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Awareness of Astrology in Ritual Magic of the Golden Dawn Tradition

Introduction
Many contemporary ceremonial magic orders trace their lineage to or are influenced by the Hermetic Order of the Golden Dawn (GD), which emerged in the late Victorian era. These groups maintain and adapt the GD’s traditions, blending them with contemporary practices. The GD placed significant emphasis on astrological symbolism, integrating it into ritual magic, alchemy, and Tarot. This focus on astrology suggests a deep connection with the cosmos within their teachings. However, the specific role of practical cosmological knowledge, such as observational astronomy and astrological techniques, in their rituals remains underexplored. Moreover, it is important to examine how modern ceremonial magic groups incorporate astrology in their rituals, particularly in terms of timing, and the practical challenges they face. This study considers how the complexities of contemporary life and diminished cosmological literacy may disrupt practitioners’ connection to the celestial sphere. Identifying the key limitations or obstacles to effectively employing cosmological considerations in ritual magic today is essential to understanding how these challenges impact current practices.
To address these questions, this research seeks to examine how deeply GD practitioners integrate cosmological concepts into their magical worldview and practice, Initially, the study will assess the level of knowledge that GD magicians possess in observational astronomy and general astrology. Then, it will explore the extent to which this cosmological knowledge is integrated into their practice of ritual magic, specifically with astrological timing. Finally, the research will investigate the primary challenges and limitations to incorporating these cosmological considerations within their rituals. The research adopts a mixed-methods approach, beginning with the distribution of a quantitative and open-ended questionnaire to a broad cross-section of the GD community. This will be followed by in-depth qualitative interviews with key figures within the community. The project aims to determine the actual role that the cosmos plays in the occult practices of modern ceremonial magicians. Specifically, it will explore whether there is genuine scope and desire to astrologically time rituals, the need for formal training in observational astronomy and astrology, and how contemporary life may constrain these practices. Alternatively, it will consider whether perceived issues are, in fact, non-existent within the GD community.

Research Context
Amidst the Occult Revival of the late nineteenth century, a group of Freemasons and Theosophists founded the GD in London.[footnoteRef:1] Active from 1888 to 1903, the original GD eventually fragmented into several offshoots, most notably the Alpha and Omega (A&O) and the Stella Matutina (SM), both of which continued the order's occult teachings in various forms. The GD was a highly eclectic school of occultism, drawing upon a diverse range of teachings from over a millennium of Western esoteric traditions. It has been asserted that virtually every major occult order in the Western world has been profoundly influenced by the GD's doctrines.[footnoteRef:2] Among its core teachings were ceremonial magic, the Enochian system of Doctor John Dee, Kabbalah, alchemy, scrying, Tarot, geomancy, and, most pertinent to this study, astrology.[footnoteRef:3] According to prominent GD scholars, the Ciceros, ‘next to teachings on Kabbalah, astrological correspondences are the most prevalent form of esoteric knowledge used in both the Outer and Inner Orders.’[footnoteRef:4] Initiates of the Outer Order were expected to acquire a foundational understanding of astrology, preparing them for its practical application in more advanced rituals within the Inner Order, also known as the R.R. et A.C., such as the consecration of talismans.[footnoteRef:5] However, questions arise regarding the nature and practical use of these teachings. Campion argues that while the GD's teachings did not delve deeply into judicial astrology, some members, such as poet William Butler Yeats, were keen astrologers.[footnoteRef:6] Campion further posits that the GD primarily incorporated astrological symbolism into its initiatory rituals, following the tradition of Cornelius Agrippa.[footnoteRef:7] However, the extent to which these claims are accurate warrants further investigation. [1:  Chic Cicero and Sandra Cicero, The Essential Golden Dawn: An Introduction to High Magic (Woodbury: Llewellyn Publications, 2003), pp. xv – xx.
]  [2:  Cicero, The Essential Golden Dawn, p. xv.]  [3:  Cicero, The Essential Golden Dawn, p 167.]  [4:  Cicero, The Essential Golden Dawn, p. 184.]  [5:  Cicero, The Essential Golden Dawn, p. 184.]  [6:  Nicholas Campion, A History of Western Astrology Volume II: The Medieval and Modern Worlds (London: Continuum, 2009), p. 236.]  [7:  Campion, A History of Western Astrology Volume II, p. 236.] 

In 1934, the Kabbalist Israel Regardie became affiliated with the SM.[footnoteRef:8] After growing disillusioned with the group's leadership, Regardie sought to preserve the GD tradition by publishing its teachings. Between 1937 and 1940, he published a series of four books entitled The Original Account of the Teachings, Rites, and Ceremonies of the Hermetic Order of the Golden Dawn, marking the first public disclosure of the secret corpus of rituals and documents previously accessible only to initiates.[footnoteRef:9] Among the materials published was information concerning the knowledge and application of astrology in the GD tradition. The knowledge lecture, presented before an initiate entered the Inner Order, described astrology as an area to be studied ‘as time permits’.[footnoteRef:10] The text suggested that astrology be pursued externally through formal astrology schools or correspondence courses. It also stated that initiates should be capable of casting a "true birth horoscope" using the materials provided in the Outer Order lectures, and able to make rudimentary assessments of horary questions based on accurate horoscopes.[footnoteRef:11] However, a closer examination of the knowledge lectures reveals that they provide little in the way of practical astrological instruction.  [8:  Gerald Suster, Crowley's Apprentice: The Life and Ideas of Israel Regardie. (York Beach: Samuel Weiser Inc., 1990), pp. 73-74.]  [9:  Israel Regardie, The Golden Dawn: the original account of the teachings, rites and ceremonies of the hermetic order [4 volumes], 7th edn., edited by John Michael Greer (Woodbury: Llewellyn Publications, 2016).]  [10:  Regardie, The Golden Dawn, p. 91.]  [11:  Regardie, The Golden Dawn, p. 91.] 

The material focuses primarily on basic planetary and zodiacal symbolism in the First Knowledge Lecture, with occasional references to astrological correspondences in subsequent teachings.[footnoteRef:12] In contrast, the astrological knowledge required by members of the A&O, was far more detailed. In addition to the basic symbolism covered in the First Knowledge Lecture, initiates were required to memorize the ruling Houses, exaltations, and triplicities of each planet.[footnoteRef:13] The second lecture demanded memorization of a comprehensive set of aspects and the meanings of the twelve mundane Houses.[footnoteRef:14] The third lecture focused on the qualities, orbs, and benefic or malefic nature of planets, as well as the formation of the twelve houses.[footnoteRef:15] The fourth lecture offered practical guidance on casting astrological charts, .including horary charts and the roles of the Hylech and Anareta.[footnoteRef:16] This detailed instruction provided the foundation necessary for casting horoscopes and making astrological assessments, as referenced by Regardie. [12:  Regardie, The Golden Dawn, pp. 50 – 68.]  [13:  Farrell, Nick, Mathers’ Last Secret revised, being The Rituals and Teachings of the Alpha et Omega, edited by Darcy Kuntz (Rosicrucian Order of the Golden Dawn, 2011), p. 64.]  [14:  Farrell, Mather’s Last Secret, pp. 104 – 105.]  [15:  Farrell, Mather’s Last Secret, p. 135.]  [16:  Farrell, Mather’s Last Secret, p. 170.] 

In 2005, the Golden Dawn Research Trust published a brief text titled The Astrology of the Golden Dawn, which sheds light on the practical astrology practiced within the GD.[footnoteRef:17] The text includes three original lectures by J. Brodie Innes, a senior member of both the GD and the A&O, offering basic instruction in astrology. The first lecture, "Elementary Notes on Astrology," introduces astrology by discussing its influence on Earth and outlines relevant observational astronomy, with a focus on the zodiacal belt and the twelve astrological Houses.[footnoteRef:18] The lecture makes effective use of visual metaphors to facilitate understanding. The second lecture addresses the calculation of sideral time for specific locations[footnoteRef:19], while the third, "Concerning the Houses," further elaborates on the understanding of astrological Houses introduced in the first lecture.[footnoteRef:20] Additionally, a fourth lecture by an unknown author provides a concise yet comprehensive guide to casting a complete astrological chart, with specific considerations for southern latitudes.[footnoteRef:21] [17:  J. Brodie-Innes, The Astrology of the Golden Dawn, 2nd edn., edited by Darcy Kuntz, (Sequim: Holmes Publishing Group, 2005).]  [18:  Brodie-Innes, The Astrology of the Golden Dawn, pp. 11 – 19.]  [19:  Brodie-Innes, The Astrology of the Golden Dawn, pp. 20 – 24.]  [20:  Brodie-Innes, The Astrology of the Golden Dawn, pp. 25 – 27.]  [21:  Brodie-Innes, The Astrology of the Golden Dawn, pp. 28 – 39.] 

[bookmark: _Int_JtfHBTFV]Much of the rest of published literature on astrology from the original GD primarily focuses on planetary symbolism and correspondences. An Inner Order GD document entitled ‘Microcosm - Man’ highlights the reflection of the cosmos within the persons’ aura, or "Sphere of Sensation," during the Neophyte initiatory ceremony, where the Zodiac surrounds the initiate with the Ascendant positioned directly before them.[footnoteRef:22] Similarly, planetary symbols are depicted on the seven-sided vaults in the Adeptus Minor ritual of the Inner Order[footnoteRef:23] and are actively incorporated in the Hexagram rituals. The Pentagram rituals frequently utilize zodiacal signs[footnoteRef:24], represented through the twelve coloured bands of the Lotus Wand in the Adeptus Minor grade.[footnoteRef:25] Astrological correspondences are also integral to the Tarot system; each card in the Tarot deck is infused with astrological symbolism, as outlined in Book T,[footnoteRef:26] while the lecture on Tarot divination describes spreads based on astrological concepts, such as the twelve Houses and the 36 Decanates.[footnoteRef:27] This astrological symbolism is deeply entwined with the Kabbalistic cosmology that underpins the entire GD system.[footnoteRef:28] The Kabbalistic Tree of Life forms the core structure for GD grades and advancement, with considerable influence from Neoplatonic philosophy, particularly concerning the emanations of the Divine down to the material realm.[footnoteRef:29] According to GD teachings, the Sephirotic spheres of the Tree of Life correspond to the ten celestial spheres in Neoplatonism, symbolized by planets and fixed stars. The initiate’s spiritual ascent involves transcending these spheres through theurgical practices, ultimately seeking enlightenment.[footnoteRef:30] [22:  Regardie, The Golden Dawn, pp. 100.]  [23:  Regardie, The Golden Dawn, pp. 266 – 269.]  [24:  Regardie, The Golden Dawn, pp. 280 – 268.]  [25:  Regardie, The Golden Dawn, p. 300.]  [26:  Regardie, The Golden Dawn, pp. 540 – 542.]  [27:  Regardie, The Golden Dawn, pp. 566 – 587.]  [28:  Cicero, The Essential Golden Dawn, pp. 178 - 179.]  [29:  Cicero, The Essential Golden Dawn, pp. 16 - 19.]  [30:  Cicero, The Essential Golden Dawn, pp. 87 - 89.] 

[bookmark: _Int_VAezN47X]There is evidence suggesting that members of the original GD engaged in more practical forms of astrology, such as horary and electional. One of the GD’s ‘Flying Rolls’ is titled ‘On Horary Astrology’, which offers a brief example, written by a Doctor Berridge, illustrating the use of horary astrology — which is to use the current astrological condition to answer specific questions — to predict the likelihood of the astrologer's uncle's death.[footnoteRef:31] In Women of the Golden Dawn, Mary Greer references a horary horoscope cast by W. B. Yeats concerning his spiritual marriage to Maud Gonne.[footnoteRef:32] She also notes that GD member Annie Horniman created a chart for her friend's novel's success, although the prediction proved to be incorrect.[footnoteRef:33] Regarding electional astrology — which is the timing of a ritual based on astrological considerations — the Inner Order documents on the construction of the Lotus Wand, Sword, and Lamen specifies that astrological figures must be cast for the precise moment of a ritual.[footnoteRef:34] However, it does not suggest that these times must be elected in advance, only that the magician should face with the relevant planets or zodiacal signs. Additionally, in the Egyptian Rituals by GD member Florence Farr, she describes the placement of the sun in relation to fixed stars before each ritual.[footnoteRef:35] Yet she does not indicate that this positioning was specifically planned ahead of time, suggesting a more incidental use of astrology in her practice. [31:  Berridge, Edmund W., ‘On Horary Astrology’ in Commentaries on the Golden Dawn Flying Rolls (Dublin: Kerubim Press, 2013), pp. 293 – 295.]  [32:  Greer, Mary K., Women of the Golden Dawn: Rebels and Priestesses (Rochester: Parker Street Press, 1995), p. 215. What is described is actually an inception chart of a marriage.]  [33:  Greer, Women of the Golden Dawn, p 155.]  [34:  Regardie, The Golden Dawn, pp. 303, 312 and 317.]  [35:  Florence Farr, The Egyptian Rituals, edited by Sally North (Glastonbury: Holythorn Press, 2021).] 

Several modern GD practitioners have contributed to advancing the understanding of astrology within the GD system. In Adept Magic, Frater YSHY explores key esoteric symbolism in the Neophyte ceremony, focusing on the planetary attributions of the Temple and its Officers.[footnoteRef:36] Additionally, Frater Manu Forti has published three articles in The Light Extended, a contemporary GD journal. The first article defends the existence of the dignities discussed in the First Knowledge Lecture of the A&O Order, grounding them in Hellenistic astrology, and provides practical guidance on electing appropriate times for planetary rituals based on these principles.[footnoteRef:37] His second article offers a rationale for the astrological aspects presented in the Second Knowledge Lecture, again through the lens of Hellenistic astrology.[footnoteRef:38] The third article serves as a step-by-step guide to calculating the Hyleg and Anareta.[footnoteRef:39] However, further documentation on these practices remains scarce, as much of it is unpublished or kept secret within contemporary GD circles. [36:  Frater YSHY, Adept Magic in the Golden Dawn Tradition, (Dublin, Kerubim Press, 2014), pp. 42 – 53 and pp. 98 – 102.
]  [37:  Manu Forti, ‘Astrological Dignities from the Neophyte Knowledge Lecture’ in The Light Extended: A Journal of the Golden Dawn, Volume 2 (Dublin, Kerubim Press, 2020), pp. 210 – 241.]  [38:  Manu Forti, ‘Zelator Astrology: The Aspects’ in The Light Extended: A Journal of the Golden Dawn, Volume 4 (Dublin, Kerubim Press, 2022), pp. 215 – 231.]  [39:  Manu Forti, ‘Practicus Astrology: The Meaning of the Hylech and Anareta’ in The Light Extended: A Journal of the Golden Dawn, Volume 3 (Dublin, Kerubim Press, 2021), pp. 100 – 107.] 

Ethnographic studies on contemporary GD practice remain scarce. Most academic work on ritual magic groups has been conducted from an outsider’s, often sceptical, perspective. Damon Lycourinos, in his paper on ethnographic studies of contemporary ritual magic, discusses the complexities involved in researching magical communities.[footnoteRef:40] He highlights that occult orders are typically secretive and closed, requiring researchers to participate actively rather than merely observe. Even when a researcher joins an occult group, they remain an outsider, carrying their own biases and agendas. Moreover, ethical concerns arise regarding the researcher’s role within the group and the potential impact their involvement has on the authenticity of the practices being studied. Lycourinos urges researchers to reflect on how their own beliefs and practices shape their observations and analyses. One of the few ethnographic studies focused on GD-based ceremonial magic was presented at a conference in 2023.[footnoteRef:41] In this work, Mark Shekoyan and approximately twenty participants co-created a magical lodge in San Francisco. Shekoyan argues that the efficacy of ritual magic lies in the practitioner’s ability to focus their will and visualize, challenging the prevailing theory that magic’s power is tied to psychological comfort. Drawing on the Imaginal Psychology of figures like Carl Jung, he underscores the importance of the ‘Imaginal Realm’ in magical practice. In another ethnographic study, Kenneth Granholm, who became an initiate of the Stockholm-based occult order Dragon Rouge, explores how esoteric practices in modern subcultures are shaped by both personal and collective experiences.[footnoteRef:42] He examines how these occult communities engage with broader societal ideologies, negotiating their identities and beliefs in a secular world. While Shekoyan’s research focuses on ritual and the Imaginal Realm, and Granholm on the social context of esoteric groups, no study has yet specifically addressed the interaction between ritual practice and cosmological considerations. This research seeks to pioneer this uncharted territory, examining the role of the cosmos in contemporary GD ceremonial magic. [40: Damon Lycourinos, ‘Reflections on the ethnographic study of contemporary ritual magic’, Correspondences, 6:1 (2018), pp. 77 - 107.]  [41:  Shekoyan, Mark, ‘Magical Efficacy, Selfhood, and the Imaginal in Golden Dawn Ceremonial Magic’, Anthropology of Consciousness Conference UNLV, Las Vegas, NV, 2002. <https://www.academia.edu/93510576/Magical_Efficacy_Selfhood_and_the_Imaginal_in_Golden_Dawn_Ceremonial_Magic> [Accessed 26th April 2026].]  [42:  Kenneth Granholm, Dark Enlightenment: The Historical, Sociological and Discursive Contexts of Contemporary Esoteric Magic (Leiden: Brill, 2014).] 


Research Methods
To study the role of the cosmos in contemporary GD magic, a mixed-methods approach was employed for data collection and analysis. Initially, a self-reporting questionnaire was distributed within the GD community, comprising both open and closed questions designed to elicit participant responses.[footnoteRef:43] The benefit of such questionnaires lies in their ability to reach a wide audience, allowing for the identification of overarching patterns necessary for this research.[footnoteRef:44] Following this, in-depth semi-structured interviews were conducted with prominent figures within the GD community, selected for their reputation and history of relevant publications. These interviews intend to supplement the questionnaire data by providing more nuanced insights into the research question, capturing perspectives that might not emerge in written responses. The interviews also offered the opportunity to gather deeper contextual information, personal subjectivity, and specific narratives that would enrich the overall understanding of the research topic.[footnoteRef:45] [43:  Jenny Rowley, ’Designing and using research questionnaires’, Management Research Review, 37:3 (2014), pp. 308 – 330, p 308.]  [44:  Rowley, ’Designing and using research questionnaires’, pp. 309 – 310.]  [45:  Tom Wengraf, Qualitative Research Interviewing: Biographic Narrative and Semi-structured Methods (London: Sage Publications, 2001).] 

The questionnaire was developed following semi-structured discussions on cosmology and ritual with three practicing ceremonial magicians. These open-ended conversations identified three key challenges that may contribute to a disconnect between GD magicians and the cosmos:
1. Skills in observational astronomy and practical astrology.
2. The understanding and integration of astrology into rituals.
3. The practical limitations and challenges of incorporating astrology into ritual practice.
These insights shaped the three main sections of the questionnaire. The final wording of the 25 questions was refined through an ongoing literature review and the initial discussions. The questionnaire was administered via Google Forms and distributed within the GD community through group secretaries and word of mouth. It remained open from March 21st to April 6th, receiving 25 responses. In-depth interviews, conducted via video conferencing over the following two weeks, lasted approximately one hour each and were designed to build on the responses from the questionnaire.
The primary limitation of this study was the vow of secrecy traditionally upheld by members of structured occult orders. Consequently, questions were crafted to avoid eliciting sensitive information or causing participants to feel compelled to reveal secrets. Pre-questionnaire discussions highlighted that potential participants might refrain from participating due to concerns about inadvertently disclosing confidential details. Additionally, the secretive nature of these orders made it impossible to obtain a representative sample size for quantitative analysis. Therefore, all quantitative results should be considered as indicative rather than reflective of a broader consensus.
This research adheres rigorously to ethical guidelines. Prior to completing the questionnaire, participants were informed that by participating, they confirm their age (18 or older), understand the nature of the questions, and consent to the use of their responses for research purposes.[footnoteRef:46] Participants were assured that their anonymity and confidentiality would be maintained throughout the research process.[footnoteRef:47] Neither the questionnaires nor the interviews requested personally identifiable information or details about the occult groups to which participants belong. Unique codes were assigned to participants before their data was recorded, and email addresses were not stored. All data collected will comply with the General Data Protection Regulation (GDPR) of 2018.[footnoteRef:48] Information is collected transparently, exclusively for this study, and is relevant to the research question. At the conclusion of the project, all data will be deleted, with all information before this securely stored on password-protected, encrypted drives. The researcher acknowledges their own subjectivity and insider status, having spent eleven years within the GD community and being certified in traditional astrology. Given this background, efforts were made to bracket personal biases and preferences to maintain objectivity. It is also recognized that participants' awareness of the researcher's insider position may influence their responses.[footnoteRef:49] [46:  Judith Bell and Stephen Waters, ‘Ethics and Integrity in Research’ in Doing your research project: a guide for first-time researchers, 8th edn. (New York: McGraw Hill, 2024), pp. 78 – 100., p. 83.]  [47:  Bell, Doing Your Research Project, p. 86.]  [48:  Bell, Doing Your Research Project, p. 89.]  [49:  Monique Hennink, Inge Hutter, & Ajay Bailey, Qualitative Research Methods, 2nd edn. (Thousand Oaks, Sage Publications, 2020), pp. 53 – 57.] 


Results and Discussion
[bookmark: _Int_IxWR6G9Q]Participant responses suggest that a connection with the cosmos remains integral to the modern GD community. About 47% of participants view cosmological consideration as foundational to the entire GD magical system, while an additional 35% regard it as one of several important factors. One participant remarked:
In the tradition of the Golden Dawn, astrology is an indispensable cornerstone, intricately woven into the fabric of Tarot, Geomancy, Qabalah, Alchemy, and Enochian practices.
As previously noted, astrological correspondence pervades the cosmological structures within the GD system. For instance, 75% of participants report that their worldview is influenced by the Kabbalah. The impact of the planetary spheres within the Kabbalistic Tree of Life is evident in the progression of Neophytes through the grades of the Outer Order. As one interviewee explained, ‘The gradual introduction to the Kabbalistic universe through each grade’s lectures and ritual imprints these cosmological correspondences.’ Several participants also referred to Neoplatonic philosophy, which posits the spiritual ascent of the soul through the planetary spheres, symbolized by the Tree of Life. According to Neoplatonism, while material existence is fatalistic (heimarmene), the soul has the potential to transcend materialism and align with the Divine. A majority (53%) of participants embraced this philosophy, believing that while reality is governed by fate, individuals can choose to ascend. One participant asserted that astrology ‘reflects the free will to align to the higher self.’ Surprisingly, less than 50% of participants believed that astrological magic could alter fate, despite their active participation in ritual magic. Those who did address this topic favoured theurgical practices, rejecting the idea that magic could change their predetermined heimarmene. Despite this 18% adhered to a Stoic view of a fully deterministic cosmos, though they provided little elaboration. Regardless of differing perspectives on fate or magic, the Golden Dawn magician’s connection to the cosmos remains a constant, shaped profoundly by the Order’s teachings.
These ritual magicians, shaped by the cosmological impressions through ritual and study, may possess varying degrees of knowledge about the observable cosmos. While no participants reported formal education or professional backgrounds in astronomy, 65% claimed the ability to identify individual celestial objects in the sky, such as the planets. Comparing this to the general population is challenging, as few studies on astronomical knowledge have been conducted to date. A study in Ukraine found that only 19% of first-time planetarium visitors could identify Sirius as the brightest star, with 39% mistakenly identifying Polaris.[footnoteRef:50] Another study among French-speaking Belgian citizens revealed that only 39% knew that Jupiter has its own moons, with many participants puzzled by the possibility of other moons.[footnoteRef:51] In this study, 88% of participants stated that they could identify some constellations. The Ukrainian study also highlighted the common identification of constellations such as Ursa Major and Minor, Canis Major and Minor, and the Zodiac constellations[footnoteRef:52], which participants in this study also referenced, along with Orion and the Pleiades cluster. These constellations have been shown to be widely recognized across many cultures, often due to ‘perceptual grouping’.[footnoteRef:53] In his work on perceptual grouping, Yantis suggests that certain stellar configurations, such as the Big Dipper, are universally perceived across cultures because they align with ‘classic Gestalt laws of proximity, good continuation, [and] similarity’.[footnoteRef:54] While the Ukrainian and Belgian studies cannot be directly compared to this research, they suggest that participants in this study may possess a greater knowledge of basic celestial phenomena. One interviewee noted that interest in astrology ‘may encourage occultists to be more aware of the observable cosmos’, further emphasizing the influence of symbolic ritual and study on the ritual magician's cosmological awareness.  [50:  Nataliya Kovalenko, ‘Basic Astronomy: Common Misconceptions and Public Beliefs According to	 the Audience Survey at Kyiv Planetarium’, EPJ Web of Conferences, 200:01023 (2019), p. 2.]  [51:  Yaël Nazé and Sébastien Fontaine, ‘An astronomical survey conducted in Belgium’, Physics Education, 49:2 (2013), p. 11.]  [52:  Kovalenko, ‘Basic Astronomy’, p. 2.]  [53:  Charles Kemp, et al., ‘Perceptual grouping explains similarities in constellations across cultures’, Psychological Science, 33:3 (2022) pp. 354 – 363, p. 359.]  [54:  S., Yantis, ‘Multielement visual tracking: Attention and perceptual organization’ Cognitive Psychology, 24:3 (1993) pp. 295 – 340, p. 325.] 

The study material of the Outer Order, particularly in groups influenced by the A&O offshoot, covers the foundational concepts of planets, zodiac signs, aspects, and astrological houses. These are regarded as essential topics for grade advancement, which explains why 100% of participants in the study reported familiarity with all four subjects. Furthermore, elements of this foundational astrological knowledge have become embedded in contemporary popular astrology. For instance, zodiacal sun signs are a regular feature of newspaper and online horoscopes, while concepts like Mercury retrograde[footnoteRef:55] and Saturn return[footnoteRef:56] have gained widespread recognition. In addition, the recent emphasis on the Ascendant as part of the ‘Big Three’ has helped introduce the concept of astrological houses to the general public.[footnoteRef:57] For those pursuing formal astrological education, these four topics form the core of most beginner certification programs, such as those offered by the National Council for Geocosmic Research.[footnoteRef:58] All interviewees confirmed the relevance of these foundational concepts within their groups and noted that many of their members possess only this basic astrological knowledge. A smaller proportion (75%) reported understanding the nodes and eclipses. It is important to note that the historical GD material does not extensively address these topics, referencing them primarily in the context of an Inner Order lecture on Hexagram rituals.[footnoteRef:59] In contrast, contemporary astrology has seen a surge in the interpretation of eclipses, particularly in mundane astrology.[footnoteRef:60] A 2017 study found that only 49% of Americans understood the meaning of a "total solar eclipse," suggesting that the GD community demonstrates greater knowledge on this subject compared to the general population.[footnoteRef:61] Additionally, 56% of participants indicated an understanding of the distinction between the tropical and sidereal zodiacs. This concept, which requires familiarity with the precession of the equinoxes[footnoteRef:62], is more advanced and may explain why GD founder S.L. MacGregor Mathers required only those in the Inner Order to adopt the Sidereal Zodiac.[footnoteRef:63] This distinction is often discussed in popular media, particularly in efforts to debunk astrology[footnoteRef:64], which may contribute to the confusion surrounding it. Overall, core astrological concepts are integrated into the GD magician's understanding even on a basic level, raising the question of how these concepts influence the magician's experience of ritual practice. [55:  Jo Livingstone, ‘How Mercury Retrograde went viral’, Harper’s Bazaar, <https://www.harpersbaz aar.com/culture/features/a39697809/how-mercury-retrograde-went-viral-may-2022/> [Accessed on 26th April 2025].]  [56:  Laura Simmons, ‘Is Your "Saturn Return" Coming Up? Here's Why You Shouldn't Worry’, IFLS < https://www.iflscience.com/is-your-saturn-return-coming-up-heres-why-you-shouldnt-worry-68392> [Accessed on 26th April 2025].]  [57:  Sparkly Kat, Alice. ‘Introduction’ in Postcolonial Astrology: Reading the Planets Through Capital, Power, and Labor,  (Berkeley: North Atlantic Books, 2021), pp 1 – 20.]  [58:  NCGR-PAA, Educational Curriculum and Study Guide for Certification Testing, edited by Shirley Soffer and Bruce Scofield, 3rd edn., (National Council for Geocosmic Research and the NCGR Professional Astrologer’s Alliance Inc, 2015), pp. 13 – 46.]  [59:  Regardie, The Complete Golden Dawn, pp. 287 – 299.]  [60:  Kyle Thomas, ’Astrology of Eclipses — See How One May Affect You!’, Farmer’s Almanac, <https://www.farmersalmanac.com/the-astrology-of-eclipses> [Accessed 30th April 2025].]  [61:  Jon Miller and Morgan Sherburne, ’Americans and the 2017 Eclipse: A Final Report on Public Viewing of the August Total Solar Eclipse’, (Ann Arbor: University of Michigan Institute for Social Research, 2018).  ]  [62:  Meyer, Peter, J., ‘The Influence of the Tropical and Sidereal Zodiacs on Personal Transits’, Journal of Research of the American Federation of Astrologers, 15 (2015).]  [63:  Brodie-Innes, The Astrology of the Golden Dawn, p. 42.]  [64:  Moore, Rick, C., ‘As Predicted: Fact and Improbability in News Coverage of Astrology’, Journalism Studies, 13:3 (2012), pp. 418–433, p. 422.] 

[bookmark: _Int_zoqjyfPB]Astrological magic has a wide variety of applications both on the material and spiritual planes Participants overwhelmingly agreed that cosmological factors influence ceremonial rituals with about 60% claiming it is important and a further 30% suggesting it is a necessary factor. One participant highlight this by suggesting ‘Astrological phenomena are coherent with all group work, whether the practitioners engage it or not’ while another describes astrology as a ‘powerful ally’ in ritual. A common use in medieval and Renaissance grimoires is the use of astrology for the evocation of spiritual entities such as that found in the Lesser Key of Solomon[footnoteRef:65]. 88% of the participants claim to use this and is a frequent practice among members of the Inner Orders. 71% use astrological considerations to consecrate object, a practice common in GD magic as mentioned previously. A relatively low amount about (41%) suggested they use astrology for mundane purposes such as influencing the weather or job prospects. This may align with the previous high adherence to theurgic practices when in the previous discussion on fate. As the above practices are not exclusively GD in origin, several participants called out other traditions such Wicca or eclectic witchcraft as inspiration. Furthermore, several highlighted their own personal interest in astrological magic, with one suggesting that the GD ’is just a school of toolbox knowledge to be applied elsewhere’. As for ritual original to the GD, 41% claimed to employ astrological consideration in advanced Pentagram and Hexagram rituals. As these are specifically Inner Order rituals and relatively complex, the interviewees agreed with this low adherence. [65:  Samual MacGregor Mathers, and Aleister Crowley, eds. The Lesser Key of Solomon: Lemegeton, Clavicula Salomonis. edited by Aleister Crowley, (York Beach: Samuel Weiser, 1995).] 

Over 90% of participants practice the astrological election of auspicious ritual times, with one stating that ‘astrological alignment is a vital nexus between the macrocosm and microcosm, enabling precise, harmonious, and potent magical workings.’ Approximately 71% reported using the Moon and its phases to time rituals, a method common across various alternative spiritual traditions, including Wicca and Neopaganism.[footnoteRef:66] Around 82% of participants employed planetary days and hours—timing techniques not directly aligned with astronomical phenomena. This method is the principal system in The Lesser Key of Solomon, as previously noted, which may contribute to its popularity. Notably, MacGregor Mathers completed the first English translation of this text[footnoteRef:67], potentially explaining its widespread adoption among members. Additionally, 65% of participants claimed to use full astrological chart elections for ritual. Discussions with interviewees suggested that for practitioners unfamiliar with the complexities of electional astrology, simpler systems—such as Moon phases or planetary hours and days—provide more accessible alternatives that still maintain philosophical depth. One participant noted that because planetary hours and days have been in use since the Hellenistic period[footnoteRef:68], they carry a strong “egregore” from which modern magicians can draw power.[footnoteRef:69] Several participants also drew from historical sources, such as the Greek Magical Papyri[footnoteRef:70] and the Picatrix[footnoteRef:71], to simplify timing decisions. Others reported aligning rituals with broader calendars, including the Christian liturgical calendar[footnoteRef:72], the Celtic seasonal cycle[footnoteRef:73], and even using ’embodied time.’[footnoteRef:74] One interviewee remarked that performing rituals on days with ’bad energy,’ such as September 11th, often led to negative outcomes. Overall, it is evident that Golden Dawn practitioners, in seeking cosmic alignment, draw from a diverse array of traditions to establish ritually auspicious timing. [66:  Shayna Phelps, Moon Circle Rituals – Meditation, Bodily Attunement, and the Construction of Self-Determination.’ Master's thesis, University of Chicago, 2022, <https://knowledge.uchicago.edu/record/9786> [accessed 26 April 2025].]  [67:  Samual MacGregor Mathers, The Lesser Key of Solomon.]  [68:  Ant, Planetary Days and Hours in Hellenistic Astrology’ Seven Stars Astrology, < https://sevenstarsastrology.com/planetary-days-and-hours-in-hellenistic-astrology/> [Accessed 30th April 2025].]  [69:  Mark Stavish, Egregores: The Occult Entities That Watch Over Human Destiny, (Rochester: Inner Traditions, 2018).]  [70:  Hans Dieter Betz, The Greek Magical Papyri in Translation, Including the Demotic Spells. 2nd edn. (Chicago: University of Chicago Press, 1992).]  [71:  Dan Attrell, and David Porreca, Picatrix: A Medieval Treatise on Astral Magic. Based on the Latin edition by David Pingree (Pennsylvania: Pennsylvania State University Press, 2019).]  [72:  Adrian Fortescue, The liturgical year: The origins of the liturgical calendar and its role in the Church (Leominster: Gracewing Publishing, 2012).]  [73:  Helen McKay, The Coligny Calendar: A Full Reconstruction with Modern Dates." Études Celtiques, 48 (2022), pp. 55–78.]  [74:  Alisha Rankin, ‘Telling Time Through Medicine: A Gendered Perspective’, in Gendered Temporalities in the Early Modern World, edited by Merry E. Wiesner-Hanks (Amsterdam: Amsterdam University Press, 2018), pp. 95-114.] 

[bookmark: _Int_nXqAoO2b][bookmark: _Int_SUk2HWmb]The most regularly conducted group rituals within a GD context are the initiation of new members—known as the "Neophyte ceremony"[footnoteRef:75]—followed by the four advancement rituals of the Outer Order.[footnoteRef:76] To the researcher’s knowledge, no explicit instructions regarding astrological timing for these rituals were published by the original GD. Nonetheless, nearly 60% of participants believe astrological conditions influence ritual outcomes, with 12% remaining neutral, 6% disagreeing, and the rest offering no opinion. Of those who affirmed its relevance, 65% felt the candidate’s natal chart should be considered when scheduling these rites. Three of the advancement rituals have planetary correspondences, and 60% of participants believed the associated planet should ideally be in a favourable condition. Several participants recommended prioritizing well-placed planetary alignments, lunar phases, and minimizing negative transits to the candidate’s natal chart. Despite these preferences, one participant remarked, ’Elections for group work would be impractical’, while another suggested using the Lord of the 11th House as the primary factor for group ritual timing.[footnoteRef:77] Views on planetary correspondences varied, with the main critique being that associated planets are symbolic and not directly invoked. Participants appeared flexible, often employing creative mitigations. As one stated:  [75:  Farrell, Mather’s Last Secret, pp. 31 – 78.]  [76:  Farrell, Mather’s Last Secret, pp.  86 – 211.]  [77:  The 11th Astrological House in astrology is common associated with group activity.] 

[bookmark: _Int_sZFXxpgV][bookmark: _Int_aceffAbY]If I can't get a good election, that's not always a deal breaker, as long as some remediating factors are employed, such as planetary charity to a malefic (planet) or placation of a daimon/angel.
Other strategies included reciting Orphic Hymns[footnoteRef:78], lighting appropriate candles, or incorporating cultic images. While astrological timing is taken seriously by GD practitioners, practical constraints—especially in group settings—require adaptability, resulting in a blend of idealism and pragmatic ritual planning. [78:  Apostolos  Athanassakis,, and Benjamin Wolkow, The Orphic Hymns (Baltimore: Johns Hopkins University Press, 2013).] 

[bookmark: _Int_Eie8ZcvT]A significant barrier to effective astrological timing is the complex set of limitations imposed by everyday life. One participant noted that these events ‘seemingly ordinary, significantly impact the feasibility and timing of ritual gatherings.’ Participants unanimously agreed that organizing private rituals is considerably more manageable than coordinating group rituals. Consistent with existing literature on the intersection between spirituality and daily responsibilities[footnoteRef:79], 82% of participants identified family and career obligations as the primary obstacles. One interviewee emphasized that such pressures often lead to members withdrawing from group practice altogether. Additionally, 75% of participants cited transportation as a limiting factor, noting that members of occult groups are frequently dispersed across wide geographic areas. The ongoing storage of ritual materials further complicated these logistical challenges. Venue accessibility proved another major concern: 65% of participants highlighted limited availability and prohibitive costs, with one individual stating they only had access to a suitable venue twice a month. Several participants also reported encountering bias—particularly from venues with a Christian ethos—illustrating the persistent stigmatization of occult practices within mainstream religious contexts.[footnoteRef:80] In contrast, these constraints affected private ritual less, with only 50% reporting interference from family or career demands. This lower figure is likely due to the absence of travel and venue requirements. Nonetheless, privacy remains a critical challenge for solitary practitioners; 70% cited a lack of dedicated ritual space at home, though some have adopted creative solutions, such as repurposing walk-in closets as small oratories. These findings underscore the intricate ways in which modern life continues to mediate spiritual expression. [79:  Barjinder Singh and Donna Stringer, ‘Job and spouse demands and work-family conflict: Moderating role of religiosity and spirituality’, Academy of Management Proceedings, 1 (2017).]  [80:  Bruce Bauer, ‘Witchcraft, the Occult, and the Church’, Andrews University Seminary Student Journal, 2:2 (2016), pp. 1 - 11.] 

For magicians seeking deeper attunement with the cosmos, a central question arises: what is needed to make astrology more accessible within contemporary practice? Several participants identified a lack of proper training as a key obstacle—an observation corroborated by interview responses. In particular, participants emphasized the need for instruction in ‘electional astrology at the least.’ One participant outlined their ideal approach: 
To make astrological timing more accessible, practitioners could integrate modern technology such as astrology software or mobile applications. These tools simplify the calculation and visualization of celestial alignments, making ritual timing more precise and readily applicable. Additionally, creating structured guides and simplified correspondences can aid practitioners in easily identifying favourable times, thus seamlessly weaving astrology into regular practice.
To the researcher’s knowledge, no mobile applications currently meet these specific needs. While advanced astrological software such as Solar Fire is available, it can be prohibitively expensive. Participants’ interest in formal training and structured guidance within the GD community may stem from the high cost of external instruction, which often fails to address the unique requirements of ceremonial magicians—despite such instruction aligning with the intentions of the original GD system. A notable benefit of the contemporary revival of traditional astrology is the increasing availability of courses in electional astrology[footnoteRef:81], some of which are tailored to traditional methodologies.[footnoteRef:82] These can offer tools that GD practitioners may adapt for ritual use. Internally, at least one participant reported offering ‘formal training in planetary hours and days,’ along with informal guidance on more advanced topics. Overall, while barriers to effective astrological timing remain, there is a clear and continued desire within the GD community for rigorous instruction that supports a cosmically integrated ritual practice. [81:  Chris Brennan,  The Electional Astrology Course, The Astrology School, https://courses.theastrologyschool.com/courses/electional-astrology-course>, [Accessed 30 April 2025].]  [82:  Christopher Warnock, Traditional Electional Astrology Course, Renaissance Astrology, <https://www.renaissanceastrology.com/electionalastrologycourse.html> [Accessed 30 April 2025]] 


Conclusion
This research highlights the enduring significance of cosmology and astrology within the contemporary GD community. Participant responses suggest that astrological frameworks remain integral not only to ritual structure but also to personal and philosophical worldviews. A majority of practitioners perceive astrology as either foundational or highly influential, particularly in relation to the Kabbalistic Tree of Life and Neoplatonic cosmology. These systems reinforce the idea of spiritual ascent through celestial spheres, a symbology deeply embedded in GD teachings. While participants demonstrated a strong grasp of basic astrological principles—such as planets, signs, aspects, and houses—more advanced knowledge, including electional techniques and sidereal-tropical distinctions, varied. There was widespread use of astrology in ritual timing, especially concerning lunar phases, planetary hours, and full chart elections. Yet, practical barriers—ranging from constraints in scheduling to lack of formal instruction—often necessitate creative adaptations, blending traditional methods with modern convenience. Participants expressed a clear desire for greater accessibility to astrological education tailored to the needs of ceremonial magicians. Despite differing views on fate and the efficacy of magical intervention, all participants emphasized the value of aligning ritual with cosmological forces. This project finds that the cosmos plays a vital role in modern ceremonial magic, particularly within the GD community. Ultimately, there is clear interest in astrologically timed rituals and formal training, though contemporary life imposes practical limits. However, participants demonstrate adaptability, suggesting that perceived constraints are navigable rather than prohibitive.
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Appendix - Questionnaire
This questionnaire's purpose is to assess the level of knowledge of astrology and astronomy as well as the practicalities of employing astrological factors in ceremonial ritual influenced by the Golden Dawn system. It is an academic survey conducted by Shane O’Brien for his assessment for the Researching Contemporary Cosmologies module. This module is part of the MA in Cultural Astronomy and Astrology in the University of Wales, Trinity Saint David. This survey will take no more than 20 minutes, and your participation is invaluable. 
Astrology was an important topic of study for the members of the original orders of the Golden Dawn at the end of the nineteenth century. Almost everything in the Golden Dawn system of magic is correlated to some astrological factor, from the Qabalistic Tree of Life, Tarot, Alchemy to the Enochian system. Modern society, however, has become much less aware of the night sky due to advancing technology, light pollution and the sedentary lifestyle. Hence many of us are disconnected from the Cosmos. your answers will shed light on how in tune the general practitioner is with the cosmos and what mundane factors limit our ability to incorporate astrology into ritual magic.
Your responses will be stored in an encrypted drive with importance given to your anonymity and confidentiality. No information stored will be able to identify you and all data will be deleted once the project is complete. No questions in the questionnaire are meant to be judgemental. We live in a world disconnected from the cosmos and hopefully this project will go some way into helping us align with the cosmos again as practitioners of the magic influenced by the Golden Dawn system. By submitting this form, you agree that you are at least 18 years old and that the information you supply can be used in this research.
Section 1 – Foundational Belief and Knowledge. 

1. How would you describe your level of knowledge in Astronomy? 
a. Studied Astronomy in university or college. 
b. Amateur astronomer. 
c. Ability to identify individual celestial objects in the sky (individual stars, planets, milky way, etc.) 
d. Ability to identify constellations (Zodiac or otherwise). 
e. No knowledge.
f. Other?  
 
2. Do you have any knowledge or experience with the following basic aspects of Astrology? 
a. General sun signs. 
b. Newspaper Horoscopes. 
c. Other ‘popular’ aspects of Astronomy (Big Three, Mercury retrograde, Saturn Return). 
d. Planets. 
e. Zodiac signs. 
f. Aspects. 
g. Houses. 
h. Nodes of the Moon. 
i. Eclipses. 
j. Sidereal/Tropical distinctions. 
 
3. What level of knowledge do you have in the following things?: 
a. Calculation of an astrological chart. 
b. Interpreting someone’s natal (or birth) chart. 
c. Answering a horary astrology question. 
d. Electing an astrologically favourable time for a venture. 
e. Interpreting mundane astrological charts. 
f. Employing advanced timing techniques. (Transits, progressions, Profections, etc). 
 
4. What tradition of Astrology do you mostly align? Choose all that apply. 
a. Hellenistic 
b. Medieval/Arabic. 
c. Renaissance. 
d. Modern (psychological/character analysis). 
e. Jyotish/Vedic 
f. Chinese. 
g. I only know the information studied in Golden Dawn material. 
h. Other (please specify) 
 
5. Which of the following statements do you agree with in relation to the Cosmos, fate and free will? Choose all that apply. 
a. We have complete free will and the astrology has no influence on us. 
b. Astrology only influences us partially and we can exercise some free will. 
c. Our lives are completely determined by Astrology. 
d. The planets and zodiac signs directly cause events on Earth.  
e. The planets and Zodiac signs only correlate with the will of some higher power that they represent. 
f. We live in a fully determined universe, but we can employ astrological magic to alter fate. 
g. Other? 
 
6. Is your world view influenced by any of these cosmologies found in the Golden Dawn system? 
a. The Qabalistic universe (tree of life, Four worlds, Sitra Ahra, etc.) 
b. The Enochian Universe (Four watch towers, etc.). 
c. Other? 
 
7. Would you like to add anything extra or elaborate on any of the above questions on the foundational belief and knowledge? 
 
Section 2. The Use of Astronomy and Astrology in Ritual Based on the Golden Dawn System. 

8. To what extent do you feel astrology provides a foundation to the Golden Dawn System of Magic (Ritual Tarot, Geomancy, Qabalah, Enochian, alchemy etc.)? 
a. All practice should be based on solid astrological principles and correspondences. 
b. Astrology is an important foundation, but not the primary consideration in the practice. For example, using intuition in tarot instead of astrological meaning. 
c. Astrology is just a useful system of classification and correlation. 
d. Astrology should have no relevance to other practices. 
e. I do not know. 
f. Another opinion? 
 
9. To what extent do you feel astrological factors have influence in group or private ceremonial rituals? 
a. Astrological principles are necessary to the success or failure of the ritual performance and outcome. 
b. Astrological principles have an effect on the outcome of the ritual, but they are not the most important factors. (For example, personal will or intention, or ritual formulae) 
c. Astrological principles have no effect on the outcome or performance of the ritual. 
d. Do not’ know. 
e. Another opinion? 
 
10. What reasons would you include astrological factors in ceremonial ritual? Choose all that apply. 
a. The general timing of the ritual itself, i.e. in favourable astrological conditions. 
b. Employing Elemental/planetary/Zodiacal pentagram or hexagram rituals? 
c. Using an astrological factor to correlate all sympathies related to an entity to be evoked, for example, using the planet Mercury and related correspondences to evoke a spirit of Mercury. 
d. Using an astrological factor to correlate all sympathies related to a quality to be invoked, for example, using the planet Mercury and related correspondences to invoke the quality of good communication. 
e. Using an astrological factor to correlate sympathies related to consecrating a talisman or object. 
f. Using astrological factors in ritual to influence the outside world, e.g. the weather, job offers, etc. 
g. Other? 
 
11. When choosing a time for a ritual, which astrological factors would you employ? 
a. Visual appearance of a celestial object (such as the moon shining through your window). 
b. Phases of the Moon/Eclipses. 
c. Planetary hours and days. 
d. Electional Astrology. 
e. I do not time rituals astrologically. 
f. Other? 
 
12. Which of the following astrological factors do you think can affect the outcome of a planetary ceremonial ritual? For example, when invoking Mercury for success in communication. 
a. Position of a planet in the zodiac. 
b. Astrological House in which the planet is located. 
c. Aspects made to the planet by other planets or celestial objects. 
d. Good placement of planet ruling the day or hour. 
e. No astrological factors effect a ritual. 
f. Other factors? 
 
13. Do you agree that astrological factors influence group initiation and advancement rituals in the Golden Dawn. 
strongly disagree / disagree / neither agree nor disagree / agree / strongly agree/do not’ know. 
 
14. If a Neophyte initiation ritual is being timed using astrology, the astrological factors in the candidate’s birth chart should be considered, e.g., transiting Saturn shouldn’t be on the candidate’s Ascendant.  
Strongly disagree / disagree / neither agree nor disagree / agree / strongly agree/do not’ know. 

15. It is important to have an astrologically favourable time to do an advancement ritual, e.g., an astrologically favourable Mercury for the Practicus ritual. 
Strongly disagree / disagree / neither agree nor disagree / agree / strongly agree/do not’ know. 
 
16. Would you like to add anything extra or elaborate on any of the above questions on the use of astronomy and astrology in ritual based on the golden dawn system? 
 
Section 3. The Practicalities of Astrologically Timing Rituals.  

17.  Which of the following statements do you agree in relation to timing rituals bases on the Golden Dawn system. 
a. Group ritual is easy to time astrologically. 
b. Private ritual is easy to time astrologically. 
c. It is easier to time private ritual over group ritual. 
d. I do not know. 

18. What are the mundane limitations of organizing a group ritual in your opinion? Choose all that apply. 
a. Locating venues with open times slots. For example, weekends may be busier than Weekdays. 
b. Locating venues that are comfortable with occult practices, e.g. a Catholic ethos hall may not allow Occult groups. 
c. Participant external commitments. For example, work, family, etc. 
d. Travel or distance from venue. 
e. Other? 
 
19. What are the mundane limitations of organizing a private ritual in your opinion? Choose all that apply. 
a. Working/School hours. Monday 9 – 5 is usually off limits. 
b. Family commitments. 
c. Time specific hobbies, for example, gym class or church. 
d. Lack of private room or quiet time in the household. 
e. Other? 
 
20. When working with, for example a planet, it is common in Golden Dawn instructions to face the direction of the planet in the sky during the ritual. Do you agree that this is an important factor? 
Strongly disagree / disagree / neither agree nor disagree / agree / strongly agree/do not’ know. 
 
21. How visible should the planet in Question 20 be to the magician? 
a. Invisible/cloud cover. 
b. Should be visible in the sky even if not visible in Temple. 
c. Should be visible to magician, e.g. Moon shining through window of Temple. 
d. Other? 
 
 
22. Do you use other methods in lieu of astrology to time rituals? 
a. Tarot 
b. Geomancy 
c. Intuition 
d. I do not time rituals 
e. Other? 
  
23. Have you ever used Horary Astrology to assess the viability, outcome or effectiveness of a ritual? 
a. I use horary before the ritual to assess the effectiveness of the ritual in advance. 
b. I use horary after the ritual to assess if it was effective. 
c. I assess the effectiveness of ritual based on objective results. 
d. I never use any divination to assess the effectiveness of a ritual. 
e. Other methods of divination e.g. Tarot, geomancy, intuition? 
  
24. Do you have any thoughts on how to make timing ritual practice more accessible to the practitioner, either astrologically or otherwise?  
 
25. Any other thoughts you want to share on the practicalities of astrologically timing rituals? 
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