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2:1-11 Jesus’ First Sign: The Messianic Provision of Abundance
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w'ill.characterize the (messianic) age to come. The one proclaimed by Jesus’
Fhscnples to be the Messiah, from whose “fullness we have all rcccivcd?‘l( I "l (;)
is the hgst of the feast who provides abundantly for the guests at this wcddin ;
But unlike the revelation of God’s glory in a burning busl; (;r a lhéophany Fn
tl?e temple, t.he glory that is revealed here remains decidedly hidden, unobtru-
sive, embociled in a human being, and unseen by most of those at thc‘wcdding.
To see th_e heavens. opened” (1:51), to see the manifestation of Jesus’ glory
2:1 l),'w1ll mean neither to see angels nor visions; rather, it will be to see the
revelation of heavenly glory in and through the act of Jesus’ providing plenti-

ful choice wine for the celebration of a wedding. He is the host who provides
abundantly.®!

2:1 On the third day, there was a wedding in Cana of Galilee, and the
mother of Jesus was there. 2 Both Jesus and his disciples had been invited
to the wedding. 3 When the wine ran out, the mother of Jesus said to him,
“They have no wine.” 4 And Jesus said to her, “Woman, what does that
have to do with me?* My hour has not yet come.” s His mother said to
the servants, “Do whatever he tells you.”

6 There were six stone jars, for the Jewish rites of purification, standing
there. Each held twenty or thirty gallons.® 7 Jesus said to them, “Fill the
water jars.” And they filled them up to the brim. 8 Then he said to them,
“Draw some out now and take it to the manager of the banquet.” They
took it. 9 And when the manager of the banquet® had tasted the water that
had become wine, but did not know where it had come from—although
the servants who had drawn the water knew—he called the bridegroom
10 and said to him, “Every one serves the good wine first, and when they
have become intoxicated,? then the inferior wine; but you have kept the
good wine until now.”

11 This was the first of the signs that Jesus did in Cana of Galilee. He
manifested his glory, and his disciples believed in him.

a. Lit., “What to you and to me?”
b. In the Greek, “each holding two or three metrétas.” A metretes is a liquid measure
of about 39 liters, slightly more than 10 gallons (BDAG s.v.); hence, each jar held ca.

“twenty or thirty gallons” (NRSV/RSV).
c. Architriklinos is the slave or servant responsible for managing a banquet; often

translated “steward” (BDAG s.v.).
d. Methyskomai means “to get drunk, to become intoxicated™; cf. Luke 12:45; Rev

122

61. As with the feeding of the five thousand, the sign at Cana is more aptly titled a “gift” or
“supply” miracle than a “nature miracle” (Theissen 103-6).
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3 the wedding of a relative, and on that basis some (;omme_nt‘ators have suggesteq
b {nat Jesus could have been expected to help supply provisions for the Wedding
k. But the relationship of Jesus t0 the bride, the groom, or the host of the yeq.
Al ding does not feature in the telling of the story. Referen.ces to a feast, to severy)
T servants, including one who oversees the fgast, and to six la.xrge stone jars in the
: 3 house—all indicate the relatively high social and economic status of the hog;
H‘:o 5 He could be expected to provide for his guests. :
But from beginning to end, the story focuses on the wine that Jesus—p;
MICE the host—provides and on the origins, the quantity, and particularly the quality
t of this wine. Wine for the feast has run out (v. 3); but six stone jars, together
St capable of holding about 120180 gallons, contain water that will eventually be
used to provide wine for the feast. Although plenty of wine has been served up
to this point, the wine that Jesus provides proves to be superior. In short, there
n the sp is a lack of wine, and no one to supply what is lacking; but Jesus can and does
ent will | provide choice wine in abundance.
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not at the instigation of oth Pt of John, demonstrating that Jes  acls
: : ers, but at his ATIAEIOE g that Jesus acts
keeping with the Father’s will (5:19 own initiative; implicitly, he acts in
el e .0 t). Wh_en Jesus’ mother informs him ihal
s ha ety the petitiou off wine, he initially deflects her request
cree i o et sttion o e royaL offcial (47481 rebuffs
stays away from Bethany upon heariﬁ0 up to Judea (7:3-8), and deliberately
acFount, Soin-date. s sanditall bg of La_zarusts illness (11:5-6). In each
original request, he shows that he isyx; tUt hav1ng S ehaals e e
for him (cf. 6:14-15; 7:6-10). In this(;' a}ftmg Unfler o
y.et S e ket lgﬂt, Jesus’ statement, “My hour has not
o itk do Shibas adp will act only when he has judged that his

Jesus thus distances hi : .
and later from his brotll:gnrsse——l;frezn;: lseﬂztural'famlly—here Goninee e
12:48-50; Mark 3:33-35; Luke 2:49; 8'19—0261S lfi i Qospels ki
the care of his mother to the “beloved,di-sci 1 ) sl dymg sy
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3 ning the contours of his kin (John 19:26-27). After hi
rection, he refers to his disciples as his “brothers” an.d to G d . vosice
anfi your Father” (20:17-18), showing that the Son (huios)(;lasa : mbeather
“his own” (hgi idioi) into the larger family of the children of G:c;) ‘gek:;utgoh;
:)I;eou), a fa_mlly yvhose identity is not drawn along natural lines of descent and

ood relationships (1:10-13; 3:3-5;11:52).

[6-10] The Gospel hardly narrates the sign itself, It describes no action of
Jesus, such as praying to God, or touching or speaking to the jars or the water
Jesus gives only a simple command to the servants to fill the water jars. Whether.
the jars were already partially full or entirely empty, how long the filling took,
and from where the servants drew the water—such details are not recounted
here. Almost in passing, the evangelist refers to “the water that had become
wine” (to hydor oinon gegenémenon, V. 9). The miraculous character of the
event remains unexplained, even unobserved and hidden, while the words of
the banquet manager, who will be the first to taste the wine, interpret the sig-
nificance of what has occurred: someone has provided choice wine!

66. “What does that have to do with me?” or “This is no concemn of mine” translates a Greek
phrase that reads, lit., “What to you and to me?” For the phrase, see LXX: Judg 11:12; 1 Kgs 17:18;
2 Kgs 3:13; 2 Chr 35:21; 1 Esd 1:24 (1:26 ET); and Mark 1:24.

67. See the chart with comments on 4:46-50, showing structural similarities between the two
0; 8:20; 12:23, 27; 13:1; 17:1),
e of the fact that the
destiny

Cana narratives.

68. Elsewhere, Jesus’ hour refers 0 the hour of his death (7:3
and glorification (12:23, 27-28; 17:1). Possibly there is a foreshadowing her
manifestation of Jesus’ glory in his signs (2:1 1) will eventually also bring about his death: a
that Jesus chooses willingly and that cannot be forced on him.
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The evangelist’s comment that there were “six stone jars” to be used for “the
Jewish rites of purification” has prompted numerous commentators to interpret
Jesus’ act to mean that the “wine” of the Gospel has replaced the “water” of the
\aw. “fe miracle at Cana has even been taken to represent the replacement of

x‘he entire system of Jewish purification and sacrifice, and sometimes even tg
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Jesus ' First Sign: The Messianic Provision of Abundance
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Similarly, the coming of the Mescink s
formation or perfectiongassociattl:\(lik\ibillilzhlll:: Jacrr:::‘l mrcr;,l l,urc implies a trans-
surpasses the previous age. A new i 0 _l hg messianic age that
temple in Jerusalem, surpassing the old oe ir spl l:l’llg t replace the current
and its people would be purified (Tob P 7'pl(:1l-] or and glory; Jerusalem
Sir 36:1-19; Jub. 23.27-31; Pss. Sol, 17.21-30) 1n -041;7; Bar 2:27-35; 5:5-9;

: e . . er words, biblical (and
Jewish) eschatology has a built-in expectation of “repl ” si
ing messianic age surpasses the former i 1 hterep acement” since thc com-
holiness. But this “replacement” of the old agg wi&utsl?: ZS,eJ z?t;iznzzrl:)gl s
ing in the Messiah is akin to the turning of a page to a negw chapter innthe :::
rative, rather than discarding the old story and introducing an enfirel

’ y new one.

Put differently, Jesus does not replace “Judaism™: as Messiah he fulfills the
hopes for qu’s promised blessed age. The choice wine has b;:en saved until
the end and is now offered in abundance. This is the next chapter in the story
of scriptural hopes and promises,

Specifically, the provision of choice wine at the end of the feast calls to mind
those scenes in the prophetic literature of the Old Testament that depict the
time of salvation as a time of feasting in abundance and joy, when the moun-
tains shall “drip with sweet wine” (Amos 9:13-14; Isa 25:6-9), and when God
shall gather Israel together and provide abundantly for them (Jer 31:10-14).74
Although there is little evidence that the royal Messiah was expected to be a
miracle worker himself, certain apocalyptic texts describe the days of the Mes-
siah as a time when vineyards will become surrealistically fruitful: “on one vine
will be a thousand branches, one branch will produce a thousand clusters, and
one cluster will produce a thousand grapes, and one grape will produce a cor’”’
of wine” (2 Bar. 29.5; cf. 1 En. 10.19).”° And the wine cup, grape leaf, and
grape are frequently found on coins minted during both the first (66-73 C.E.)
and second (132-35) Jewish revolts.”’

It was also expected that “the treasury of manna will come down from on
high” in those years (2 Bar. 29.7-8). The sign in John 2, with the plentiful provi-
sion of wine, should be read in tandem with the feeding of the five thousand in
John 6. In each case Jesus provides a surplus, an abundance that sustains life.
The visions of plenty in the messianic age are realized in the Messiah, who
brings abundant bread and wine as tokens and conduits of God’s abundant grace
(1:14, 16) and abundant life (10:10). Not only has the good wine been saved till
the end, but it also far surpasses expectations. The “lesser” has given way to the

srael’s renewed fellowship with God is also pictured as a

74. In Isaiah, the coming time of I ‘ b
g weddings in the Synoptic tradition

marriage (54:4-8; 62:4-5); notice also the parables featurin
(Matt 22:1-14; Luke 12:35-38; 14:8-11).
75. About 350400 liters, or 100 gallons (cf. 1 Kgs 5:2,
76. Also found in Irenacus, Haer. 5.33.3.
77. Meshorer 154-69, plates 19-28.

25 Lxx [4:22; 5:11 ET]; Ezek 45:14).
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Several authors lrs;ifmes linked with Dionysus (e.g., with his birthplace or ;
and_thessqéljreh;({s account may appear to have some elements in comm
fesnval)a_tioonS that show Dionysius providing a plentiful supply of Wing 80
;T]i)l;eu?e alderS acquainted with such traditions C(.)l.lld have read the account of
Jesus’ sign as surpassing the acts of.the.: pagan deities as well. As of-ten in John,
a particular narrative that takes up biblical imagery and sut.)s'equept Interpretiye
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scriptural context not only enriches the texture of the narrative; it also orients
the reader to a particular narrative and to the God portrayed in it.

[11] The account closes with the statement “This was the fir
that Jesus did in Cana of Galilee.®! He manifested his glory, and his disciples
believed in him.” This is the first use of the term “signs” (sémeia) in the Gos-
pel. and it is not surprising to find it linked with “believe” or “trust” (pisteus).
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The Signs in the Gospel of John 65

The narrative does not indicate what the disciples saw that constituted Jesus’
“glory.” This is the first reference to Jesus’ glory (doxa) since the proloi;ué
where “glory” was ascribed to the Word made flesh, the Father’s only Son'
“full of grace and truth” (1:14), from whose “fullness we have all rcccivcd’:
(1:16). Here Jesus has provided fully, and so revealed his glory as the one who
provides abundantly for his people. Both in the prologue and here, Jesus’ glory
can be seen. And yet few of those at the wedding know what has tr’anspired: the
steward of the wedding attributes the provision of wine to the bridegroom. The
servants apparently know what has happened, but they are not reported to have
seen Jesus’ glory or to have believed in him. Jesus’ glory, his identity as God’s
agent through whom the fullness of grace and truth are given (1:14, 16), is not
manifested to all, but to those with eyes to discern who he is and what he has
done. While some discern the truth about Jesus, such discerning faith is never
mechanically explained: there is no formula that orders “signs” and “faith” in
a predictable or wooden way. If the changing of the water to wine at Cana is
the “first” sign that demonstrates the opening of the heavens as Jesus promised
(1:51), that revelation remains mysteriously opaque to most.

Excursus 3: The Signs in the Gospel of John

In the Synoptic Gospels, Jesus’ acts of healing, feeding, and raising the dead are called
dynameis (“mighty deeds,” Matt 11:20-21, 23; 13:58; Mark 6:2, 5, 14), thaumasia
(“marvels,” Matt 21:15), and paradoxa (“remarkable things,” Luke 5:26); John refers
regularly to Jesus’ deeds as semeia, “signs.”® Jesus himself speaks of his deeds as the
Father’s works (erga), a point enunciated most sharply in his claim that he works when
and as his Father works, to exercise God’s authority to give life and to judge, even on
the Sabbath (John 5:19-36; 10:25, 38; 14:10-12; 17:4).

“Signs” (MT ‘Gtdt, LXX sémeia), often linked with “wonders,” occurs frequently in the
0ld Testament to refer to the plagues and other acts accompanying God’s deliverance of
Israel from Egypt (Exod 4:9, 17,28, 30; 7:3; 10:1; et al.). But many other things are also
called “signs”: the rainbow (Gen 9: 1213, 17); circumeision (17:11); the lamb’s blood
on the doorposts (Exod 12:7, 13); the Sabbath (31: 13, 17); the words of God, to be bound
on one’s hand, forehead, and doorposts (Deut 6:8); the birth of a child (Isa 7:11-14);

85. There is no single Greek equivalent to the English “miracle,” nor would NT authors have
accepted the rationalist definition that miracles are deeds “contrary to the laws of nature.” The
Synoptics use “signs” (sémeia) to refer to events that would offer divine ratification—such as a
heavenly voice—of Jesus’ actions (e.g., Matt 12:38-39; 16:1-4) or the coming of the “end of the
age” (e.g., Matt 24:3; Luke 21:11, with phobérra, “horrors”; 21:25). False prophets do “signs and
wonders” (ferata, Matt 24:24); Herod hopes to see Jesus perform a “sign” (Luke 23:8). “Signs”
can also be used generally to mean “token” or “indicator” (Luke 2:12, 34; 11:30). Elsewhere the
NT speaks positively of “signs and wonders” done by the apostles (Acts 4:30; 5:12; 14:3; 15:12;
Rom 15:19: 2 Cor 12:12; Heb 2:4) and in keeping with the pair in the OT (Exod 7:3; Deut 4:34;
6:22; 7:19; Ps 135:9; etc.). In Revelation (13:13-14; 19:20), the beast does “‘great signs” in order
lo deceive.
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Jesus and the Temple
6hY

that the temple is the dwellin
g of the holy God
; oy , or of 'S o
?:(;ju]t:erell;(l)::é {}(‘):I:d ml Jt?w1sh literature of the tin(l)e C;(())rd ; rt: s
i ;:H% e én Jerusalem. Jesus himself ‘is a lcmpcl\eN l:::]rl)llf o
J ¢ destroyed; yet he will be raised up——andinth'r ' c(lnhe
ee days.

In John, the risen Jesus is the ne i
W : .
iroly the dwelling of God. , purified, and indestructible temple that is

2:12 After this, he went dow a1
and his disciples; and they I::;;il;r?s::::’ ;th h(;s e el
13 Since the Jewish Passover was near, J i

14 In the temple® he found those who L it i
doves, and money changers sitting ther::v f:ge};:‘l,l.mg Oxgn and sheep and
he drove them all out of the temple, both. the sheler:)garrr:il tt?eaov)::;p %ﬁ TOPhe,
poured out the coins of the money changers® and overturned the:ir t:t?lese
16 And he said to those who were selling doves, “Take these things out o%
here! Stop making my Father’s house a house of trade!”d 17 His disciples
remembered that it is written, “Zeal for your house will consume me.”

18 So the Jews said to him, “What sign do you show us for doing these
things?” 19 And Jesus answered, “If you destroy this temple, in three days
I will raise it up.” 20 The Jews said to him, “This temple has been under
construction forty-six years. You will raise it up in three days?” 21 But he
was talking about the temple of his body. 22 So then when he was raised
from the dead, his disciples remembered that he had said this, and they
believed the Scripture and the word that Jesus had spoken.

23 While he was in Jerusalem for the Passover feast, many believed

in his name because they saw the signs that he did. 24 Jesus himself did
not trust himself to them, 25 because he knew all things; he did not need
anyone to testify t0 him about humankind. For he knew what was within

human beings.

a. Although hoi adelphoi is almost always rendered “brothers,” by form it may

include brothers and sisters (see Mark 6:3). :
b. Naos is sometimes distinguished as the “sanctuary,” perhaps the holy of holies or

place where God or the deity 1S understood to dwell, from the hieros of tf:mp!e precincts;
here temple translates both hieros and naos since the words seem to function synony-
mously, as they often do in Greek literature (see BDAG and LSIM). e
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s went down t0 Capernaum

, wedding at Cana, Jesu
I 5 Jerusalem for

4 ing th
[2:12-17] Following to his journey ©

with family members and his disciples prior



<qver 3 Together Passover and tlle'Fengll of Unleaveneg Breag
(he PassoY® ¢ the three pilgrimage festivals, during which Jeyws e thy,
Jerusalem (Exod 23:14-17; 34:23; cf. Lev 23,4 7? “om.
14625 Deut 16:1-8; Josephus, Ant. 4-?03)-95 Passover CommemOra;cg m
28% = o of the [sraclites from slavery in Egypt (Exod 12-13; T 23: the
delwerflmry 28:16-25). As narrated in Exod 12, on the night in which 4,
Ngm% 1(; fr(;m l;:gypt- they were to smear the blood of a lamb on the dooe ISry.
e‘t}‘le;eirehouses <o that the angel of death would pass them by (12:7, lzri)(l);lS
f)[he [sraclites were to eat the roasted lgmb whlle. dressed for travel, i hast)'
(12:11), and with bitter herbs, symboh_c of the bltteme'ss of bondage (12,86
he Passover celebration that appear in the New Testam;, r:t

Some features of t :
are first attested in the literature of the Second Temple period.?

passover had not always been a pilgrimage feast; the injunctions of Exqq
12 do not mention the temple, and at certain times and places the lamb vy
evidently prepared and eaten in homes (even as the Passover meal is today), By
in other Old Testament passages, it is clear that Passover must be celebrated i
Jerusalem (Deut 16:1-8; 2 Kgs 23:21-23; 2 Chr 30; 35:1-19).”7 The require-
ment that the feast was to be kept in Jerusalem, or even within the temple, was
tied to t.he requirement that those keeping the feast would have undertaken
appropriate purification (John 11:55-12:1; 18:28). But in John, the focus is on
the temple itself and its need of cleansing.
The other two pilgrimage festivals are the Festiva
Pentecost) and Tabernacles, or Booths (Sukkot).*® ThelF(z)t;J\r’:]}fél(jsl()z??:gulflt;rTr
;;r?s[t?)r;ts;ez:mis“ fnl.;erusalem on the occasion of the pilgrimage feasts (2:13, 23%
S {n c0;1 ju;;cﬁ(;iswistﬁ’ l::f. also 10:22; Luke 2:41). In the Synoptic Gospels,
ki assover that Jesus went up to Jerusalem, rode into it
ment of the prophecy in Zech 9:9, visited the temple, and

se‘s‘):.s For similar “vestigial scenes”
: c;::sgti no a;.tion is narrated, see | 1:54; 12:9, 20-21
- Fassover and Unlea e
of ulu;elr distinction, see Jos‘::)r;::s B;;ead are sometimes conflated (see Mark 14:1; Luke it
l&zgnl;a V;‘,led '?read," see Ant. 2 37;.3§248; for the feasts described under the single heading
- 0 1his point, see Sanders 1§9 s 9.271; for the feasts together called Passover, see A

comments op 19. 2, 132-38:
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