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Chapter Two
Departure
John 14:1-31

to a close the parallel stories of the footwashing (see vv. 1-17)

and the morsel (see vv. 21-38). Jesus spoke to Peter in the second
person singular (see v. 38: sou . . . theseis . . . soi . . . phOnesg¢ . . . arnésg).
Although the question of Jesus’ departure was raised by Peter in 13:33,
36, a broader audience is addressed in 14:1 through imperatives
(1a: me tarassestho; 1b: pisteuete; 1c: pisteuete) and a change in form.!
Jesus adopts a magisterial role, peppering his words to his disciples
with imperatives (see vv. 1 [3 times], 9, 11 [twice], 27 [twice], and
31 [twice]), as they struggle to follow his words and promises (vv. §
[Thomas], 8 [Philip], 22 [Judas]). This first section of Jesus’ final dis-
course concludes with the enigmatic words of v. 31c: “Rise, let us go
hence.” Despite widespread scholarly opinion that “13:31-38 func-
tions as an introduction to chapter 14,”2 the reader senses a new stage
in the story at 14:1: “Only with Chapter 14 do we actually begin the
farewell proper.”?

q-[ THE DIALOGUE predicting the denials of Peter in 13:36-38 brings

! For many (e.g., W. Bauer, Das Johannesevangelium erkldrt [3d ed.; HKNT 6'; Tiibingen:
J. C. B. Mohr, 1933] 176) 13:33, 36 link 13:31-38 with 14:1-31. Not all interpreters
would read the three verbs as imperatives. / : :

2E. E. Segovia, Farewell to the Word: The Johannine Call to Abide (Minneapolis: Fortress
Press, 1991) 64. : { X

3G.-M. Behler, The Last Discourse of Jesus (trans. R. T. Francover; Hehcon: Baltimore,
1965) 75. See also J. Beutler, Habt keine Angst: Die erste Johanneische Abschiedsrede (Joh
14) (SBS 116; Stuttgart: Katholisches Bibelwerk, 1984) 9-19.
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THE SHAPE OF THE DISCOURSE
scholars 5

There is widespread disagreemerelt among conc

ternal articulation of the passage-

i f content suggest a \ ; he
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b % G e content and the consequences o
Jesus. The recommendation to love” appears in v. 15 for theg
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JOHN 14:1-31
31
rses 1-14: Jesus speaks encouragingly of his d ‘

t‘ﬁ)ubled (v. 1: me t.aras.ses‘thé huményhéf kardig,asr fﬁ?; JTel;Ere 15 No need to pe
place for them. His disciples know the way, and "I‘hor;;,lg(r)eS to prepare 2
rhetorical device that gllows Jesus to reveal himself” th $'S question s 3
fiatement with a precucatesitle (et i leading to th?); 8h an ego cimj
The mention of the Fat‘her in v. 6b closes one subsection and ather (vv, 1.¢),
Jesus points beyond. hl.mself; he is the revelation of the Fathopens another,
a question from a disciple, this time Philip, acts as a rhetorief.l Onge again
4 allows Jesus to state that to see him is to see the Father Hih Ct; dEYICE that
and works manifest his oneness with the Father (vv. 7-111) Th at his _WOrds
uthe works” in v. 11b closes one subsection and opens ar'10the mention of

use of the double “amen” introduces the development of this flrrx doni it
makes a link with the revelation of the Father through his Workentle- Je§us
beyond the story time of his life to a future time when the disciS ]o point
will ask in his qame, will do even greater works. Anyone who askfiis']e":ll;g
Islglfln ?vyllllzc-(l)‘rll)t.mue the task of manifesting the Father’s oneness with the

TR L it L S e

Verses 15-24: Jesus instructs on the frzqts of belief and love. The first of four
statements (ean agapate me) demanding the disciples’ love and leading to
the keeping of Jesus’ commandments is intimately linked with Jesus’g re-
quest to the Father, who will give “another Paraclete” to abide with the
disciples, setting them apart from “the world,” which cannot receive the
Spirit (vv. 15-17). The dwelling of the other Paraclete assures the continua-
tion of the presence of the departed Jesus, the former Paraclete.? Jesus in-
structs his disciples, who love him (ekeinos estin ho agapon me) and keep his
commandments. He is with them in the endless presence of the Paraclete,
giving life among disciples loved by both the Father and Jesus (vv. 18-21).
Judas’ question enables Jesus to return to the exclusive nature of a disciple-
ship that receives the revelation of Jesus, and “the world,” which does not
(see vv. 15-17). Jesus’ response again takes up the theme that has dominated
this section of the discourse: ean tis agapa me (see v. 15). The one who loves
receives the word, while ho mé agapon me does not hear the word which, as
the reader knows, is the revelation of the Father who sent him (vv. 22-24).

Verses 25-31: Jesus speaks encouragingly of his departure. The close relationship
between Jesus and the Paraclete returns as jesus informs his disciplles that
he has told (perfect tense: lelaleka) them all he has to tell them during the

e: Biblical Institute Press, 1981)

tives dans la Discours de la Cine (Jn 13—17) (AnBib 90; Rom! : '
1—17:26 in Narratological

11,07-12; D. E Tolmie, Jesus’ Farewell to the Disciples: John 13:
erspective (BibIntS 12; Leiden: Brill, 1995) 29-30. 4 ik
7On this device, see J. Becker, Das Evangelium des Johannes (2 vol_s; OTK ;/ 1—3, ?iurtleg-
sloh: Gerd Mohn; Wiirzburg: Echter, 1979-81) 2:462; M. W. G. Stibbe, John (Readings:

A New Biblical Commentary; Sheffield: JSOT Press, 1993) 156—58; Pt
*The first Paraclete passage refers to the Paraclete as allon parakleton (V. 16), indicating

o ; , “Th
that Jesus has already exercised a paraclete ministry. See especially, R. E. Brown e
Paraclete in the Fourth Gospel,” NTS 13 (1966-67) 113-32.
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‘ , i call everything Jesus
“now” of his ministry, but Jater” the Paraclete will re ything

has said and expand that by instrillcting t('futuirset:élii nfiﬁi’:ilzattfilsrf?ol?tilll;
i vv. 25-26). The theme of this sec ion

g&?r%,s tgoth in th)e presence of Jesus and after his departqre, thioqgh 'lc_he
Paraclete who recalls and continues the word of .Jes.us. This reve :fﬁ:)n ies
behind the unique peace Jesus leaves with his d_15c1plfzs (v. 2723). ey are
not to be troubled (v. 27b: me tarassestho humon hé kardia). Jesus 18 rleturnfng
to the Father, but he tells them of this essential aspec_t of qu s design
before it happens, so that when he does depart, the disc”lples will (’:ome 1to
a greater faith. The clash between the ruler of “this world” and Jesus’ revela-
tion of the love of God is at hand, but the conflict will only make clear to
“the world” that Jesus loves the Father. It is time to depart (vv. 27b-3 1).

The impression created over the latter stages of Jesus’ public minis-
try, that his departure will be through the experience of death, is rein-
forced. Jesus commands his disciples to avoid all consternation. His
words recall the midrashic use of Pss 42-43, already found in 11:33,
35, 38; 12:27, and 13:21, and point the reader forward to the Passion.’
His promise that he will not leave his disciples “orphans” (v. 18: or-
phanous) indicates that he is about to leave them through death.'® The
first section of the discourse concludes with the affirmation, “The
ruler of this world is coming” (v. 30), and the reader recalls that Jesus
_ has already explained that this ruler will be cast out as Jesus is lifted
p on a cross (see 12:31-33). After a narrative that spoke openly of a
ft of self in lgve within the context of betrayal, denial, and death
38),_ th_e discourse proper of 14:1—16:33 opens with Jesus’ teac }
@aples the fact of his imminent departure through death,

and the consequence of”the departure for those who love an’w
of a peace that “the world” can never give (v. 27a)

gelium,” NTS 25 (1978- '
5 79) 3

ay, John (WBC 36; Waco: Word |
¢ - ot
stament form, as
g a hero leam
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IOH»\' 14:1‘31 33
: fter the events and .

C"”Stematéﬁ?osgh a renewal of their I;;ic:ﬁt:if:ie: P 15:1-38 must be
overco ;trust in Jesus (v. 1). Death is in the a?rlStF”.] Posland thgir
qith 2 still reasonable requests to make of the d{s " lrh 2 i,
God 3™ “pelieve also 1N me” may involve a risk B es Doedbig -
peram an, which is more than they are pre;aZegsfg cl.atlon with a
= and trusting in Jgsus is a difficult command gtlt\lzle;;’ll‘?eg; Or;
Peh explain his upcoming departure through d ; i o8

urther i) of his Father, wh gh death. Jesus is going
1o the home (01X b » where there are many dwelling places
(mondi)- The house O e Father of Jesus is the realm of God. Within
s rea m, there are many places for the disciples to dwell. It will be
s0,-as ot has said it will be so, and disciples are to believe in the
word of Jesus (v. 2b; see 2:1—4:54)."" The expression monai has nu-
merous possible sources,'? but the key to its understanding is the Jo-
hannine use€ of the verb menein, which refers to a permanent dwelling
or abiding- The reader has already encountered this idea in John the
Baptist’s description of the Spirit remaining upon Jesus (1:32) and Je-
sus’ teaching onl the life-giving and permanent presence of the gift of
the Son of Man (6:27), a dwelling in the Son (6:56, 12:46) and in his
word (8:3D): 1tiwas used negatively of dwelling in darkness and sin
(9:41; see also 12:46) and positively to indicate the never-ending pres-
ence of the Son, the Christ (8:35: Jesus; 12:34: “the Jews”). The link
made between “my Father’s home” (oikia tou patros mou) and Jesus’
going to prepare a place (topon) informs the disciples of a permanent,
life-giving dwelling among the many monai."? Jesus’ departure should

11 Verse 2b has a disturbed textual tradition. The hoti is wrongly omitted by the first
hand of P, Mt Athos, Old Latin, and it is not clear whether a stop should be made
after humin, or whether the sentence should run on with hoti. For a good survey of
possibilities, concluding that the hoti should be omitted, see R. E. Brown, The Gospel
according to John (2 vols.; AB 29, 29A; Garden City, N.Y.: Doubleday, 1966-1970) 2:619-
20. Given the fact that Jesus has never before told his disciples of the Father’s house
and the many dwelling places, I am reading v. 2b, including the hoti, as an insistence
upon the importance of the word of Jesus, building upon the imperative of v. 1c. It

should be read (following, among many, C. K. Barrett, The Gospel according to St John [2d
laces (and if it had not

ed. London: SPCK, 1978] 457): “There will be many abiding P

been so 1 would have told you), for I am going to prepare a place for you.” For a fuller

discussion, see G. Fischer, Die himmlischen Wohnungen: Untersuchungen zu Joh 14,2f (Eu-

ropdische Hochschulschriften XXI111/38; Bern: Herbert Lang, 1975) 35-36;J- MchaffFey,

The House with Many Rooms: The Temple Theme of Jn- 1% S (AnBib 114; Rome: Biblical

Institute Press, 1988) 138—40.

_ For surveys, see Fischer, Wohnunger, The House, 49-75. Both

atf‘x{m Johannine originality.

gg,,;(]' Gundry, “In My Father’s House are many Mo

belie sz the Johannine language of abiding to conclud
evers already dwell in Christ, and await his final coming. Se€ also

105-290; McCaffrey,

nai (John 14:2),” ZNW 58 (1967)
e that 14:2 indicates that the
w. H. Oliver and
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ust (v.
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i\g;}’mtgnlzonpwith his Fa;hit(vzé e21)1 end-time and realized esch

The Johannine ten5104 48) returns in V. 3. The use of pgj;

(see 5:25-29; 6:35-40, 44- aralempsomai humas (future tense)
(present tense) with kai pnerally regarded as determined by
matically clumsy but 1s g€ unto himself. The concluding ;
ture coming to take l? ll.s holj\;;iis ete) demands a future meaning
house, but his departure will be matched by a future TR
w(i)1L11 take his disciples to himself, to the place where he is. Is
wholly determined by a traditional .es.chatology, the ifEnaL
between Jesus as Lord and the individual or the nations
25:13-15, 31-46; Mark 13:24-27; Luke 19:11-27; 1 Thess 4:1
words point toward a final coming, but the expression hin
Jesus who is about to depart (ean poreustho kai hetoimaso) is
ing to the disciples (erchomai). Too much of Jesus’ earlier p
Jhas insisted on the present gift of life to the believer fo
apse Jesus’ promise of 14:3 int

end-time eschatology.14

477 w2Ish, John, 503, B. Lindars
sen. 1;-Flscher' Wohnungen, 2
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35
some future time, but there is also the
of Jesus- For the moment, the reader

d his coming relate to the earlier teachin ime j
22 A is already present, when those who belie\%et}ilril tﬂtll;esggl E Sl
life (see, 3:15, 16, 36; 4:14,/86;5:24 267 617,835,047 56 o3 mears Dl
11:25-26; 12: rslo). ’lrhg;le 1S NO solution for the readerl in ’the ,ilil(i;lleo(i'ztg :
- further clarification is is i e
Cz?tfr);t,’ls called for, but this IS NO ordinary de-
The departure remains central as Jesus remi
they already know the way to where Jesus is f{o)
peen instructed on the way of Jesus and his des
to his Father (see 10:38; 12:27-28) by means of
which is at the same time his glorification, and render
(see 11:4, 40; 12:23, 32-34; 13:31-32). The reader is eilgiloi)ye:;r(}i?f}
formed, as the narrator has linked the return to the Father with Jesus’
total gift of self in love in 13:1. Aware that there can be no avoiding
the “end” of Jesus’ story, and his “way” to the Father, the reader senses
in Thomas’ question an ongoing unwillingness to face the inevitable
end of Jesus’ story (v. S; see also 13:33, 36). They should know where

Jesus is going (pou hupageis), but a request for further instruction on
“the way” (tén hodon) is justifiable.

Jesus responds with his self-revelation: “I am the way” (v. 6a: ego
eimi he hodos). Jesus points to himself as the way to the Father (see
v. 6b) and explains how he is the way by means of the two words used

S
£00£15e of an ongoing Presence
ers how Jesus’ going away

pds the disciples that
ing (v. 4).16 They have
tiny. Jesus is returning
an experience of death,

a survey of this debate, see J. Neugebauer, Die eschatologischen Aussagen in den johan-
neischen Abschiedsreden (BWANT 140; Stuttgart: Kohlhammer, 1995) 14-34.

1sSee A. Dettwiler, Die Gegenwart des Erhiohten: Eine exegetische Studie zu den johan-
neischen Abschiedsreden (Joh 13,31—16,33) unter besonderer Beriicksichtigung ihres
Relecture-Charakters (FRLANT 169; Gottingen: Vandenhoeck & Ruprecht, 1995) 141-57.
McCaffrey, The House, suggests that 14:2-3 is deliberately open to two readings. In the
upper room, the disciples sense their oncoming separation from Jesus and, alons with
14:23, the passage looks toward an end-time solution (see 137-176). Only later in the
narrative will the disciples be aware that Jesus returns continually to take behever’s
“along the way of his passion-resurrection into the heavenly sanctuary of the Father’s
house” (see 177-221 ; citation from 220). A. Stimpfle, Blinde Sehen: Dte.EschatoIogw im
traditionsgeschichtlichen Prozess des Johannesevangeliums (BZNW 57;. Berlin: de Gru&tﬁn
1990) 147-216, argues that the passage is open to a misunderstanding of the de%a falsg
and returning Jesus as end-time oriented, and thus serves to single out true a:‘n i
believers. The true believers have life now as the predestined children’l? f17G-01(arlnpen:
world. For M. C. de Boer, Johannine Perspectives on the Death of Jess :,Bfl rLiete
Kok Pharos, 1996) 130-32, the return of Jesus refers to the coming o~ thue ago oidate tén

'“The English “the way where” reflects the clumsy Greek hopou €80 pReSCipt e
hodon, found in Pss, Sinaiticus, Vaticanus, the first hand of the Ephraem ,

Gospels. See Segovia, Farewell, 85-86 n. 49.
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ruth and the life” (kai he gjg
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1 cimi statements with a comp; . ;
Pm

ical kal:
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’ i i he ¢80

f-revelation. As with all t : :
iste lncif only tells the reader who the Johannine Jesus is, bt
he does. The way leads somewhere (see 10:7, 9), and v. 6b i m:!,; e
the way, leads to the Father. As in earlier%%ﬂ:

reader that Jesus, g s
re of his revealing and mediating role (see ;ﬂg for
*3.‘&%'51;

Y one

the absolute natu :
3.13; 5:37-38; 6:40; 10217 A1 14 e claims that there is o
eay to the Father: im. Jesus is the unique saving
and he is the only way to the Father (v. 6
ife and word of Jesus, and the disciples gho

that Jesus’ departure to go to the Father will be through Wree
(see 3:14; 8:28; 12:32) and a death (see 10:16-18; 11:4, 49-53;

b 24; 32-33; 13:18-20). This is the revelation (v. 6a): The W
: i 1 gift of himself unto death (see 13:1) IYJ"é@
ecome the way of his followers (v. 6b; see 13134-35.) It =
ay to join Jesus in the place he has prepared with thé Fa
ers. A passage that began with a strong exhortati va
trust an_d believe in both God and Jesus (v. 1 %n i
of their departure, the consequence of Jesﬁs' )o 3
fi reason why the disciples’ faltering belie?r'n
lief and trust in Jesus are the onl ;
e Father (vv. 5-6; see v. 1). Y

the Father and His Works The refer

e ;
w(;rcrl J?Z;’Salrst i‘;ol £}<now the Father (v. 7a

,' anyone wh ws t

has also seen the Father (v. (;bl§n%/\i75

dy, insistin

g that v. i g
: i . 6a is a statem
isutmhe wa; l(ah (l)’;)tterie, La Verite, 1:2631'1 lt—c;g J:SUS‘
; 0s) to the heavenly realit-ieso'z?'

Verité, 1:263-65.
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1:18 is fulfilled.?° From Jesus’ defense of his Sa
30 through the remfimde'r of his public minis
38, 58; 10:30, 38),_h15 claim to be the presenc
poldly made, despite the mounting conflict g
(see, €-8- 8:20; 10:31, 39). He speaks the wor
him (see 3:34, 7:16; 8:28-29; 12:49-50); he and the Father are o
(10;30). Jesus’ statement (ei egnokate me . . . gnosesthe) is a Promise: 'r'll(;
you have come to Know me, as you have done, you shall know'm
Father also.”?! The perfect tense (ei egnokate me) indicates a knowled 4
already attained. As in vv. 4-§, Jesus’ statement on the disci legsel
knowledge (v. 7) leads to a question from one of them that showsl':hat
his hopes for his disciples’ knowledge are misplaced. Philip asks Jesus
to show them the Father so that they might be satisfied (v. 8).22 There
is irony in the fact that this same disciple earlier wondered about the
“satisfaction” Jesus could provide. The verb arkein (“to be enough”) is
found only twice in the Fourth Gospel, and both times it is Philip who
uses it. In 6:7 he wondered about Jesus’ ability to provide satisfaction
for the hungry crowd by the lake, and in 14:8 he asks to see God so
that the disciples might be satisfied. The disciples are ignorant of
truths that are fundamental for the author’s understanding of who
Jesus is, what he is doing, and where he is going.

Jesus’ response looks back across the long period of time during
which he has been with the disciples (meth’ humon). To know Jesus is
to know the Father, and Philip is exasperatingly ignorant in asking
Jesus to show the Father (v. 9). The problem lies in the disciples’ lack
of faith.??> They have heard and been taught the way to the Father
(v. 6): Jesus is in the Father and the Father is in Jesus (10:38). But they
have not come to belief in this oneness (v. 10a).2* Turning patiently

bbath activity in 5.19.
try (see €specially 8:19
e of the Father has b.eer;
enerated by such a claim
d of the Father, who sent

20Bernard (St John, 2:539-40) points to the different levels of “seeing” in John. Not
all who “see” Jesus see the Father, but verbs are used indiscriminately. The identical
claim for the seeing of God (“the one who sent me”) in seeing Jesus in 12:45 uses
theorein, while 14:9 uses horao.

#Reading ei egnokate . . . gnosesthe, with P, Sinaiticus, Bezae, as a promise, rather
than, with Vaticanus, ei egnokeite . . . an éideite, as a reproach. See, among many, Barrett,
StJohn, 458-59. For the opposite view, see Segovia, Farewell, 87 n. 52.

#1t is often pointed out that Philip’s request articulates the spiritual searc.h ;){.l}u;
znilmkind, perhaps reflecting Moses’ request in Exod 33:18 (see also Exod 24:9-11; Is

:1; 40:5).
sp:The shift from a singular to a plural audience in vv. 9-10 in

Nse to Philip addresses all the disciples. ; :

“AsR. Schna?ckenburg, The Gospel acgording to St John (3 vols.; HTCNT 4/ 1"5’5' iI;o,f;dgg_

s & Oates; New York: Crossroad, 1968-82) 3:69, points out, thi ; (:ﬁ:npeather.” It is
Buistic way of describing . . . the complete unity between Jesus a0
Not metaphysics.

dicates that Jesus’ re-



