Does the existence of evil provide compelling evidence to support the claim: ‘God Doesn’t Exist’?

Every day, evil acts seemingly take place. Evil differs from terms such as bad and suffering, as evil denotes a form of purposeful malice or an intentional cause of suffering[footnoteRef:1]. Irreligious and religious alike will invoke questions concerning God’s incompatibility with evil and other forms of suffering and wickedness. Going forward I will attempt to tackle the question by considering religious scripture drawing on narratives within the Tanakh (Old Testament). I will attempt to highlight the difficulty in asking and answering such a question rather than taken a fixed position. [1:  Brian Hebblethwaite, “Evil, Suffering and Religion”, (London: Sheldon Press, 1976), p.3] 


To whom this question concerns will help provide us with a valid approach in answering. My immediate intuition is that the question would mainly be of interest to the following 2 general groups:
1. Irreligious people trying to disprove the existence of a literal God 
2. Religious considering questions of Theodicy[footnoteRef:2] and how evil can be interpreted symbolically. [2:  https://www3.dbu.edu/mitchell/theodicy_brief_overview.htm, Accessed 10/9/22 ] 

I consider it vital to make this distinction regarding different foundational perspectives. The scope of this essay can only be taken as a preliminary consideration of a very difficult question. I must therefore narrow my scope of inquiry in a manner that will aid in answering the question. Another important feature of this essay is that we will be focusing on the Abrahamic religions.[footnoteRef:3] The primary reason for doing so is that this is what the question implicitly alludes to. My argument is less a defense of the existence of God but more a criticism of certain arguments trying to point to evil as evidence against God’s existence. [3:  https://www.bl.uk/sacred-texts/articles/the-abrahamic-religions#:~:text=When%20people%20refer%20to%20the,on%20the%20main%20three%20aforementioned.] 

Concerning the first group of people, I suspect they are misplaced in the answer they are trying to find. They are trying to argue the relevance and significance of the term God with what I consider to be a completely misplaced methodology. God is not something to be proved or disproved in the sense of a mathematical equation or an empirical observation. At least this is not how I interpret early religious texts are meant to be read. The nature of Abrahamic religious texts are murky, inconsistent, and obscure. Therefore, canonical texts cannot be taken as positive statements claiming to be factually correct in a contemporary view. They hint at phenomena. Religion is something personal almost by nature. Although interreligious people share iconography and symbolism, they each hold a separate relationship to what they might consider as divine. Questioning explicitly God’s existence will remain unsatisfactory because.
A) Without a full comprehension and agreement of the concept described as God, a secondary phenomenon, Evil, would be fully insufficient in proving or disproving the existence of God, rendering it insufficient as an answer. 
B) Even upon agreement of an explicit definition for God, evil would not be ‘compelling evidence’ as an agreement of definition does not guarantee a satisfactory view of whatever God is or represents. Therefore, looking for logical discrepancies between evil in the world and canonical texts is not compelling evidence against existence. The truth/existence of phenomena is not a straightforward question than can necessarily be answered by way of deductive logic. 

Considering point B) above:
it is difficult to explicate exactly what is meant when asking if something exists or if something is true. This is particularly pertinent to religious scripture but perennial to literature generally. What are we asking if something is true?[footnoteRef:4] Consider an example, The Boy Who Cried Wolf. We are generally not concerned whether the events in the story are in fact historical events or not. But we do in fact recognize the existence and truth in the characters and narrative because they show something that we all knew implicitly; How you use words are important, and if you express them carelessly, they will lose all meaning to others along with an overall mistrust. What can we extrapolate from this example? [4:  https://www.youtube.com/watch?v=pzndbpwJtX0&ab_channel=JordanBPeterson, 9 Aug 2022] 

There are phenomena in the world that are not wholly understood by humans. Phenomena relating to science such as dark matter, Philosophy in the way of platonic forms and problems generally relating to the human physiology and condition. As of now, there is a lack of vocabulary or conceptual model to discuss many of these phenomena. Nonetheless we know many of these things are present in some sense and find it important to attempt to expose them in a tangible way. 
We do not fully understand dark matter or love, but we recognize they are true and exist in a way that others comprehend as well. The vocabulary used to describe love compared to dark matter will be starkly different. But if asked to prove if either exists or doesn’t exist, how would you answer? Love cannot be proven or disproven as it is not something we can talk about with full understanding. But we still act as if love exists. To relate this to the question, I would compare the discourse on love to the discourse on God.
I postulate that when people were writing early religious texts, they were writing about some experience of the divine. Various accounts of a sense of the divine, shared, and personal build up into an oral tradition that can eventually be catalogued into a narrative. This collection of texts was useful for people in interpreting difficult questions of ontology and psychology.
The Book of Job[footnoteRef:5] from the Tanakh tells us about Job, a pious and faithful man who is tested in his beliefs by god’s intervention. When God inflicts disease on him we get the following passage, “‘Shall we receive the good at the hand of God, and not receive the bad?’ In all this Job did not sin.”[footnoteRef:6]  [5:  Brettler, M., Newsom, C., & Perkins, P. (Eds.). (2018). The New Oxford annotated bible with apocrypha (5th ed.). Oxford University Press, p.727]  [6:  Brettler, M., Newsom, C., & Perkins, P. (Eds.). (2018). The New Oxford annotated bible with apocrypha (5th ed.). Oxford University Press. P.728] 

The reason I draw attention to this particular quote is that even through the eyes of Job, a faithful servant of God, who has been inflicted terrible suffering by God himself; He does not consider evil as evidence that God does not exist.
