[image: TSD_logo2010]


Postgraduate/Distance Learning 
Assignment coversheet & feedback form

THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)

	For completion by the student:

	Student Name: Rowena Williams

Student University Email: 1704388@student.uwtsd.ac.uk

	Module code: CLCL7003

Module title: Theory and Methodology for the Study of Ancient Religions

	Student ID number:

1704388
	Educational support needs:
No

	Assignment title: Encyclopaedia Article – Van Gennep’s rites of passage.


Assignment due date: 24th January 2018

	[bookmark: Check13][bookmark: Check14][bookmark: Check15][bookmark: Check16][bookmark: Check17][bookmark: Check18]This assignment is for the       1st |_|    2nd  |_|     3rd  |_|      4th |_|      5th |_|      6th |_|   module of the degree

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed ……………………………………………………………
Email submission: if you are submitting this form via email, please tick this box 
(as a substitute for your signature) to confirm that you agree to the above declaration.

	
Assignment Mark
	
1st Marker’s Provisional mark
	

	
2nd Marker’s/Moderator’s provisional mark
	

	
External Examiner’s mark (if relevant)
	

	
Final Mark

	



NB.  All marks are provisional until confirmed by the Final Examination Board.





For completion by Marker 1:
Comments:


	Marker’s signature:
	Date:

	
For completion by Marker 2/Moderator:

Comments:













	Marker’s Signature:
	Date:

	External Examiner’s comments (if relevant)












	External Examiner’s Signature:
	Date:





Van Gennep’s Rites of Passage
[bookmark: _GoBack]Arnold Van Gennep (1873-1957) was a Germany born French anthropologist and folklorist. His work Les Rites de Passage was published in French in 1909 and translated into English by M B Vizedom and G L Caffee and published as The Rites of Passage in 1960. In the work, now considered as a classic in its field, Van Gennep demonstrated his theory that many religious and social transition rituals contained a three-stage process. The initial stage was separation from the usual status or societal group followed by a transitional or liminal stage (from the Latin word limen meaning threshold) when the subject or subjects are apart or outside of the usual social structure and the third stage in which they are reincorporated into the group but with a different status or capacity. 

After the separation rite or process, the subject may go through an initiation process such as the cutting or shaving of hair.  Hair can in some societies indicate the status of a person and the changing of hair style and Van Gennep suggested that the presenting or dedicating of the hair would be the final reincorporation stage of the rite of passage. Other rites in the liminal stage may involve circumcision or other body modification. Van Gennep identified that many rites of passage involved cutting of some kind or a knife. The reincorporation stage could involve symbolic items such as a bracelet, a sacred cord, a knot, a belt, a ring or crown, something that could represent the subject being re-tied back into the society. Some rites involved an actual physical removal, women in childbirth in some cultures had to remove themselves from their home, young men can be sent off outside of their communities to complete initiation rituals. 
Van Gennep noted that, ‘The life of an individual in any society is a series of passages from one age to another and from one occupation to another. Wherever there are fine distinctions among age or occupational groups, progression from one group to the next is accompanied by special acts,’. Van Gennep additionally noted that ceremonies and rituals pertaining to birth, childhood, marriage, pregnancy, fatherhood, initiation into religious societies and funerals were similar across a wide range of societies but even if different each contained the three stages of separation, transition and reintegration in a changed capacity.  Marriage ceremonies could be analogous and sometime identical to adoption ceremonies as the purpose amounts to the same thing, the incorporation of a stranger into the family group. 
 Drawing on the works of earlier and contemporary anthropologists and their surveys across indigenous populations in North America, Australia and other cultures in Europe, Asia and Africa, Van Gennep worked through all stages of change in the human experience; travel, pilgrimage, the initial habitation of new houses, the arrival of strangers, travelling, puberty, pregnancy, childbirth, childhood, fatherhood, becoming a priest, betrothal and marriage and death (he noted though that he had found no rites of passage for menopause or becoming old) . In each kind of life event Van Gennep was able to identify the three stages of separation, transition and reintegration. He also noted that there might be a feature of carrying or being carried within the ritual, for instance a saint’s relics being carried in procession or fire, torches or candles can be carried by initiates or the initiates/subjects themselves might be carried. 
Additionally, Van Gennep identified that many rites of passage involve a doorway or passageway, which can be real or symbolic through, which the subject must pass as part of the separation and transitional rites before the reincorporation stage. 
Van Gennep acknowledged in his work that he had been influenced by Robert Hertz who had examined mortuary practices among the indigenous population of Borneo.  Hertz had noted that there was a two-stage process in dealing with the remains of a deceased person. There was an initial stage in which the body decomposed and once this had taken place there was a second ceremonial stage and final burial of the deceased’s bones. Van Gennep identified the initial death period as the liminal state for the deceased before their final incorporation as among the dead.  Van Gennep contended that Hertz and other anthropologists had all missed the three-stage rite of passage as they had only noted ‘a resemblance in of elements of rites and ceremonies. 
Van Gennep reviewed mourning as a complex phenomenon but noted a transitional period for the survivors, entered through rites of separation while the deceased corpse is dealt with before reintegration into society after the mourning period is over. The mourning period represents a liminal state in which the mourners are outside of normal society between the world of the living and the dead before the end of the period sometimes accompanied by a funerary meal reintegrates them into a societal group.  How long the mourning lasts is dependent on the closeness of the relationship to the dead. Widows and widowers usually remained in mourning for a longer period.  Van Gennep considered the processes and rites around death as being quite varied and dependant on the society’s afterlife beliefs. In some cultures, the mourning period lasted for the same period as beliefs held it would take the deceased period to reach the afterlife. A lifting of the regulation such as those on dress represents a reincorporation. The death of a chief or other society leader could require mourning from a whole community. However, Van Gennep acknowledged that some of the rites surrounding death were to for protection from the dead or from contagion.
 Van Gennep also noted rites that marked the passage of time such as the new moon or a solstice and the seasonal passages which had importance for crop growing. He noted that in some cultures the arrival of the new year involved rites of transition and included the Ancient Egyptian rites involving the daily process of the sun as having the identifiable rites of passage pattern. 
The study of rites of passage was revived in the 1960s by the work of Eliade, Douglas and Turner. Mircea Eliade's Rites and Symbols of Initiation in 1958 references Van Gennep but focussed on religious aspects.  Mary Douglas in Purity and Danger: An Analysis of Concepts of Pollution and Taboo published in 1966 discusses Van Gennep’s view of society as ‘a house of rooms with corridors’ in which passage from one to another is dangerous and stresses the risks in the marginal period. Victor Turner had become aware of Van Gennep’s rite of passage after its translation into English in 1960. He then focused on liminality in his work The Ritual Process: Structure and Anti-Structure, published in 1969. Turner expanded on the liminal state describing it as a limbo, ‘an ambiguous period characterized by humility, seclusion, tests, sexual ambiguity’ and he described the concept of ‘communitas’ in which subjects in rituals have shared a common experience giving them a sense of greater togetherness and equality.  Maurice Bloch in Prey into Hunter (1992) notes that both Van Gennep and Turner acknowledge that there may be violent actions present in the liminal period of a rite of passage but he argues that the violence is far more significant at the point of re-entry into society as subjects have been cut off from their previous state and may experience grief for what has been left having been subjected to rituals enforced by their society which requires them to ‘die’ then be ‘reborn’ into a new status.
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