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JESUS’ NON-VIOLENCE AT HIS AR
-~ SYNOPTICS AND JOHN'g GOSPEL, CORES,r
MPARED

L. INTRODUCTION

gsually coptemplation on Jesus’ death in the G
. of his death after the event, i 0spels focuses on th
meaﬂ'n (,) d by th L, in the Post-easter situati ?
s is mterpretcle : y f‘i Gospels (and Jater Christian u:?,n' ;esus
pringi B v;l)éoctil'}fa though the way in which (his sal\l']zﬁ' 4.
brough‘ about may 1 ifferently .m.terpreted (expiation, ransom s l.s
fice. reversal c'>f roles)'. However', 118 not only the past fact of hi; ::CTI;
(hat has meaning for the evangelists, but also his behaviour and attituade
ghile he Was facing fieath. The announcements of the passion (of which
Luke’s Gospe.l has 31?() serves o create the impression that Jesus faced
bis death in v1e’w of 1ts- outcome.:. The evangelists, as it were, projected
el interpretation of ?ns death into the mind of the narrated pre-Easter
The question arises whether there remains something in the Gos-
| narration of Jesus facing his death as a human being, experiencing an
existential crisis. The Gethsemane scene of the synoptic Gospels, when
Jesus prayed that the cup may surpass him, suggests that this should be
mswered in the affirmative. However, John’s Gospel does not have this

Jesus.

existential account’.
Similarly, the critical point of his arrest is bound to reveal his attitude

and behaviour vis-a-vis the question of defending himself and the use of
siolence. His non-resistance, however, cannot only be explained in
ems of the theological meaning of his death (this aspect does exist), but
dso in terms of his ethical attitude towards the question of the infliction
of violence when one is unjustifiably attacked, and his own teaching of
love for the enemy (again not directly taught in John’s Gospel of the ‘in-
group’). Seen thus, his behaviour at his arrest serves as a test case as to
whether his reaction correlates with his words, whether he would love

his enemies and do good to those who persecuted him. In order to scruti-

Gospel and the ‘Jewish’ ones.

. The greatest difference seems to be between Luke’s
and the reversal of roles, and

For Luke salvation consists in the exultation of the lowly
Mt in expiation or sacrifice. ‘

lh 2‘. John 18,1 merely states that they went to the garden across the Kidron \{alley, to set
hie scene for the arrest to take place. In all probability John’s view of Jesus did not a‘lloyv
r’T‘ 10 portray such a human and agonising Jesus (cf also Jesus words on the cross [‘It is
Mished'] vis-3-vis Mark’s).
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view into sharper re

Matthew 26,47-56

(47) While he was still
speaking, Judas came,
one of the twelve, and
with him a great crowd
with swords and clubs,
from the chief priests
and the elders of the
people.(48) Now the
betrayer had given them

a sign, saying, ‘The one I

shall kiss is the man;
seize him.” (49) And he
came up to Jesus at once
and said, ‘Hail Master.’
And he kissed him. (50)
Jesus said to him,
‘Friend, why are you
here?’ Then they came
up and laid hands on
Jesus and seized him.

(51) And behold, one of

those who were with
Jesus stretched out his
hand and drew his
sword, and struck the
slave of the high priest,

A
g view on Jesus’ no

e versions O
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I1. SYNOPSIS

Mark 14,43-52 Luke 22,47-53

(43) And immediately,  [35) And he said to
while he was still them, ‘When I sent you
speaking, Judas came,  out with no purse or bag

or sandals, did you lack
anything?’ They said,
‘Nothing.” (36) He said

one of the twelve, and
with him a crowd with
swords and clubs, from

the chief priests, and to them, ‘But now, let
the scribes and the him who has a purse take
elders. (44) Now the it, and likewise a bag.

And let him who has no
sword sell his mantle and
buy one. (37) For I tell
you that this scripture
must be fulfilled in me,
“And he was reckoned
with transgressors”, for
what is written about me
has its fulfillment’ (38)
And they said, ‘Look,
Lord, here are two
swords.” And he said to
them, ‘It is enough.’]
(47) While he was still
speaking, there came a
crowd, and the man
called Judas, one of the

betrayer had given them
a sign, saying, ‘The one I
shall kiss is the man;
seize him and lead him
away under guard.” (45)
And when he came, he
went up to him at once
and said, ‘Master!” And
he kissed him. (46) And
they laid hands on him
and seized him (47) But
one of those who stood
by drew his sword, and
struck the slave of the
high priest and cut off
his ear. (48) And Jesus
said to them, ‘Have you

n-resistance, a synoptic com
f the four canonical Gospels serves ¢,

and cut off his ear. (52)
Then Jesus said to him,
‘Put your sword back
into its place; for all
who take the sword will
perish by the sword.
(53) Do you think that I
cannot appeal to my
father, and he will at
once send me more

come out as against a
robber, with swords and
clubs to capture me?

(49) Day after day I was
with you in the temple
teaching, and you did not
seize me. But let the
scriptures be fulfilled.’
(50) And they all forsook

twelve, was leading

them, and he drew near

to Jesus to kiss him.
(48)But Jesus said to

him, ‘Judas, would you

betray the Son of man
with a kiss?’ (49) And
when those who were

about him saw what

him, and fled. (51) And a would follow, they said,

ariS()n

n'g

John 18,1-12

:l) When JesuS haq
Poken thege Wo
went f Mpl
¢ Torth g, hig
dlsc1ples acrog
Kidron vall o
€Y, wh
there wag a 2
he and hjs digsar' '
entered Riid
(2) Now Judas, who
betrayed him, a5, kne
the place; for Jesug of:n
met there witp, his
disciples, (3) g, Judag
took a detachmen; of
soldiers, and some
officers from the chief
priests and the Pharisee
went there with lantems
and torches and
weapons. (4) Then Jesys.
knowing all that was 1
befall him, came forward
and said to them, ‘Whom
do you seek?” (5) They
answered him, ‘Jesus of
Nazareth.’ Jesus said to
them, ‘T am he.’ Judas,
who betrayed him, was
standing with them. (6)
When he said to them, |
A he., [hey drew back
and fell to the ground.
(7) Again he asked then.
‘Whom do you seck?
And they said, ‘Jesus of
Nazareth." (8) Jesus

3. The question of lite; i i i
: : i rary dependence (which appears to be non-existent in the nam
tion of his story) will only secondarily be éonsidere;c’ll,,e i e
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JESUS' NON-VIOLENCR

young man followed
him, with nothing byt g
linen cloth about hig
body; and they seized
him, (52) but he left the
linen cloth and ran away
naked.

AT HIS ARRpgy

"Lord, shal] ye strike
With the Sword?" (50)
And one of them struck
the slave of ghe high
priest and cyy off his
right ear, (51) But
Jesus said, N, more of
this! (eare heos loutou),’
And he touchegd his ear
and healed them, (52)
Then Jesus said 1o the
chief priests and officers
of the temple and elders,
who came out against
him, ‘Have you come out
against a robber, with
swords and clubs?’ (53)
When I was with you
day after day in the
temple, you did not lay
hands on me. But this is
your hour and the power
of darkness.(54) Then
they took him...

141

m'md. | told you
"“”lmht.mplyw
seek me, let (hese men
£0."(9) This was to fulfill
the word which he has
spoken, *Of those whom
You gave me [ have lost
not one.’ (Jn 6,39;
17,12). (10) Then Simon
Peter, having a sword,
drew it and struck the
high priest’s slave and
cut off his right ear. And
the name of the slave
was Machos. (11) Jesus
said to Peter, ‘Put your
sword into its sheath;
shall I not drink the cup
which the father has
given me?’ (12) So the
band of soldiers and their
captain and the officers
of the Jews seized Jesus
and bound him...

I11. JouN 18,1-12 AND MARK 14,43-52 COMPARED

Whereas it was relatively easy for John to avoid the portrayal of Je-

sus’ existe
‘yictorious

which he could not avoi

i ccount of t ‘
zlla]b(:eya Within the framework of his theqlogy,
- ce’ is of particular significance.
5 between John’s and Mark’s report on Je-
elist’s theological

‘non-violent resistan
ic similarities
There are basic simi
sus’ arrest, but the differences account for each evang
$ ]

stance. The similarities are the following:

(1) According to both acco

sists of an armed group of men, lead by Judas.

4. In John 12,27 (not in the cor.next‘ of Gglhse
& troubled but it is immediately ‘rectliied by ?}lgtltisx:;e s
£ S. Das Evangelium nach Johannes, oM. Jiinger (so
E p. gggl)ll Z“(V:: Jevs(:xnéebetskampf und dem unverstindlichen Schlaf der Jiing
_ 14:13-42) is keine Rede mehr”. ;
s 5. The comparisons made below will not
pects relevant to the issue of violence.

ntial crisis in the Gethsemane scene and re;.)lacinfg it \.Nilh the
» farewell prayers?, the D-day of his arrest is a hlstgnczill fact
d. However, John does not give a historically
he incident but an interpreted one which reflects his
his portrayal of Jesus’

s, con-
unts the ‘enemy’ about to arrest Jesu

i his soul is

ane) Jesus mentions 'that : .
mting the purpose of his coming. Said
n, Vandenhoeck & Ruprecht, 1972,

be done in minute detail, but focuses on as-
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(2) In both accounts & bystander draws 4 sword and cuts off the ey 2
the high priest’s slave.
(3) Both accounts menti
(4) Both accounts mentlor? !
(5) In both accounts the discipl

tion that Jesus is arrested.
that Jesus allows his arrest.
es leave the scene.

: ween the accounts are the followmg: .

]()11)ffzrcirz)crfisinbgetto John a contingent of Roman S(Zldlers (Gl‘j'l[glpaﬁ)‘ Wis
also involved together with the JC.WS. Since a omeilpa usually consisteq
of at least 200 men, it is communicated that a’large EroUp of people ar-
rested Jesus. It also suggests a military operation. According to Mark jt

ews.
wa(s2;”:\lz:(1)rrrgii1dg.lto John, Jesus knew beforehan.d what would hap;:en, he
is in control of what happens, whereas af:cordmg. to ‘Mark, Jesus’ reac-
tion to Judas’ kiss and his reference to his (;eachmg in the temple, sug-

nded to events as they occurred.

ges(g?;re?;zoin total control (cf. Bultmann, The Gospel of John, 1971),
the Johannine Jesus had the power to let his captors rcf,treat (after his &ya
gip-pronouncements they fell to the ground). This enham?es Jesus’
choice not to act violently since he had the power to defend himself.

(4) According to Mark, Jesus’ disciples deserted him and fled (even
the young man who still followed for a while) whereas according to
John, Jesus succeeded in letting the disciples go free. In the end he is the
only one arrested. This may suggest that Jesus’ ‘pacifism’ applies to
himself and that he does not expect of his followers that they should be
victims in the process.

(5) According to Mark one of the bystanders (not necessarily a disci-
ple) reacted violently by cutting off the ear of the high priest’s slave.
According to John it is the leader of the disciples, Peter. The fact that
there is an attempt by Peter (as representative of Jesus’ followers) to re-
act violently, makes the question of violent resistance by Jesus’ follow-
ers a pertinent issue in the passage.

(6) According to John, Peter is admonished by Jesus not to act vio-
lently, and to put his sword back in its sheath. Mark’s Jesus has no such
command to the person who reacted violently. John’s Gospel therefore
seems to stress the idea of non-violence.

(7) According to Mark, Jesus reproached his attackers, but in an edito-
rial note Mark explains it with a reference to the fulfillment of the scrip-

6. A speira could consist of a group between 200 and 600 men. Cf. SchuLz, Das
Evangelium nach Johannes (n. 4), p. 225.
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ach from Jesus, 143
s 10 : rOdhv s to drink 5. Jesus accepyy
0 ich he has (an allusiop o M 18 fage by ref
* vu . M 2 at 1 . H] Cr.
N‘c’;o ihe cc()ﬂ‘panson'lt Zml:;g::e“}dt fidotds VcrsiOnr} 143¢)
1€ act § esus’
g hijer He explicitly (tihat he refrajpg frus 0n-vig.
“ion O P2 question wheth emands tha iy gy '
. et fo
s 1S open d! ether his pacifjg, - lowers noy
' ce of his arrest of whether a genery) 1Y applies for
o ;

o ghit - jnst :
d’ glaf . gince Peter’s name is explicitly . le for his fol
xcluded- Mentioned, the lanc;

pe exC

I\ JoHN s, 1c 12 9 MATTHEW 26,47-56 Compagen
- Jesus’ arrest, Matthew’s Gospel s i

. gersion of x ospel is in 13
stvzn K’ yersion alfhough there are also d?flflelr’;zbablhty
If com ared to John's Gospel, Matthew and John hces be-
at exist between Mark and John. ave the

HE s em.
e ;h;r; jances ™
,amlc) rA ‘ Mark. the armed enemy that would arrest Jesus only consists
(
{1V b gtander that cuts off the ear of the high priest’s slave i

0 ark) interpreted to be one of those with Jesus (eic tdv ugtls
onte? Although Matthew does not explicitly state that it is a disciple
Gion i nevertheless created and the way is paved for John [(;
pe Peter

rt the actual arrest in almost the same

: ¢ it t0
P pew and Mark repo
the attempt to defend Jesus), whereas in John the actual

an OTELPY. and Jews) is reported at the end, just be-
fre Jesus 18 led away (actually as part of the next passage).

(4 According O Matthew, Jesus also allows his arrest. In Mark, this
i communicated through the reference that the scripture should be ful-
fled, whereas in Matthew and John it is communicated through Jesus’
wmonishing the defender as well as the statement that the scriptures
(wice in Matthew) should be fulfilled or that Jesus had to drink the cup
kstined to him by his father (cf. John).

) The Matthean disciples left Jesus like those of Mark: they de-
wied him and fled, whereas in John the impression is created that they
e released after Jesus’ threat.
lh(i:; I:\: }nteresting resemblance between Matthew and John i that :ta:S
b not communicated in the same word so Cre

pression that Jesus could have defended himse!l ! e

(by ;
®pealing to his father for twelve Jegions of angels): A
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Gospel, the Matthean Jesus therefore makes a conscious decisiop
frain from violence from a position of control and power, lherebyto fe.
Teip

forcing the idea of non-violence. :

(7) Further enhancing the idea of nor}-v101ence, Matthew 44 i
gion of Jesus which only he (ransmits: TAVTES YOp OF AaPbvrec M“ lo-
pav &v poyoipn amohodvran (‘for all wbo take the sword wi|| o
by the sword’). Although not to Peter (as.m J.ohn), Jesus also addre h
this logion to his followers. Since the logion is based on an obSewa:iSes
that occurs universally (and therefore not limited to the situation of JO ;
sus’ arrest, the impression i strongly created that the idea of non-v'e-
lence should became part of his followers’ philosophy and ethica| tl:
haviour. '

(8) Like Mark (and contra John) Jesus also asks his attackers wh
they attack him. In Mark his question is more an impulsive reactiony
whereas in Matthew the question comes after his admonishing of his de:
fender (not in Mark) and as a formal address to the crowd (26,55). The
Matthean Jesus also states more emphatically why this happens.

After our comparison between Matthew and John (and Mark) one can
conclude that both Matthew and John reflect a development that en-
hances the idea of non-violence. Although communicated differently,
Jesus consciously chooses non-violence from a position of control and
instructs his followers (contra Mark) not to defend him. Because Peter
(as representative and leader of the church) is being addressed in John
and since Jesus utters the sword logion in Matthew, both Gospels (per-
haps more SO Matthew) creates the impression that Jesus advocates a
universal principle for his followers to comply.

V. JouN 18,1-12 AND LUKE 22,47-53 COMPARED

The Lukan account differs (although probably based on Mark) from
all the others. It should also be understood together with the passage on
the two swords (Lk 22,35-38) which Luke alone transmits.

By transmitting the passage on the two swords, Luke prepares the
scene for the arrest and actually makes the use of violence an issue. The
passage on the two swords actually challenges the reader (as it did many
exegetes over the centuries) by being vague and obscure. This proposes
the question why Jesus would allow or even command his disciples 10
carry a sword if he rebukes them later during his arrest- The passas®>
therefore, have to be interpreted together. After our comparison betW
Jzozh;\ and Luke’s version of the arrest, we will therefore return (© Luke

,35-38.
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wd who C;""; 10 arrest Jesug vy ar,
" an be ded Med
(I)Th ly St ,bm ; tced from Jegyy later a
. diateke entions it later because he wanys ¢, " feproach (1
gl ) Ly 1 the crowd 1n general) are addreggeq No a':; It clear (hyy
; Mans are jp.

’." (aﬂd [T JOhn)’

)

lhc d(as in e uestion Lord, Shall we stri ]
A pgoueh q "ike With the sword), ke

\ ) vl more than Ma.tthew and John) thay ¢he *
. done by 2 dlsf;lple (in John the leader, Peger) ,nfm_pt at his
H% estion (cf. the similar one in Luke 9,54.55) im‘iica;;ns,emon
g 3 on abowt 1he of violence was prominen in o
i dlel qmir q generatwﬂ Christians’) mind. Alth A doese S (and
Probab )e’ ords Matthew anq John (to.put back the sword), his zot use
> of the USC of the swpr,d = unambiguous and emphatic’ (s °f;un.
Cia,non _ ‘allow it until this’ = "no more of this’ = stop it). Moreoe (Dg
o ;r underscored b){ Jesus” healing of the high priest slaye’s (r\;eL :t
h o) car’. The dlffere.nce. between Jesus’ action and tha ofgh-’
¢ out by their different words and actions: The disc;s

in 1O
e S D ence,
mplate violence, Jesus Says 1o, they use violence, Jesus heals
Luke could hardly have stated his case more emphatically

gos O
wound- ion Luk
on Luke reports the actual arrest (almost as an

ll]6(3) As in John's verst
art of the next passage) at the end of the passage

fehought and a5
2,54). This may be because John and Lukes’ ideology (theology)
orts. Although differently communicated, the

ominates their TP
unicates that Jesus is in control. In John’s ver-

rsion also comm
| lies in his power (8y® €ip, and staggering of the en-

on his contro
any), and in Luke through his words and merciful deed of healing. In
wih instances the idea to refrain from violence is enhanced.

(& It is significant that the Lukan Jesus’ yielding to his arrest is not
mivated by the fact that the scripture is to be fulfilled® (as in the other
o synoptics, and implied in John). It happens because of the enemies’
tr and the power of darkness (quite the opposite than God’s ‘scrip-
wal’ purpose). This again enhances the conscious ‘pacifism’ of Luke’s
GOSPel. Although the enemies’ attack is devilish and totally unjust, Jesus
;frvams from and rebukes violence through an act of love (healing of the
mleetu?ls nf)n-_\lloh?nce therefore seems not to be an exception to the
“C{oser :OPEDCII’JIC in itself. John’s reference to the drinking of the cup

 Luke 29 :ke S~thought, but for Luke the cup is not from the father

/42 10010 TO TOTIPLOV).

ro
WS Iy noy

g the ¢

/

Lukan Ve

uke and (although text critically

the Samaritans.
the idea of the fulfillment of

1. The
Mmbf:)b:“. and healing corresponds with the reb
g o) Saying in Lk 9,55-66 where the enemy was

% This jg
o €ven more signi . . A
" 2 such (cf, L 2{;!%@! since Luke is not against
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Luke does not state that the disciples (e
esus’ disciples are released, whereas LukeS:n g
his. As it emerges from the rest of thejr G(-)lat $ “Olh'.
more sympathetic image of the diScSip| 5, bogy
(Y lh
Q

(5) Like John,
and fled. John's J
ing with regard t0 1
Luke and John had a

Mark.
(6) Luke also retains the reproach to the Jews for attacking hip,
n .

{ answer the question by referring to the fulfi))

John), but does N0
scripture, but t0 the power of darkness (cf. above).
If we return t0 the difficult Sondergut passage of Luke 2) -
i ~38,

sues become clear in view of Luke’s description of Jesys’
Corresponding t0 the question (‘Shall we strike with the sword’) tha"est,
discusses that very same question in advance Ande pas-
+ And sing,

sage as a whole :
the clear answer 10 the question 18 contained in the narration of g,
€ ar-

rest, there is no Way that the passage on the two swords can be
preted to mean that the Lukan Jesus advocated the use of the sl:ter.
(even for defensive purposes)- In fact, Jesus’ command that they ShOoid
buy swords highlights the issue even more. But even the PTOblemUdf
such a command from 2 ‘pacifistic’ Jesus seems to be answered by 1}?
Lukan Jesus, directly after his command to buy a sword: it should ha &
en in fulfillment of scripture that he was reckoned with the tfaﬂSgrels}.
sors (cf. Is 53,12), as 1t happened when he was in the company of his
ng the scene of his arrest. In an ironic way the pas-

armed disciples duri
sage of the two swords therefore underscores Jesus’ renunciation of the
sword. The disciples, however, did not understand it, since they naively

presented Jesus with two swords, and used them during his arrest. The
Gute Nachricht Bible is therefore correct in translating the ikavov oty
(= enough of this) of verse 38 with ‘Thr versteht mich nicht’ (You do not

understand me).

Similar to Luke, John also has another passage related to the non-vio-
lence portrayed in the scene of his arrest. In John 18,36 (which resem-
bles Mt 26,53) Jesus says (o Pilate that it is because his kingdom does

at his followers did not fight to keep him from

not belong to this world th
being handed over to the Jewish authorities. John hereby explicitly states
m Luke's Gos-

Jesus’ non-violent stance and (although quite different fro

pel) attempts t0 explain why Jesus did not react violently.
de to vio-

It can be concluded that every Gospel portrays Jesus’ attitu
lence in its own unique way. Luke’s Gospel and that of John seem 10
emphasise Jesus’ non-violent attitude the most, thereby revealin_g $
‘mysterious resemblance’® which cannot be explained in terms of liter
9. Cf. in both Gospels the references to ‘right €ar’ the uncertai whether 0%
deserted

kissed Jesus and the absence of the tradition that the disciples (el B
Das Evangelium nach Lukas, Gdttingen, vandenhoeck & Ruprecht, 1982, P 29

n
Meng of




JESUS' NON-VIOLENCE:

AT Hig ARREST
‘,,ulc"“'c' Hoyevc?r, the attitude correla 147
; ‘mlwt‘ Gospels: for instance Jesus’ athdLes:ownh MOLifs gy
Wards (e Samari?:nr:

lnm“l}i’: B 'd
11 gpel dOES not transmit the
o
mmaﬂd o

JI‘ 3 g 0 X
ponn* | it portra i I
Jph .« GOSPE itp yS$ a positive attj Ove the
@ o : attity ene
o puk of Jesus day, the Samaritans Thi:; 10 the claggic) e'::z. l?ul
i act mies

IIL Jews ;

: f non-violence towards the enemy i, ;zf:smnds with Je
th Gospels dyri 4
' during

CHRISTIAN
G TOWARDS A PACIFISM IN A (PosT) Mobery W,
ORLD?

Is (her® rel;,V:mf c1>f Jes‘.ls st.an ce for today’s world? Tp .
0ot put be 3 7 o one In view of the fact that there i
ConﬂiC“ in about thlrftylrcounu;es on the globe at this very m:;l)re military
i\meﬁc jpvasion 0 g aq and the debate it elicited also ind'menL e
e of he use of violence for whatever purpose is Vef}’lc;tszhtha[
on

15 mlnds'
ing new book published this year by Deepak Ch
opra,

e
P, callnging 1
e ihe Way: Bringing War and Violence to an End, Chopra argue
e puman race has now reached a stage in history when it is pgss:
2 _radicate war and violence. This is his second book touching on
e Jfter September 11, 2001 and it is clear that Chopra was ve
t event. Quoting Mahatma Ghandi, (There is ,:Z

il

uch influenced by tha

aiopesce POCE the way)"® he argues that peace is possible if the
ace are applied and when certain myths which usually

giiples Of PEAC% 20 %

igction in people’s thinking on war and violence are dispelled.

Chopra is 2 non-traditionalist religious writer, drawing on the tradi-
s. Even Jesus is quoted'!, but not much system-

ions of various religion

10, It is quite ironic that Mahatma Ghandi, who was a traditional Hindu, made exten-
e use of the New Testament (and especially Jesus’ teaching) in his reflections on non-
violent resistance.

11 My personal View (cf. E.H. SCHEFFLER, Politics in Ancient Israel, Pretoria, Biblia,
1) s far as the historical Jesus is concerned is that he followed 2 political attitude of
active intervention” through verbal criticism combined with acts of love and service,
shich can be typified as an activist pacifism having the power 10 pacify political enmity

ided a fifth alterna-

fut elied on arms and violence. In the ¢ f his day he thus provt
s sincerity of the

3 ontext O
fie among the Jewish groups in Palestine. Subscribing 10 the religiou
Purisees (from which group ), he differed from their legal-

4 he probably originally came )
n and exclusive nationalism. While Jesus § Sadducees’ involvement in this
wer and govemm

: hared the ‘
wrl, e rejected their aristocratic obsession with po ent. While he sub-
;ﬂibcd lo the mutual sharing of possessions among the Essencs: he differed from their
M";fclc of withdrawal and ascetism. Like the Zealots he rejected oppresstve government,
tejected their policy of armed resistance, intimidation and violence. In s.ummalry,

y sincere, pon-legalistic, inclusive

%as an activisti i igl
tic % sl 2
non Vlolent Wli fehs‘ou ﬂli’ WOl‘ld. an anargis[](: Cﬂllc Of

WMiversalicti
W‘“‘?"S"C| non-power-seeking, non-ascetic, lover of
“ive power,
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atic thought 1 devoted t0 Jesus’2 thoughts or the various Viewg
and violence within Christianity'%. The question arises: g j;

. War
i 581
war and violence On (his earth can end before the world copes . ale ™
: n

or will the raditional Christian.(aCtuaH)’ uqlve.rsal) view preygj; thy g,
and violence will always be with us on this side-of t_he 8rave g p, e
the imperfect reality in.which we live? Funhemore, if Chopra ot
be right and war and v1ol§nce become sometmpg of the past, v Chs-lo
tianity have any credibility left?. Why does it appear as if traditions.
Christian theology, ethics and religion seem to loose ground 4] v Mal
world (except In charismatic circles), whereas the books of People lFﬂe
Chopra are sold in the millions and are re.ad by a wide range of peO;)f
(ranking from traditional theists 0 agnostics)? &
As far as our theme is concerned, we should keep in mind thy a
the first three centuries when Christians were pacifists and did no pair
take in military service, the situation changed dramatically under Con-
stantine in the fourth century when the cross became a symbol for jug.
fying war and conquering heathen nations (in hoc signo). This had the
advantage of making Christianity a universal religion but the pric
which was paid was the blood-trail which Christianity left through s
history up to this very day. Apart from the 12% century crusades, one ca
in terms of recent history refer to the churches co-operation with Hitler
during the second world war, Bonhoeffer’s intention to stop Hitler by
violent means, recent Christian liberation movements in Latin-America
and Africa, and America’s justification of the Iraqi war.

During the Reformation the mainline churches of the Reformation
(Lutheran, Calvinistic and Anglican) did not challenge the Roman
Catholic church’s view on the question of war and violence, with the re-
sult that even today it seems to be the general opinion in Christian cir-
cles that although war is despicable, it can in certain circumstances of
injustice be justified as a defensive act (cf. H. Thielicke, Ethik des
Politischen, 1958, pp. 557-583). Of course there were some minority
Baptist movements during the Reformation that assumed a stance of
Christian pacifism (for example the Mennonites), but they never made

12. Chopra makes the following challenging remark: “The Buddha and the !’rm;e 35{
Peace could not have spoken out more strongly against violence, yet their beliefs ?u
been distorted into a cause for bloodshed at the hands of their followers” (- CHOPCf'
Peace is the Way: Bringing War and Violence to an End, London, Rider, 2005 P"?éﬁris-'
also the remark by G. Fohrer, famous German Old Testament scholar umed Je%: 0,
tianity grew out of Judaism, but in the centuries that followed it devel ght in-
bitter opponent, which — despite its message of reconciliation and liberation = bm“nwﬂ"
;ffable misery upon Jews” (Geschichte Israels: Von den Anfangen bis %/ e

- Aufl,, Heidelberg, Quelle, 1982; my English translation).
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oﬂec ents on a vanety_ of issues actually caused and- naivety of thes
o be taken seriously. €d their stance on vi;)c
Joss of life, physica : 5
agin® U otly inflict kit | suffering and imme
in mutud y inflicted by Christians during th nse sorrow by
s pite of th'elr c':omplicity, they all mos(; WOrlq wars of the
20 i expiatory and vicarious salvific death in vj certainly believed
in ]eSa " oble $ iritual belief is however to be qUesti:;"WdOf eternal life.
e ned if i
5uc11t  diesseiige power to transform the attitudes of h(;tr l(fi it does not
pave een people on this side of the grave. < and:ioxtil-
ity ¢ one can motivate a Christi .
r or no a stian f
o’ tance durin his arrest paC'lﬁs.n] hyrefemring;to
]esus’ et resis : g ' st cannot be objectively determined
psa dgment call: like 'falth in the salvific meaning of his death, it is a
o b the Gospel writers or the reader of the Gospels. In postmo-
dcemis m one S€erms to be forced to concede that a choice for pacifism isa
and viable one and does not do violence to the meaning of
«t. In fact I am of the opinion that Christianity (especially
rary criticism it endures from the Islamic faith) finds
d compelled to rethink its position on war and vio-
Christianity will make jtself irrelevant (by
n world where the con-
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