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In her article, Shaikh (ibid) presents a compelling argument in favour of equality and tolerance within the framework of the Sufi worldview from historic and theoretical perspectives. Drawing extensively from historical material, she emphasizes the importance of individual understanding. This is highlighted by the example of the elitist Ibn Al-‘Arabi, who, despite his clear views on feminism and the universal and utmost importance of the feminine principle (jamal), which also extends beyond the female gender, confronted prevalent prejudices.
Shaikh's article is based on the premise of the existence of the same spiritual imperatives for all human beings, "irrespective of whether one occupies a male or female body" (ibid:10). The task of this paper is to investigate whether the concept of binary gender used by Shaikh can be replaced by an extended version. 
· 

The CDC Adolescent and School Department defines gender as societal expectations regarding sociocultural roles, behaviours, and other attributes based on objective sex. At the same time, it defines gender identity as entirely separate from biological reality. Therefore, in addressing this topic, I aim to remain on the boundaries of the presumed definitions used by Shaikh, while preferably steering clear of the realm that could be considered as surrendering to the nafs al-ammara biʾs suʾ or "soul that incites to evil", as translated by Shaikh (ibid:10). Mainly for this reason, but also due to volumetric constraints, this research paper does not delve into psychosocial settings that shape gender identity and sexual behaviour.

The superiority of faith in attaining inner peace is undoubtedly evident. Even in light of today's scientific advancements, the procedural phenomenon of faith, akin to predictive coding, remains as fundamental as it was centuries and millennia ago. From this perspective, one must concur with Sheikh's standpoint regarding the potentially greater influence of Sufi revelatory discourses, which may offer "more faithful readings of the sharia and the related assumptions of human nature, as reflected in the Qur’an, than the dominant fiqh discourses” (ibid:9).

The teaching of evolutionary theory varies across countries and within communities, ranging from accepting attitudes that define continuous (re-)creation as a process described through Divine laws, to partly politically motivated denial (Burton 2010). The Muslim world is no exception in this regard, and students from the Muslim world have been compared, for example, with domestic (US) religious teenagers (Barnes et al 2021). However, the topic can still be considered sensitive, which may require a more flexible approach depending on the audience.
From the early childhood awareness that we all have a mother and a father, a conviction of the exclusive validity of a similar family model develops over the years. Deviations from this belief are often simplistically disregarded, sometimes even classified as false and reprehensible. However, the reality is that even with the corresponding psychosocial readiness, heterosexual couples cohabitating may not be able to conceive children. According to Vander Borgh & Wyns (2018), infertility is estimated to affect between 8 and 12% of reproductive-aged couples worldwide, but even not all individuals in reproductive age form couples.
Ontogenesis as the development of an individual organism can be seen as a repetition of the previous phylogenetic background in miniature. Since von Baer's time, whom Darwin also considered one of his role models, it has been clear that the embryo of a child resembles in its various developmental stages more closely to the embryo of a fish, amphibian, etc., than to its own later reduced copy of homo sapiens. Modern radiological advancements naturally confirm this. The original organism formed at the fertilization of the egg cell is unicellular, and its division is essentially the reproduction of a unicellular organism. 

As a result of the development of internal differentiation within the cell colony, a situation arises where all emerging life can be characterized solely as female, with clearly identifiable female traits. Hence the importance and inseparability of this topic from a feminist perspective, as later developments may not necessarily lead to representatives of the opposite sex. Likewise, all male individuals retain the signs of the earlier female stage in their development of sexual differentiation. 

The influences underlying the atypical developments, entrenched in the embryological phase observed at birth or later in life are far from clear. The popularized and seemingly sufficient genetic explanation referred to, is not the cause of the event, but rather its postfactum description or consequence. Besides the XX and XY chromosome combinations playing a role in determining biological sex, there are still over 10 different known combinations resulting in atypical gender development.

Intersex spectrum may include the presence of primary and secondary sexual characteristics in different combinations, metabolic peculiarities, etc. Similar developments are mostly recorded and account for approximately 1.75% of the total population (Blackless et al 2000). Similarly, all those individuals have the promise of salvation from the Prophet with no restriction to their biological constitution. Also consolation that some of them may even desire more than in case of typical couples. 

Whether it is advisable to consider certain restrictions to the intersex scope (Sax 2002) serving a purpose of some undefined clinical specificity is not relevant for this discussion. It is clear that dividing the entire spectrum into intersex proper and something-else-quite-similar does not help understand the corresponding psycho-social significance of the phenomenon. Later survey described by Rosenwohl-Mack et al (2020) was launched at the Androgen Insensitivity Syndrome-Differences of Sex Development (AIS-DSD) Support Group thus contradicting restrictive approach of Sax (ibid) also brought out the fact that a part of the intersex spectrum probably remains undiagnosed today.
In the case of the intersex spectrum, traditional binary gender definitions may prove inherently inadequate since an individual's expected behavior, which forms the basis of social gender norms, may starkly differ from the conventional dimorphic worldview.
When considering psychological models, which are not addressed within the scope of this paper, it must be acknowledged that they may intersect with certain physiological bases. For example, a correlation between brain sex and transsexuality has been identified (Kurth et al., 2022), which may further transcend the boundaries of dimorphic gender definitions. However, causal relationships are generally more complex than being solely based on one parameter. 
Conclusion
Shaikh indeed presents a plethora of material on Ibn Al-‘Arabi's views and interpretations, which truly allow him to be seen as one of the first dissidents to patriarchical arrogant ignorance (ibid:19).
However, what is more pertinent for this topic, she also highlights Ibn Al-‘Arabi's general position that balance and representation between beauty (jamal) and majesty (jalal) are crucial to ensure humanity's ability to reflect divinity (ibid:30). The ontogenetic approach described above only reinforces the viewpoint expressed by Ibn Al-‘Arabi.
Therefore, the diversity described above seems both understandable and commendable. Bringing parallels with other cultures would prove this eternal truth, since the Truth is One; yin is always contained in yang and vice versa. The example of Umm ʿAlī Fatima (d.849) brought in Shaikh's article (ibid:15), which reflects unconventional gender expression by, among other things, initiating her marriage proposal, clearly demonstrates the growth of spiritual and social value through diversity.
Overall, the tolerance based on the willingness to understand can indeed be considered characteristic of Sufism. However, Shaikh (ibid:30-32)  also notes that Ibn Al-‘Arabi's views presented a reasoned but still challenging perspective to the prevalent prejudice, according to which women were primarily intended to reflect attributes of beauty (jamal) as opposed to majesty (jalal), which were considered masculine. 
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