MV3BS_9]Emil Fackenheim, the theory of the 614th Mitzvot:
Fackenheim was born in Germany in 1916 and became a noted Jewish philosopher. On the night of Kristallnacht, 9th of November 1938, he was arrested by the Nazis and taken to the Sachsenhausen concentration camp where he stayed for a year before escaping to Britain with his younger brother. This concentration camp was primarily for the political prisoners. After escaping with his brother, they eventually went to Canada where he settled and became a Rabbi for 5 years at the Temple Anshe Shalom. He then became a Professor at the University of Toronto. During his time in Canada he did extensive research on the relationship between the Jewish people and God, which is where his theology began to evolve.[footnoteRef:9]  [9:  Lawrence. J, The Guardian, Emil Fackenheim, 2003 <https://www.theguardian.com/news/2003/oct/10/guardianobituaries> [accessed 18.05.2020]] 

Fackenheim’s main argument in relation to the events of The Holocaust is the theory of the 614th commandment: “The Authentic Jew of today is forbidden to hand Hitler yet another, posthumous victory”.[footnoteRef:10]  By this he means that it is a sacred obligation to remember those who were murdered during the Holocaust and that when the Holocaust is remembered one does not think of Hitler but rather, the survival of the Jewish faith. [10:  Morgan. L. Michael, The Jewish thought of Emil Fackenheim a Reader, Detroit: Wayne State University Press, (1987) pg 159 ] 

Fackenheim’s argument consists of a positive outlook on the Holocaust. He often emphasises that it is a sacred obligation to remember those who were murdered during the Holocaust as it serves as a constant reminder that a Jew cannot escape their identity. Fackenheim argues “the Holocaust was a unique event”[footnoteRef:11] that distinguishes it from other mass murders or genocides. He argues that the Holocaust had two distinctive factors that made it a unique event:  [11:  Dan Cohn-Sherbok, God and the Holocaust, pg44] 

1) The definition of Jewishness did not depend on one’s current religious status. “six million Jews were murdered not because of their religious beliefs, but because their grandparents continued to see themselves within the Jewish covenant”[footnoteRef:12]  This is unlike other massacres where a person would be killed if they practised the religion themselves, it did not matter if one identified as non-Jewish, but if one’s grandparents identified as Jewish then they were to be killed.2) Unlike previous massacres it was the goal of the Holocaust to kill all Jewish people across Europe. There was no ambition to rule the world, Hitler's sole intention was to rid Jewish people and practises from across Europe. “Jews did not face death in order to bear witness to their faith…killing Jews became a goal in itself.”[footnoteRef:13] [12:  Dan Cohn-Sherbok, God and the Holocaust, Herefordshire: Fowler Wright books (1996) pg 44]  [13:  Dan Cohn-Sherbok, God and the Holocaust, pg44] 

Aside from this theory Fackenheim also proposes the 614th commandment. He defines in a set of four instructions:
“first, commanded to survive as Jews, lest the Jewish people perish. Second, to remember the martyrs of the Holocaust, lest their memory perish. We are forbidden thirdly to deny or despair God. We are forbidden, finally, to despair of the world as the place which is to become the kingdom of God… To abandon any of these imperatives would be to hand Hitler yet another Posthumous victory”.[footnoteRef:14]  [14:  Emil l.Fackenheim, The Jewish return into history, New York: Schocken Books (1978) pg 23-24] 

 This means when the Holocaust is remembered it is a sacred obligation to honour those who died and not remember Hitler’s attempt to exterminate Jewish life. 

The argument presented by Fackenheim seems to fail to answer the question: where was God during the Holocaust? However, I believe that Fackenheim’s answer looks around the question of God’s presence instead of trying to solve it. By doing this it allows Jewish survivors of the Holocaust to keep a positive outlook on the disasters. In my opinion by doing this it helps to separate the ideology that religion is solely about the belief in God. In turn, this allows the idea of religion in a modern sense: instead of a religion with a deity, religion becomes more about community. As part of Fackenheim’s four instructions, as mentioned above, the third instruction mentioned is that a Jew is forbidden to deny or despair God. Fackenheim further explains: “God’s presence is a mystery which will never be explained – all attempts to prove a theological explanation are doomed to fail”.[footnoteRef:15] Although this offers an alternative to addressing the problem of God's presence during the Holocaust, it does fail to answer the question. This is where Fackenheim’s argument is weaker than others presented as he fails to answer the question at hand. As Dan Cohn-Sherbok also argues; “such a stance fails to provide a meaningful religious response to those Jews who are perplexed about God’s nature and activity in the world”.[footnoteRef:16] [15:  Dan Cohn-Sherbok, God and the Holocaust, pg47]  [16:  Dan Cohn-Sherbok, God and the Holocaust, p54] 

Another weakness to Fackenheim’s argument also lies within his four instructions. One of his instructions states that “they are commanded to survive as Jews, least the Jewish perish”.[footnoteRef:17] However, there is no need for this to be established again as it is already within the original 613 commandments. For example, commandment 26 stated “To love all human beings who are of the covenant”,[footnoteRef:18] and further on commandment 32 states “Not to bear a grudge”.[footnoteRef:19] These are just two out of the many commandments that remind Jews they must survive together and help one another.  [17:  Dan Cohn-Sherbok, God and the Holocaust, pg45]  [18:  Judaism 101, A list of 613 mitzvot, (2011) <http://www.jewfaq.org/613.htm> [accessed 17/05/2020] ]  [19: Judaism 101, A list of 613 mitzvot, (2011) <http://www.jewfaq.org/613.htm> [accessed 17/05/2020]] 

Furthermore, Fackenheim explains that the Holocaust was a “unique event”,[footnoteRef:20] however up to this time period it was not uncommon to see this type of prejudice toward the Jews. For example In Egypt in 38 BCE there were a series of anti-Jewish riots, during which synagogues were destroyed, and Jews were killed and segregated much like what happened during the Holocaust.[footnoteRef:21] Also, in 1349 many Jews were executed across Europe for accusations in relation to the cause of the Black Death.[footnoteRef:22]  [20:  Dan Cohn-Sherbok, God and the Holocaust, pg44]  [21:  Jewish Virtual Library, Alexandria, Egypt, 1998-2020, <https://www.jewishvirtuallibrary.org/alexandria> [accessed 18.05.2020]]  [22:  PubMed, the Black Death as a cause of the massacre of Jews:a myth of medical history?, 1998 <https://www.ncbi.nlm.nih.gov/pubmed/11625662> [accessed 17.05.2020]] 

Moreover, the definitions that Fackenheim uses in order to describe this as a unique event are problematic. Where he states that it was unique because there was no goal of world domination and that the Holocaust simply set out to just rid Europe of Jews may be false; the Holocaust can be argued to be about eradicating Hitler’s idea of non-Aryan people. This included more than the Jews. Among those who were killed included Jehovah Witnesses, Gypsies, Soviet prisoners of war, people with disabilities, and homosexuals; although there were more these are just the major groups that were noted. This therefore argues that the definition Fackenheim uses in order to describe the Holocaust as a unique event cannot be sound, as there were more than just the Jews that were persecuted. 
There is also the argument of the original 613th commandment. The 14th commandment states “Not to add to the commandments of the Torah, whether in the Written Law or in its interpretation received by tradition”.[footnoteRef:23] This is exactly what Fackenheim is doing as he has added a 614th commandment. Is it then able to be argued that because the 14th commandment says this is not allowed, that Fackenhiem’s argument now becomes false? Furthermore, within traditional Judaism it is believed that one cannot add or subtract information or laws from the Torah as it Is a sacred book, it must not be altered. Although this was a time of great change for those involved in the Holocaust and this could mean that his commandment be considered by the more secularised Jews.  [23:  Judaism 101, A list of 613 mitzvot, (2011) <http://www.jewfaq.org/613.htm> [accessed 17/05/2020]] 

There is also the argument that Fackenheim created the story that there was a “commanding voice of Auschwitz”[footnoteRef:24] in order to invent this 614th commandment, This accusation came from the theologian Richard Rubenstein who argues: “does this mean that Fackenheim perpetrated a fiction in order to maintain the theological integrity of his reading Judaism?”.[footnoteRef:25] It is not made clear if Fackenheim describes the ‘commanding voice’ as a metaphorical one: if this is not the case and if the commanding voice is meant as a literal voice then there is no surrounding evidence that anybody else witnessed this voice and therefore his theory further fails.  [24:  Dan Cohn-Sherbok, God and the Holocaust, pg45]  [25:  Richard Rubenstein, Roth. k John, Approaches to Auschwitz, revised edition: Holocaust and its legacy London: Westminster John Knox Pres (2003) pg 350.] 

[bookmark: _MV3BS_11]






















[bookmark: _Toc40639308][bookmark: _MV3BS_12]Richard Rubenstein, the theory for the Death of God:
[bookmark: _Toc40639309]Richard Rubenstein is one of the other major theologians I will be looking at to answer my previous question. By also analysing his work it will allow me to understand what perspective he takes and how his argument influences what I believe to be the best argument about the God’s presence during the Holocaust. I will be examining Rubenstein’s work to compare and contrast against Fackenhiem’s in ordered to reach an un-biased conclusion to my answer.  Rubenstein adopted the following theory: “it is impossible to sustain a belief in a supernatural deity after the events of the Nazi era”.[footnoteRef:26] Rubenstein could not accept that the God that belief teaches would choose not to interfere with the Holocaust. From this his theory developed that the God that was present at the Holocaust was not the God that tradition teaches, or simply that God was not present at all. Due to this Rubenstein rejects the traditional image of God but does not view himself as an atheist, rather he argues we live in a time of the death of God. He does not mean this in a literal sense, instead he argues “it is more precise to assert that we live in the time of the death of God than to declare ‘God is dead.’” [footnoteRef:27] He further explains:  [26:  Dan Cohn-Sherbok, God and the Holocaust, pg80]  [27:  Richard Rubenstein, After Auschwitz, London: The Johns Hopkins Press Ltd (1992) pg 250] 

[bookmark: _Toc40639310]when I say we live in the time of the death of God… I mean that the thread uniting God and man, Heaven and earth, has been broken. We stand cold, silent, unfeeling cosmos, unaided by any powerful power beyond our own resources. After Auschwitz what else can a Jew say about God?[footnoteRef:28] [28:  Dan Cohn-Sherbok, God and the Holocaust, pg82] 

[bookmark: _Toc40639311]This quote perfectly concludes the view that Rubenstein holds towards the ideology surrounding God’s presence during the Holocaust. From this we can see how he reinstates the idea that he does not believe God dies in a literal sense but suggests that God dies in the belief sense of the word.  
[bookmark: _Toc40639312][bookmark: _MV3BS_13]Rubenstein also criticizes the idea that the Holocaust was a punishment. He argues that if the Holocaust were viewed as a punishment towards the Jews it would have to be accepted that Hitler was an instrument of God. Rubenstein states that the thought of God being part of Hitler’s plan was “too obscene for me to believe”.[footnoteRef:29] It is however argued by Schneersohn in the book Approaches to Auschwitz: The Holocaust and its legacy: [29:  Dan Cohn-Sherbok, God and the Holocaust, pg82] 

“Hitler was but God’s instrument for chastising the Jews who had abandoned the way of the Torah; Nazism was divine punishment visited upon the Jews for rejecting the Torah and choosing assimilation.”[footnoteRef:30] [30:  Richard. R, John. R, Approaches to Auschwitz, revised edition: Holocaust and its legacy London: Westminster John Knox Pres (2003)pg 330] 

As Rubenstein further argues, the reason they believe that the Holocaust was a type punishment comes from the pre-dated biblical idea: “Whenever Israel experienced radical communal misfortune, her religious teachings almost always interpreted the event as did Wassermann and Schneersohn, that is, as Divine Punishment”.[footnoteRef:31] This further supports why Rubenstein refuses to believe that the Holocaust was a product of divine punishment and further why he would disagree with Maybaum’s theology that the Holocaust was not an event of divine purpose for redemption of sins or punishment.   [31:  Richard. R, John. R, Approaches to Auschwitz, revised edition: Holocaust and its legacy pg330-331] 


[bookmark: _Toc40639313]In contrast to Fackenheim’s argument, Rubenstein has already ignored the third instruction. In his argument Fackenheim clearly states “We are forbidden thirdly to deny or despair God”;[footnoteRef:32] from this Fackenheim would already disagree with Rubenstein as Rubenstein is trying to find where God’s presence is. Another problem with Rubenstein’s argument is his “extreme position of denying God’s existence”;[footnoteRef:33] again this contrasts with Fackenheim’s ideology that one should not try to find God‘s presence in the world as it will amount to nothing. Fackenheim is not arguing that God is not in the world but rather that one should not seek his existence, whereas Rubenstein is trying to argue God no longer has presence in the world. These conflicting views are what led to further issues in Rubenstein’s argument. If he is to believe that there is no longer a God in the world, then how does this correspond to the traditional teachings of God? Tradition teaches that God is omnipotent, meaning he is all powerful; if this stands how can one believe that God is dead? I understand that  Rubenstein did not mean that God is dead in a literal sense, but even with this being understood Rubenstein still argues that God is no longer present: “according to Rubenstein, a void now exists where once the Jewish people experienced God’s presence”.[footnoteRef:34] If Rubenstein is going to argue that a transcendent and omnipotent being has been destroyed, there must be further information. God is transcendent, seen to be beyond one’s knowledge, therefore how can one understand when God has died, or how he died? For this reason, I believe Rubenstein’s theory lacks depth: if he is able to explain further where God has gone or who else was witness to this death of God, then it would make for a stronger argument. A further argument against Rubinstein’s idea that God was not at the Holocaust is an idea presented by Stephen Ferguson, the idea states that God was in fact present throughout the Holocaust but presented in different ways: [32:  Emil l.Fackenheim, The Jewish return into history, New York: Schocken Books (1978) pg 23-24]  [33:  Dan Cohn-Sherbok, God and the Holocaust, pg89]  [34:  Dan Cohn-Sherbok, God and the Holocaust, pg82] 

“So where was God at Auschwitz? He was there through Oscar Schindler, a German, a drunk, womaniser, member of the Nazi party and profiteer of slave labour, who nonetheless saved 6000 Jews from the gas chambers.”[footnoteRef:35] [35: Stephen. F, Adventist Record, Where was God at Auswitz, 2015 <https://record.adventistchurch.com/2015/06/04/where-was-god-at-auschwitz/>[accessed 18.05.2020].
] 

The theory that God came back as a human and was helping save other Jews provides a contradiction to Rubenstein’s idea that God was dead in the Holocaust and no longer had a connection with the Jews. 



















[bookmark: _Toc40639314][bookmark: _MV3BS_14]Ignaz Maybaum, the theory of the Suffering servant:
[bookmark: _MV3BS_15]Maybaum argued that the Holocaust was justifiable as the Jews were the chosen people that were to suffer for the rest of the world. He argues “God, like a surgeon, cuts out a part from the body of mankind so that a new span of life can begin in revived health”.[footnoteRef:36] I believe here he is using the Jews as the part that gets cut out in order for the rest of the world to live healthily. In his book The Face of God after Auschwitz Maybaum uses the term Churban to define the Holocaust. Maybaum explains “the meaning of churban is that of catastrophe which makes an end to an old era and creates a new era.”[footnoteRef:37] Maybaum believes that there have been three major catastrophes in the Jewish religion. He states “the first churban destroyed the temple of Solomon, the second churban the temple of Herod.”[footnoteRef:38] With each Churban there came a period after which the Jewish people were able to adapt and it is in this period where something of significance happens that changes the Jewish way of life. With the first churban the Jews were forced into the diaspora. Although this meant they were a “nation without people”[footnoteRef:39] it allowed Jews to spread their faith to the pagan nations which meant Judaism could become more popular. “The second Churban destroyed the Temple of Herod”,[footnoteRef:40] and finally, the third churban was described as the death of six million innocent Jews from 1933-1945.  Maybaum had two sisters and a mother who were part of the six million to lose their lives in World War II. Maybaum believes that the beginning of the new era of Judaism started with those who survived the Holocaust: “these survivors constitute a saving remnant”.[footnoteRef:41]It was the Holocaust that allowed the progression of the Jewish faith into a more modern world. The two-thirds of the Jews that survived are now able to move ahead into a more modern Judaism.  [36:  Dan Cohn-Sherbok, God and the Holocaust, pg28]  [37:  Ignaz Maybaum, The face of God after Auschwitz, Amsterdam: Polak & Van Gennep LTD, (1965) pg 32.]  [38:  Ignaz Maybaum, The face of God after Auschwitz, pg 33.]  [39:  Dan Cohn-Sherbok, God and the Holocaust pg 28.]  [40:  Dan Cohn-Sherbok, God and the Holocaust pg 29.]  [41:  Dan Cohn-Sherbok, God and the Holocaust, pg29.] 

One disagreement with Maybaum’s argument is his idea that it is the Jews that were necessary to be the offering to save the rest of humanity. If this were the case, we would have seen this pattern before, however in cases of the past, for example the Exodus, God used divine intervention to save the Jews instead of letting them be sacrificed for humanity. Moreover, the Holocaust took place in World War two; there had already been a war where people were sacrificed so there was no need for another war and another sacrifice.  Secondly, if Maybaum wants to establish the idea that it was God’s will to purge part of the Jewish community for mankind, this would go against his omnibenevolent nature. If God is supposed to be all-loving then He would not have done this, if there was something wrong in the world then God, being the all-powerful being he is, would be able to do something. If Jews are taught that it is God’s nature that he is omni-scient, omni-benevolent, omni-present and all powerful, then why does God have to purge the earth in order to make humanity healthier? If God was truly all powerful then he could do something else to restore humanity. As Jeremy Stangroom and Julian Baggini discuss in the book Do you think what you think you think:
“the problem is simple: if God is all-powerful, loving, and good, that means he can do what he wants and will do what is morally right. But surely this means that he would not allow an innocent child to suffer needlessly, as he could easily prevent it.”[footnoteRef:42] [42:  Julian Bagginin, Jeremy Stangroom, Do you think what you think you think, London: Granta Books (2011) Tension 3. ] 


This shows that there is still much continued debate regarding the validity in tradition and its beliefs in God’s abilities. 















[bookmark: BRANCH_16][bookmark: _Toc40639315][bookmark: _MV3BS_16]Conclusion
It is my main belief that Fackenheim offers the better solution to the problem of God’s presence during the Holocaust, because he instils a sense of purpose to the atrocities of the Holocaust and remains positive about the events. He also gives a reminder of the importance of the events and how it is still vital to deal with a life after the Holocaust, and that focus should now be on the perseverance of the Jewish community and the survival of Jewish traditional practices. Although Fackenheim’s argument does not resolve the issues of the lack of God’s presence during the Holocaust he does offer a positive perspective towards the issue. His perspective gives hope and allows the Jewish community to move forward and grow. By stating “In particular the attempt to find a purpose in Auschwitz is foredoomed to a total failure”;[footnoteRef:43] from this he is actively telling people to not search for God’s presence and instead just move forward and survive as Jewish people. Even though there are many contradictions to his argument as seen above I believe he provides the best conclusion because of the message that his argument leaves behind. I would argue that Rubinstein’s argument offers no help to the situation of God’s presence, by stating that “we live in a time of the death of God”[footnoteRef:44] his solution just brings a morbid close to the question of God’s presence. He offers no hope or happiness during this time and instead just explains that God no longer supports mankind. This argument gives no chance of redemption for the Jewish people and leaves them with the feeling that they no longer have a God looking over them.  [43:  Dan Cohn-Sherbok, Holocaust Theology: A reader, Exeter: University Of Exeter Press (2002)]  [44:  Dan Cohn-Sherbok, God and the Holocaust, pg 82.] 

“When Abram was ninety-nine years old the LORD appeared to Abram and said to him, ‘I am God Almighty; walk before me, and be blameless, that I may make my covenant between me and you, and may multiply you greatly.”[footnoteRef:45]  [45:  Biblical Missology, The importance of Covenant, 2020 <https://biblicalmissiology.org/2010/09/29/the-importance-of-covenant/?gclid=CjwKCAjw5Ij2BRBdEiwA0Frc9SGd2c17JkcnjDRzN5eJrvkW9_BV9tWlbad_ph7qmxFtxDxPXk1tFRoC8RcQAvD_BwE> [accessed 18.05.2020].] 


If Rubenstein is now saying that there is no longer a God for the Jewish people then what does this say for their covenant? Is the covenant between the Jews and God no longer active? The agreement between the Jews and God is sacred  And finally, Ignaz Maybaum; to round off his theory I would argue that he brings a different style to the problem of God’s presence as he offers the idea that the Jewish people are the martyrs of the world. By arguing that the Jews were the “suffering servant”[footnoteRef:46] Maybaum’s argument offers a sense of pride to the Jewish survivors, it can be seen to act as a relief to know that the deaths at the concentration camps were for a purpose and they died with meaning and honour. Attempts to answer such questions of God’s presence will always be viewed as just attempts. There is no one definitive answer that one may reach as there is no way of proving where God was. There will always be responses and ideas, but it can be argued that there will never be one answer to this question.  [46:  Dan Cohn-Sherbok, God and the Holocaust, pg 31.] 

Overall, it is difficult to conclude who provides the best answer as there are aspects throughout all three responses that I think each provide a good answer to help solve the problem of God’s presence. However, after analysing all three responses as well as other scholars writings I do believe that Fackenhiem’s response provides the sincerest response as the message given through his argument inspires Jews to live and continue to survive instead of dwelling on the atrocities of the past. This leave readers with a lasting message that after tragedies one can still thrive and continue in life. 
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