St Thomas Aquinas is often referred to as the ‘Angelic Doctor’ because of the amount he writes about Angels, Demons, and their nature. Much of Aquinas’ writings on Angels is held within questions 50-64 in the Prima Pars. For this essay, I will be focusing on two articles within question fifty (ST 1a, q. 50, a.1-2). In these writings, there are some terms which must be defined: incorporeal, matter, form, and genus.  An Incorporeal being is a creature that exists but is not made of matter. Matter is that of which things are made; it is matter that distinguishes a substance between other substances. Form is the ‘shape’ of a substance, the inner defining principle of a substance. A genus is a class of thing that is divisible into species.[footnoteRef:1] Most of these terms and a lot of Aquinas’ arguments on the nature of Angels draws upon Aristotelian ideas and concepts (such as matter and form). This was controversial in the University of Paris during his life[footnoteRef:2] yet as we can see Aquinas’ references to his work are common.[footnoteRef:3] [1:  Foster, K., 2006. Summa Theologiae. Vol. 9, Angels (Glossary, Pg. 324-325), Cambridge, Cambridge University Press.]  [2:  Torrell, J.-P. & Royal, R., 2005. Saint Thomas Aquinas. Volume 1, the person and his work Rev., Washington, D.C.: Catholic University of America Press, (Pg. 7).]  [3:  ST 1a, q. 50, a.1, resp (Antiqui autem…) (using De Anima III, 3, 427a21; Physics IV, 6, 213a29).] 

[bookmark: _Hlk34429986][bookmark: _Hlk34431448]In order to discuss the substance of Angels, first the importance of incorporeal beings existing in the first place must be established. Aquinas realised this and argues his case in ST 1a, q. 50, a.1, resp. It goes as thus: 
“There must be some incorporeal creatures, because what God chiefly intends in creation is to produce a goodness consisting in a likeness to Himself. Now an effect resembles its cause in the degree that it represents that element in the cause which was at work in the causing… God causes by His intellect and will (1a, q.14, a.1; 1a, q.19, a.4) it follows that the Universe would be incomplete without intellectual creatures. Intellection cannot be the act of a body or their energies… a complete Universe must contain some incorporeal creature.”
Thomas Cajetan remarks that the argument of ‘God chiefly intends in creation is to produce a goodness consisting in a likeness to Himself’ raises some difficulties. Cajetan assumes that the Godlikeness that the universe is aimed towards completion in ‘types’ or ‘kinds’ of being, not of an individual ‘kind’.
There are many objections to be made, however, to Angels existing wholly incorporeally. The first objection focuses on the assertation that they are wholly incorporeal. John Damascene in De Fide Orthodoxa says the angels ‘are not incorporeal and immaterial in comparison to God, but only in comparison to us.’[footnoteRef:4] They may be somewhat incorporeal, but never fully incorporeal. John Damascene further states that Angels are ‘an ever-moving intellectual creature’.[footnoteRef:5] Aristotle on the other hand establishes that the only thing capable of mobility is a physical, corporeal, body;[footnoteRef:6] therefore angels are not wholly incorporeal because to move they must have a body. It is seen in Psalms 148:2 that Angels are created creatures. St Ambrose in De Spiritu Sancto I states that ‘every creature has definite natural limits.’[footnoteRef:7] Being limited, however, is possible only in a body. Therefore, Angels must possess bodies; making them corporeal.  [4:  De Fide Orthodoxa II, 3. Pg. 94, 866]  [5:  See note 4]  [6:  Aristotle, Physics VI, 4. 234b10]  [7:  De Spiritu Sancto I, 7. PL 16, 753.] 

The only thing that limits form and makes it finite is matter. If Angels are incorporeal and exist wholly as form, then they would be infinite. However, only God can be infinite because Angels were created by Him. Therefore, they must exist as matter. Additionally, If form is actuality, then a being of pure form would be pure actuality. However, this is reserved only for God so they cannot be wholly form (ST 1a, q. 50, a.2, obj 3-4).
Aquinas, using the ‘Questio’ format used throughout the Summa Theologiae, endeavours to rebut these arguments by replying to these objections as well as forming his own reason to why Angels must be incorporeal. Substances we call ‘incorporeal’ are indeed not incorporeal when compared to God but that does not mean they are not incorporeal. Compared to a fire, a lukewarm thing seems cold but is still hot to things that are themselves cold. Angels are incorporeal to corporeal things but not as incorporeal as God (ST 1a, q. 50, a.1, ad1). Next, if movement is defined as when a substance ‘becomes actual in a new way without any loss of what it already was’,[footnoteRef:8] then, in a sense through understanding and willing the intellect is technically moving. Angels are beings of constant intellect that doesn’t stop (like our intellects) they are, again technically, always ‘ever moving’ (ST 1a, q. 50, a.1, ad2). These two replies made by Aquinas are the weakest of his replies to the objections. The first seems to simply reaffirm the objection as Angels not being wholly incorporeal and simply partway incorporeal. Although, nothing possesses a perfection as wholly as God so comparing a thing’s qualities to God means that nothing is ‘wholly’ anything (see Aquinas’ Compendium of Theology, §21). The second reply relies entirely on an ambiguity of the definition of movement. Movement is also defined as ‘when a subject passes one condition to the other with loss of the former’[footnoteRef:9] This definition relies on a physical body for movement. Aquinas, in his reply to objection three, acknowledges that physical bodies possess limitations on spatial existence. However, Aquinas draws attention to a quote by St Ambrose in which he elaborates ‘though not contained by bodily limitations, nevertheless their substance is limited.’[footnoteRef:10] Angels may not be limited spatially but they are limited by an essential limitation that does apply to all creatures. Aquinas addresses the nature of movement of angels in ST 1a, q. 53, in which he comes to the conclusion that they can be said to move from place to place but not in the same sense necessarily as a body; although discussing this does not fit within the scope of this essay, however interesting.  [8:  Foster, K., 2006. Summa Theologiae. Vol. 9, Angels (footnote h, Pg. 7), Cambridge, Cambridge University Press.]  [9:  See note 8]  [10:  See note 7] 

In response to ST 1a, q. 50, a.2, obj 4, Aquinas begins by specifying that every creature is in fact finite as it does not possess absolute existence but instead exists in a ‘definitely limited nature.’ Material beings are indeed made finite through reliance on matter but immaterial beings (angels) are finite insofar as they rely on existence to exist. Existence is a gift of God so rely on God for existence. They are, however, relatively (Not in comparison to God, see paragraph five) infinite as the form is not received into anything other than its own form. Despite Aquinas acknowledging that whilst there is no composition of matter and form in angels, they are composite inasmuch as there exists in them a composition of potentiality and actuality. These two arguments are stronger and more convincing responses than those seen in article one of the same question. 
Perhaps some of the most convincing arguments for angels being incorporeal spirits comes from Biblical Scripture. Passages such as Colossians 1:16 (‘For in him all things were created: things in heaven and on earth, visible and invisible…’) and Hebrews 1:14 (‘Are not all angels ministering spirits sent to serve those who will inherit salvation?’) are good examples of Angels being spirits.

Aquinas states in ST 1a, q. 50, a.1, resp that:
“The truth is that the mere fact that intellect transcends the senses is itself a reason for thinking that there exists spiritual beings to which only intellect can reach”
This, to me, is Aquinas’ strongest argument for how angels must exist wholly incorporeally. The very fact that we can practice our intellectual powers outside the senses seems to open up the possibilities of existence outside of a body. We can see from his many writings on angels that although they may be incorporeal, they are never as simple as that and are, ultimately, an ineffable mystery of God’s divine powers. Despite this, St Thomas Aquinas’ arguments for the existence of incorporeal beings and the angels being these incorporeal substances are philosophical reasoning enough to at least warrant their totally foreign form of existence.
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