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‘The Stars Incline; they do not Compel’. Classical Theories of Fate within Western Astrology

Introduction
This essay examines classical theories of fate as they relate to the well-known dictum ‘The stars incline; they do not compel’ within the work of two contemporary Western astrologers; Dane Rudhyar (1882-1969) and Liz Greene. Beginning with a discussion on classical theories of fate, this paper seeks to locate and identify each astrologer’s concept of fate within the cosmologies of Plato (c.424-348 B.C.E.), Aristotle (c.384-322 B.C.E.), and the Stoics (c.300 -  . Through comparative analysis, this essay explores how each astrologer’s model of fate shapes and defines their astrological practice. For orientation, this paper first offers a background on each astrologer whilst establishing their credibility as suitable subjects for examination. 
																

Liz Greene
Liz Greene is a UK based American-English astrologer and author, known for her penetrative psychological interpretations of the horoscope borne out of the combined practice of astrology and psychotherapy. Whilst Rudhyar’s work was notably influenced by the work of psychoanalyst Carl Jung (1879-1965), it was Greene who concretely established the direct application of Jung’s concepts of archetypes, anima, animus, and the shadow, to the horoscope. Greene’s depth-psychology approach contributed to a renewed interest in astrology within the latter three decades of the 20th century and beyond. Today Greene is referred to as the ‘astrologer’s astrologer’ and is widely considered by scholars and astrologers alike as one of the most important astrologers of the modern day.[footnoteRef:1] [1:  Astrodeinst: Liz Greene The Astrologer’s Astrologer, Astrodeinst, https://www.astro.com/people/greene_e.htm accessed 22 December 2023.] 

Dane Rudhyar
French born Dane Rudhyar (1882-1969) was a prominent US based astrologer and author renown for pioneering transpersonal astrology, a branch of astrology that turned focus away from predictive and event-based astrology, towards a humanistic and psychological approach to the horoscope, envisioning the chart as a seed point containing the individual’s potential. Rudhyar’s several decades of contributions to astrology are held in high esteem by the astrological community, described in the astrological journal The Mountain Astrologer to have had a ‘towering effect’ on modern astrology.[footnoteRef:2] [2:  Chet Zdrowski, Dane Rudhyar: Astrology for the Modern Psyche, Astrodeinst. https://www.astro.com/astrology/opa_article200519_e.htm accessed 22 December 2023.] 

Not only are both Rudhyar and Greene highly respected amongst their peers and by consumers of astrological teachings, but they have also both offered accounts of their views on fate in relation to the horoscope, providing a breadth and depth of perspectives suitable for examination.



Moira
This section introduces and discusses the Greek term Moira, offering a brief exploration of the evolution of this prominent feature of classical Greek theories of fate, and how it pervades modern western astrology today.
Moira is a Greek classical term for fate, meaning one’s share, lot, or portion. Appearing in both Homer and Hesiod, Moira emerges personified as a goddess and later as three goddesses of fate; known as the Moirai or three Fates.[footnoteRef:3] The Moirai are commonly depicted appearing at the birth of a baby, spinning, and weaving carefully allotted threads of fate individual to the new-born child. Clothos spins, Lachesis measures and finally Atropos cuts the thread.[footnoteRef:4] References to the Moirai are found in Homer’s Odyssey from King Alcinous, when upon assuring Odysseus’ safe return home to Ithaka, states ‘..but thereafter he shall suffer whatever Fate the dread Spinners spun with their thread for him at his birth, when his mother bore him.’[footnoteRef:5] These early depictions of Moira show a personal, non-negotiable fate, seemingly issued without any choice or involvement on the part of the baby.  [3:  Nicholas Campion, The History of Western Astrology, Bloomsbury, (2003), p. 165.]  [4:  Lisa Raphals, Fate, Fortune in Greek and Chinese, Fortune, Chance, and Luck in Chinese and Greek: A Comparative Semantic History, Philosophy East and West (2003) Vol. 53, p. 558.]  [5:  Homer, The Odyssey, Book 7, 197.] 

This model of fate contrasts starkly with Plato’s later vision in the Republic’s Myth of Er, in which the weaving three Fates are again encountered, this time just before birth, but this time with Lachesis offering a cohort of reincarnating souls an assortment of lots from which they may choose. As the reincarnating souls await their meeting with Lachesis, a prophet announces:
Hear the word of Lachesis, the daughter of Necessity. Mortal souls, behold a new cycle of life and mortality. Your genius will not be allotted to you, but you will choose your genius; and let him who draws the first lot have the first choice, and the life which he chooses shall be his destiny. Virtue is free, and as a man honours or dishonours her he will have more or less of her; the responsibility is with the chooser - God is justified.[footnoteRef:6] [6:  Plato, Republic, Colins Classics trans. Harper Collins Press, (2021), Ch. 10, P. 383] 

For Plato, the transcendental soul is untouched by the earthly laws of physics affecting one’s physical body - reincarnating after death into a new, and to some extent, chosen life. The teleology of Plato’s transcendent soul is one in which the soul’s purpose is to be reunited with its home star in the heavens from which it came. Devotion to the attainment of reason and knowledge, and devout restrained living can eventually lead to the soul’s ascension home to the stars. Whilst Plato’s inclusion of free-will within a fated cosmos underlines a compatibilist position, Plato’s transcendent soul - which finds its home in a non-material spiritual realm, outside of the material realm of natural law, is indicative of a dualist cosmos.[footnoteRef:7] [7:  Bernadette Brady, Theories of Fate Among Present Day Astrologers, (2012), Trinity St. David, University of Wales, Ch. 2, p. 60.] 



The stars incline; they do not compel 
The compatibilist position within astrology can be found via the aphorism ‘The stars incline; they do not compel’, a phrase which remains popular amongst astrologers today who intend to convey their own compatibilist position on their astrological theories of fate. According to Justine Niermeier Dohoney, the phrase is originally attributed to Thomas Aquinas (1222 -1232), who like Plato, believed that only the body was influenced by fate, and that the soul retained autonomy.[footnoteRef:8] A later medieval reference indicating the phrases enduring use is found with Francis Bacon (1508-1567), stating ‘The last rule (which has always been held by the wiser astrologers) is that there is no fatal necessity in the stars; but that they rather incline than compel.’[footnoteRef:9]  [8:  Justine Niermeier Dohoney, Sapiens Dominabitur Astris: A Diachronic Survey of a Ubiquitous Astrological Phrase, Humanities   (2021). P. 7.]  [9:  Francis Bacon, The Works of Francis Bacon, Vol. 4 Translations of the Philosophical Works 1, (2013), Cambridge University Press, p. 351.] 

Liz Greene’s Compelling Stoicism
This section of the paper explores the possibility, that Liz Greene’s underpinning philosophical leaning, is that the stars do in fact, partly at least, compel. In The Horoscope in Manifestation (1998), Greene, who sees the planetary symbols as representative of Jungian psychological complexes within an individual, potentially reveals what could be considered her core philosophical position on fate and cosmology when she writes:
…where we can be really effective as individuals is the sphere of our unconscious complexes. Our ability to recognise, contain, work with and transform these may ultimately affect the collective of which we are a part.[footnoteRef:10] [10:  Liz Greene, The Horoscope in Manifestation, (1998), p.141.] 

It can be argued that Greene’s statement inherently expresses a compatibilist position through its recognition of having the freedom to affect change through an action, albeit through a Stoic sounding freedom of inner contemplation. According to Bernadette Brady, for the Stoics, free-will was found within fate, and only achieved via an acceptance of it.[footnoteRef:11] More substantially, Greene also reveals a similarly Stoic belief that in the applied contemplation of one’s inner landscape, one can contribute to the shaping of the whole. This Stoic approach to fate and cosmology is further discussed by Brady in her doctoral thesis Theories of Fate among Present Day Astrologers (2012). Outlining the Stoic cosmology of a divine animated whole which is immanent and in a state of constant change – being shaped by its moving parts, Brady presents the Stoic philosophy in which the only freedom to be found is found via inner reflection, where ‘one was free to find inner happiness and harmony in one’s life.’[footnoteRef:12] Considering the moral responsibility to undertake this contemplative practice, Brady writes that for the Stoics, ‘one was morally responsible for contributing to the creation of the divine and one’s inner harmony contributed to the holist health of the whole.’[footnoteRef:13] In this way then, Greene’s vision of inner contemplative work as transformative for both the individual and the collective, could be considered Stoic in nature.  [11:  Brady, Theories of Fate, p. 76]  [12:  Bernadette Brady, Theories of Fate Among Present Day Astrologers, (2012), Ch. 2, p. 78.]  [13:  Brady, Theories of Fate, Ch. 2, p. 70] 

Greene’s sense of responsibility as inherent to fate, is first glimpsed in The Astrology of Fate (1985), as she calls into question what she considers to be the ‘Neoplatonic fate affects the body, but not the soul approach’ as evading matters of responsibility.[footnoteRef:14] Greene continues: [14:  Greene, The Astrology of Fate, p. 8.] 

..by severing the unity of body and spirit in order to seek refuge from the strictures of fate, the individual creates an artificial dissociation from his own natural law, and may invoke in the outer world, what he is avoiding in the inner.[footnoteRef:15] [15:  Greene, Ibid, p. 13] 

Greene’s critique of Plato’s dualist transcendent soul model and its lack of responsibility, along with an assertion of the ‘unity of body and spirit’, points towards a monist stance wherein the soul is inseparable from the body as a result of being made from the same substance that everything else is formed of, existing within the one animated organism constituting the universe. For Greene, the idea that the soul is free from the effects of fate is in clear contradiction to her own experience of clients and analysands.  Greene expresses her client practice’s routine revelations of the inner life of the psyche, with its conscious and unconscious archetypal images and drives therein, to be deeply entangled with fate. In The Horoscope in Manifestation (1998), she writes ‘it would seem, I my experience, that some very specific events in life are fated and unavoidable’. She adds:
it would seem, that the inner life of man, ...is as coloured by fate as his outer life, in the form of unconscious complexes which even influence the nature of the God he worships, and which shape his choices far more powerfully than any act of conscious volition.[footnoteRef:16] [16:  Greene, Ibid, p. 5.] 

Thus, a clear picture of Greene’s position emerges in which fate does indeed affect one’s soul, and in which unavoidable fated events occur. At this stage for Greene, the stars do - at times - compel.
Dane Rudhyar’s Inclination to a Transcendental Whole
Dane Rudhyar envisions the horoscope, as ‘revealing the seed pattern of the person’s individuality and the basic structure of his life’s unfoldment’.[footnoteRef:17] Frequently using the metaphor of an acorn and an oak tree to help illustrate his vision of the chart as a seed point from which the soul emerges, Rudhyar draws attention to the acorn, which contains within it the necessary parts and information to become a fully grown oak tree. An oak tree and nothing else. Rudhyar asks ‘Could the oak overrule or alter what was latent in the acorn from which it originated? To what extent can we will to become what we are not? And if we can, does it make any sense?[footnoteRef:18] Rudhyar’s acorn metaphor, supporting the horoscope as a seed point that contains all that is needed therein to grow into the fullness of its potential, echoes Aristotelian cosmology in which teleology, the object’s inherent purpose, is known as Aristotle’s ‘final cause’. It is here that Aristotle shows that a person, thing, or an activity has a purpose, and that it is this purpose and destiny to become what it is, that causes its own unfoldment. In this way, Rudhyar asks, ‘What would be the sense of fighting destiny, willing to be what one is not?’.[footnoteRef:19] [17:  Michael Meyer, “Dane Rudhyar, Must You Be the Victim of Your Stars?” Rudhyar Archival Project http.//www.khaldea.com/rudhyar/astroarticles/starvictim/shtml, 5th December 2023]  [18:  Michael Meyer, “Dane Rudhyar, Must You Be the Victim of Your Stars?” Rudhyar Archival Project http.//www.khaldea.com/rudhyar/astroarticles/starvictim/shtml, 5th December 2023.]  [19:  “Dane Rudhyar, Must You Be the Victim of Your Stars?” http.//www.khaldea.com/rudhyar/astroarticles/starvictim/shtml, 5th December 2023.] 

However, whilst Rudhyar’s cosmology contains an Aristotelian teleology, to become what one is, dualism is incorporated into the cosmological model. Plato’s dualist cosmology is comprised of two realms: of being and becoming. For Plato, there exists a non-physical realm of perfect ideal forms, where everything is eternal, unchanging, and thus being. In contrast, in the material universe, everything is in a state of becoming. Of birth and growth, decline and death. Constantly changing, and only ever acting as an imperfect copy to that which resides in the eternal, each individual is challenged to transcend one’s earthly fate by restrained devout living and philosophical pursuit. If an individual successfully resists its appetitive desires of the body, residing in reason and Justice, Plato writes, ‘will change to a better fate, and any who have led theirs with injustice, to a worse one.[footnoteRef:20]  [20:  Plato, Phaedrus: 249a.] 

Like Plato, Rudhyar’s cosmology required the cultivation of a higher level of consciousness to enabled freedom from one’s fate. For Rudhyar, to be enslaved to one’s fate, was to be living out one’s chart in bondage, without having broken the shackles of social, familial, and cultural conditioning, and to be acting on individual planetary impulses. Rudhyar writes: 
The emergence from the social-cultural matrix means that the “reborn” individual, while he realises his development has been conditioned, now finds his behaviour need not be determined by single and separate pressures or pulls like those applied during his maturation.[footnoteRef:21]  [21:  “Dane Rudhyar, Must You Be the Victim of Your Stars?” http.//www.khaldea.com/rudhyar/astroarticles/starvictim/shtml, 5th December 2023.] 

Thus, Rudhyard is speaking of an increasingly free individual for whom, as his consciousness rises, so does his autonomy, becoming free from singular impulses and compulsions. On ‘becoming what one is’ Rudhyar, in The Astrology of Personality (1936), writes:
It means the perfect correlation of all values within the personality on its way toward full individualisation. It means the perfect correlation of individual and collective factors in the creative, ceaselessly operating. The collective provides the substantial elements; the individual provides a form of organisation, or structure – which is the exteriorisation of the monadic “quality” which in turn is the spiritual identity of the creative. And out of this ever-active, ever-sounding chord of being and becoming – of becoming operating in and through being, or being substantialised and made operative in and through becoming – emerges the creative wholeness of the organic whole.[footnoteRef:22] [22:  Dane Rudhyar, The Astrology of Personality, (1939), Aurora Press, p. 382.] 

Thus, for Rudhyar, becoming what one is, becoming wholly integrated, creates an interplay between the individuation of the becoming birth chart, with the being of wholeness. In this way, ‘the wholeness of the organic whole’ represents the transcendence beyond that of the initial seed, beyond individuality. Thus, there are parallels to Plato’s return to the spiritual home in the stars. It is worth noting, that according to Rudhyar in Astrological Aspects (1980), Rudhyar highlights a specific aspect in the horoscope known as a septile, that is, a division of the circle by seven, as being a particularly fated aspect due to its indivisible nature. For these people repeated fated events can cause earlier more intense integration, due to the strong lessons involved. For Rudhyar and his blend of Aristotelian and Platonic cosmology, the stars compel during younger years, but they increasingly incline for those who break the shackles of bondage to collective conditioning and singular appetitive compulsions. 
The Erinyes and Pluto, the protective and punishing Mother of Fate
Returning now to the concept of Moira, explored at the beginning of this essay - this paper turns to Francis Cornford for insights into the moral and retributive aspect of the Greek notion of Moira in order to place it within the astrology of Liz Greene. Indeed, Cornford’s study of Moira in Homer and Hesiod reveal early portrayals of fate as an impersonal organising principle, an ordinance, not only laying down physical boundaries, but setting down a ‘moral decree – the boundary of right and wrong.’[footnoteRef:23] Cornford points out that attempts to push against one’s allotted limitations incur a damming response, one in which Moira ‘recoils in certain vengeance upon them the moment that they cross her boundaries’.[footnoteRef:24] This vengeful facet of Moira is known as the Erinyes, are also a trio of female goddesses who for Cornford, are ‘the Moirai in their darkest aspect’, eagerly guarding against moral and physical transgressions.[footnoteRef:25] Even the gods heed warnings of the wrath of the Erinyes as seen in Homer’s Iliad when Iris is sent by Zeus to persuade Poseidon to retreat to his rightfully allotted province - the sea. Iris reminds Poseidon ‘Thou knowest how the Erinyes ever follow to aid the elder-born.’[footnoteRef:26] It is this all-powerful, punishing aspect of Moira - that even Poseidon must obey - that Greene suggests can be located within the horoscope via the symbol of Pluto.[footnoteRef:27] [23:  Francis Cornford, From Religion to Philosophy, A Study in the Origins of Western Speculation (1991) Princeton Press, p. 13.]  [24:  Francis Cornford, From Religion to Philosophy, p. 21.]  [25:  Cornford, Ibid, p. 13]  [26:  Homer, Iliad, A.T Murray, Book 15, 205.]  [27:  Liz Greene, The Astrology of Fate, Mandala, p. 35.] 

there is certainly something – whether one calls it fate, Providence, natural law, karma or the unconscious – that retaliates when its boundaries are transgressed or when it receives no respect of effort at relationship, …and it appears to be as much part of the inner man as the outer.[footnoteRef:28]  [28:  Greene, The Astrology of Fate, p. 5.] 

For Greene then, it is this vengeful face of fate as symbolised by specific Pluto configurations in the horoscope that both compels the individual to its’ transgression whilst simultaneously executing punishment. Greene writes ‘Pluto in the horoscope represents a ‘confrontation with something irrevocable, which must be met and acknowledged.’[footnoteRef:29] Drawing distinctions between those that seek astrological insight for self-growth within their otherwise relatively stable and healthy lives and those who have suffered great loss and dark traumatic events, Greene describes the Plutonian latter, to ‘have been twisted almost beyond recognition by childhood experiences which they did not choose; who have been broken open by some numinous or transpersonal experience which demands a sacrifice of something they hold most dear..’.[footnoteRef:30] Thus, Greene perceives a world in which particular individuals are more fated with such challenge than others, as seen via the specific configurations of Pluto in the horoscope. Greene is not suggesting that fate does not exist elsewhere throughout the horoscope or for those who do not have the specific Pluto aspects, rather, in The Horoscope in Manifestation, Greene describes the horoscope as follows:  [29:  Greene, Ibid, p. 59.]  [30:  Greene, Ibid, p. 10.] 

The characters and plot are the archetypal patterns, the basic bones of the chart, which in psychological terms are call complexes. More circumspect astrologers like to use the word “potentials”, although in earlier times we simply called these patterns fate. [footnoteRef:31] [31:  Greene, The Horoscope in Manifestation, p. 149.] 

Instead, Greene’s discussions of Pluto as the Erinyes and Moira focus in on an acutely forceful and punishing fate. Referring back to the sense of Moira as divinely issued ordinance, and marker of moral boundaries, Greene views this fate with purpose, no matter how upsetting it may be at the time of a confrontation, stating ‘I believe these differing faces of bondage are purposeful, in the sense that Moira is purposeful.[footnoteRef:32]  For Greene then, Moira, represents a purposeful, teleological ordering system of physical and moral boundaries, through which its retributive guardianship of the Erinyes, seeks to redress ancestral misdeeds from one generation to the next through the symbol of Pluto in the horoscope. She writes: [32:  Green, The Astrology of Fate, p. 17.] 

This is a fate of allotment, of boundaries or natural limits which cannot be crossed. It is the circle beyond which the individual may not pass in his lifetime, despite whatever limitless potentials he may sense in himself, because generations have built that circle stone by stone. Fate and heredity therefore belong together, and the family is one of the great vessels of fate.’ 
In the case of such Plutonian individuals for whom this kind of ancestrally accrued unconscious fate is a marked feature, Greene questions the value of ‘the usually productive psychological approach of trying to make the unconscious conscious, writing that is ‘does not, in the end, make all that much difference…. the fate does not go away.’ Instead, Greene suggests that much of the necessary transformative work in this scenario ‘lies in the mythic formula of honouring, listening, accepting and waiting.’ Again, Greene has circled around to land with the Stoic approach of contemplation and acceptance as the only appropriate response stating ‘I do not believe there is any other way to learn respect for one’s inner laws’.[footnoteRef:33] Finally, when further contemplating an appropriate response to the Plutonian fate of Moira, Greene remarks ‘I would find it funny if it were not often so painful, when there is talk of ‘mastering’ or ‘transcending’ this planet. [footnoteRef:34] Thus, Greene, at times, appears to take a stoic, almost fatalistic resignation in the face of the specific Plutonic aspects that she considers invoke the Erinyes and where a response or attempt at transformative or resolving action - beyond stoic acceptance - is seemingly futile. For Brady, fatalism, often found within Stoic thought, is the ‘belief that a certain event will occur in the future regardless of the pathway an individual takes to reach that point in time.’[footnoteRef:35] [33:  Greene, Ibid, p. 58.]  [34:  Greene, Ibid, p. 58.]  [35:  Brady, Theories of Fate, Ch. 2, p. 79] 





Conclusion
This essay discussed and defined classical Greek theories of fate with a focus on Moira, an originally impersonal and an organising principle, later personified as the three fates. Further exploration of notions of fate within the cosmologies of Plato, Aristotle and the Stoics revealed a diversity and interplay of compatibilism, monism and dualism, whilst Stoic, Platonic and Aristotelian theories of fate were located within the work of astrologers Liz Greene and Dane Rudhyar, highlighted the continuation of classical theories of fate in modern Western astrology. 
This paper found that Greene, in general, leaned towards a Stoic position, seeing less potential for freedom within the configurations that she had identified as specifically non-negotiable aspects of fate, whilst advocating for acceptance and inner contemplation. Both Greene’s and Rudhyar’s allocation of an extra non-negotiable types of fate to specific configurations within the horoscope meant that neither had a general one size fits all perspective on fate, as both found, some, with those configurations, are more fated than others. 
Finally, whilst both astrologers are compatibilist and allow for free-will within a fated cosmos, for Green, the stars compel, partly, whilst for Rudhyar there seems to be more room for the stars inclining.  
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