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Did medieval astrology (1100-1400) assume that the future was negotiable or fixed?
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Introduction
This essay examines what the theory and practice of medieval astrology indicated about attitudes toward the future via two themes: 'The Astrologies of Abraham Ibn Ezra (1089-1164), Albertus Magnus (c. 1200-1280) and Guido Bonatti (c. 1207-1296)' and 'Synthesis'- in which the latter theme juxtaposes the aforementioned astrologers' attitudes toward a negotiable or fixed future. Within the established themes, this essay examines astrological applications and evidence for each astrologer while weighing possible historiographical issues in evaluating their astrological approaches.
It is important to establish the historical and cultural placement of these astrologers within the framework of medieval astrology and its influences. According to Campion, medieval astrology emerged from a world of ‘deep intellectual curiosity… about humanity’s relationship with the cosmos.[footnoteRef:1] Haskins alleges that this was catalyzed by a growing ‘influx of new learning’ from the East of which Ibn Ezra, Albertus and Bonatti were all involved.[footnoteRef:2] According to Epstein, Abraham Ibn Ezra was a ‘renowned Jewish scholar’, known for his biblical commentary and extensive ‘astrological and mathematical writings’, and a key figure in the transmission of Arabic sciences to ‘Christian Europe’.[footnoteRef:3] Epstein states that Ibn Ezra was influenced by Ptolemy’s Tetrabiblos  as well as the works of astrologers from the East, and, according to Holden, wrote more than ‘fifty books on astrology and astronomy’.[footnoteRef:4] Albertus Magnus was a member of the Dominican Order of the Catholic Church, and, as Zambelli states, the Dominicans held an interest in astrology.[footnoteRef:5] Albertus Magnus, as explained by Holden, maintained a favorable view of the subject, producing astrological texts that were widely influential.[footnoteRef:6] Bonatti, according to Parel, was known as the thirteenth century’s ‘restorer of astrology’; With the influences of Ptolemy and Abu Ma’shar on his theory, created Liber Astronomicus, the ‘most important astrological work’ of that century.[footnoteRef:7]  [1:  Nicholas Campion, A History of Western Astrology, Volume I1: The Medieval and Modern Worlds (New York and London: Continuum Books, 2009), pp. 29]  [2:  Charles Haskins, The Renaissance of the Twelfth Century (Cambridge, MA: Harvard University Press, 1927) pp. 278-279]  [3:  Meira B. Epstein, 'Rabbi Avraham Ibn Ezra', Astrology with Meira (2002), <http://bear-star.com/article%20-%20ibn%20ezra%20-%20life%20and%20work.htm>, [accessed 12 March, 2020]]  [4:  Epstein, 'Rabbi Avraham Ibn Ezra'; James Herschel Holden, A History of Horoscopic Astrology (Tempe, AZ: American Federation of Astrologers, 2006), p. 132]  [5:  Zambelli citation needed, p. 51]  [6:  Holden, A History of Horoscopic Astrology, p. 135]  [7:  Anthony J. Parel, The Machiavellian Cosmos (New Haven and London: Yale University Press, 1992), p. 13] 

Both classical and Christian philosophies were embedded within medieval cosmology, so it is essential to determine if concepts of a negotiable or fixed future can be found in these areas. Widely discussed in the cosmologies of Plato and Aristotle, classical concepts of fate influenced medieval astrologers in regard to their view of the future. Particularly, Aristotle’s cosmology held a unique position within medieval Europe. According to Grant, the medieval world was dominated by Aristotelian cosmology when translations of Aristotle’s works became prominently spread, of which approximately 1200 Aristotelian texts were translated from Arabic into Latin.[footnoteRef:8] This spread was no less propagated by Albertus who, as Collins explains, composed summaries and commentaries of ‘nearly all’ of Aristotle’s works.[footnoteRef:9] Aristotle’s cosmology was based on a causal model and he, according to Lang, developed the concept of teleology, where within all of life-forms exists the organism’s seed of potentiality to become an ideal version of itself.[footnoteRef:10]  Where relevant, this essay will critically examine primary classical and subsequently Christian notions of fate and attitudes towards the future as it relates to medieval astrology. [8:  Edward Grant, 'A New Look at Medieval Cosmology, 1200-1687', Proceedings of the American Philosophical Society, vol. 129, no. 4 (1955), p. 417, 419]  [9:  David J. Collins, 'Albertus, Magnus or Magus? Magic, Natural Philosophy, and Religious Reform in the Late Middle Ages', Renaissance Quarterly, vol. 63, no. 1 (2010), p. 2]  [10:  Helen S. Lang, 'Aristotelian Physics: Teleological Procedure in Aristotle, Thomas, and Buridan', The Review of Metaphysics, Vol. 42 (1989), p. 569] 

A critical term to define in this essay is ‘determinism’ which, according to James, describes ‘parts of the universe already laid down absolutely… [where] any other future complement than the one fixed from eternity is impossible’.[footnoteRef:11] There are historiographical issues with using this term. Modern notions of determinism were not used in the classical and medieval world. As Elton states, the ‘post Newtonian view of the physical world… accepting the effect of the observer upon the matter observed, might not be a bad analogy for good history’.[footnoteRef:12] With full awareness of modern notions, one might still approach the term ‘determinism’ as relevant to this paper for it facilitates the aim of discussing concepts of a fixed or negotiable future, despite the knowing adjustment the modern lens might suggest. [11: William James, The Will to Believe: And Other Essays in Popular Philosophy (New York, London and Bombay: Longmans Green and Co, 1907), p. 150]  [12:  Geoffrey Elton, Return to Essintials: Some Reflections on the Present State of Historical Study (Cambridge: Cambridge University Press, 1992), p. 51] 


Theme One: The Astrologies of Abraham Ibn Ezra, Albertus Magnus and Guido Bonatti
This theme explores attitudes of the future in the astrology of Abraham Ibn Ezra and whether evidence for a fixed or negotiable future is reflected in his astrological approaches and understandings. This theme will also examine the astrology of Albertus Magnus and his philosophical attitudes towards fate and free will within the medieval Christian cosmology. For Bonatti, this theme will weigh concepts fate and determinism in the astrology of military matters and the soul. 


The Astrology of Abraham Ibn Ezra 
The introduction to Ibn Ezra’s book, The Beginning of Wisdom, provides a useful indication for where he stands on the subject of a negotiable or fixed future; Here, he cites Psalms 3:10 stating ‘The beginning of wisdom is the fear of the Lord…’ and explains that this fear will ‘protect him from the ordinances of heavens and their dominion’.[footnoteRef:13] Sela explains that the ‘ordinances of heavens and their dominion’ refers to astrological influences and suggests that Ibn Ezra uses this language to ‘denote a strong version of astral determinism’.[footnoteRef:14] Importantly, Sela describes the concern of Jewish medieval astrology with ‘protection against the decree of the stars’ and states that Ibn Ezra suggests ‘two ways to escape’ the decree; the rational approach of the astrologer, or the pious approach of the ‘righteous person’ who is ‘immune to the harm indicated by his… horoscope’ due to ‘divine intervention’.[footnoteRef:15] [13:  Abraham Ibn Ezra, The Beginning of Wisdom, trans. by Shlomo Sela, in Abraham Ibn Ezra's Introductions to Astrology, ed. by Shlomo Sela (Leiden: Brill, 2017), p. 49]  [14:  Shlomo Sela, 'Notes to the Book of the Beginning of Wisdom' in Abraham Ibn Ezra's Introductions to Astrology, ed. by Shlomo Sela (Leiden: Brill, 2017), p. 275]  [15:  Sela, 'Notes to the Book of the Beginning of Wisdom', p. 275] 


An example of the astrologer’s rational approach to avoiding troubling planetary influences can be found in Ibn Ezra’s The Book of Nativities and Revolutions.[footnoteRef:16] Ibn Ezra states that if the ‘native is knowledgeable’ in the transit of Mars to his ascendant in the cause of an illness, the native can prepare to mitigate the issue; Being wise enough to ‘avoid every hot food’ and consume cool drinks would instead allow his body to simply be ‘rebalanced’ in the warmth of Mars entering his ‘rising degree’ rather than initiating an illness.[footnoteRef:17] The second example of protection from the decree of the stars through righteous piety is summarized by Ibn Ezra; He states ‘[for] the one who has faith in God with all his heart God will… change circumstances to save him from every harm [indicated] in his nativity. Therefore… the righteous person is more protected’ than the astrologer.[footnoteRef:18] [16:  Abraham Ibn Ezra, The Book of Nativities and Revolutions, trans. by Meira B. Epstein (Las Vegas, NV: Arhat Publications, 2008), p. 3]  [17:  Ibn Ezra, The Book of Nativities and Revolutions, p. 3]  [18:  Ibn Ezra, The Book of Nativities and Revolutions, pp. 3-4] 


In contrast, Ibn Ezra’s astrology indeed illustrates limits to negotiating the future. When describing astrology, he differentiates between the fate of the individual being secondary to the fate of the collective stating in The Book of Nativities and Revolutions ways in which judgements of the individual’s astrology might be overruled by that of the collective, citing a variety of examples including the influence of the nation, region, family or even the king.[footnoteRef:19] This more closely reflects a deterministic attitude. [19:  Ibn Ezra, The Book of Nativities and Revolutions, pp. 1-3] 



The Astrology of Albert Magnus
According to Holden, Albertus, as a theologian, had to come to terms with the issue of fate versus free-will.[footnoteRef:20] Whatever position that Albertus would hold about the future would decidingly need to fit within a Christian cosmology. Zambelli explains that Albertus was consistent in maintaining an astrological understanding that the stars and planets were moved by ‘the agency of soul’, the same force that moves the individual.[footnoteRef:21] Maintaining the soul in this position demonstrates that Albertus did not hold astrology and Christianity as incongruent but that Christian beliefs could fit within an astrological understanding.  [20:  Holden, A History of Horoscopic Astrology, p. 136]  [21:  Paola Zambelli, The Speculum Astronomiae and Its Enigma (Dordrecht, Boston and London: Kluwer Academic Publishers, 1992), p. 9] 


The soul as the mover of human action was not, in Albertus’ words, ‘subject to celestial motions’.[footnoteRef:22] This did not necessarily mean, for Albertus, that the planets had no effect on human will. Zambelli explains that Albertus attributed the movements of celestial bodies in inciting action by the individual.[footnoteRef:23] In Albertus’s words ‘the stars have the power to alter the elements…to affect human mutations and… to provoke an inclination to action’.[footnoteRef:24] It seems that human will could be affected by the planets, but not necessarily defined by them. Despite celestial provocation, Thorndike summarizes Albertus’s position; he contended that ‘human reason and will remain free and are not necessarily subjected to the movements of the stars’.[footnoteRef:25] Further, Zambelli clarifies that Albertus acknowledge that these celestial influences could not control those who have mastered their will, and that the stars are only instruments of God.[footnoteRef:26]  [22:  Zambelli, The Speculum Astronomiae and Its Enigma, p. 14]  [23:  Zambelli, The Speculum Astronomiae and Its Enigma, p. 67]  [24:  Zambelli, The Speculum Astronomiae and Its Enigma, p. 67]  [25:  Lynn Thorndike, A History of Magic and Experimental Science During the First Thirteen Centuries of Our Era, Volume II (New York: Columbia University Press, 1923), p. 584]  [26:  Zambelli, The Speculum Astronomiae and Its Enigma, pp. 62-63, 67] 


If humans, through wisdom and will, could act freely despite the planet’s influence, then it is important to ascertain the role and perhaps limitations of determinism in Albertus’s view of astrology. Zambelli claims, Magnus believed astrology could only foresee natural events.[footnoteRef:27] This implies that judicial astrology, which Albertus introduces in chapter three of the Speculum Astronomia, could provide a pathway towards negotiation of the future, particularly within a Christian philosophical understanding.[footnoteRef:28] Albertus states ‘For if God, most high in his supreme wisdom, has ordered this world in such a manner, that He who is the living God… should wish to operate through the created things…using the mute and deaf stars’ and inquires what could more desirable than to know how these changes operate upon the world.[footnoteRef:29] This motivation of refining oneself to further understand divine order may illuminate why Albertus devotes the majority of Speculum Astronomia to the practice of judicial astrology, with the planets remaining as mere instruments of the wisdom of God.[footnoteRef:30] [27:  Zambelli, The Speculum Astronomiae and Its Enigma, p. 14]  [28:  Albertus Magnus, Speculum Astronomiae, trans. by C.S.F. Burnett et. al, in The Speculum Astronomiae and Its Enigma, by Paola Zambelli (Dordrecht, Boston and London: Kluwer Academic Publishers, 1992), p. 221 and Campion, A History of Western Astrology, p. 16]  [29:  Albertus Magnus, Speculum Astronomiae, pp. 221]  [30:  Albertus Magnus, Speculum Astronomiae, pp. 203-273] 



The Astrology of Guido Bonatti
In the discussion of medieval astrologers attitudes toward the future, Bonatti’s involvement in military matters is of central note, particularly in the utilization of horary and electional astrology as a technique of navigating the future. Dykes contributes numerous examples, two of which were campaigns from 1260-61with Count Guido Novello, a chief Ghibelline in Florence.[footnoteRef:31] In Chapter 29 of Treatise VI Bonatti examines the astrological conditions of a besieged castle, discussing the astrological houses that pertain to the querent.[footnoteRef:32] Bonatti, taking into account the poor condition of Jupiter in the chart and the compromised position of the moon in the sixth house, advised that the castle should not be taken.[footnoteRef:33] Due to Bonatti’s help, Novello was able to temporarily avoid potentially negative outcomes by utilizing his astrologer’s insights. [31:  Benjamin Dykes, 'The Life of Guido Bonatti', (2007), Skyscript.co.uk, <https://www.skyscript.co.uk/bonatti.html>, [accessed: 2 April, 2020]]  [32:  Guido Bonatti, Liber Astronomiae, Treasise VI, trans. by Robert Zoller in 'The Astrologer as Military Advisor in the Middle Ages and Renaissance', by Robert Zoller (1976), <https://www.virginastrology.com/library/shop/products/astrologer-military-advisor>, [accessed 9 April, 2020], pp. 20-22]  [33:  Bonatti, Liber Astronomiae, Treasise VI, p. 22] 


As both Hand and Parel explain, Bonatti was known for his astrology in military strategies and successes, insomuch that it is an intrinsic part of his reputation as an important figure of medieval astrology, yet it is important to evaluate historiographical issues.[footnoteRef:34] The primary source text of Bonatti’s military strategies point to much of his successes and prescriptions with electional and horary work, but it is necessary to consider that some of his accounts may have been omitted. Evans states ‘the traces of the past… do not provide an even coverage of it,’ and that if archives can be accidently lost or even purposely discarded then so can one’s view of history alter.[footnoteRef:35] If there is anything missing of failed military endeavors, surly this would alter the interpretation of a negotiable future as it pertains to battle and war in the medieval world.     [34:  Robert Hand, 'Evidence in Bonatti for the Practical Application of Certain Astrological Techniques', in From Masha’Allah to Kepler: Theory and Practice in Medieval and Renaissance Astrology, ed. by Charles Burnett and Dorian Gieseler Greenbaum (Ceredigion: Sophia Centre Press, 2015), p. 209; Parel, The Machiavellian Cosmos, p. 13]  [35:  Evans, In Defense of History, p. 75] 


While there was room for negotiating the future in military matters for Bonatti, he took a more deterministic role with the soul. In his Liber Astronomiae Bonatti designates the moon as a representation of the soul in one’s horoscope, stating that ‘she signifies the quality of the soul according to her commixture with the planets’.[footnoteRef:36] Here, Bonatti doesn’t state ways in which to improve or mitigate conditions of the soul. Instead, he summarizes his astrological interpretation that the native’s soul will be of good quality if the moon is ‘joined with a good planet,’ but of bad quality if joined with an ‘evil planet’.[footnoteRef:37]  [36:  Guido Bonatti, Liber Astronomiae, Part III, trans. by Robert Hand and Robert Zoller, ed. by Robert Hand and Robert Schmidt, (Berkeley Springs: Golden Hind Press, 1994), ch. VII, p. 36]  [37:  Guido Bonatti, Liber Astronomiae, Part III, ch. VII, p. 36] 



Theme One Summary:
This theme explored attitudes of the future in the astrologies of Abraham Ibn Ezra, Albertus Magnus and Guido Bonatti. It found that for Ibn Ezra concepts of determinism were situated within the astrology of the collective although not strictly limited to that framework.[footnoteRef:38] Additionally, Ibn Ezra recognized a route to negotiating freedom from the decree of the stars through the notion of wisdom.[footnoteRef:39] This theme found that Albertus’s astrology supported Christian notions of free will and examined judicial astrology as a means of becoming closer to the wisdom of God.[footnoteRef:40]  In Military matters Bonatti’s astrology provided the ability to negotiate the future.[footnoteRef:41] This was not the case for the condition of the soul which remained fixed, its quality defined by one’s natal planetary conditions.[footnoteRef:42] [38:  Ibn Ezra, The Book of Nativities and Revolutions, pp. 1-3]  [39:  Ibn Ezra, The Book of Nativities and Revolutions, pp. 3-4 and Sela, 'Notes to the Book of the Beginning of Wisdom', p. 275]  [40:  Zambelli, The Speculum Astronomiae and Its Enigma, p. 14 and Albertus Magnus, Speculum Astronomiae, pp. 203-273]  [41:  Bonatti, Liber Astronomiae, Treatise V and Dykes, 'The Life of Guido Bonatti']  [42:  Guido Bonatti, Liber Astronomiae, Part III, ch. VII, p. 36] 



Theme Two: Synthesis
This theme synthesizes central astrological concepts from Ibn Ezra, Albertus and Bonatti within a classical cosmological framework in order to compare and contrast their attitudes toward the future. The examples below are selected to illustrate examples of classical thought in medieval views of the future. This theme also explores historiographical issues involving fate and determinism within the astrological development of the medieval world. Lastly, this theme provides evidence for attitudes of a negotiable future.


Classical Notions Towards a Negotiable or Fixed Future
Classical notions of fate and determinism played an influential role in medieval thought. According to Demetra George, the ‘core… medieval compromise on the issue of determinism’ emerged from classical and Neoplatonist thinking.[footnoteRef:43] She continues that ‘astrologers can indicate power of desire a planetary influence may create but it is up to the individual’s free will in order to act.[footnoteRef:44] Additionally, Campion states that for the medieval world the ‘fundamental premise of astrology is reflective’ where the ‘earth is a mirror’ of the heavens.[footnoteRef:45] It is of central importance to investigate how much of this understanding of reflection influences attitudes of the future as it relates to wisdom, cosmic order and participation.  [43:  Demetra George, 'Manuel I Komnenos and Michael Glykas: A Twelfth-Century Defense and Refutation of Astrology', Part 1, Culture and Cosmos Vol. 5 no 1, Spring/Summer 2001, p. 8]  [44:  George, 'Manuel I Komnenos and Michael Glykas', pp. 8-9]  [45:  Campion, A History of Western Astrology, p. 13] 


In the Timaeus, Plato describes the desire of the individual’s soul to return to the world soul, stating that ‘God.. bestowed upon us vision to the end that we might behold the revolutions of reason in the heaven and use them for the revolvings of the reasoning…within us…by imitation of the absolutely unvarying’.[footnoteRef:46] This transcendent nature of soul by means of returning to the world soul is embedded in Ibn Ezra’s notions of wisdom. Aranda states that Ibn Ezra supported a view that the human soul’s fate was to return to God by ascending via the knowledge of God’.[footnoteRef:47] It appears that Ibn Ezra’s aim of the soul certainly embodies platonic understandings of fate, but the life, choices and influences of the individual outside of wisdom was limited in negotiating ones future and took on more deterministic effects. [46:  Plato, Timaeus, trans. by R. G. Bury (Harvard University Press, 1929), 47b-c]  [47:  Mariano Gómez Aranda, 'The Meaning of Qohelet According to Ibn Ezra's Scientific Explanations', Aleph, no. 6 (2006), pp. 340-341] 


Further influences of a negotiable future can be found in understanding Aristotle’s notions of both a ‘first cause’ and sympathy; In Meteorologica Aristotle describes a cosmos of ordered influences, stating that the four elements of earth, air, fire and water compose  the ‘terrestrial region’ which allow for an influence of the ‘motions of the heavens’…of which the celestial element is the first cause.[footnoteRef:48] Examples of this cosmic sympathy are found in Albertus’s work, A Short Discourse on the Nature, and Qualities of the Seven Planets.[footnoteRef:49] Albertus describes the qualities of the planets and their relationships to various stones and herbs in the formulation of remedies for disease.[footnoteRef:50] Albertus advises that every act of engaging the planetary qualities ought be done ‘in the proper day [and hour] of the planet’ indicating notions of sympathy described by Aristotle.[footnoteRef:51] This is further evidence for an embedded understanding that not only the future was negotiable, but perhaps the whole of one’s circumstances. [48: Aristotle, Meteorologica, trans. by H. D. P. Lee  (Cambridge, MA: Harvard University Press, 1952), 339a 19-30]  [49:  Albertus Magnus, A Short Discourse of the Nature, and Qualities of the Seven Planets, trans. by Michael R. Best and Frank H. Brightman, in The Book of Secrets of Albertus Magnus, ed. by Michael R. Best and Frank H. Brightman (Boston: Oxford University Press, 2004 [1973]), pp. 62-73]  [50:  Albertus Magnus, A Short Discourse of the Nature, and Qualities of the Seven Planets, pp. 62-73]  [51:  Albertus Magnus, A Short Discourse of the Nature, and Qualities of the Seven Planets, p. 63 and Aristotle, Meteorologica, 339a 19-30] 


It is important to acknowledge the historiographical issues with anchoring medieval astrologers in the milieu of classical notions of fate and determinism. Medieval astrologers faced cultural and historical limitations in their interpretations of a classical cosmology as they were a thousand years removed from the classical period. Further, as Grant states the present day interpretations of classical cosmology as been distilled through a lens dominated by the Copernican system no doubt affecting the represented scholarship and understanding of classical texts; Grant states ‘in science as in war history is written by the victors’.[footnoteRef:52]  [52:  Grant, 'A New Look at Medieval Cosmology' pp. 417-418] 


Bonatti demonstrated an understanding of classical notions of causality that could be attributed to Aristotle. Within Bonatti’s 146 Considerations he describes the participatory nature of the astrologer within the function of astrology.[footnoteRef:53] In his seventh consideration, Bonatti warns of cases ‘wherein the astrologer is subject to err and mistake,’ involving situations where the querent asks a question that is ‘silly’ or formulated to test the astrologer, and issues with the timing of the reading itself.[footnoteRef:54] Herein lies a historiographical issue with linking Bonatti to Aristotle’s notions causality. Evans asserts that ‘historians are always led’ by the concerns of the present which may prejudice their interpretation of sources…[footnoteRef:55] One could assert that astrologers are led by the same motivations. In the case of Bonatti’s seventh consideration, it is difficult to know if Bonatti was indeed motivated by an Aristotelian understanding of chains of natural causality for justification of complex rules for conducting a reading or if, as mentioned by Campion, these ‘complex rules… may have emerged as a result of the frequency with which… astrologers were wrong’.[footnoteRef:56] [53:  Guido Bonatti, The Astrologer's Guide, trans. by Henry Coley and William Lilly (New York: Cosimo Classics, 2005 [1886]) and Guido Bonatti, Liber Astronomiae, Treatise V, trans. by Henry Coley and William Lilly <https://www.renaissanceastrology.com/bonatti146considerations.html>, [accessed 30 March, 2020]]  [54:  Bonatti, The Astrologer's Guide, pp. 6-7]  [55:  Evans, In Defense of History, p. 75]  [56:  Campion, A History of Western Astrology, p. 57] 


There is evidence that medieval astrologers predominantly held a negotiable view of the future but this does not mean that there was no room for determinism in their astrological approaches. It appears that the vehicle to which determinism manifested was contained within the notion of necessity. Rather than supporting a fixed future Plato through means of a dualist approach to fate contrasts the choices of the individual in his or her lifetime with the soul being subject to the ‘throne of necessity’.[footnoteRef:57] As Brady explains, the ‘central theme of Plato’s view of… the struggle the soul has with necessity’ involved the moral responsibility of the individual’s wellbeing.[footnoteRef:58] It appears that notions of wisdom held by medieval astrologers could alter one’s circumstances in life but could not circumvent what God ordained through necessity. [57:  Plato, Republic, trans. by Christopher Emlyn-Jones and William Preddy (Cambridge, MA: Harvard University Press, 2013), 620e-621a]  [58:  Brady, 'Theories of Fate Among present-day Astrologers', p. 57] 



A Final Interpretation of Medieval Astrology’s Notions of the Future
Campion states that ‘every form of astrology begins by posing a level of fatedness’ but the cosmos ‘requires’ human participation, and the future is negotiated.[footnoteRef:59] The examples of the astrologers show a varied approach to medieval astrology. Each astrologer accepted some degree of fixity to the future, but they were able to more broadly demonstrate the ability to negotiate the future in their astrologies. Often they rested their notions of a negotiable future within the framework of God and wisdom. For Ibn Ezra wisdom embodies both the rational and righteous approach to navigating the stars and life.[footnoteRef:60] For Albertus Magnus, the notion of a fixed future contradicts his views on God within a Christian cosmology, Zambelli asserting that Magnus had ‘no doubt that absolute determinism… was absurd and heretical’.[footnoteRef:61] Lastly, Bonatti’s wisdom is best illustrated in how he was best able to astrologically leverage matters of battle and war, changing the futures of not only nobility but of countries.[footnoteRef:62] [59:  Campion, A History of Western Astrology, p. 16]  [60:  Ibn Ezra, The Book of Nativities and Revolutions, pp. 3-4 and Sela, 'Notes to the Book of the Beginning of Wisdom', p. 275]  [61:  Zambelli, The Speculum Astronomiae and Its Enigma, p. 14]  [62:  Bonatti, Liber Astronomiae, Treatise V and Dykes, 'The Life of Guido Bonatti'] 



Essay Conclusion
This essay examined what the theory and practice of medieval astrology indicated about attitudes toward the future via two themes: 'The Astrologies of Abraham Ibn Ezra, Albertus Magnus and Guido Bonatti' and a 'Synthesis' of the astrologers' attitudes toward a negotiable or fixed future. This essay examined astrological applications and evidence for each astrologer while weighing possible historiographical issues in interpreting their astrological approaches. It found that for Ibn Ezra concepts of determinism were situated within the astrology of the collective although not strictly limited to that framework.[footnoteRef:63] This theme found that Albertus’s astrology supported Christian notions of free will and examined judicial astrology as a means of becoming closer to the wisdom of God.[footnoteRef:64]  In Military matters Bonatti’s astrology provided the ability to negotiate the future.[footnoteRef:65] This was not the case for the condition of the soul which remained fixed, its quality defined by one’s natal planetary conditions.[footnoteRef:66] Additionally, this essay recognized classical notions in medieval attitudes toward the future, with acknowledgement of the historiographical issues. Lastly, this essay demonstrated the overall perception of a negotiable future, particularly within a unifying framework of God and wisdom. [63:  Ibn Ezra, The Book of Nativities and Revolutions, pp. 1-3]  [64:  Zambelli, The Speculum Astronomiae and Its Enigma, p. 14 and Albertus Magnus, Speculum Astronomiae, pp. 203-273]  [65:  Bonatti, Liber Astronomiae, Treatise V and Dykes, 'The Life of Guido Bonatti']  [66:  Guido Bonatti, Liber Astronomiae, Part III, ch. VII, p. 36] 
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