Drawing on secondary scholarship and your own reflections, please answer the following: What is reception history, and does it have value in Biblical Studies? (Reception Focus)
 Origins and Definitions: 
Reception history is a comparatively new approach to interpretating Biblical Studies conglomerating a number of disciplines, including the reception of biblical texts through evocative media and poetry, music, art, politics, and other cultural works and conventions. Brennan Breed (2014) identifies that reception history is the study of how biblical texts have evolved over time across different communities and cultures, through varying transmission, translation, reading, retelling and reworkings (Breed, 2014). Reception history to Breed, explores the different ways people have used, received, and appropriated biblical texts throughout history. Beal (2011) defines Reception History as concerned with the history of reception of ‘stories, biblical texts, characters, and images over the passage of time’ (Beal, pp. 359, 2011). Furthermore, Beal identifies that it involves the reception of multi-faceted biblical media including citation, interpretation, reading, revision, adaptation, and influence (Beal, pp. 358, 2011).  Thus, expanding the initial engagement of biblical interpretation into a broader, and more versatile tool that offers an expansionary conceptual lens to perceive biblical media. Boxall (2015) infers that the importance of Reception History is upon the reader, interpreter, or the sensorial observer, and how they receive the text in their particular historical or cultural setting (Boxall, 2015, pp. 172). 
Reception History as Roberts et al (2011) elaborates is a practice of making worldly records of individual experiences of biblical texts, and recognises the dynamic, living relationships between texts (including artistic mediums) and the readers. Rather than an isolated attempt to extract textual and stabilize material meaning from the malleability of human life (Roberts, et al, pp. 9, 2011). This is to say, the ability of Reception History is to reveal a plethora of changing meanings and interpretations of the bible, that embodies a living agency that acts upon the reader whilst the reader acts upon it. Gillingham (2011) identifies that reception history is closely related to Literary and Historical criticism and envelopes itself into the world of ‘reader-response’ criticism (Gillingham, 2011, pp. 573). However, this does not limit it to a Christian context, and other important ‘voices’ include Jewish, Islamic, and secular approaches, to provide a more critical, selective mode that engages with the biblical texts as a literary artefact (Gillingham, 2011, pp. 571-2). Reception History may explore a specified book, passage, character, artistic creation, or cultural context, and examine the broader historical and linguistic context, as well as its diachronic evolution into contemporary culture (Joynes, 2014, pp. 161-2). 
Reception history originates on the philosophical framework of hermeneutics (the study of interpretation) of Hans-Georg Gadamer (1900-2002), who coined the German concept Wirkungsgeschitcte (history of influence or effective history) to describe how a text has been interpreted in various periods throughout history, and how these interpretations elucidate the original text (Knight, 2010, pp. 139). Reception History, in a biblical studies context, is often aligned with Wirkungsgeschitcte, as it elevates the reader to become an active participant bestowing meaning upon the texts (Nicholls, 2011, pp. 7). Alternatively becoming an entangled in material-actor agency (Rachev, 2016, pp. 1). Jauss (1921-1997) created the term ‘Rezeptionsgeschichte’ (history of reception) which focused further on the reader as opposed to the author or text (Rockhill, 1996, pp. 2-3). Jauss accentuated the effects of the interrelationship between ones social, political, cultural environment and the reception of text, resulting in its continual evolution. Culminating as an interpretation that stems from a dialogue between the past and present, that creates a melding of phenomenological and empirical horizons (Schmidt, 1978, pp. 168).  Gillingham surmises that reception historians select mediums and liturgy of which they have personal interest in (Gillingham, 2011, pp. 50). Moreover, Roberts et al sustains these individual experiences and reactions are vital in generating a discussion (Roberts et al, 2011, pp. 3-4). However, what becomes inherent with experience is also bias and interpretations of reception historians must be considered within the multi-faceted entangled web of experience, culture, and theological approach when using Reception history to newly comprehend Biblical studies. 
Reception History and Biblical Interpretations:
Schmidt affirms that the Reception History of Gadamer and Jauss, employ sociohistorical categories that become interchangeable and feature largely in terminological debates (Schmidt, 1978, pp. 169). The Wirkungsgeschichte can be incorporated alongside Rezeptionsgeschichte to generate an on-going interpretative conversation (Knight, 2010, pp. 138) to comprehend biblical texts, beyond their origins and sustain a cross-generational discussion. Branson’s (2009) analysis of Genesis 1-11 expands upon the similarities of the Flood narrative (6:1-9:17) and contrasts with the Epic of Gilgamesh (Branson, 2009, pp. 149;  George, 1999, pp. 2). Additionally, Branson identifies these accounts as results of cultural heterogeneity as the Israelite writers were inheritors of the broadly Mesopotamian cultural conceptions of the early history (Branson, 2009, pp. 154). However, these Mesopotamian origins coalesced with the Hebrew bible, to utilize a narrative that was more relatable and could communicate deeper meanings to their audiences (Fisher, 1970, pp. 392). Both the epic of Gilgamesh and the Flood in Genesis (1-11) embody themes of divine justice, death and seek to materialise human-divine relationships. Nevertheless, the actual floods in Mesopotamia were not the mass bringers of divine retribution, or judgement, and in fact may have represented a common facet of ancient Mesopotamian and Israelite life (Abdullah, 2020, pp. 155). The flood iconography itself was likely the result of symbolic communication that would have been more familiar to an audience within the Mesopotamian sphere. The cataclysmic flood of Genesis may have reinforced a narrative or culture change occurring marking the pre-diluvian and post-diluvian periods (Hammerly-Dupuy, 1968, pp. 18). Reception history illuminates the cultural impact such events would have possessed in Mesopotamian regions, sustaining cultural memories within the landscape to encourage the newly forming identities between the past, present, and future (McDowell, 2008, pp. 49).
Japanese Christianity represents a contested and ‘alien’ interpretation of Biblical texts to western conceptions (Gulick, 1910, pp. 380). When Christianity and scripture was introduced to the Japanese by Jesuit missionaries in the 16th century, its reception appeared alongside new technologies, constructive and destructive and created an indivisible link between Christian and Western Civilisation in Japanese society (Murayama-Cain, 2010, pp. 33). This influenced interpretations of biblical texts and Japanese identity to an irrevocable level. An example of which is the art of Sadao Watanabe (1913-1996) who combines literary descriptions from the bible (see fig. 1) with traditional folk-art techniques. Watanabe invites the biblical recipient to a world entangled with the familiar and the alien, warping cultural boundaries with a two-way message in his images. Kohan describes his creation of Noah’s Ark as obvious to the contextualised viewer but to many of the Japanese it appears as a cricket cage, filled with signs of the zodiac (rats, tigers, oxen, and monkeys) (Kohan, 2018). Further ascribing the ‘double-edged’ nature of reception history, which can reveal a depth of artistic association, however highlighting the limit of the creator and recipient that struggles to understand the cultural contexts if they do not correlate to their own experiences.
[image: Sadao Watanabe - Noah_s Ark 009]
Fig. 1 – (Kohan, 2018). Watanabe’s illustration of Noah’s ark created within the context of a Christian-Japanese folk-art medium.


Value of Reception History & Future:
This analysis supports the stance that reception history offers a unique perspective providing an insightful expansion into the realm of Biblical studies. Due to the wide range socio-historical and cultural issues it addresses, specifically concerning the continual dynamic narrative between the relationship of specific text (and by extension art and media) and the reader (Breed, 2014, pp. 203). Scholars have described reception history as ‘revolutionary’ Beal (2011, pp. 369) ‘not revolutionary enough’ (Joynes, 2014, pp. 169). Therefore, offering contradictory topics in the academic discussion and are at the forefront of many interpretations of Reception history and reveal an untamed interdisciplinary subject awaiting individuals to compile, experience, reactions, and interactions.
An issue that presents itself in Reception history, is where biblical criticism ends, and reception history of the Bible begins. However, because there are no ‘true original’ texts of every Biblical story, but modern scholarship as Breed (2013) suggests; texts were repeatedly edited and updated throughout the ancient world. This is double edged blade for Reception history, as these revisions can reveal extra-textual history of the cultural and social causation for these revisions, contributing to a chronological saga of adaption of Biblical texts. But they also may more heavily reflect ‘the life of signs within society’ (Jensen, 1991, pp. 20) than advance Biblical understanding. The progression of History reception into the multi-disciplinary world of anthropology and archaeological studies, may expand the depth of research into the cultural nuance that preceded and engaged with biblical text and media. Kuper ascertains that anthropological pursuits of biblical religion, belief and ritual are culturally analytical to the core, and ‘ripe for deconstruction’ (Kuper, 2017, pp. 25-6). Moreover, a greater focus on Biblical material culture alongside New Materialities may enhance reception history ability to truly analyse both art and texts. As Gosden & Marshall (1999, pp. 177) articulate the importance of: ‘the accumulation of meaning in objects and the changing effects these have on people and events. The value of reception history lies in its narrative transfer and fluidity allowing the reader (or observer) to use or abuse biblical narratives, it removes an insular film coating biblical studies and sustains the value of biblical texts and art to adapt and remain influential across multiple generations, cultures, and continents (Joynes, 2014, pp. 168-9; Knight, 2010, pp. 145).  
Conclusion:
This analysis explored the nature and application of reception history in a biblical studies context, which concludes that it possesses considerable value in a renegotiating and stimulating debate on Biblical studies. Moreover, despite the examples that present themselves as dichotomies of interpretation, reception history becomes a highly interpretative tool. However, scholarly narratives can vary wildly based on cultural contexts, individual understandings, or even historical evidence. Thusly, the use of reception history in coalition with multi-faceted and multi-disciplinary approaches offers a broader understanding and application of reception history of Biblical studies. The further expansion into the Anthropological field of New Materialities, may offer a sensorial, materialised, and cross-cultural examination, which could lead to a greater comparative ability amongst ancient and contemporary scholars and cultures when studying biblical studies.
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