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[bookmark: _GoBack]A textual analysis of 1 Samuel 18: 1-9
Note The translation used is that of the New Revised Standard Version (Anglicised) and can be found in full in the  Appendix.[footnoteRef:1] [1:  New Revised Standard Version Bible, Anglicized Edition (Oxford: Oxford University Press, 1995) (p270,271)] 

Introduction
The two books of Samuel along with the two books of Kings are generally referred to as the historic books of the Hebrew Bible.[footnoteRef:2] However, it was in the Greek Septuagint (LXX) translation that the division into two books occurs. Jones suggests that this was due to the conventional size of the Greek scroll as opposed to a literary distinction.[footnoteRef:3] Within the books further distinctions may be recognised by examining the focus of different sections. The passage under consideration forms part of the narrative developed in chapters 16 – 31 which Jones notes has been designated as 'The History of David's Rise',[footnoteRef:4] in which David, as YHWH's chosen, becomes King over Israel, in succession to Saul, Israel's first anointed king.  [2:  Harry Mowvley 1 & 2 Samuel The People's Bible Commentary (Oxford: The Bible Reading Fellowship, 1998) p.13]  [3:  Gwilym H. Jones, 1 and 2 Samuel in John Barton and John Muddiman The Oxford Bible Commentary (Oxford: Oxford University Press, 2007) p.196]  [4:  Jones, p.198.] 

Examination of the text
In taking a social-scientific perspective on this passage two themes emerge, that of the relationship between David and Jonathan, Saul's son, and that between Saul and David. In the Masoretic Text (MT) of the Hebrew Bible the first five verses of this passage and the beginning of the sixth verse do not appear.[footnoteRef:5] The LXX narrative at this point then focuses only on the jealousy between Saul and David, in the context of David's victory over the Philistines, in which David slew the giant Goliath (1 Samuel 17: 31-54). Taking the narrative in its MT completeness, the juxtaposition of the two stories can be perceived as a literary device to highlight the contrast between the two relationships[footnoteRef:6], giving additional rationale for approaching the passage with a social-scientific view.  [5:  Nicholas King The Old Testament Volume 2 The Historical Books (Stowmarket: Kevin Mayhew, 2012)]  [6:  Mowvley, p.80.] 

[18: 1] In this verse Jonathan's feelings for David are established, following Saul's recognition of David as a warrior (17:55-58). The use of the words 'bound to'[footnoteRef:7] implies an intensity of relationship. Keren notes the repetition of the word 'soul' both in this verse and later in verse 3 as indicative of the strength of relationship.[footnoteRef:8] The nature of the relationship is not entirely clear at this point however. In particular, the narrator does not identify whether the feelings are reciprocated by David, a question raised by several commentators including Keren[footnoteRef:9] and Stansell[footnoteRef:10]. Mowvley reflects that at this point it seems as if it is more a case of 'hero-worship' on the part of Jonathan[footnoteRef:11] while Jones suggests that it has political implications.[footnoteRef:12] [7:  Or 'bonded to' in The Amplified Bible]  [8:  Orly Keren, 'David and Jonathan: A Case of Unconditional Love?', Journal for the Study of The Old Testament Vol.37.1 (2012), pp3 -23. (p.6) ]  [9:  Keren p.8.]  [10:  Gary Stansell, 'David and His Friends: Social- Scientific Perspectives on the David-Jonathan Friendship Biblical Theology Bulletin Volume 41, Number 5, pp115 – 131. (p.123)]  [11:  Mowvley, p.80.]  [12:  Jones, p.209.] 

[18:2] Jones gives two suggestions as to why David might be taken into Saul's court.[footnoteRef:13] While it might be to ensure that David's skills could be used to strengthen Saul's military power, it might also be in order to guard against an uprising led by David. If it is the latter case, then Saul's jealousy is already becoming apparent. [13:  Jones, p.209.] 

[18: 3] Here again the word 'soul' appears, this time alongside the establishment of a covenant. Jones notes that the word 'covenant' or 'pact' implies more than a 'bond of friendship'.[footnoteRef:14] Fleming identifies the word 'pact' as being used alongside a declaration 'love' in further accounts of interactions between  Jonathan and David (20:16, 23:18) supporting the argument that the term 'love' as used in Middle Eastern context can be understood as having political implications.[footnoteRef:15] [14:  Jones, p.209.]  [15:  Erin E. Fleming, 'Political Favouritism in Saul's Court: נעם ,חפץ, and the Relationship between David and Jonathan' Journal of Biblical Literature, 135 No1 (2016) pp19-34. p.20] 

[18: 4] The covenant is then symbolised with the passing of gifts from Jonathan to David. Stansell perceives the gift-giving as marks of a ritual 'rooted firmly in the friendship and affection'. He is inclined to the view that any political meaning is secondary.[footnoteRef:16] Jones, however, suggests that Jonathan 'was symbolically transferring the right of succession'.[footnoteRef:17] This is supported by Keren who identifies other biblical instances in which the hand over of a robe symbolised the handing over of authority (Num. 20:26, 2 Kings 2:13).[footnoteRef:18] Keren also draws attention to the style of the narrative at this point. The giving of the robe is followed by the giving of armour and weapons, with the text identifying the latter as Jonathan's personal items, prefaced by 'his', implying a separate transaction of transferring military command to David.[footnoteRef:19] [16:  Stansell, p124.]  [17:  Jones, p209.]  [18:  Keren, p7.]  [19:  Keren, p.7.] 

[18: 5] The narrative continues, identifying David as a successful warrior and emphasising his elevation to leadership. The narrator also notes that members of Saul's court 'approved' of David, possibly emphasising that the jealousy which David faced did not arise as a result of his particular skills in battle but in his elevation as heir-apparent to the throne.
[18: 6] The use of the word 'Philistine' in the singular implies that the celebration taking place happened immediately after the incident described in chapter 17, that is before David was given command of an army. There is no evidence to suggest that this should read as a plural[footnoteRef:20] or that the exclusion of verses 1-5 from LXX is in order to make the narrative more consistent.[footnoteRef:21] As a preface to the increasing jealousy exhibited by Saul it seems reasonable to assume that David had been established at court for a period of time at this point. Regardless of the timing, the celebration clearly intensifies the tension in the relationship between Saul and David.  [20:  Mowvley, p.81.]  [21:  Jones, p.196] 

[18:7] Jones points to the song of the women as an indicator that David was positioned to become king.[footnoteRef:22] With David clearly excelling over Saul in prowess, his potential status in the eyes of the people becomes unmistakeable.  [22:  Jones, p.196.] 

[18: 8] In verse 8 Saul's anger becomes explicit as the potential kingship of David is expressed in his reflection on the song of the women. King notes that the phrase 'what more can he have but the kingdom?' only appears in the MT but 'provides a very specific reason for Saul's aggressive mood'.[footnoteRef:23] [23:  King, p.133.] 

[18:9] At this point the reader is made clearly aware of the animosity which colours Saul's view of David and that this is to be a key factor of the forthcoming narrative. The use of the words 'from that day on' indicate that further issues are to emerge as a result of the esteem in which David is held and the jealousy which that generates in Saul.
Conclusion
Considering this passage from a socio-scientific perspective raises questions both about the nature of friendship as identified in the relationship between Jonathan and David and about the political power relationships emerging between Saul and David. The latter relationship, particularly, is set to define the ongoing account of the rise of David as King and as appointed by YHWH. While the relationships can be considered separately, the use of sociological models enable the underlying tensions to be viewed in conjunction with the narrative as a whole and its seeming intention to validate the rise of David as king. 
Stansell explores the David-Jonathan friendship as part of a triangular relationship between Saul, Jonathan and David which brings into play issues of kinship and politics alongside the nature of friendship in the personal sense.[footnoteRef:24] While this can provide a means of reflecting on the complexity of the unfolding narrative it may not take fully into account the time and purpose of the written text. As Mowvley identifies, the writer(s) were attempting to explain the relationship of God to his chosen people, following the destruction of the temple and the exile to Babylon.[footnoteRef:25] This in itself would allow for the narrative to develop in a particular direction. [24:  Stansell, p.125.]  [25:  Mowvley p.12.] 

In addition, as Whitelam notes, the books of Samuel can be understood as 'skilful and serious literature'.[footnoteRef:26] The juxtaposition of the Jonathan and David encounter and the celebratory return of Saul and David with its hints of potential jealousy may be viewed as a literary device, a storyteller's mechanism for engaging the reader. Given that it is generally accepted that the final form of the narrative was not written until after the exilic period[footnoteRef:27] there is also the question of whether the social relationships portrayed accurately reflect society of the time. The mores of the time of writing may have influenced the portrayal of both friendship and jealousy in the narrative.  [26:  Keith W. Whitelam 'The Social World of the Bible' in John Barton (ed) The Cambridge Companion to Biblical Interpretation  (Cambridge: Cambridge University Press, 1998) (p.38)]  [27:  Mowvley, p.11] 

In approaching the text from a social-scientific position there is inevitably a range of perspectives from which models can be drawn. The relationship between Jonathan and David has been frequently interpreted as homosexual or homoerotic. Both Keren[footnoteRef:28] and Stansell[footnoteRef:29], however feel that it can be viewed as a broader and more complex relationship, particularly when viewed alongside the relationships of Saul with both Jonathan and David, with issues of kinship and kingly succession underlying the overt friendship between the two. [28:  Keren, p23]  [29:  Stansell. p.27] 

In the passage explored here, the interspersing of the account of Jonathan making a covenant with David together with the account of Saul's anger following the celebration suggests that a socio-political approach to examining the friendship and the jealousy can enable effective reflection and analysis. However, the complexity of the context in which the narrative is played out cannot be ignored and the use of historical and literary criticism alongside a social-scientific approach could lead to a more thorough exegesis. 
(1471 words)
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Appendix
18 When David had finished speaking to Saul, the soul of Jonathan was bound to the soul of David, and Jonathan loved him as his own soul. 2 Saul took him that day and would not let him return to his father’s house. 3 Then Jonathan made a covenant with David, because he loved him as his own soul. 4 Jonathan stripped himself of the robe that he was wearing, and gave it to David, and his armour, and even his sword and his bow and his belt. 5 David went out and was successful wherever Saul sent him; as a result, Saul set him over the army. And all the people, even the servants of Saul, approved.
6 As they were coming home, when David returned from killing the Philistine, the women came out of all the towns of Israel, singing and dancing, to meet King Saul, with tambourines, with songs of joy, and with musical instruments. 7 And the women sang to one another as they made merry,
‘Saul has killed his thousands,
    and David his tens of thousands.’
8 Saul was very angry, for this saying displeased him. He said, ‘They have ascribed to David tens of thousands, and to me they have ascribed thousands; what more can he have but the kingdom?’ 9 So Saul eyed David from that day on.[footnoteRef:30] [30:  NRSV(Anglicised)] 


