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Critical review of chapter 4 ‘Astrology and the I Ching’, in Jung on Synchronicity and the Paranormal.

Word count: 2028
This essay is a critical examination of the chapter four ‘Astrology and the I Ching’ of Jung on Synchronicity and the Paranormal edited by Roderick Main.
 This examination will focus on the attempt to understand Jung’s cosmology and how he would include astrology in it. Through this essay the chapter to be examined will be first presented and summarized. Secondly a definition of cosmology would be settled in order to have a start for the discussion that will be developed after. Astrology and the I Ching will be also defined to clarify what each one is. Finally follows the discussion on Jung’s texts with consideration of his own cosmology, the use he gave to astrology and the I Ching, how he understood astrology and how he included those two disciplines in his theory of synchronicity.

The chapter ‘Astrology and the I Ching’ is a collection of texts written by Jung relating to Astrology and the I Ching in the context of his theory of synchronicity. These texts come from different contexts since some are letters written to friends and colleagues, others notes from conferences and texts collected from other books. Although they were written by Jung, between 1911 and 1960, the texts under examination were selected by Roderick Main in 1997. In these texts Jung writes about astrology and the I Ching explaining his view in each subject and connecting it with his theory of synchronicity. As they were written in very different years they might represent different stages of the development of his theory. An overall appreciation of this selection is that they represent Jung’s deep interest and long study of both astrology and the I Ching and their usefulness in his work as a psychologist.

Cosmology can be understood as a way to understand the cosmos, as Norriss Hetherington wrote, cited by Nick Campion, cosmology is ‘the science, theory or study of the universe as an orderly system, and of the laws that govern it’.
 In this definition from Hetherington, it appears that the cosmos might be seen as an outer and independent object, yet there are other perspectives, as Clive Ruggles showed, where ‘the natural world does not exist as a separate reality’.
 In fact Ruggles also wrote that for indigenous communities the natural world is ‘something that one’s consciousness is submerged within’ and people have an active role in it.
  In both views there is an attempted to comprehend the universe but from one perspective the cosmos works independently and through its own rules and from the other people participate and relate themselves with the cosmos. Throughout this essay Jung’s own cosmology will be under examination but it seems that he would be close to the reality described by Ruggles, as Harold Coward wrote that Jung intuited ’a connection that is potentially present in each of us between our inner psychic realm and the external cosmos’.
 

In these texts selected by Main, when Jung was writing about the I Ching, he alluded sometimes to a differentiation between Eastern and Western thinking, considering that the principle behind the I Ching ‘appears at first sight to be in complete contradiction to our scientific and causal thinking’. 
 Besides this differentiation and apparent opposition Jung believed the ‘Chinese spirit, capable of working a fundamental change in our view of the world.
 According to Coward Jung was deeply influenced by Chinese Taoism in his work, especially in his development of the concepts of self and synchronicity.
 Jung’s influence and acceptance of the Chinese thinking is clear in his statement that ‘The ancient Chinese mind contemplates the cosmos in a way comparable to that of modern physicist, who cannot deny that his model of the world is a decidedly psychophysical structure’.
 Jung’s view of the world was influence by the Chinese thinking and reveals an idea of connection between the psyche and the physical, being both parts of the cosmos.

Since the chapter being studied in this essay is concerned with astrology and the I Ching, a brief definition of both will be presented. Astrology, according to Patrick Curry consists of ‘any practice or belief that centred on interpreting the human or terrestrial meaning of the stars.’
 About the I Ching Richard Wilhem wrote that ‘in the beginning, the Book of Changes consisted in a collection of signs used as oracles’ but it developed as a system to understand the right actions to follow and thus, the ‘divinatory book turned into a wisdom book’. 
 Based in these definitions both these disciplines were forms of interpretation, of the stars in astrology or of the signs, also called hexagrams, in the I Ching, in order to find a clue to what might be happen in human life.

Reading these texts it is clear that Jung’s interest in astrology was linked with his own professional practice in psychology. The importance Jung attributed to astrology is present in his statement that ‘astrology represents the sum of all the psychological knowledge of antiquity’, leaving without certainty if he believed that astrology was the psychology of ancient times or if he thought that psychology developed after astrology. 
 Jung wrote in a letter from 1911 that he used horoscopes ‘in order to find a clue to the core of psychological truth’, which demonstrates this idea of astrology as an aid to his psychological work.
 More than 30 years later, in another letter from 1947, his idea of astrology as supporting him in psychology seems to keep the same. In this letter from 1947 he explains that looking to horoscopes would help him see from a different perspective and discovering aspects that he was not considering before, he stated that ‘astrology is of particular interest to the psychologist’.
 Jung’s interest in astrology lasted for more than 30 years and during that time he used this discipline to help him to understand psychology. His use of the I Ching was also present in consultations as Jung wrote that ‘I often used to carry out the experiment with my patients’.
 For Jung both astrology and the I Ching were tools for an improved psychological work however, he saw in astrological knowledge also some background to his understanding of psychology.

Although Jung accepted astrology as a working discipline helping him in his work, in some passages in these texts he showed some reluctance with astrology. It appears that for Jung there is a lack of scientific proof in astrological practice, as he wrote that he missed in astrology ‘the statistical method by which certain fundamental facts could be scientifically established’.
 Even though Jung’s belief in astrology was strong and he often used it, he showed in different texts his will and optimism on a scientific study of astrology. In the case of the I Ching there is no reference of Jung willing a scientific proof of its results, probably because for Jung the Eastern thought was not hold by scientific explanations.

When writing about astrology, in some texts, Jung expressed the idea of astrology being something projected into the sky. In a letter from 1911 he wrote that astrology might be ‘a good deal of knowledge that has been intuitively projected into the heavens’ without explicitly defined what knowledge it is.
 Some years later in a letter from 1947 he wrote that what astrology projects is ‘a sort of psychological experience’, considering that in the constellations could be founded ‘psychological facts’.
 Astrology, for Jung, appears to be a way to uncover certain knowledge that is projected into the heavens to enable people to read it. In his idea of astrology being projected into the stars Jung claimed that the stars are not the source of any information or ‘irradiate certain effects’ upon the earth. 
 For him the information is not given by the positions of the stars ‘but rather the times which are measured or determined by arbitrarily named stellar positions’.
 The stars are actually symbols of a specific time that has its own particular qualities so the meaning of the positions considered in astrology was indicative of the qualities of one particular moment.

Throughout these texts Jung repeatedly wrote about time. For Jung time would have energy and qualities inherent of each specific moment so ‘whatever is born or done at this particular moment of time has the quality of this moment of time’. 
 This idea of time having specific qualities is present in the texts dated until 1950 and, as Maggi Hyde pointed, later Jung ‘rejects his early idea of a qualitative time moment and differentiates this from his concept of synchronicity’.
 Hyde wrote that this shift of thinking was present in a letter from 1955 but in Main’s selection this same letter to André Barbault dates from 1954.
 In this letter Jung clearly stated having replaced the term qualitative time ‘with the idea of synchronicity’.
 In the texts from the chapter under study the first allusion to synchronicity appears in one text from 1930 so Jung’s ideas of qualitative time appear before, but in 1954 he rejects the idea of qualitative time and keeps the term synchronicity.

Synchronicity is a term proposed by Jung to express the principle of improbable ‘meaningful coincidences’, in his own words ‘synchronicity designates the parallelism of time and meaning between psychic and psychophysical events.
  Jung considered both astrology and the I Ching as forms of expression of his theory of synchronicity. He wrote that ‘astrology would be an example of synchronicity on a grand scale’ and for the I Ching that it ‘is based not on the causality principle but on one which – hitherto unnamed because not familiar to us – I have tentatively called synchronistic principle’.
 In both disciplines there would be a specific moment with its peculiar qualities where the necessary information would emerge, like the right hexagram or the right astrological chart for that particular time. In that way, as Jung wrote, ‘the interconnection of events made evident by the I Ching is essentially analogous to what we find in astrology’.
 In his idea of synchronicity as a moment where meaningful coincidences happen, the moment of a birth chart or the moment when one hexagram is chosen are examples of that peculiar time moment with particular qualities. Main suggested that ‘Jung’s first theorizing about synchronicity was done with reference to astrology and the I Ching’ because Jung first focused on encountering a definition for that peculiar moment in time with the specific qualities which would give the astrological information or the oracle answers and, as shown before, from the attempt to define qualitative time emerged the idea of synchronicity.
 In Jung’s though the energy and qualities of a specific moment would characterize what happens in that moment, and to understand it the information’s would appear projected into outer materializations. Astrological charts and hexagrams from the I Ching were forms to express those information’s through synchronicity.

To conclude, Jung’s Cosmology was deeply influence by Chinese Taoism which is verified by his study of the I Ching. For Jung humans and their psyche were an active part of the cosmos being related with the heavens. Both astrology and the I Ching were part of that relation and also tools that Jung used to improve results in his psychological work. Jung also showed a deep connection between the ancient knowledge of astrology and modern psychology, leaving the doubt if he believed that astrology would be the starting point of psychology. Although he used astrology, he assumed that in this field there was a lack of scientific proof, yet there is no such requirement for the I Ching. For Jung astrology would be a projection of knowledge into the skies to describe determined moment in time and the I Ching was a form of getting answers according to the specific qualities of the time when the hexagram was chosen. Each of these two disciplines would work in a particular moment with particular qualities that would raise the right information, and that particular moment, first designated as qualitative time, was what Jung latter called synchronicity. The term synchronicity developed through Jung’s life and these texts written by him show his attempts to explain his idea and how it would work in astrology and the I Ching. 
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