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Introduction & Contents

In order to complete this portfolio, a saint had to be chosen to be discussed throughout the course of the work which should be an example that would an interesting piece could be written around. Therefore, I have chosen to focus on St Cuthbert. Cuthbert was born around 634 in Britain where he would become a monk, bishop and eventually a hermit before dying in 687.



The individual components of this portfolio can be found below:

Analytical discussion of historiographical materials				3

Textual source commentary								6

Visual source commentary								9

Cuthbert’s Influences									13



Analytical Discussion of Historiographical Materials

To begin this discussion of Saint Cuthbert, his Cult of Saints and his influence on the themes of this module, a range of different historiographical materials relating to Saint Cuthbert will be analytically discussed within this first section of the portfolio while considering how useful these examples are to historians.


In the case of Saint Cuthbert, a number of similar accounts survive detailing the life of Cuthbert and the miracles attributed to him. However, these sources are not completely identical and it is particularly noteworthy that the later versions of the life of Saint Cuthbert feature more additions and reinforcements of the argument that Cuthbert is a credible saint.[footnoteRef:1] This is an important point to consider as it demonstrates the priority throughout the early middle ages to provide evidence of the legitimacy of a saint and to convince the church that a person deserves that honour.  [1:  B. Colgrave, Two Lives of St Cuthbert (Cambridge: Cambridge University Press, 1985). p.15.] 


The earliest of these accounts of the life of Saint Cuthbert is the anonymously written Vita Sancti Cuthberti.[footnoteRef:2] This version of the story is thought to have been written just after the translation process of Cuthbert’s body in 698 following the shock at discovering an incorrupt body 11 years after the death had occurred.[footnoteRef:3] This source is compiled of 4 primary books which detail the life of Cuthbert, why he chose to live his life in the manner that he did and some examples of the miracles he is claimed to have performed.[footnoteRef:4] This can be a useful source to historians as it is the first example we have of these claims being made and tells us what the views were at the time it was written. This is due to the fact that most of these accounts most likely came from oral evidence from the time, given by individuals or groups who claimed to have been there to see these things happen which could make it a very useful source for historians to use to help gain a further understanding of what people themselves thought about the events taking place as it was written within a lifetime from when most of these events are said to have taken place. [2:  Vita Sancti Cuthberti. Translated by J. Giles (London: Whittaker and Co, 1943).]  [3:  D. Farmer, The Oxford Dictionary of Saints (Oxford: Oxford University Press, 2011). p.108.]  [4:  Vita Sancti Cuthberti. Translated by J. Giles (London: Whittaker and Co, 1943).] 


The next pieces of historiography we have chronologically relating to the life and miracles of Saint Cuthbert come from Bede, who was a Benedictine monk writing some years later.[footnoteRef:5] Bede split his work in to two sections, “Prose Life” and “Metrical Life”. The version written by Bede used the earlier anonymous version of the life of Cuthbert as a key source for his own work, although he would be reluctant to credit this.[footnoteRef:6] Some of the key differences between the two versions of the stories include Bede changing Old English names that were provided in the original account and adding more detail to sections such as Cuthbert’s death. It is interesting to note, however, that the modern writer Gransden claims that “most of his additions are verbal and hagiographical trimmings”.[footnoteRef:7] While it is true that when one reads the two versions, it is difficult to locate any major differences in points of view or agendas, it should not be forgotten that Bede is writing some years later at a time where claims of this type were becoming more popular and more credible evidence was needed to reinforce the arguments for or against a particular saint.[footnoteRef:8]  [5:  Bede, The Book of the Life and Miracles of Saint Cuthbert. Translated by B. Colgrave (Cambridge: Cambridge University Press, 1960).]  [6:  W. Berschin, St Cuthbert, His Cult and His Community to AD 1200 (Woodbridge: The Boydell Press, 1989). pp.96-101.]  [7:  A. Gransden, Historical Writing in England c. 500-1307 (London: Routledge, 1997). pp.69-70.]  [8:  B. Colgrave, Two Lives of St Cuthbert (Cambridge: Cambridge University Press, 1985). p.32.] 


In relation to the usefulness of these sources to historians, this tells us that while Bede did not change anything drastically from the original account from which he was taking his information, it is worth considering why Bede would make any changes at all to the original work and his possible reasoning for doing so. While some may be attributed to simple error, it is likely there was a good reason why Bede made most of the changes that he did. While the claim made by Gransden implies that nothing major was altered, it is important to think about what was indeed changed. Most of this involves making additions to miracle stories and deaths within the work which once again reinforces the importance of making these points very clear and credible to act as evidence if the church were to ever question the legitimacy of a saint, even if somewhat exaggerated.[footnoteRef:9] Keeping this in mind, it would not be entirely unfair to suggest the possibility that Bede could have used the source he had but possibly exaggerated certain aspects that highlight Cuthbert’s credibility as a saint, due to the situation that was taking place at the time and perhaps wanting to ensure Cuthbert remained as legitimate as possible. That being said, both accounts are useful materials for historians but should be critically evaluated when being considered. A final but significant reason that these sources are so crucial in helping to gain an understanding of Cuthbert is that this was a period where less textual evidence survives than from later centuries, therefore having these two different works from different authors available to us is a very fortunate circumstance.[footnoteRef:10] [9:  H. Appleton, ‘The Old English Durham and the Cult of Cuthbert’, Journal of English & Germanic Philology, vol.115 (2016), pp.348-356.]  [10:  A. Gransden, Historical Writing in England c. 500-1307 (London: Routledge, 1997). p.19.] 


While the examples that have been discussed thus far are the primary materials used by historians to help gain a further understanding of the life of Cuthbert, there have been many useful publications that have been made at later dates that can also be considered when thinking about the writing of history. These works range from modern day biographies of the life of Cuthbert to modern re-writes and interpretations of the primary source materials previously mentioned. Modern scholarship on Cuthbert is somewhat limited in comparison to other figures of his period, but fortunately enough exists to help historians in forming an argument using the primary historiography as a basis.





Textual Source Commentary

Following on from analysing the general historiography surrounding the life and miracles of Saint Cuthbert, it would now be useful to look in more detail at some examples of the miracles that Cuthbert is said to have been responsible for. For the purposes of this section of the portfolio, the later version of the life of Cuthbert written by Bede will be used primarily due to its expanded content, but individual discrepancies from other sources will also be highlighted where appropriate.


While not all miracles performed by Saint Cuthbert were identical, there does seem to be a pattern in the basis of the task he is attributed to have performed. In all versions of the miracles that survive, many involve Cuthbert dealing with his natural surroundings and often involving animals and birds.[footnoteRef:11] They all seem to be completed with good intentions in mind and often with repercussions for anyone he deemed to be acting inappropriately. As an example of one of these miracles that highlight all of these points, chapter 20 of Bede’s life of Saint Cuthbert tells a story of an occasion where a flock of crows stole straw from the roof of a building that Cuthbert had built for his guests. Once Cuthbert had ordered them to desist, they flew away only for two to return shortly thereafter; one apologised to Cuthbert and the other brought a piece of hog fat that he then proceeded to use to grease his shoe.[footnoteRef:12] While stories like this may of course seem somewhat interesting to the modern mind, at the time these accounts were written they would have been extremely believable and a true sign that person has a special connection with God, much more than the common man.[footnoteRef:13] [11:  J. Black, ‘Innovation and Tradition in Representations of St. Cuthbert in Medieval England’, Southeastern Medieval Association, vol.17 (2002), pp.38-51.]  [12:  Bede, The Book of the Life and Miracles of Saint Cuthbert. Translated by B. Colgrave (Cambridge: Cambridge University Press, 1960). c.20.]  [13:  K. Sperk, Medieval English Saints' Legends (London: Routledge, 1970). p.70.] 


While differing slightly in relation to the individual examples of miracles throughout the work, both the overlaying theme of the actions being performed as well as the types of messages they are trying to put across remain the same. This is often the case with saints, where individual people will have their own messages and agendas they wish to put across to the followers of their cults.[footnoteRef:14] In relation to Cuthbert specifically, the message that seems to be delivered is often one of morals, doing the right thing and being rewarded for doing so. In the medieval mind, therefore, this would have had an influence towards topics such as attitudes towards life, attitudes towards death and the fear of being punished for their sins, as well as a general message of hope and good morals which can often be seen in manuscripts of this type. The medieval mind would have taken these messages and ideas very seriously and would likely use works such as these to shape who they themselves wished to be as a person. Religion was a fundamental part of every day life during the period and the followers of the cult of Cuthbert would have been extremely eager to communicate these stories and put forward these messages that Cuthbert and the writers of his tales would have wanted people to believe.[footnoteRef:15] [14:  S. McLeod, ‘The dubh gall in southern Scotland: the politics of Northumbria, Dublin, and the Community of St Cuthbert in the Viking Age, c. 870-950 CE’, Limina, vol.20 (2015) p.1-22.]  [15:  B. Ward, Miracles and the Medieval Mind: Theory, Record and Event, 1000-1215 (London: Scolar Press, 1982). pp.44-46.] 


Much like many other saints of his calibre, the miracles of Saint Cuthbert would not cease after his passing. Both accounts include stories of healing miracles being performed at the site of Cuthbert’s tomb, which was not an uncommon claim to be made at the time.[footnoteRef:16] This is interesting to note as it indicates that the writers of the manuscripts want to convince the reader that Cuthbert is legitimate and is capable of doing things that more popular saints were also able to do. Examples of these miracles that can be found within the sources include a priest being healed of his sickness by praying at the tomb as well as a young boy who was healed from his recurring seizures by touching the soil located in the pit where the saint’s body had been washed.[footnoteRef:17] Stories like these reinforce the apparent power of Cuthbert and the things he was able to do for the loyal people who followed him. These types of miracles are often come across as showing reward to the loyal who believe. [16:  J. Black, ‘Innovation and Tradition in Representations of St. Cuthbert in Medieval England’, Southeastern Medieval Association, vol.17 (2002), pp.38-51.]  [17:  Bede, The Book of the Life and Miracles of Saint Cuthbert. Translated by B. Colgrave (Cambridge: Cambridge University Press, 1960). c.41.] 


The recurring theme of interacting with the forces of nature and wildlife for the greater good would continue later on in chapter 36, where Bede would claim that when a group of monks on their way to Tyne were suddenly caught in a vicious storm before he would change the wind and save them.[footnoteRef:18] While it is worth noting that this particular story does not seem to feature with any significance in the anonymous life of Cuthbert, both renditions of the miracles incorporate a strong theme of interacting with water and wind, with many more similar examples described throughout including halting many more storms, correctly predicting when the sea would be calm and, on one occasion, the sea providing him timber for his toilet.[footnoteRef:19]  [18:  Bede, The Book of the Life and Miracles of Saint Cuthbert. Translated by B. Colgrave (Cambridge: Cambridge University Press, 1960). c.36.]  [19:  Bede, The Book of the Life and Miracles of Saint Cuthbert. Translated by B. Colgrave (Cambridge: Cambridge University Press, 1960). c.21.] 


These patterns are important to note as historians because it demonstrates that every saint was unique in their own way and each had different reasons for being elevated to that level. For example, some were rewarded for their courage and bravery, as could be seen in the case of Saint George.[footnoteRef:20] However, some were rewarded for their devotion and service to the church over time and this seems to be the foundation that the miracles of Saint Cuthbert would be built around. The message one can take out of these accounts of Bede telling us the stories of Cuthbert’s miracles is that he was a holy, private man who did the right thing and was therefore given the ability by God to help people by performing these miracles in life and subsequently also in death. Cuthbert was here to do the right thing on behalf of Christianity and the sources imply that he was very successful at achieving that responsibility. [20:  Legenda Sanctorum. Translated by J. Voragine (London: Oxford University Press, 1988). ] 
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Visual Source Commentary
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While analysing textual sources such as miracle stories can play a key role in helping historians to gain a further understanding of Saint Cuthbert and the Cult of Saints, it is also important to consider visual materials when thinking about evidence. Therefore, this section of the portfolio will focus on the Shrine of Saint Cuthbert and the relics stored nearby, the original coffin of Saint Cuthbert and his portable altar. In order to help make the structure of this section as clear as possible, the examples of visual materials that will be discussed here have been labelled A, B and C for future reference, as can be seen on the previous page.


Before looking at the relics being contained within Durham cathedral, it is important to first have an initial understanding of the nearby shrine of Saint Cuthbert itself and the role this played in influencing the story of Cuthbert after his death. As image A demonstrates, the modern day shrine is well decorated, behind the high altar and is an appropriate final resting place for a saint from his period.[footnoteRef:21] That being said, it is still not as grand today as it would have been before the dissolution of the monasteries in the late 1530’s. Recreations and other evidence indicates that at one point the shrine would have been completely filled with colour and riches, both of which would be stripped away under the commission of Henry VIII.[footnoteRef:22] As mentioned in the previous section, the tomb site was also home to a wide variety of visitors over the centuries who were hoping for miracles of their own from Cuthbert. It is for this reason that there would have likely been a shrine guardian looking over the area at all times to ensure no one interfered with the shrine itself or the large number of gifts that would have been lining the entire area from cult members and the hopeful sick. Furthermore, this was not always the home of Cuthbert’s remains; he was originally planned to rest at Lindisfarne, but would eventually cause the establishment of the holy community in Durham after his death and be buried there.[footnoteRef:23] [21:  ‘The Shrine of Saint Cuthbert’, Durham World Heritage [online] available: https://www.durhamworldheritagesite.com/images/Feretory%20296.jpg]  [22:  D. Wilson, The English Reformation (London: Robinson, 2012). pp.211-219.]  [23:  ‘The Shrine of Saint Cuthbert’, Durham World Heritage [online] available: https://www.durhamworldheritagesite.com/images/Feretory%20296.jpg] 


During this period of elevation and confusion over the eventual fate of the body of Cuthbert, his incorrupt corpse was being stored in an engraved wooden coffin which still partially survives today, as can be seen in image B. While the contents of this coffin have long since been relocated to a grander resting place, this is still considered by many followers of Cuthbert’s cult to be an incredibly important relic. This was considered much more significant than a general contact relic due to it, at one point, containing the incorrupt remains of a saint and what remained was therefore reassembled in the 1930’s by Ernst Kitzinger, as told by Durham University.[footnoteRef:24] This effort, which undoubtedly took a lot of time during that period, demonstrates that in recent times there is still a belief in the divine value of these relics and that there was a desire to treat them accordingly and ensure that pilgrims and visitors could see these things for themselves. While this piece was not quite as available to followers of the church during the medieval period as it is today, it would have been considered as one of the most important relics relating to Saint Cuthbert aside from the body itself due to the role it played in the aftermath of his death and canonisation process.[footnoteRef:25] [24:  Durham University, ‘The St Cuthbert Society’ [online] available: https://www.dur.ac.uk/st-cuthberts.society/]  [25:  K. Sperk, Medieval English Saints' Legends (London: Routledge, 1970). p.73.] 


While the coffin fragments are an extraordinary relic themselves, they are not the only contact relics of Saint Cuthbert in possession of Durham Cathedral. Also stored near the shrine along with the coffin is a small portable altar that is believed to be Cuthbert’s own personal altar he would have used when travelling across the country.[footnoteRef:26] As with the coffin and the shrine itself, anything that Cuthbert would have personally been in contact with would have been a huge initiative for followers of the cult to travel to see these things and themselves to make contact with these items.  While the foliated silver plate is a later addition, one can still see how much this relic has been slowly worn away over time, likely from people making physical contact with it in an attempt for themselves to feel closer to Cuthbert and to God.[footnoteRef:27] It would have originally been plain wood with simple cross engravings.[footnoteRef:28] [26:  University of Oxford, ‘The Cult of Saints Database’ [online] available: http://cultofsaints.history.ox.ac.uk/]  [27:  P. Ellis, The Perfect Medieval Death (Oxford: Oxford University Press, 2002). pp.101-111.]  [28:  Durham University, ‘The St Cuthbert Society’ [online] available: https://www.dur.ac.uk/st-cuthberts.society/] 


A lot can be learned from visual materials of this type about medieval attitudes towards death and dying on a more personal basis. Relics such as the coffin fragments reminded the medieval mind that death is very much a real thing and is all around us, which is something they were far more conscious of than many may be today.[footnoteRef:29] The altar serves as a reminder that even when a mortal body is decomposing, their faith lives on and will always be there in one form or another.[footnoteRef:30] The shrine itself is a grand memorialisation to a person they considered to have a unique connection to God and was a way of showing thanks for this service to the people by memorialising Cuthbert in a suitable manner. It is also likely that, much like the coffin, the tomb area would have reminded visitors to live as best they can because one day they too will be in a similar place. [29:  J. Black, ‘Innovation and Tradition in Representations of St. Cuthbert in Medieval England’, Southeastern Medieval Association, vol.17 (2002), pp.38-51.]  [30:  P. Ellis, The Perfect Medieval Death (Oxford: Oxford University Press, 2002). p.81.] 


Considering all three of these important visual materials as a group, it is not difficult to see how incentives such as these would have had an effect on the cult that followed Saint Cuthbert. Even with the limited national and international communication capabilities at the time, followers would have heard stories of this holy site and would have been inclined to travel just for the chance to make contact with something that once made contact with or is otherwise directly associated with Saint Cuthbert.[footnoteRef:31] These journeys were known as pilgrimages and will be explored further in the final section of this portfolio. [31:  Durham University, ‘The St Cuthbert Society’ [online] available: https://www.dur.ac.uk/st-cuthberts.society/] 




Cuthbert’s Influences 

To conclude this portfolio discussing Saint Cuthbert and his Cult of Saints, it would now be wise to consider all these different pieces of evidence together and use them to analyse what influence Cuthbert had on themes which were explored throughout the course of this module and what lasting legacy this brought the saint. In particular, this final section will focus on the theme of pilgrimage and the effect this would have had on the cult, while also highlighting some other important factors to be considered.


While the previous section finished by talking about pilgrimage, this section will begin by picking up on that topic. As alluded to, the shrine of Saint Cuthbert and the other relics at Durham Cathedral brought in people from all across the country who were making the pilgrimage to visit Cuthbert. These pilgrimages were considered to be more than just a simple journey; they were considered to be a religious experience.[footnoteRef:32] The act of going on a pilgrimage was something that would have taken a lot of time and effort out a person’s life as well as the loss of money and other issues that could come from that. However, regardless of those issues embarking on at least one pilgrimage throughout a lifetime was considered a priority in the minds of many medieval men and women who had their relationship with God close to their heart.[footnoteRef:33] Every individual with this in mind would have to choose which of these religious trips they felt most bound to participate in due to the fact transport networks in the period were very slow and often very dangerous. While many in the centuries following Cuthbert’s death would choose to follow a religious crusade as their form of pilgrimage, many still remained loyal to the importance of a simpler obligation of paying respects to those who came before them and hoping for a form of blessing in return. The latter category of people are those who will be primarily discussed throughout this section as it is that group who played the most significant role in the cult of Saint Cuthbert, but it is worth highlighting that this was a sense of duty that was shared throughout the medieval world, regardless of personal priorities. [32:  S. Hopper, To Be a Pilgrim: The Medieval Pilgrimage Experience (Stroud: Sutton, 2002). p.14.]  [33:  D. Howard, Writers and Pilgrims: Medieval Pilgrimage Narratives and their Posterity (Berkeley: University of California Press, 1980). pp.66-70.] 


Moving on to look at pilgrimage as it relates more precisely to the following of Saint Cuthbert, the attraction of the religious experience to Durham and the opportunity to follow in the footsteps of the saint who was considered by many to be the “patron saint of Northern England” was one that many would have embarked upon.[footnoteRef:34] As was briefly mentioned when discussing the miracles attributed to Cuthbert, there were claims of miracles happening at the location of the remains after Cuthbert was long dead and this combined with hearing and potentially reading about the grand miracles he had performed in life would have encouraged many people in the area to make the journey in the hopes of improving their own lives. The initial cult following the canonisation of Cuthbert only grew as time went on through the period, already having been set up as a community for that purpose. As can be seen in examples of other similar shrines devoted to a saint, the stories were passed along and more came to join the following.[footnoteRef:35] [34:  S. Hopper, To Be a Pilgrim: The Medieval Pilgrimage Experience (Stroud: Sutton, 2002). p.20.]  [35:  D. Howard, Writers and Pilgrims: Medieval Pilgrimage Narratives and their Posterity (Berkeley: University of California Press, 1980). pp.78-70.] 


Looking back to the aforementioned initial cult of Saint Cuthbert, it is worth remembering who Cuthbert was in life and the connections he had to people and places in the area. Due to his status as a high ranking member of the church, Cuthbert would have had connections and followers in various aspects throughout his life. As Bede and other anonymous writers tell us about his good deeds among followers of the church and people in need, there is also evidence he also would have had many good relationships on a professional level. An example of this can be seen in a well worded and light hearted letter to the Archbishop of Mainz found within Coulson’s A Source Book for Medieval Economic History, where he requests some men to teach the art of making glass to the English people, who he claims were not producing efficiently enough at the time.[footnoteRef:36] This letter was written when Cuthbert was an Abbot. This shows that in all aspects, Cuthbert maintained good relations with people in life and gained a following on more levels than one, which would have only continued to grow as he travelled more.[footnoteRef:37] [36:  H. Coulson, A Source Book for Medieval Economic History (New York: Biblo & Tannen, 1965). p.235.]  [37:  S. McLeod, ‘The Dubh Gall in Southern Scotland: the Politics of Northumbria, Dublin, and the Community of St Cuthbert in the Viking Age, c. 870-950 CE’, Limina, vol.20 (2015) p.1-22.] 


Keeping that in consideration, it is also important to point out that although people knew Cuthbert in life and were aware of the things he is claimed to have been doing, as can be seen in the sources, it is only in death that he receives the full admiration he would eventually earn.[footnoteRef:38] Like with many other examples of different saints that could be chosen to be discussed here, it is after his time was over that the following of Cuthbert really took off. This was, of course, largely due to the papal canonisation process that would take place when word of his many miracles was spread and his eventual discovery of being an incorrupt body. The canonisation process is not an easy challenge to pass and a lot of credible evidence and testimonies must be given to determine if a person is truly a saint. From the initial petition through the commission stage and the inquisitions, the clergymen in charge of the process must be convinced at all stages that all the evidence is truly credible.[footnoteRef:39] [38:  J. Black, ‘Innovation and Tradition in Representations of St. Cuthbert in Medieval England’, Southeastern Medieval Association, vol.17 (2002), p.60.]  [39:  D. Howard, Writers and Pilgrims: Medieval Pilgrimage Narratives and their Posterity (Berkeley: University of California Press, 1980). p.50.] 


To this day, Durham Cathedral is still a popular choice among people who want to make a religious journey in their lives. For over a thousand years Saint Cuthbert has captivated the minds and the attention of many and that longevity demonstrates just one of the lasting effects and the impact that Cuthbert had on Christian life and the cult that followed him. Their faith remained throughout the medieval period and while not as overwhelming in the minds of our everyday lives in this era, there are still many who admire Cuthbert and wish to form a closer connection to him and with God, which has been the case to differing extents throughout the entire period of his sainthood.[footnoteRef:40] [40:  R. Dale, The Medieval Pilgrimage Business (London: Cambridge University Press, 2011). p.112.] 


Despite his overall longevity throughout the centuries, it is also worth keeping in mind that there is evidence for some of the examples of faith in the power of Cuthbert coming much earlier on in his sainthood. He would eventually become greatly admired by the ruling king of Wessex, Alfred the Great, in his battle against invaders and felt that Cuthbert had come to him in a vision to give him his assurances.[footnoteRef:41] [41:  R. Dale, The Medieval Pilgrimage Business (London: Cambridge University Press, 2011). pp.119.-121.] 


Once the initial incarnation of the “community of Cuthbert” had settled at Durham permanently by 995 after the initial move from Lindisfarne, Cuthbert began attracting more and more pilgrims in the form of the invading Danes, who themselves made up a large part of this group and believed Cuthbert was guiding them to victory on their voyages.[footnoteRef:42] The Danes would eventually become key components of the population of Northumbria and they continued to follow Cuthbert all the way throughout their time in the area. [42:  S. Hopper, To Be a Pilgrim: The Medieval Pilgrimage Experience (Stroud: Sutton, 2002). p.46.] 


What is most intriguing about these two groups of early followers of Cuthbert is that it demonstrates that territorial warfare did not necessarily have to mean a difference in religious beliefs and that it was possible for natural enemies to share a common worship point, in this case being in the form of Saint Cuthbert.[footnoteRef:43] Indeed, this is also something that can be seen in another form of devotion and pilgrimage which would come later; the crusades. It was a time where neighbouring enemies would unite to defeat what they felt was a greater evil than them all, and similarities can be seen between this much bigger example and the effect that Cuthbert had on battling kingdoms within and outside the island at the time. The Normans would also eventually embrace the cult of Cuthbert despite their reluctance with other similar figures from the area, which further cements Cuthbert’s legacy as throughout different centuries and different rulers, groups of people from across the continent would come to Britain to embrace Cuthbert and become a part of his following, even if it were to be in some small way.[footnoteRef:44] [43:  K. French, Art and Architecture of Late Medieval Pilgrimage in Northern Europe and the British Isles (Oxford: Routledge, 2007). pp.76-69.]  [44:  J. Fay, ‘Bede, Cuthbert and Northern Medievalism’, Modern Humanities Research Association, vol.111 (2016). pp-917-936.] 


Another example of the legacy of Saint Cuthbert is his association with the Lindisfarne Gospel. Many of the themes and styles of his miracles, such as his care and protection for birds and sea life can be seen reflected throughout the Lindisfarne Gospels and it is interesting that the time of the publication of this source and the death of Cuthbert are almost contemporary with each other.[footnoteRef:45] It would therefore be reasonable for one to assume when thinking critically about this as source as evidence that there may have been some influence brought on by the growing legend of the saint at the time. [45:  Lindisfarne Gospels. Translated by M. Brown (London: Oxford University Press, 2003).] 


The overall point that is trying to be made within this closing section of the portfolio is that Cuthbert does not necessarily have one standalone lasting legacy or one large achievement. Rather, his influence and legacy can be seen throughout many different aspects of life throughout the centuries.

After considering all the different aspects of the legacy of Saint Cuthbert and the people he influenced, it is now time to bring this portfolio to a close with some final concluding thoughts. As has been demonstrated throughout this entire discussion, Cuthbert is a fascinating saint with many different elements that can be talked about. Whether it be his legacy of uniting Christians in pilgrimage, the bizarre and somewhat unique miracles that he performed or the different examples of textual evidence and visual materials that can be called upon by historians, Cuthbert is a saint that stood the test of time with his cult and is unlikely to be lost in time anytime soon. Many saints did not achieve a legacy that has lasted even half as long as that belonging to Saint Cuthbert.
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