The significance of the Genesis creation account for Christian tradition and doctrine as seen and used by voices of the Church.
The Genesis creation myth as recorded in the Old Testament provides two accounts of the story. The first is found mainly in Genesis chapter 1 and is completed by the first few verses of chapter 2. It comes from the ‘P’ – Priestly source[footnoteRef:1] and sets out creation by God over six days, culminating in creation of humankind ‘in our image’ (1:26), followed by a seventh day of rest for the creator. The second narrative, from an earlier source (‘J’ – Jahwist)[footnoteRef:2] sees creation set in a garden where man is made from the ‘dust of the ground’ (2:7) and after receiving the ‘breath of life’ is placed in the Garden of Eden to work the land and is subsequently joined by his ‘helper’, woman made from the rib of the man (2:21). But chapter 3 shows how the man and woman disobey God by eating the fruit of the prohibited tree (3:3) and they are subsequently banished from the garden by. The knowledge of evil sets loose a terrible chain of events culminating in destruction of the earth through flood, save the righteous Noah, his family, and representatives of the animal kingdom.  [1:  W. R. F. Browning, Dictionary Of The Bible; The Essential Guide to Biblical Themes, Places and Characters, (United Kingdom: Oxford University Press, 1996), p.279.]  [2:  Browning, Dictionary of The Bible, p.193.] 

Genesis comes originally from an oral tradition familiar to the Ancient world and indeed its creation account has been shown to bear some similarities to the earlier creation myths such as the Babylonian Enuma Elish [footnoteRef:3] from at least 1100 B.C.E. and the 17th century B.C.E. Atrahasis.[footnoteRef:4] Hundreds of years passed during which texts were brought together from different sources and edits made by multiple writers, before eventually resulting in a text named ‘Genesis’ taken from its first word Bereshit – ‘in the beginning’[footnoteRef:5] and becoming the first part of the written Torah, the Pentateuch in the 4th century B.C.E.[footnoteRef:6] Nehemiah records the priest Ezra reading the ‘book of the law of Moses’(8: 1,2) to the people[footnoteRef:7] and along with others, interpreting the reading for the hearers to understand. [3:  Parts of the story have been found on clay tablets dating back to 2500 B.C.E., David Adams Leeming and Margaret Adams Leeming, ‘Babylonian Creation’, in A Dictionary of Creation Myths, (Oxford University Press: Online, 2009), https://www-oxfordreference-com.ezproxy.uwtsd.ac.uk/view/10.1093/acref/9780195102758.001.0001/acref-9780195102758-e-18,  accessed 14 June 2023.
]  [4:  World History Encyclopedia, ‘The Atrahasis Epic: The Great Flood and the Meaning of Suffering’, in World History Encyclopedia https://www.worldhistory.org/article/227/the-atrahasis-epic-the-great-flood--the-meaning-of/, 14 June 2023.]  [5:  M. D. Coogan, ‘Genesis’ in The New Oxford Annotated Bible with Apocrypha: New Revised Standard Version (United Kingdom: OUP USA, 2010) p.7.]  [6:  British Library, ‘Discovering Sacred Texts, The Torah’, https://www.bl.uk/sacred-texts/articles/the-torah#:~:text=The%20most%20prominent%20meaning%20for,and%20kept%20in%20a%20synagogue, accessed 17 June 2023.]  [7:  British Library, The Torah, 17 June 2023.] 

The creation narrative has been called ‘one of the most influential and controversial narratives in our intellectual and cultural history’.[footnoteRef:8] At face value, it describes who, how, and when the universe was created, and what the creator thinks of his creation. There is an order and rhythm to the first narrative as God speaks over the ‘formless void’ bringing different elements of the universe into being over six days and declaring them ‘good’ (as in vv. 3, 10, 12, 17, 21) or after humans are created, ‘very good’ (v 31). However, theologians and leaders of the Church down the centuries have wrestled with the interpretation of the Genesis narrative, as it prompts the most basic of human philosophical questions. Questions are raised as to the nature of God, the relation of God to his created world and creatures, how exactly matter came into being, the nature of free will, the origin of evil and so on. They are not explored in isolation but combine with other key elements of the Christian faith such as the Trinity, the nature and status of Christ, his place in both time restricted history and eternity, and the nature of divine providence. Unsurprisingly, there has been plenty of room for disagreement in the pursuit of truth and desire to unify the Church in its doctrines. [8:  Simon Oliver, Creation: A Guide For The Perplexed (London, England: Bloomsbury, 2017), p.7.] 

St Paul and the early Christian communities
The early 1st century Christian communities receiving their theological instruction from missionaries such as St Paul, himself a Jew ‘advanced in Judaism’, ‘zealous for the traditions’ of his ancestors (Gal. 1:14) and surrounded by Greek and Roman culture and beliefs. His letter to the Romans provides some insight into how he viewed the creator. He refers to God who ‘calls into existence the things that do not exist’ (Rom. 4:17). God’s divine, eternal and holy nature is and has been known to his creatures ‘since the creation of the world’ (1:20) and so all deserve punishment being ‘under the power of sin’ (3:9). Sin and death have entered into the universe through one person, Adam (5:12) and this contrasts with Christ (vv. 18,19) the key to redemption. There are several references in chapter 8 of creation groaning and waiting to be set free from the pain of a decaying world (as in vv. 22, 23) as Paul looks to a future of liberation. A re-creation is already taking place though for individual believers, as seen in his letter to the Corinthians. Paul emphasises the difference between the created Adam and ‘the last Adam’[footnoteRef:9] Christ, and his sacrificial act providing a bridge for perishable creatures to be redeemed and receive immortality.[footnoteRef:10]  Paul reflects apocalyptic Jewish thought of anticipating a future New Creation for the whole of the cosmos,[footnoteRef:11] where a state of peace and goodness is restored once again.[footnoteRef:12] [9:  See 1 Corinthians 15 vv. 47-49.]  [10:  See 2 Corinthians 5 v17, ‘So if anyone is in Christ, there is a new creation’.]  [11:  As in Isaiah 65 v 17 and  4th Book of Ezra, Esdras 7 v75, Yahweh Sword Archives, Yahweh’s Sword, (2015) https://www.yahwehswordarchives.org/book-of-ezra-esdras/fourth-book-ezra-esdras008.htm, accessed 23 June 2023.]  [12:   Gerald F. Hawthorne, Ralph P. Martin, and Daniel G. Reid, Dictionary of Paul and His Letters (Leicester: InterVarsity Press, 1993), pp. 189-190.] 

The Early Church Fathers and Creeds
As with St Paul, the early Church Fathers setting out their theologies of creation, did not do so in isolation. They viewed the text as holy scripture but also open to interpretation. Their knowledge of physics, philosophy, and cosmology, combined with the study of scriptures that viewed creation and its creator, with a sense of awe.[footnoteRef:13] The writings of the Church Fathers, although mainly based on a literal ‘Hexameral’ reading of Genesis, did not just deal with the mechanics of what happened when the cosmos was created. Rather their commentaries were aiming to explain God’s ‘divine economy’,[footnoteRef:14] his plan and purpose in creating, perpetuating, and saving creation. Writers in the new millennium such as Origen (c. 185 – c. 254 C.E.)[footnoteRef:15] in his On First Principles, show ironically, a much more nuanced approach to the Genesis account than some interpretations of the modern era. Origen viewed scripture as having many layers of meaning; the literal interpretation of the text at face value, the ‘soul’[footnoteRef:16] of the text - that is its moral meaning, and the ‘spirit’ of the text, timeless truths about God and his cosmos. Origen talks of scripture as having ‘impossible or unreasonable character in places, if taken literally’, and gives such an example with the lack of light created on day one,  [13:  Such as in Psalm 19 which begins ‘The heavens are telling the glory of God and the firmament proclaims his handiwork’.]  [14:  Paul M. Blowers, 'Introduction', in Drama of the Divine Economy: Creator and Creation in Early Christian Theology and Piety, Oxford Early Christian Studies (Oxford: online edn, Oxford Academic, 2012), https://doi.org/10.1093/acprof:oso/9780199660414.003.0001, accessed 24 June 2023.]  [15:  Mark J. Edwards, ‘Origen’, The Stanford Encyclopedia of Philosophy (2022), https://plato.stanford.edu/archives/sum2022/entries/origen/, accessed 24 June 2023.]  [16:  Oliver, Creation: A Guide for the Perplexed, pp. 28 -29.] 

‘For who that has understanding will suppose that the first, and second, and third day, and the evening and the morning, existed without a sun, and moon, and stars?’.[footnoteRef:17] [17:  New Advent, ‘De Principiis Book IV’, New Advent (2020)  https://www.newadvent.org/fathers/04124.htm, accessed 24 June 2023.] 

[bookmark: _Hlk139460702]Irenaeus Bishop of Lyon, working in the second century, devoted much of his effort in refuting heresies put forward by various Gnostic groups seen to be infiltrating the true Church in the region of Gaul. He was at pains to emphasize the role of Christ, his divinity, equality to God the Father, his fully human nature when incarnate, and God’s providential plan and commitment to his creation. This contrasted with Gnostic beliefs that all matter was evil, that creation occurred through a lesser god, that this god withheld information from humankind about morality and eternal life, and that Christ was a teacher rather than the second Adam.[footnoteRef:18] His book ‘Against Heresies’ Adversus Haereses[footnoteRef:19] lays out a set of beliefs for the Church, known as the Rule of Faith.[footnoteRef:20] Through it, Irenaeus hoped that, ‘the Church, having received this preaching and this faith’, ‘carefully preserves it. She also believes these points [of doctrine] just as if she had but one soul’.[footnoteRef:21] Irenaeus also addressed matters such as the ‘fall’ of Adam and Eve in the garden, putting forward the argument that they were only children and so not fully to blame. Adversus Haereses and similar doctrinal works would have been used for religious instruction[footnoteRef:22] in both in Eastern Orthodox and Western churches, embedding the belief that God’s creative activity was part of the Creator’s greater plan of salvation. [18:  Britannica, ‘Gnosticism summary’, Encyclopedia Britannica (2020) https://www.britannica.com/summary/gnosticism, accessed 25 June 2023.]  [19:  New Advent, ‘St Irenaeus’, New Advent (2020) https://www.newadvent.org/cathen/08130b.htm, accessed 24 June 2023.]  [20:  ‘The Church, though dispersed through our the whole world, even to the ends of the earth, has received from the apostles and their disciples this faith: [She believes] in one God, the Father Almighty, Maker of heaven, and earth, and the sea, and all things that are in them; and in one Christ Jesus, the Son of God, who became incarnate for our salvation; and in the Holy Spirit, who proclaimed through the prophets the dispensations of God, and the advents, and the birth from a virgin, and the passion, and the resurrection from the dead, and the ascension into heaven in the flesh of the beloved Christ Jesus, our Lord, and His [future] manifestation from heaven in the glory of the Father “to gather all things in one,” and to raise up anew all flesh of the whole human race, in order that to Christ Jesus, our Lord, and God, and Saviour, and King, according to the will of the invisible Father, “every knee should bow, of things in heaven, and things in earth, and things under the earth, and that every tongue should confess” to Him’, from Philip Schaff, ‘The Ante-Nicene Fathers Volume 1’, Chapter X, Unity of The Faith of The Church Throughout The Whole World, Christian Classics Ethereal Library (2020) https://ccel.org/ccel/schaff/anf01/anf01.ix.ii.xi.html, accessed 25 June 2023.
]  [21: Schaff, Christian Classics Ethereal Library, ‘Chapter X.—Unity of the faith of the Church throughout the whole world’, accessed 25 June 2023.

]  [22:  Blowers, Drama of the Divine Economy, p.2.] 

 Nicene Creed
The Nicene Creed[footnoteRef:23] was approved in 381 C.E. by the ecumenical meeting of churches at the Council of Constantinople. There is uncertainty as to how it developed up until that point,[footnoteRef:24] but it has become the only creed accepted by churches worldwide that are in the Roman Catholic, mainstream Protestant, Anglican and Orthodox[footnoteRef:25] traditions. It brings together the essence of the Christian faith in a summary of the key beliefs that begins with, ‘We believe,’ attempting to bring unity to an often-fractured Church. As previously mentioned, the theology of creation has never been viewed in isolation from the rest of Christian doctrine and this can be seen in the creed. It shows that God is divine. He is eternal and his ‘kingdom will have no end’, unlike the current fallen world. God is the creative mastermind, who brings the cosmos into being and he is distinct from creation. Christ is ‘eternally begotten of the Father’ and is also creator. God’s purpose for his creation is brought to fruition by the incarnate Christ whose death and resurrection provide the key to redemption for humankind. The creation narrative is echoed in reference to baptism, through which the individual becomes a ‘new creation,’ and, in the anticipated new age which is yet to come. The current created order is time limited with a beginning and end and is totally dependent on the ‘giver of life’. Despite sin having entered the created world through human failure, God does not abandon his creation but is fully invested in it ‘for us and for our salvation he [the Son] he came down from heaven’. The Holy Spirit presented within the creed as ‘the Lord the giver of life’, echoes Genesis 1 :2 when the ‘wind from God swept over the face of the waters’ and breathing life into man’s nostrils (2:7). [23:  We believe in one God,
the Father, the Almighty,
maker of heaven and earth,
of all that is,
seen and unseen.
We believe in one Lord, Jesus Christ,
the only Son of God,
eternally begotten of the Father,
God from God, Light from Light,
true God from true God,
begotten, not made,
of one Being with the Father;
through him all things were made.
For us and for our salvation he came down from heaven,
was incarnate from the Holy Spirit and the Virgin Mary
and was made man.
For our sake he was crucified under Pontius Pilate;
he suffered death and was buried.
On the third day he rose again
in accordance with the Scriptures;
he ascended into heaven
and is seated at the right hand of the Father.
He will come again in glory to judge the living and the dead,
and his kingdom will have no end.
We believe in the Holy Spirit,
the Lord, the giver of life,
who proceeds from the Father [and the Son],
who with the Father and the Son is worshipped and glorified,
who has spoken through the prophets.
We believe in one holy catholic and apostolic Church.
We acknowledge one baptism for the forgiveness of sins.
We look for the resurrection of the dead,
and the life of the world to come.
Amen.
The Church in Wales, An Order For The Holy Eucharist,(Norwich: Canterbury Press, 2004), p.29.
]  [24:  The Nicene Creed had originally been thought to have been created from the First Ecumenical Council of Nicaea in 325, but some scholars believe it was a different text based on a baptism creed. Britannica, ‘Nicene Creed’, Encyclopedia Britannica, (2023) https://www.britannica.com/topic/Nicene-Creed, accessed 25 June 2023.]  [25:  Eastern Orthodox do not include ‘and the Son’ after ‘who proceeds from the Father’, as they see it as unauthorized.] 

Creation ex nihilo and Augustine
Creation from nothing – ex nihilo was for most early theologians a concept that was agreed upon. This is despite the less than clear beginning of the Genesis 1 :1,2 narrative which has brought about two interpretations of either instantaneous creation, or a two-stage creation of formless chaotic matter that is then transformed into the different beings of creation. However, the early Church theologians were doing their best to distinguish the Christian faith from other philosophical cosmogonies put forth by Greek and Roman thinkers. These thinkers viewed matter as eternal, they believed in varying degrees of ‘divine,’ and as in Plato’s Timaeus,[footnoteRef:26] matter was organised by a less powerful God. Additionally Jewish and Christian theologians were positively influenced by writings such as Maccabees[footnoteRef:27] which clearly showed an all-powerful God creating matter from nothing.  [26:  Plato, Timaeus. Critias. Cleitophon. Menexenus. Epistles. Translated by R. G. Bury. Loeb Classical Library 234. (Cambridge, MA: Harvard University Press, 1929).]  [27:  2 Maccabees 7: 28 says ‘I beg you, my child, to look at the heaven and the earth and see everything that is in them,and recognize that God did not make them out of things that existed.
Christopher Southgate, God, Humanity and the Cosmos, 2nd Edition. (United Kingdom: Bloomsbury Academic, 2005), p.49.] 

Augustine of Hippo, writing in the 4th and 5th centuries C.E. spent much time and energy writing about the account of creation[footnoteRef:28] as found in Genesis. His theology concerning fundamental beliefs of the Western Church were held in high regard through the subsequent centuries, and still today he is seen as one of the most influential Church Fathers in its history. His Confessions is initially autobiographical in nature as if conversing with God. It details his early life, his search for truth leading to belief in Manichaeism,[footnoteRef:29] interest in astrology, and subsequent conversion to Christianity. The final three chapters turn to a discussion on creation. Book XI focuses on creation of time, humans’ perception of it, and eternity. God is shown to be distinct from his creation, ‘You created all times and you exist before all times’ (XI.13.16).[footnoteRef:30] Book XII illustrates Augustine’s thoughts on a two stage process of creation, saying rather ambiguously ‘before you gave shape and distinct identity…there was nothing…even so it was not completely nothing’[footnoteRef:31] and later ‘you made from nothing, a shapeless lack of resemblance to you, which could be shaped’(XII.28.38). In modern debates over young earth creation versus scientific/evolutionary theories, Augustine is both criticised and commended for his thinking.  On the one hand his ‘leanings’ towards Neo-Platonic philosophy and use of available ‘inferior’ Old Latin texts meant he was unable to give a proper exegesis of the text,[footnoteRef:32] whilst on the other hand McGrath for example is open to the possibility of gradual creative change and cites Augustine who ‘asks his readers to think of the created order as containing divinely embedded causalities that emerge or evolve at a later stage’.[footnoteRef:33] The ‘cosmic Christ’ is shown to be present and of equal status, referred to as ‘Wisdom’[footnoteRef:34] and co-creator. Throughout Confessions Augustine emphasises how completely set apart God is from his creation, and its total dependence on the creator. He demonstrates that the world only exists contingently – it can and does exist, but it did not have to. God’s love is behind creation, as he says in XIII ‘You made it not because you needed it, but from the fullness of your goodness.’[footnoteRef:35] In this final chapter Augustine focuses on the hexaemeron but in a symbolic sense.  Beauty is seen throughout the created works which are shown to praise God.[footnoteRef:36] Perhaps surprising to our modern ears, he argues a case for acceptance of multiple interpretations of scripture,[footnoteRef:37] a reflection of a gracious humility which permeates the text. [28:  Augustine having written five commentaries on the Genesis creation account. Britannica, ‘Literal Commentary on Genesis’, accessed 25 June 2023.]  [29:  Manichaeism belief was based on a cosmic dualism of good and evil in conflict. Britannica, ‘Manichaeism
ancient religious movement’, accessed 25 June 2023.
]  [30:  Augustine, Saint Augustine Confessions: A new Translation by Henry Chadwick (New York: OUP Oxford, 2008), p.230.]  [31:  Augustine, Confessions : Books 9-13(Cambridge MA: Harvard University Press,2016), XII.3.3., p.263.]  [32:  Tim Chaffey, ‘An Examination of Augustine’s Commentaries on Genesis One and Their Implications on a Modern Theological Controversy.’ Answers Research Journal vol. 4 (2011), (pp. 89–101)
https://answersresearchjournal.org/augustine-genesis-one/, accessed 28 June 2023.]  [33:  Logan Paul Gage, ‘Alister McGrath on Augustine and Darwinism’ Evolution News And Science Today (2009) https://evolutionnews.org/2009/05/alister_mcgrath_looks_at_augus/,  accessed 28 June 2023.]  [34:  Augustine, Confessions : Books 9-13, Wisdom ‘is clearly coeternal and equal with you, our God and his Father, through whom everything created’, XII.15.20, p.287.]  [35:  Saint Augustine, Confessions, p.275.]  [36:  Confessions, ‘Your works praise you that we may love you, and we love you that your works may praise you’, XIII.33.48, p.302.]  [37:  Confessions, ‘So when one person has said ‘Moses thought what I say’, and another ‘No, what I say’, I think it is more religious in spirit to say ‘Why not rather say both, if both are true? And if anyone sees a third or fourth and a further truth in these words, why not believe that Moses discerned all these things?’, p.270.] 

Aquinas and Natural Law
Thomas Aquinas working in France and Italy the 13th century is held up to be the most important contributor to the worlds of philosophy and theology in that era.[footnoteRef:38] Schooled in a Benedictine abbey, and later joining the Dominican Order, his history of monastic study together with the influences of earlier Church Fathers such as Augustine, combined with a lifelong interest in Aristotle. This resulted in beliefs that were not always universally accepted.[footnoteRef:39] Summa Theologica, his most famous and final work, is given the purpose in its Prologue of being written for the instruction of ‘beginners’.[footnoteRef:40] It is thought that these ‘beginners’ were probably young friars, who were being taught how to preach and minister in their locality,[footnoteRef:41] and as the Prologue says, the Summa aims to counter other theological and philosophical opinions and the ‘multiplication of useless questions’, and to fill in gaps of the students’ knowledge of Christian doctrine. It is divided into three main parts which are then divided into multiple questions, these are further divided into ‘Articles’ composed of many ‘Objections’ and counterarguments. The organisation of the work is cyclical in nature with three main sections – starting with God, his existence and creation, then moving onto the actions of man and his movement towards God, and finally Christ and his role in drawing humankind back to God. [38:  Robert Pasnau, ‘Thomas Aquinas’, The Stanford Encyclopedia of Philosophy (2023), Edward N. Zalta & Uri Nodelman (eds.)  https://plato.stanford.edu/archives/spr2023/entries/aquinas/, accessed 1 July 2023.]  [39:  Fergus Kerr, ‘Thomas Aquinas’ in The Medieval Theologians: An Introduction to Theology in the Medieval Period, G.R. Evans (United Kingdom: Blackwell Publishing, 2001), ch.13, pp. 201 – 208.]  [40:  ‘we purpose in this book to treat of whatever belongs to the Christian religion, in such a way as may tend to the instruction of beginners.’ ‘to teach the knowledge of God, not only as He is in Himself, but also as He is the beginning of things and their last end, and especially of rational creatures, as is clear from what has been already said, therefore, in our endeavour to expound this science, we shall treat: (1) Of God; (2) Of the rational creature's advance towards God; (3) Of Christ, Who as man, is our way to God.’, The Thomistic Institute, ‘Selection from St. Thomas Aquinas, Summa Theologiae, Prologue & Ia Q. 2’, Aquinas 101 https://aquinas101.thomisticinstitute.org/st-prologue-and-q2, accessed 1 July 2023. ]  [41:  Fergus Kerr, The Medieval Theologians, p.210.] 

In the First Part, Aquinas puts forward his understanding of ‘Natural Law’ which he sets out through his ‘Five Ways’.[footnoteRef:42] Aquinas attempts to demonstrate the existence of a separate, superior creator that is the ultimate cause of the created world. He sees the world as providing proof through observable causes and effects and through observable order, of what people refer to as ‘God’ as the ultimate first cause. Through logic and the natural world, fundamental truths can be found regarding the relationship of God and his creation. He concludes that God is the transcendent first cause, as evidenced through the natural world, rather than purely relying on scripture. Aquinas sees ‘natural law’ as being part of God’s ‘eternal law’ which is ‘that rational plan by which all creation is ordered’.[footnoteRef:43] As the maker of these laws, God is not remote from his creation but has chosen to bring created beings into existence – thus the idea of providential contingency again can be seen. In the fourth way, Aquinas observes beauty and goodness and explains their presence by the ultimate first source, who literally is goodness. His fifth way[footnoteRef:44] draws attention to ‘intelligent’ design which observes how the created world adapts to a particular end.[footnoteRef:45]  [42:  Sacred Texts, Aquinas, ‘Summa Theologica, Part 1 Qu.2, The Existence of God Three Articles, Whether God Exists’, Sacred-texts  (2023) https://www.sacred-texts.com/chr/aquinas/summa/sum005.htm, accessed 1 July 2023.]  [43:  Mark Murphy,  ‘The Natural Law Tradition in Ethics’, The Stanford Encyclopedia of Philosophy (2019), Edward N. Zalta (ed.) https://plato.stanford.edu/archives/sum2019/entries/natural-law-ethics/ accessed 1 July 2023.]  [44:  Sacred Texts, Aquinas, Summa, Part 1, Qu. 2, The Existence of God (3) Whether God exists - ‘We see that things which lack intelligence, such as natural bodies, act for an end,’ ‘Therefore some intelligent being exists by whom all natural things are directed to their end; and this being we call God.’]  [45:  Southgate, God, Humanity and The Cosmos, pp.51-55. 
] 

In addition to the cause, Aquinas sets out the purpose of creation which he sees as to reflect the glory and goodness of God.[footnoteRef:46] Aquinas does not just consider the metaphysics of the created world, but he also considers specifically the six days of creation Genesis narrative[footnoteRef:47] including (again) the question as to how day and night came about on day one despite the lack of existence of sun until day four.[footnoteRef:48] He makes sense of this by viewing the first three days as days of ‘distinction’, and the next three as days of ‘adornment’. Here, as elsewhere in Summa, Aquinas refers to Augustine, in this case interpreting the light created on day one as being spiritual light. But he also makes other suggestions such as that put forward by Chrysostom that lights are not mentioned until day four, to be clear that they are not gods. [46:  Sacred Texts, Summa, Part 1, Qu.65, The Work of Creation of Corporeal Creatures, Aquinas states ‘Reasonable creatures, however, have in some special and higher manner God as their end, since they can attain to Him by their own operations, by knowing and loving Him. Thus it is plain that the Divine goodness is the end of all corporeal things.’ ]  [47:  Summa, Part 1, ‘Treatise On The Work Of The Six Days’ (QQ[65]-74)  https://www.sacred-texts.com/chr/aquinas/summa/index.htm#contents, accessed 1 July.
 ]  [48:  Summa, Part 1, Qu.70., ‘Of The Work Of Adornment, As Regards The Fourth Day’, Aquinas says that heaven, earth and water created on days of ‘distinction’, ‘heaven was formed on the first day; on the second day the waters were separated; and on the third day, the earth was divided into sea and dry land. So also is it in the work of adornment; on the first day of this work, which is the fourth of creation, are produced the lights, to adorn the heaven by their movements; on the second day, which is the fifth, birds and fishes are called into being, to make beautiful the intermediate element, for they move in air and water, which are here taken as one; while on the third day, which is the sixth, animals are brought forth, to move upon the earth and adorn it.’
] 

The third section of Summa concerns Christ and his role in providing a way to return humankind to God. Aquinas refutes any Arian heresy that Christ is anything less than eternal God.[footnoteRef:49] He has already referenced the Trinity in Part One saying that ‘to create is not proper to any one Person but is common to the whole Trinity’[footnoteRef:50] and so the creation story is seen to be inextricably linked to the overarching providential plan of redemption of humankind through Christ, who will also sit in judgment. It is interesting to see how Aquinas uses a combination of Old and New Testament biblical quotes to counter the ‘Objections’ put forward in Summa in addition to quotes from the Genesis narrative, his use of Jewish writings, writings of Church Fathers and from philosophers. This can be seen when he writes about ‘the mode of the emanation of things from the First Principle’[footnoteRef:51] where he repeatedly counters the ‘Objections’ by simply quoting Genesis 1:1 followed by detailed reasoned answers. This reflects his audience of students in a university setting who are to be sent out into a world to preach and teach in communities influenced by conflicting philosophical and religious beliefs. [49:  Summa, ‘when we say "this Man," pointing to Christ, the eternal suppositum is necessarily meant, with Whose eternity a beginning in time is incompatible’, https://www.sacred-texts.com/chr/aquinas/summa/sum467.htm accessed 1 July 2023.
]  [50:  Summa, Part One, ‘The Mode Of Emanation Of Things From The First Principle’, Whether to Create is Proper to Any One Person.
]  [51:  Summa, Part One.] 

Later Medieval Period and beyond
Mystics writing in the later Medieval period were not confined to the higher echelons of academia, and as such included women such as Julian of Norwich. Although little is known about her life prior to becoming an anchoress, she was a woman living in a patriarchal world during the 14th and 15th centuries, where religious institutions such as the Church were dominated by men. Julian was a spiritual advisor to her community[footnoteRef:52] and her writings brought together into the book Revelations of Divine Love, were based on a series of mystical visions she received whilst seriously ill. They are full of awe and wonder and in her famous observation of a small hazelnut in the palm of her hand, she writes that firstly ‘God made it, the second is that God loves it, and the third is that God sustains it’.[footnoteRef:53] Julian sees the hazelnut as everything that is created and marvels at how it has survived. She concludes that ‘It lives on and will live on forever because God loves it’.[footnoteRef:54] She acknowledges that she cannot fully understand what this ‘Creator, Preserver, and Lover’ is, until she is united with God who she sees as actually being eternity and goodness. [52:  Friends of Julian of Norwich, Julian of Norwich (2023) https://julianofnorwich.org/pages/who-is-julian-of-norwich,  accessed 2 July 2023.]  [53:  Julian of Norwich, Revelations of Divine Love, extract https://zoepopper.wordpress.com/2018/09/18/julian-of-norwich-creation-as-tiny-as-a-hazelnut/, accessed 2 July 2023.]  [54:  Julian of Norwich, Revelations of Divine Love.] 

Whilst for Julian, her writings were influenced by her immediate surroundings – living through the Black Death, political turmoil and personal illness, for the Reformers of the 16th century such as Martin Luther, their overriding concern was with returning the Church to sola scriptura and rejecting Catholic practises. It is unsurprising therefore that in his introduction to his commentary on Genesis, Luther in refuting Augustine’s interpretation of creation in Genesis states,
‘we conclude that Moses spoke literally and plainly and neither allegorically nor figuratively; that is, he means that the world with all creatures was created in six days as he himself expresses it. If we cannot attain unto a comprehension of the reason why it was so, let us still remain scholars and leave all the preceptorship to the Holy Spirit!’ [footnoteRef:55] [55:  Martin Luther, ‘Chapter 1, Introduction’ in Commentary on Genesis, (Minneapolis: Lutheranlibrary.org, 2021)  https://www.lutheranlibrary.org/pdf/356-luther-genesis.pdf, accessed 2 July 2023.] 

This desire to interpret scripture in its literal and historical sense was later challenged by Charles Darwin, and it has continued to be a divisive issue into the 21st century. It was not until 1966 that the Catholic Church under Pope John Paul II was willing to accept evolution could be more than a theory,[footnoteRef:56] and some conservative protestants have continued to hold to ‘Scientific Creationism’ with all its ramifications.[footnoteRef:57] [56:  David Masci, ‘Five Facts About Evolution And Religion’ in Pew Research Center (2014) https://www.pewresearch.org/short-reads/2014/10/30/5-facts-about-evolution-and-religion/#:~:text=In%201950%2C%20in%20the%20encyclical,%E2%80%9Cmore%20than%20a%20hypothesis.%E2%80%9D, accessed 2 July 2023.]  [57:  Southern Baptist Convention, ‘Resolution on Scientific Creationism’, SBC (2023) https://www.sbc.net/resource-library/resolutions/resolution-on-scientific-creationism/, accessed 2 July 2023.] 

In conclusion, the Genesis account links the Church back to its Jewish roots, and to other older creation myths and themes such as bringing ‘good’ order from chaos. This brief overview of some significant Church figures from the last nearly 2000 years gives a glimpse into how the Church through creed and commentary has tried to shore up its doctrine for dissemination amongst the faithful, and to distinguish itself from and counter perceived heresies and alternative world views. What pre-occupied one generation of Church leaders did not necessarily pre-occupy the next, and some of the greatest thinkers still respected today, nevertheless struggled to comprehend issues such as the beginning of created matter, or confidently interpret the Hexameron. Today, churches are becoming more attuned to their responsibility for God’s ‘good’ creation whilst the negative effect of the Genesis’ creation narrative on women and their perceived subordinate role still persists. The very first words of the Genesis account – ‘In the beginning when God created’ are ultimately a matter of faith in a loving sovereign creator, who created out of nothing and sustains that creation as part of his providential plan, ultimately resulting in a new eternal reality for his creatures.
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