Satan in Judeo-Christianity
Satan is a Biblical word which translates to “adversary”, as well as “attacker” or “executioner” (Satan in Hebrew)[footnoteRef:1], that became the name of a supernatural figure that either acts as G-d’s agent, the accuser within the Divine court, or as an independent force of evil acting in defiance of G-d. The term is commonly used in the Pentateuch with its original meaning when referring to a human adversary, for example in Samuel 29:4. Later, in Job 1:6-7 the same term is used to describe a supernatural entity: [1:  Ryan E. Stokes, ‘Satan, Yhwh’s executioner’, Journal of Biblical literature, vol. 133, no. 2, Summer (2014), pp 251-270 (p 251)] 

One day the heavenly beings came to present themselves before the Lord, and Satan also came among them. The Lord said to Satan, “Where have you come from?” Satan answered the Lord, “From going to and fro on the earth, and from walking up and down on it.”
The book of Job presents Satan as a “heavenly being”, one of the angels in G-d’s presence, who acts out G-d’s will in the role of prosecutor as he tests Job. When instructed by G-d to not take Job’s life, Satan obeys. This textual evidence solidifies his role as only a subservient agent of G-d. The Septuagint occasionally translates Satan as diabolos, meaning “accuser”, this later turned into devil even tough, like Satan, diabolos is used to refer to human enemies in the Septuagint. Satan’s names in the New Testament include “prince of demons”, “the god of this earth”, “Beelzebub”, “Belial”, “the evil one”, “dragon” and others.
It is still controversial whether the idea of Satan as an independent agent in opposition to G-d appeared solely within Judaism or whether it was influenced by Zoroastrianism and its narrative of the struggle between Ahriman and Ahura-Mazda; however, most scholars suggest the concept of Satan appeared with little to no foreign influence due to his name being entirely Hebrew and strong monotheism.
First book of Enoch identifies the enigmatic name Azazel, often translated as scapegoat with Satan, later early Christian theologian Origen comes to the same conclusion, meanwhile the book of Jubelees names a spirit called Mastema (meaning “adversity”), who tests people with the use of the souls of Nephilim, he is called Satan later in the text and plays a role similar to the one in Job. Interestingly, in Jubelees Mastema is blamed for the actions of G-d that may be difficult to explain, such as wishing to kill Moses in Exodus 4:24. Although in this text Satan is still under G-d’s command, he is nevertheless seen as evil. In Revelations 12:7-10 John equates Satan to the serpent from the Garden of Eden while telling the story of his rebellion with his eventual defeat and downfall:
 And war broke out in heaven; Michael and his angels fought against the dragon. The dragon and his angels fought back, but they were defeated, and there was no longer any place for them in heaven. The great dragon was thrown down, that ancient serpent, who is called the Devil and Satan, the deceiver of the whole world—he was thrown down to the earth, and his angels were thrown down with him.
Although unknown to most of the world until the 19th century, the book of the secrets of Enoch gives an even more exhaustive account of Satan’s revolt. It builds on the plurality of Heavens, a cosmographical doctrine mostly visible in the writings of Paul and uses it to explain Satan’s presence before G-d in the book of Job. In the secrets of Enoch Satan tempts fellow angels to revolt against G-d in order to set up their own kingdom and as punishment are exiled from heaven into the air. This narrative will be the direct predecessor to Milton’s “Paradise lost”, which tells a starkly similar story.
The books of Enoch had a huge influence on the New Testament in regards to their demonology. The Gospel of Nicodemus describes the narrative known as “Harrowing of Hell”, in which Jesus descends into Hell and preaches to the souls trapped there and wages a war against Satan. This Gospel, although generally considered heretical in Christian canon has still likely influenced the Apostle’s Creed. Satan was part of Christian theology for centuries but nowadays generally appears less relevant in Christian religious life and modern theology. Satan was also at some point mentioned in Jewish liturgy, however he no longer is.
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