

1
Sandrine McLocklin - 2312282


[image: A black and white logo

Description automatically generated]


Postgraduate/Distance Learning 
Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name: Sandrine McLocklin

Student University Email: 2312282@student.uwtsd.ac.uk

	Module code: HPCA7015

Module title: 
Foundations in Cultural Astronomy and Astrology


	Student ID number:

2312282
	Educational support needs:
No

	Assignment title:
 ‘The stars incline; they do not compel.’ Discuss this statement in relation to the theory and practice of astrology, using the work of two astrologers


Assignment due date: 4/1/24

	[bookmark: Check13][bookmark: Check14][bookmark: Check15][bookmark: Check16][bookmark: Check17][bookmark: Check18]This assignment is for the       1st |_|    2nd  |_|     3rd  |_|      4th |_|      5th |_|      6th |_|   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed …………………Sandrine McLocklin…………………………………………
Email submission:if you are submitting this form via email, please tick this box X□
(as a substitute for your signature) to confirm that you agree to the above declaration.

	
Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.





For completion by Marker 1 :
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:













	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)












	External Examiner’s Signature:
	Date:









































	Discuss this statement in relation to the theory and practice of astrology, using the work of two astrologers

3663 words




Introduction
This essay will discuss Alan Leo’s statement: ‘The stars incline; they do not compel,’[footnoteRef:1] and to which extent human life is influenced by the stars, in relation to the theory and practices of Astrology using the work of astrologers Marsilio Ficino (1433-99) and Liz Greene (1946). [1: Leo, Alan, ‘The Editors’ observatory’, Modern Astrology, New Series, 8/3 (1911): 89-96N (p.95) cited in Campion, Nicholas, Astrology and Popular Religion in the Modern West: Prophecy, Cosmology and the New Age Movement (Abingdon: Ashgate, 2012). P.58] 

   Italian born Ficino was a Renaissance priest, physician, and astrologer who played a decisive role in the rediscovery of Platonic thought in Western Europe, influencing the fields of philosophy and psychology since.  Ficino’s Neo-Platonist dualist cosmology was based upon 
the beliefs that the soul’s purpose is to return to the unchanging and timeless world of Being.  Ficino was also influenced by the Aristotelian notions of sumpatheia and correspondences within an interconnected cosmos.
   Liz Greene is a contemporary American-British astrologer, psychologist, Jungian analyst, and co-founder of the Centre for Psychological Astrology in London. Her astrological writings and work draw on archetypal psychology and theories of the unconscious developed earlier by Freud and Jung. The latter formulated the theory that human unconscious can access a set of formative archetypal symbols containing universal significance. These archetypes are directly derived from the Platonic cosmology. Greene’s work has been pivotal to the popularisation of psychological astrology.
[bookmark: _Int_GRKYN6OO]   Some people holding the belief that the stars influence human life use Astrology, defined by Curry, as ‘the practice of relating the heavenly bodies to lives and events on earth,’[footnoteRef:2] to predict or alter the course of events. In Greek mythology, human destiny is predetermined by the Fates, or the Moirae, who according to Eliade, would preside over birth and destiny.[footnoteRef:3] The new-born would be bestowed with blessings or curses in ‘a binding process on the part of the powers determining man’s fate,’[footnoteRef:4] wrote Onians. [2:  Curry, Patrick. ‘Astrology’, in Boyd, Kelly (ed.) The Encyclopaedia of Historians and Historical Writing, 2 Vols. London: Fitzroy Dearborn 1999, Vol. 1, p. 55]  [3:  Eliade, Mircea, Traité d’Histoire des Religions (Paris 1949) p.163]  [4:  Richard, Broxton, Onians, The Origins of European Thoughts About the Body, the Mind, the Soul, the World, Time and Fate (London, Cambridge University Press, (1950, 1954), p.349] 

   Drawing primarily on the astrological works of Ficino and Greene, this essay will be divided into three main sections, following Saturn which features prominently in Ficino and Greene’s works, as an analogy for Fate. The first section will attempt to define Fate as Determinism; its relationship to the notions of time and culture. The second section will look at the notions of Free Will and its implication on moral responsibility.  Lastly, the third section will explore the idea of negotiating with fate with a focus on magical praxis and the underlying motivations.  To conclude, this essay will summarise the main points as they have emerged.


Determinism. Time. Culture.
   ‘The Sun is always symbolically pitted against Saturn in the birth chart,’[footnoteRef:5] wrote Greene.
The idea that Fate is pre-determined is consistent with the Platonic notion of a divinely ordered cosmos. In Timaeus, Plato writes that the Demiurge created the celestial bodies to act ‘as markers of time.’[footnoteRef:6] Saturn, also known as the Lord of Time or the Lord of Karma, represents limits and restrictions but also wisdom. Saturn is particularly significant in Ficino and Greene’s work, but also in the context of any discussion of fate since it is through time as a structuring principle that the unfolding process of fate can take place. Indeed, the concept of determinism, or fatalism, implies that any occurrence or event is the inevitable outcome of a sequence of events, in a chain of causality, and time becomes the essential element to this unfolding process fixed by the physical laws of causality, or Necessity. In Ficino and Greene’s Neo-Platonic cosmology, the rational soul is eternal and transcendental, but still bounded to the body in which it is contained. [5:  Greene, Liz. Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976) p.118]  [6:  Plato: Timaeus. Loeb Classical Library. R. G. Bury (Translator)] 

   Celestial influence as the cause for determinism is encapsulated by Jung claiming that ‘whatever is born or done at the particular moment of time, has the quality of this moment of time.’[footnoteRef:7] And while natural astrology, or astronomy, primarily observes celestial phenomena quantitatively, natal astrology, as practiced by astrologers like Ficino and Greene, focus on the qualitative aspects of these planetary movements in relation to one's birth chart, which is the mapping of the planets at the time of birth. Thus, Ficino complained that ‘Saturn on (his) ascendant seems to have impressed the seal of melancholy on (him) from the beginning;’[footnoteRef:8] while Greene claimed that ‘Saturn in the sixth house is generally associated with ill-health,’[footnoteRef:9] illustrating Calcidius’ claim that  ’the World Soul is Fate in substance.’[footnoteRef:10] Therefore time seems to operate in distinctive manners; either as ‘a marker of time’ or as a ‘maker of time’ with the planetary bodies enforcing determined characteristics upon one's destiny with varying degrees of positive impact. [7:  C.G. Jung, 'Richard Wilhem: In Memoriam," in the Spirit in Man, Art and Literature, Collected Works, vol.15, trans. R.F.C. Hull (London Routledge and Kegan Paul 1971 53-62, in Campion Nick, Astrology and Cosmology in the World’s Religion, New-York University Press, 2012. p. 19]  [8:  Ficino, Epistolae - the Letters of Marsilio Ficino, vol 2, letter 24.]  [9:  Greene, Liz, ‘A Psychological Approach to Transits and Progressions’, in The Horoscope in Manifestation: Psychology and Prediction, part 2, pp 131-152, London, CPA Press 2004. p.51]  [10:  Calcidius on Fate (Leiden: E.J Brill, 1970), p.30] 

   Other notions of fate are at play in Ficino and Greene’s work. As a physician practicing  medical astrology, to improve one’s health, Ficino’s drew heavily and actively upon the empirical Aristotelian system of sumpatheia and correspondences, trying to re-establish balance and Platonic Harmonia between the celestial and the physical, claiming that ‘long life is not only a matter of what the Fates have put in store for us from the beginning, but something our diligence takes care of as well.’[footnoteRef:11] As for Greene, astrology is also a mean to find some balance and peace of mind as she borrowed from the Stoics stating that ‘we can hopefully learn to accept and live with our necessity in a more tranquil spirit’[footnoteRef:12].  [11:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980) p.38]  [12:  Greene, Liz, ‘A Psychological Approach to Transits and Progressions’, in The Horoscope in Manifestation: Psychology and Prediction, part 2, pp 131-152, London, CPA Press 2004. p.133] 

   However, all cannot not be input to celestial influence and, there seems to be another level of determinism at play in Ficino and Greene’s works. If one’s fate is pre-determined, Greene claimed that ‘the concrete application of astrological principles can be of great value (but) much of the time (we) create our own fate.’[footnoteRef:13] This statement seems to echo Plato’s allegory of the Cave,[footnoteRef:14] in which humankind is trapped by subjectivity and conditionings; their perceptions distorted by illusions and ignorance, so that in Cassius words ‘the fault..is not in our stars, but in ourselves.’[footnoteRef:15] And while the natural environment is itself largely determined by the celestial influence, for instance the gravitational pull of the moon or the alternance of night and day, humans are compelled to adapt, in a process described by Eagleton as the interplay of ‘organic determinism on the one hand, and of the autonomy of spirit’[footnoteRef:16] on the other. In doing so, they create unique rituals, traditions, ideas, and beliefs that ultimately form their own distinct cultures. These cultural paradigms, which Eagleton argued, are the ‘base and superstructure in a single notion’,[footnoteRef:17] can influence one's life circumstances and be a link in the chain of causality that underpins human’s fate; as Westling argued ‘everything is cultural in us.’[footnoteRef:18] This cultural determinism seems apparent in Ficino’s and Greene’s’ astrological practices too. In his capacity of physician and medical astrologer, Ficino emphasized physical health and the effects of the planets upon it. However, it is possible that he may have been influenced by the particular interest shown by the Humanist movement during the Renaissance for anatomy,[footnoteRef:19] as highlighted by Siegrist; while Greene on the other hand, would have likely been influenced by the focus on personal development, as she was elaborating the basis of her psychological astrology, in a period which argued Campion ‘coincided with a breakdown of traditional religious customs, replaced with others sets of rituals and beliefs.’[footnoteRef:20] Cultural influences are also reflected in Ficino and Greene’s astrological terminology. When speaking of certain celestial influences upon individuals, Ficino spoke of ‘daemons;’ while Greene, used the term ‘complexes’, or ‘archetypal forms’ instead. This process of merging and adapting similar concepts across cultures is known as transculturation and functions on a causal basis. In relation to the notion of fate and determinism, it is exposing the mechanism of causality at play at cultural levels as well as astrological and which Eagleton highlighted claiming that there is ‘what we do the world and what the world does to us.’[footnoteRef:21] [13: 
 Greene, Liz, ‘A Psychological Approach to Transits and Progressions’, in The Horoscope in Manifestation: Psychology and Prediction, part 2, pp 131-152, London, CPA Press 2004. p.134
]  [14:  Plato, Republic (514a–520a, Book VII)]  [15:  Shakespeare, William, Julius Caesar, Act I, Scene III, L. 140-141]  [16:  Eagleton, Terry, The Idea of Culture (Oxford: Blackwell, 2000) p.4]  [17:  Eagleton, Terry, The Idea of Culture (Oxford: Blackwell, 2000) p.1]  [18:  Westling, Louise. “Conclusion.” The Logos of the Living World: Merleau-Ponty, Animals, and Language, Fordham University Press, 2014, pp. 135–44. JSTOR, https://doi.org/10.2307/j.ctt13x064j.8. Accessed 9 Nov. 2023.]  [19:  Sigerist, Henry E. “The Foundation of Human Anatomy In The Renaissance.” Sigma Xi Quarterly 22, no. 1 (1934): p.10. http://www.jstor.org/stable/27824522.]  [20:  Campion, Nicholas., Astrology and Cosmology in the World’s Religions (New York: New York University Press, 2012) p188]  [21: Eagleton, Terry, The Idea of Culture (Oxford: Blackwell, 2000) p.2] 

   Within the intricate interweaving of personal and collective destinies, Astrology, and those who practice it, influences as much it is influenced by its cultural context.  However, Astrology, like culture, is ‘the illness to which it proposes a cure; ’[footnoteRef:22] according to Eagleton, ‘the difference that matters is not between kinds of cultures but between degrees on consciousness.’[footnoteRef:23]  Applying this statement to fate in relation to Astrology and its practices,  the following section will examine the idea of free will as the notions of purpose and meaning emerge.  [22:  Ibid.p.31]  [23: Eagleton, Terry, The Idea of Culture (Oxford: Blackwell, 2000) p.115] 





Free Will. Education. Self-Awareness
   ‘The frustrating experiences which are connected with Saturn are obviously necessary as they are educational’[footnoteRef:24] wrote Greene. [24:  Greene, Liz., Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976). p.4] 

After having examined the roles of the celestial bodies, Necessity, and cultural factors in determining one’s fate, this section will focus on the transformative potential of these forces, as determinism becomes determination; another Saturnian attribute. In the Myth of Er,[footnoteRef:25] souls are responsible for their fate as they select their destinies before incarnating. Therefore, in Platonic cosmology, if one’s fate is pre-determined by the Moirae, it is also purposeful; as Campion wrote, ‘knowledge is possessed by the soul before birth .. the education process therefore depends on ‘remembering’ what has been forgotten. The child mind is not a tabula rasa.’[footnoteRef:26]   [25:  Plato, Republic, Book X (10.614b2–21c9)]  [26:  Plato, Phaedo (75c-e) in Campion, Nicholas, The Dawn of Astrology: A Cultural History of Western Astrology. Vol. 1, the Ancient and Classical Worlds (London: Continuum, 2008). p.160] 

   For Greene, ‘events have a hidden design, a teaching function.’[footnoteRef:27] In that perspective, determinism is not just mechanistic it is teleological, purposeful. The stars incline as they transit and progress through one’s chart so individuals can eventually become themselves. However, if the impact of the transits and progressions on someone’s life is determined by the birth chart, it is not possible to map out the reactions they might trigger.  Thus, Greene identified some elements highlighting the complex blend of astrological determinism and personal free will, itself restricted by familial and social conditioning. Firstly, individuals should be prepared to accept that growth may be accompanied with pain; emotional responses to transits might trigger a variety of reactions, depending on individual circumstances. Fate is not therefore completely set in stone and individual awareness is key in increasing the level of personal agency that they will be able to apply. It does therefore require some level of determination, as Schiller wrote:  [27:  Greene, Liz, ‘A Psychological Approach to Transits and Progressions’, in The Horoscope in Manifestation: Psychology and Prediction, part 2, pp 131-152, London, CPA Press 2004. p.135] 

    ‘Every individual being, one may say, carries within him, potentially and prescriptively, an ideal man, the archetype of a human being, and it is his life’s task to be, through all his changing manifestations, in harmony with the unchanging unity of this ideal.’[footnoteRef:28] [28:  Friedrich Schiller / Letters on the Aesthetic Education of Man, 1795 - in Eagleton, Terry, The Idea of Culture (Oxford: Blackwell, 2000). p.8] 

   For Ficino, education and discipline can benefit individuals if they decide to act upon their fate as set at birth. As a physician and astrologer, Ficino recommended the taking care of the body to give the soul the best conditions to facilitate its ascension.  In that perspective, his advice was that one ‘should not neglect the medicines that have been strengthened with a little planetary help – or (one) will have neglected life itself.’[footnoteRef:29]  Ficino’s approach to determinism was to encourage individuals to be proactive, to give them the tools to counterbalance physical and psychological ups and downs. For both Ficino and Greene’s, it appears that not only individuals have some level of agency over their fate after all, but they also have a choice, whether to use their free will. This matter of choice finds echo in the Existentialism movement that would emerge during the mid-twentieth century with Sartre claiming, that despite natural or cultural determinism, humankind was ‘condemned to be free’ and had to transcend conditionings since ‘existence precedes essence.’[footnoteRef:30] A similar idea had previously been expressed by Heidegger who said that the mere state of being, the Dasein, ‘is not subject to any logical necessity.’ [footnoteRef:31] The point made is that individuals, unlike objects which are made for a purpose, only exist to express their essence, reaffirming the Aristotelian idea that the seed contains within its own telos, or potential.  This idea of self-cultivation through education and willpower may provide a resolution to the on-going free will dilemma. Ficino and Greene appeared to adhere to the notion of compatibilism, which accepts that free will and determinism coexist. However, if according to Jung ‘free will is the ability to do gladly that which I must do,’[footnoteRef:32] then they are at once interdependent and restricted, aligning with the dual nature of a Platonic cosmology.    [29:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980). p.86]  [30:  Sartre, Existentialism is a Humanism (L'existentialisme est un humanisme) 1946 lecture]  [31:  Heidegger, Martin (1993). Basic Writings: From Being and Time (1927) p.42]  [32:  Jung, Carl, cited in Greene, Liz. ‘The Astrology of Fate’. Mandala Books.1989. p.-2 pre introduction] 

   Hence, if individuals can use their free will, it means that they are accountable for their actions, leaving little space for any theories of Indeterminism; David Humes stated that if ‘one’s actions are not determined by character, then a person cannot be held responsible for the random events they perform,’[footnoteRef:33] which would not only be incompatible with the needs of a civilized society, but would also fall short of meeting a crucial human need, which is the search for purpose and significance. Astrology and its practices fulfil that need, shifting the notion of fate towards that of destiny; as “man would sooner have the void for his purpose than be void of purpose,”[footnoteRef:34] Nietzsche’s claimed. [33:  Hume, David, An Enquiry Concerning Human Understanding. Edited by Eric Steinberg. Cambridge. Hackett Publishing Company, Reprint, 2nd, 1977. p]  [34:  Casey, Edward S. “Avoiding the Void: Primeval Patterns.” The Fate of Place: A Philosophical History, 1st ed., University of California Press, 1997, p. 3. JSTOR, http://www.jstor.org/stable/10.1525/j.ctt2jcbw8.5. Accessed 24 Nov. 2023.] 

   The third section will examine how Astrology through Ficino and Greene's practices offers ways to negotiate with fate.



Negotiating fate. Magic. Resilience
   ‘When the heavens are imitated with the same power, it provokes our spirit to the heavenly influx, and then marvelously, it provokes the influx to our spirit,’[footnoteRef:35] wrote Ficino. [35:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980) p.161] 

[bookmark: OLE_LINK1]With the power of free will acknowledged in an interconnected cosmos, where ‘everything in the universe emits some physical influence on everything else,’[footnoteRef:36] stated Bobzien, individuals have scope to alter the course of their fate summoning the power of intentions and rituals through magical practices; as ‘nature worked on man ..by magic, men could take action in return and alter their destiny’ wrote Lançon.[footnoteRef:37]   [36:  Bobzien, Suzanne, Determinism and Freedom in Stoic Philosophy (Oxford, Clarendon Press, (1998) 2005). p.169]  [37:  Lançon, Bertrand, Rome in Late Antiquity, Edinburgh: Edinburgh, University Press 2000, p.96 in Culture and Cosmos Editor Nicholas Campion Vol. 19 No. 1 And 2 Autumn/Winter and Spring/Summer 2015] 

Ficino and Greene themselves, partook in divinatory astrological practices, also known as judicial astrology, including predictive, electional or horary astrology, in order to prophesise future events, find the most auspicious time to conduct one’s affair or to answer a query, based on the planets position at a given time. However, Fate can only be altered within limits set by another Saturnian unavoidable guise: death. Magic and related astrological practices may provide more than a mere way to negotiate with fate, but they may function as coping mechanisms to alleviate the fear brought about by the inevitable deadline.
For Ficino and Greene, however, astrological practices should serve a higher purpose, seeing beyond the threshold of death, to support the soul’s evolution. Thus, Ficino distinguished ‘two kinds of magic’[footnoteRef:38], one that makes prediction working with planetary spirits and ‘the other kind, which subject natural materials to natural causes, works miraculously…(and) is necessary.’[footnoteRef:39] While Greene, not denying ‘the value and long tradition of predictive..astrology’[footnoteRef:40] based most of her astrological work ‘from a psychological perspective.’[footnoteRef:41] By understanding the system of correspondences between the celestial bodies and the elements below, one could improve the prospects imposed upon them by fate with Plato’s idea of ’worse’ or a ‘better birth’[footnoteRef:42]. In that spirit, Ficino’s combines the Platonic Harmonia and Stoic Sumpatheia to create a broad pharmacopeia leveraging planetary influences to relieve physical and psychological ailments; as Taylor said of the Timaeus, in ‘a deliberate attempt to amalgamate Pythagorean religion and mathematics with Empedoclean biology.’[footnoteRef:43] In an apparent challenge to the Fates, Ficino’s dedicated a whole section on ‘How To Prolong Your Life,’[footnoteRef:44]  recommending to use the planetary influences ‘the way doctors must sometimes use poisons,’[footnoteRef:45] and writing  ‘that good things are obtained from images made with a legitimate sense of astrology.’[footnoteRef:46] Using intentions, rituals, planets upon symbolically charged images or words, such as talismans and utterances; what might be called ‘placebo’ in modern scientific terms, and illustrating that enchantment is well alive as claimed by Latour[footnoteRef:47]. Greene too evoked the power of the individual will suggesting that: [38:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980) p.186]  [39:  Ibid. p.187]  [40:  Greene, Liz, ‘A Psychological Approach to Transits and Progressions’, in The Horoscope in Manifestation: Psychology and Prediction, part 2, pp 131-152, London, CPA Press 2004. p.131]  [41:  Ibid. p.131]  [42:  Plato, Republic VIII, 546a]  [43:  Taylor. E. A Commentary on Plato's Timaeus (Oxford 192 Hershbell, Jackson P. “Empedoclean Influences on the Timaeus.” Phoenix, vol. 28, no. 2, 1974, pp. 145–66. JSTOR, https://doi.org/10.2307/1087415. Accessed 5 Dec. 2023.
p.145]  [44:  Ficino, Marsilio, The Book of Life (Irving, Tex: Spring Publications, 1980) p.p.37-81]  [45:  Ibid. p.93]  [46:  Ibid, p.150]  [47:  Latour, Bruno. We have Never been Modern. Cambridge, Mass: Harvard University Press, 1993.] 

   ‘We may have more freedom than we think …if we can learn to work with the planetary movements with more insights…we might discover ..that human beings are co-creators with God.’[footnoteRef:48]    [48:  Greene, Liz, ‘A Psychological Approach to Transits and Progressions’, in The Horoscope in Manifestation: Psychology and Prediction, part 2, pp 131-152, London, CPA Press 2004 [1997].p.134] 

   Experiencing what Levy-Bruhl described a ‘participation mystique’[footnoteRef:49] reveals an enchanted universe providing a way to surpass fate and move towards a sense of destiny;  in that sense as Brady argued to ‘believe in fate is therapeutic.’[footnoteRef:50] The experience of enchantment such as synchronicities can reveal the hidden connections between the intangible and the tangible providing purpose and significance; also demonstrating that the cosmos as reflected in Ficino and Greene’s cosmology and as expressed by Whitehead, is organic and in becoming, and that ‘the ultimate principle… lies in the nature of things that the many enter into complex unity.’[footnoteRef:51] In the face of an existence, ultimately finite and beyond comprehension, these magical occurrences offer a comforting balm, helping humankind to, stoically, come to terms with the unknown. [49:  Levy-Bruhl, Lucien., How Natives Think: (Les Fonctions Mentales Dans Les Sociétés Inférieures) (London: Allen & Unwin, 1926).]  [50:  Brady Bernadette, Fate, Sympathy and the Individual Presented at ESSWE4 – Gothenburg 26-29 June 2013. p.10]  [51:  Whitehead, Alfred, North, Process and Reality (1929); Corrected Edition, ed. David Ray Griffin and Donald W. Sherburne (New York: Free Press,1978), p.21.] 

   Therefore, consistent with a Platonic cosmos inclined towards good and integrating Ficino and Greene's notion of willpower, the importance of moral responsibility becomes evident. According to Kant the fundamental basis of morality is that “I ought never to act except in such a way that I could also will that my maxim should become a universal law.’[footnoteRef:52] In other words, one should not do to others what one would not like to be done on to oneself; negotiating with one’s fate should therefore find a natural limit in a sense of goodness and benevolence. For Kant, moral consciousness is ‘undeniable, a priori, and unavoidable.’[footnoteRef:53]  Just as people possess a moral conscience that embodies their inherent sense of what is right and wrong, they also carry a sense of responsibility and self-worth. [52:  Johnson, Robert and Adam Cureton, "Kant’s Moral Philosophy", The Stanford Encyclopedia of Philosophy (Fall 2022 Edition), Edward N. Zalta & Uri Nodelman (eds.), URL = <https://plato.stanford.edu/archives/fall2022/entries/kant-moral/>.]  [53:  Rohlf, Michael, "Immanuel Kant", The Stanford Encyclopedia of Philosophy (Fall 2023 Edition), Edward N. Zalta & Uri Nodelman (eds.), URL = <https://plato.stanford.edu/archives/fall2023/entries/kant/>.] 

   Indeed, what astrology, and Ficino and Greene’s theories and practices, suggest is that there seems to be a fundamental ability to persevere through life's ups and downs, whether determined by Necessity, chance, or free will, inherent to humankind. Resilience, defined by Meadows as the ability to “bounce back,’[footnoteRef:54] seems to be the overarching principle underpinning all astrological, magical, or religious practices. It is at once a survival and evolutive mechanism, empowering individuals to handle all aspects of fate and their various outcomes. As such, resilience appears to serve as a bridge between the seemingly dissociated concepts of determinism and freewill, reuniting the spiritual and the physical, the natural and the mechanical, the Platonic and the Aristotelian, since it is at the same time a moral quality and a physical property. In that sense, Resilience might be the greatest gift from the Fates, giving individuals the impetus to rise above their fate while emulating a sense of self-worth. Fate can therefore be redeeming too, as the soul is brought closer to its divine intent thought self-determination, endurance, strength, all of which being Saturnian’s attributes, and as Greene wrote ‘there can be joy..which Saturn fosters (which is) the exhilaration of psychological freedom.’[footnoteRef:55] [54:  Meadows, Sarah O., Laura L. Miller, and Sean Robson. “Understanding Resilience.” In Airman and Family Resilience: Lessons from the Scientific Literature, 9–22. RAND Corporation, 2015http://www.jstor.org/stable/10.7249/j.ctt19rmdbt.10. p.9]  [55:  Greene, Liz., Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976) p.4] 

   Lastly, astrology as well as Ficino and Greene’s contribution to the understanding of, and negotiation with fate promotes ‘magical thinking (as) a sensory and intellectual engagement in a pattern of physical and mystical relations…a kind of mental ecology,’[footnoteRef:56] claimed Glucklich. [56:  Glucklich, Ariel. The End of Magic (New York; Oxford University Press, 1997). p.12] 



Conclusion
   Saturn ‘is the Dweller at the Threshold, the keeper of the keys to the gate, and that it is though him alone that we may achieve eventual freedom through self-understanding,’[footnoteRef:57] wrote Greene. This essay has discussed notions of Fates based upon the practice of astrology and the astrological work of Ficino and Greene showing that the stars incline to some degrees.  [57:  Greene, Liz., Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976) p.4] 

   The first section has exposed the links of causality existing between the celestial bodies and life on earth through the necessity of physical laws such as time and the natural cycles. It also demonstrated that natural conditions in turn fostered cultural reactions, themselves determining human fate to a certain extent, in a chain like pattern of events. Indeed, as both Ficino and Greene had to navigate the cultural contexts of their times and adapt their astrological practices to it, they showed that fates like culture, as Eagleton claimed, are ‘neither sheerly random nor rigidly determined.’[footnoteRef:58] [58:  Eagleton, Terry, The Idea of Culture (Oxford: Blackwell, 2000) p.4] 

   The second section shown that through education and awareness, individuals can gain some level of agency from celestial and cultural determinism imposed upon them. Besides, the recognition of the cosmos as an interconnected and intelligent universe brings with it not only meaning but a sense moral responsibility to act towards the greater good. 
  Thirdly, magical praxis inherent to astrological traditions allow individuals to participate actively in the great human narrative and negotiate with fate. And, whether these magical practices are an attempt to alter or predict events to gain more control over fate, they can also improve one’s life by simply accepting one’s destiny more serenely. However, looking up at the stars can be a poignant experience as these practices seem to suggest that there is a deep anguish within humankind linked to its finitude. Thus, reflecting the dual cosmology of Plat and the works of Ficino and Greene, the stars can bring solace by providing the backdrop and inspiration for all human stories, yet it can also be a stark reminder of the transient and fleeting condition of humankind when compared to the vast, timeless expanse of space.
   Nevertheless, Astrology offers a way to transcend all aspects of fate creating a space in which one’s destiny can be experienced participatively and in which every single event is worth living. And if Greene acknowledged that ‘there is..the tendency to interpret the birth chart according to our society’s moral tenets’[footnoteRef:59] there is also acknowledgment that ‘there may be a destiny in every life..’ as individuals are ‘sometimes caught in movements that are bigger than we are, as we are part of a larger humanity which is itself attuned to planetary cycles’.[footnoteRef:60]  [59:  Greene, Liz., Saturn: A New Look at an Old Devil (Boston, Mass: Weiser, 1976). p.2]  [60:  Greene, Liz, ‘A Psychological Approach to Transits and Progressions’, in The Horoscope in Manifestation: Psychology and Prediction, part 2, pp 131-152, London, CPA Press 2004 [1997]. p.141] 

This suggests that fate is a collective matter before being an individual one; only through self-awareness of one’s own limitations but also of the potential contained within the birth chart, one can raise above fate; as Gunzburg wrote ‘astrology (can) be considered (as) an alternative spirituality (and) reading the horoscope..contains the potential for personal enrichment.’[footnoteRef:61]   [61:  Gunzburg, Darrelyn. ‘The Horoscopic Place: The Encounter Between Astrologer and Client.’ Journal for the Study of Religion, Nature and Culture 13, No1 (2019): p.47
] 

It seems that the greatest celestial influence is to sustain the enduring human capacity for hope, underlying all the collaborative efforts and understanding of destiny. It seems also that their light shine brightest during the bleakest times, such as during periods of poor health or personal turmoil, areas that Ficino and Greene have explored in depth.
   In conclusion, fate appears to be a collective process, like swimmers in a pond creating their own ripples, inevitably merging with one another, ultimately reshaping the surface of the water and everyone’s experience of it.
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