Divinity of the Dao:  A Comparison Between the Features of Dao in Dao De Jing and God in the Bible 
Introduction
[bookmark: _Hlk517271330][bookmark: _Hlk517272390]It is very difficult to define Daoism with any simple formula. In fact, it is easier to say what it is not rather than what it is. From the West’s understanding about the concept of religious belief, Daoism does not seem to be any kind of religion. Theology begins with the assumption that the sacred exists in some form, for example, in material, supernatural, spiritual, or social reality, and through personal spiritual experiences and/or records of this experience, of which evidence can be found by others. Thus, the study of these assumptions is not necessarily part of theology itself, but is found in religious philosophy, and more and more through the psychology of religion. In fact, theology is to construct and understand these experiences and concepts, and use them to derive corresponding norms for human life. Augustine of Hippo defined the Latin equivalent, theologia, as "reasoning or discussion concerning the Deity"; Richard Hooker defined "theology" in English as "the science of things divine".[footnoteRef:1]  The old Daoist tended to ignore or bypass the concept of God, the Supreme One as imagined by the ancient Chinese people, as a material sitting on the throne in the cloud palace and managed after the method of the Chinese Empire. They sometimes link Dao to heaven which represents the Essence, and rarely to the Sovereignty. However, Dao is the absolute, beyond existence, that beyond which one cannot conceive, the great unseen Principle.   [1:  Theology, https://en.wikipedia.org/wiki/Theology, (Access on June 6th, 2018)] 

[bookmark: _Hlk517272606]Dao is not only a fundamental metaphysical philosophical concept, but also a concept of humanistic ethics concerning the law of the operation of all things in Chinese culture. Of course, there is no lack of divine concept at the same time. Dao De Jing is the most famous of the Daoist Classics with a total of 5,000 words, in which Laozi, the author of this book gave a profound interpretation of Dao, which reflected the divine feature from many aspects. Dao in Dao De Jing and God in the Bible are the ultimate pursuits of culture and psychology, fully embodying the interpretation and positioning of the values of life in the East and the West. This essay aims to demonstrate Dao De Jing’s theological features (not just philosophical thoughts) and the substantive connotations of Chinese and Western spirits by comparing the features of Dao in Dao De Jing and God in the Bible.
Analysis
Biblical perspectives
1. Dao is the creator of all things: Creativity
There are many scriptures in the Holy Bible that embody God as the Creator. The most relevant verses amount in number to sixty-two.[footnoteRef:2] Among the most representative of God's creativity are as the following: Chapter 1 and 2 of Genesis tell us about the origin of everything and record God's creation in more detail. Everything begins with God’s creative activity. Without creation, there is no such tangible universe, no world, no human being; Genesis shows that the Creator is the only true God and He is the true source of all things. The New Testament reaffirms all this, as shown in the following:  "For from him and through him and to him are all things" (Rom. 11:36 NRSV), this being a portion of scripture that also shows God's attributes and images and His plans and requirements for humanity. He is the master of the universe, and no things existed before Him. He had been there from before the founding of the universe.  [2:  God the Creator, https://bible.knowing-jesus.com/topics, (Access on June 9th, 2018)] 

In Dao De Jing, Laozi used a theological term ‘Qi’, which expresses that Dao not only preceded the universe, but also relied on the operation of Qi (the energy of Dao) to create heaven and earth. Therefore, Dao is the Mother of all things and the sole power of creation. In Chapter 42: “The Dao produced One; One produced Two; Two produced Three; Three produced All things.”[footnoteRef:3]  This is the Daoist interpretation of the origin of the universe. The One is Qi; the Two stands for Qi turning into Yin and Yang, which highlights their absolutely mutually dependent relationship and Qi is as it were a concrete expression of the relationship between Yin and Yang. [footnoteRef:4] After the formation of the duality of Yin and Yang, Yang rose to become the sky, and Yin thickened to become the ground. As they rushed mutually and neutralized, mankind is consequently generated. All things in the universe thence are derived from these three, Heaven, Earth and Mankind. In other words, all things are derived from Dao. This is how Daoism responds to the creation of the world. This is the Genesis of Daoism. [3:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.42]  [4:  The concept of yin and yang states that everything in the universe is composed of two opposing but complementary forces. Everything 
   that is yin necessarily has a corresponding yang, such as night and day, or hot and cold, male and female, etc.] 

2. Dao is the highest master: Sovereignty 
In the Bible, the feature of God’s sovereignty is demonstrated explicitly from many aspects, for example, He exerts complete sovereignty and meticulous control over all the alleged forces of nature (Psalms 104; 147:8-9, 14-18; 148:1-12; Job 9:5-10; 26:7-14; 37:2-24; 38:8-41); He is also sovereign over events that from our limited human point of view appear to be entirely random (Proverbs 16:33); His sovereignty extends to the affairs of people’s daily lives and the plans they make for each day (Proverbs 20:24; James 4:13-15); God is sovereign over both life and death (Deuteronomy 32:39; 1 Samuel 12:6;  Psalm 139:16; James 5:13-15); God is sovereign over the choices of human beings (Genesis 20:6; Prov. 21:1; Ezra 1:1; Deut. 2:30; Joshua 11:20; Judges 7:2-3,22; 1 Sam. 14:6,15,20; 2 Sam. 17:14); God is sovereign over the animal kingdom, even when its inhabitants do destructive things (2 Kings 17:25; Dan. 6:22); God is sovereign over everything, even the unjust death of his own Son (Acts 2:23; Acts 4:27-28; Isaiah 53:10; Ephesians 1:11; Psalm 115:3; Job 42:2; Daniel 4:35); God is sovereign over the suffering of his people, as the cases of Job and Joseph described (James 5:11; Mark 1:27; Luke 4:36).
If we look at how Laozi articulated the sovereign feature of Dao, we can see in Dao De Jing: “There was something undefined and complete, coming into existence before Heaven and Earth. How still it was and formless, standing alone, and undergoing no change, reaching everywhere and in no danger of being exhausted. It may be regarded as the Mother of all things. I do not know its name, and I give it the designation of the Dao. Trying to name it further, I call it The Great.”[footnoteRef:5] The most important thing in this passage is to point out, from the perspective of creationism, that Dao is the root cause of all things and the master sovereign of all things. Before the presence of heaven and earth, paradise and hell, human society, etc., Dao has already existed and became the Mother of all things.[footnoteRef:6] It means that Dao is the most sacred and noblest of all, and everything in the universe is under the dominion of Dao.  [5:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.25]  [6:  Taoism has always accepted that women have an equal part to play in spiritual life. Women took priestly roles from the earliest days of 
   organised Taoist religion and Taoist legend has many tales of female deities. Taoism emphasises characteristics that are usually thought 
   of as feminine such as softness and yielding, modesty and non-aggression. It teaches that the weak will overcome the strong.] 

3. Dao is omnipresent, omnipotent, nothing excluded: Infinity
[bookmark: _Hlk517293624][bookmark: _Hlk515374193]Omnipresence is applicable because Dao can be expressed in infinitely small terms.  He is full of everything, right within the range of the mankind, and even in the body and mind. However, people are unaware of its existence. This is written in Dao De Jing, “All-pervading is the Great Dao! It may be found on the left hand and on the right. All things depend on it for their production, which it gives to them, not one refusing obedience to it.” (Ch.34:1-2); “It is the way of Heaven not to strive, and yet it skilfully overcomes; not to speak, yet it is skilful in obtaining a response; not to summon, yet men come to it on their own. Its demonstrations are quiet, yet its plans are skilful and effective. The meshes of the net of Heaven are large; far apart, but letting nothing escape” (Ch.73:3-4). From these features’ descriptions, we can see that Dao is omnipresence. When we look at this feature of God, we also find out many similar expressions: "Am I a God nearby, says the Lord, and not a God far off?  Who can hide in secret places so that I cannot see them? says the Lord. Do I not fill heaven and earth? says the Lord.” (Jere.23:23-24 NRSV); “one God and Father of all, who is above all and through all and in all.” (Eph.4:6 NRSV); “so that they would search for God and perhaps grope for him and find him—though indeed he is not far from each one of us. For ‘In him we live and move and have our being’;” (Acts 17:27-28 NRSV). The omnipresent feature of God in the Bible is evident.
Nothing is excluded by Dao. It is said that Dao is a kind of infinite greatness and everything is in Him, and finally is formed as Oneness with him. For example, “This is called the Form of the Formless, and the Semblance of the Invisible; this is called the Fleeting and Indeterminable. We meet it and do not see its Front; we follow it, and do not see its Back.” (Ch.14:4-6); “The space is so large that there are no corners. The sound is so loud that we cannot hear the sound. The image is so large that we cannot see the image. The name of the Dao is such that it often implies to the world” (Ch.41:5-7). However, when people plug in the senses of egotistical accessibility of themselves, if they shut down the portals that are conditioned by exterior objects, and give up the thinking of self-righteousness, get rid of the confusing emotions of all things, they may enter the realm of mystery in the same way as Dao. In this realm, there will be no closeness and alienation; no benefits and damages; no things noble and humble. This is a truly precious realm in the universe. Protestantism, after the Reformation, it emphasizes that people are absolutely identical and indiscriminate in the infinite God, they are the same smallness, sin, and finiteness; they are created by God and they all reflect the image of God. As a result, all believers are accommodated by the Holy Spirit as one: unity, equality, harmony, oneness, integrated into the infinite Oneness of God.
The omnipotence of Dao has a relative meaning that it is both small and great, soft and solid, weak and strong: “The softest thing in the world dashes against and overcomes the hardest; "(Ch.43:1); "Though in its primordial simplicity it may be small, the whole world does not presume to demean it" (Ch.32:2). Usually it seems to be doing nothing, but in fact there is not one thing that Dao cannot accomplish. In the Bible, Jehovah said to Abraham: “I am God Almighty” (Gen.17:1), then the Apostle John speaks out “the Lord our God, the Almighty reigns” (Rev.19:6); the prophet Jeremiah praised: “Ah Lord God! It is you who made the heavens and the earth by your great power and by your outstretched arm! Nothing is too hard for you.” (Jer.32:17); Jesus said: “for God all things are possible.” (Matt.19:26) From the above different omnipotent description of both Dao and God, we can find out the similarities of this feature between them.
Here I would like to discuss the mystery of the Oneness in Daoism. In Dao De Jing: “By the One, heaven is bright and pure; By the One, earth is rendered firm and sure; By the One, spirits are given powers; By the One, the valleys are full in their emptiness; By the One, all creatures attain life; By the One, princes and kings get the model they dispense to all. All these are the result of the One.”[footnoteRef:7] [7:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.39
] 

All life in the universe comes from the One (Dao), existing in it, and believing in it. These are the benefits for all things in the universe from the almighty and omnipotent nature of the Dao. All things are of their own kinship, each has its own nature, and each life in its own place. All of them have acquired the value and significance of their existence inside the Dao. What is this concept in the Bible? Jesus told his disciples: “do not worry about your life, what you will eat or what you will drink, or about your body, what you will wear. Is not life more than food, and the body more than clothing? Look at the birds of the air; they neither sow nor reap nor gather into barns, and yet your heavenly Father feeds them. Are you not of more value than they? And can any of you by worrying add a single hour to your span of life? And why do you worry about clothing? Consider the lilies of the field, how they grow; they neither toil nor spin, yet I tell you, even Solomon in all his glory was not clothed like one of these.” (Matt.6:26-30 NRSV) Jesus’ words demonstrated vividly the Oneness that all things are sufficient in the Word of God.
Philosophical perspectives
1. Religious experience of “nothingness” in Dao De Ching

In Dao De Jing, the concept of nothingness is closely related to the principle of Dao. How much one understands the Dao may somewhat determine how much she/he will understand the essential meaning of nothingness. In the history of Chinese philosophy, people tend to have developed many quite different understandings of Dao which lead to understandings of nothingness that may vary as well. To better illustrate all these variations, I use the following major categories to make the analysis:

1) Metaphysical abstract existence of "nothingness”.   That is to say, people understand Laozi’s nothingness from the perspective of an abstract concept and believe that nothingness is the highest, the most universal, metaphysical concept of commonality.[footnoteRef:8]  It is drawn from the concrete nothingness, such as invisibility, soundlessness, imageless, actionlessness and so on. On the basis of these concrete nothingnesses, a theoretical framework of Chinese idealist philosophy, new Neo-Confucianism has been built up, which is somewhat similar to Western metaphysics.[footnoteRef:9] [8:  Guying Chen, The Cultural Research of Daoist, Vol.14, Beijing Sanlian Press, 1998, pp.117-124]  [9:  It typically refers to the belief expressed by Socrates in some of Plato's dialogues, that the material world as it seems to us is not the 
     real world, but only an image or copy of the real world. The forms, according to Socrates, are roughly speaking archetypes or abstract 
 representations of them any types of things, and properties we feel and see around us, which can only be perceived by reason; (that is, 
 they are universals). In other words, Socrates sometimes seems to recognize two worlds: the apparent world, which constantly 
 changes, and an unchanging and unseen world of forms, which may be a cause of what is apparent.  (Ram Lakhan Pandey Vimal, 
 Western Metaphysics and Comparison with Eastern Metaphysics, RLP Vimal, 2011, p.2)] 


2) The metaphysical entity means "nothingness".       The interpretation of Laozi's nothingness in terms of physical entity is a very common Daoist approach in academic circles. Contemporary scholars such as Tang Junyi,[footnoteRef:10] Luo Siguang,[footnoteRef:11] and Meng Peiyuan[footnoteRef:12]  all hold this viewpoint. As for Wang bi (226-249 C.E.) in the Jin Dynasty, he believes nothingness should be interpreted as ‘non-action’ as something intangible and visionless in Dao. However, in my opinion, Wang bi’s interpretation is attributed to nothingness of entity. For instance, he interpreted the phrase “the Form of the Formless, and the Semblance of the Invisible” in Dao De Jing[footnoteRef:13] as “Dao is interpreted as nothingness, but everything is born out of it; it is interpreted as everything, but it does not have form and gender. Therefore, it is great without shape or image.”[footnoteRef:14] In this sense, the Dao of “the Form of the Formless, and the Semblance of the Invisible” must have its physical meaning. Therefore, Wang bi's proposition is that Dao is nothingness and nothingness is Dao. Nothingness and Dao are interconnected. It seems that we can interpret nothingness as a metaphysical entity, the same meaning being found in Yan Fu’s doctrine of “nothing more than real nothing”[footnoteRef:15] many centuries later. Here, Yan’s "nothing" seems also take the meaning of the "nothingness" with its entity. [10:  Junyi Tang, The Original Theory of Chinese Philosophy, The Original Dao, Life Publishing House 1966, pp. 381-382]  [11:  Siguang Luo, The History of Chinese Philosophy, vol. 1, Chongji school, Chinese University of Hong Kong, 1974, p. 193]  [12:  Peiyuan Meng, The Theory of Chinese Mindlines, Taiwan Student Publishing House 1990, p. 48]  [13:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.14]  [14:  Bi Wang, Interpretation of Laozi, Chapter 14, Central Printing, Taipei, 1956, p.36]  [15:  Fu Yan, Comments Dao De Jing of Laozi, Zhanghe Cultural Media Co.,Beijing, 2017, p.30] 


3) "Nothingness" in the realm of metaphysics.     This doctrine is represented by Mou Zongsan (1909–1995) who was a Chinese New Confucian philosopher.[footnoteRef:16]  Starting the idea from the "heart" of person, Mou argues that the idea of nothingness is derived from "non-action", which results from society’s morbidity, especially in political terms. In his philosophical concept, if action is but disorder, the best way to deal with this malady is to cure people’s “heart” by means of “non-action”, which will dissolve all action or action in disorder. By means of this approach, the society could be back to its tranquillity and a state of revival. Simultaneously, people’s life could reach a virtual and peaceful state, which is just a status of nothingness. To achieve this status, it will be dependent on a practice of self-cultivation. Furthermore, Mou proposed the ontology or metaphysics of practice, which may help people reach a “realm of the sage”, and it is just a “realm of nothingness”. However, this realm cannot be explained in terms of physical metaphysics because "nothingness" is not a concrete and visible thing. This is not "a concept of beings, but a concept of practice and living."[footnoteRef:17]  So, it can only be revealed from the realm of subjective action, or it is always revealed and reflected as an objective reality in which it seems that there is something (thing-in-itself) called "nothingness".[footnoteRef:18]  If it cannot be expressed in terms of substance, then surely it cannot be metaphysics of the theory of existence. Therefore, Mou called this highest realm - the doctrine of the state of nothingness - as the realm of metaphysics. [16:  Zongsan Mou, Chinese Philosophy 19 Lectures, Student Bookstore, Taipai, 1983, pp.93-94]  [17:  Ibid., p.91]  [18:  Ibid., p.392] 


4) Interpretation of "nothingness" in Dao De Jing.        We should admit that, on the one hand, each school of the above thought may have a different understanding or approach to nothingness, and they all could have their own positive significance.[footnoteRef:19] On the other hand, we should also note that the general perception of nothingness is neither purely rational thinking or rigorous logical reasoning, nor a demonstration of Laozi’s superb imagination or excellence of distinguished speech. On the contrary, it is the poetic description of the deep understanding of the Dao, and the revelation of the original open-ended language which enables Dao De Jing to stand out. Although people cannot deny that Laozi may have very high abstract imaginative abilities, yet if we take this for granted by thinking that Laozi’s words such as “action in non-action”, “existence and nothingness” are all abstract and the highest universal concept, then we may be far from Laozi’s purport. Therefore, Dao will lose its mystique, and the existence and nothingness are no longer the wonderful existence and true void. Furthermore, all vivid mysteries will be hidden under the rigid abstract concept, and all theories and ideas will fall into the closed framework. No more mysteries or ambiguities, but only rigescent rigours and seemingly attractive clarity and logic. In this way, the originality and authenticity of Dao will be more deeply concealed and may sink into its primitive abyss. [19:  This "significance" is from a different perspective, including pure academic, political, social life and personal cultivation, etc.] 


The perception of regarding “nothingness” as an objective reality (as opposed to a subjective understanding), seems to convey that this still does not go beyond the Greek traditional cognitive mode of subject-object dualism. Nothingness is always set as a recognizing object of things, but it loses the dialectical feature of its shifts and dynamics. Realising the limitation and staleness of this cognition, some contemporary scholars have embraced the proposition of a “subjective realm of metaphysics” on the basis of this objective framework of physical metaphysics. Embedding the state of Dao into the people's minds in order to express the idea of which the essential Dao cannot be demonstrated without the human mind, it is already very close to its meaning of the dynamic realm of Dao. Furthermore, Laozi embedded “nothingness” into the concept of the subjective realm, which distinguishes it from the physical metaphysics of the West,[footnoteRef:20] such an approach placing “nothingness” into a purely subjective arena that does not refer to any concrete objects. Hence, it may ignore the factors that human beings’ minds are involved in and also the coexistence of human beings and Dao. This approach is quite similar to the second above-mentioned mode of the way Dao is perceived, which shows its limitation and narrowness. In fact, people's minds are neither the wholeness of Daoist ideas, nor are they the basis of Daoist proposition, it is only the domain in which Dao is revealed. The Daoist motif or ideologies are neither confined by the purely objective nor can they be made inclusive by pure subjectivity. The divisions of the subject-object in Daoism either have not yet appeared or have already been dissolved. Nothingness is all the original openness of existence, as in the words of Goethe (1749-1832), “nothingness is the eternity that erupts in the discourse of time disappearance."[footnoteRef:21] In short, the thought of Dao De Jing is a kind of wisdom, which comes from the experience of life, therefore, the wisdom of nothingness is more than a transcendent, ineffable, occult, and mystical character, just like Laozi’s narrative of “where the mystery is deepest is the gate of all that is subtle and wonderful”.[footnoteRef:22]  It is a mysterious experience, that is, a religious experience. [20:  Weimin Zhao, Dao of Laozi, Mingtian cultural press, Taipei, 2003, p.46]  [21:  S. Givone, History of Nothingness, Editors Laterza, Bari 1995, p. 100]  [22:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.1] 


[bookmark: _Hlk516132173][bookmark: _Hlk517338886]2. Dao is transcendence of Ontology---a pure dialectical unity
When Laozi proclaims the great Dao, he also shows his basic limitation of rationality. In Dao De Jing, he constantly says: I don’t know, reluctantly, I can't tell, mystery, more talking and more mistakes, true meaning constrained by language, etc.; Moreover, he clearly shows that the alleged “dialectical phenomenon” in the universe, such as relative, ephemeral, absurd, contradictory will disappear in Dao and it is merely within Dao that these things will reach the state of unity and purity.
Laozi called it "xuantong"(the Mysterious Coherent). The more you know Dao, the less you say it, but the less you know it, the more you say it. The wise man shuts his mouth and closes the senses that he may think he has access to, and it is amazed by the objects; he softens his sharpness and gives up the self-righteousness of the spirit and reckons himself one with the mysterious. He will attemper his brightness, and bring himself into coherence with the obscurity of others. This is the unity realm of profound mysticism. If people cannot enter this realm, they will have closeness and remoteness, and bring benefits and damages between them, and nobleness and lowness are distinguished before them. As a result, only this realm of “xuantong” is truly valuable. In other words, in this mysterious realm, the intimacy, the interest, and the preciousness do not exist anymore, everyone is completely united in Dao. Quotation from Laozi’s other words, “All in the world know the beauty of the beautiful, and in knowing they have knowledge of ugliness; they all know the skill of the skilful, and in knowing this they have knowledge of the unskilled. So it is that existence and non-existence create each other; So difficulty and ease produce each other; So length and shortness fashion the one out of the figure of the other; So height and lowness arise from the contrast of the one with the other; So the musical notes and tones become harmonious through the relationship of one with another; So before and after follow each other.” (Ch.2:1-2)[footnoteRef:23] which means that as soon as entering into Dao, these dialectical phenomena disappear naturally. [23:  Ibid., p.2] 

Laozi discoursed repeatedly these dialectics that those who are perfect seem to be lacking in appearance, but they are never corrupted; the richness seems to be nothing, but it is never endless; the most upright seems to bend, the wisest seems to be clumsy, and the most eloquent seems to be stammering. The Dao is bright, but the world thinks it is dark. It seems as if it is decadence to grow in the Dao. There is peace in the Dao, but it looks as if it is very difficult. The highest morality is like the valley at low point, and the great glory is as it were being insulted. The broad virtue is inadequate, and the virtuous character is disregarded, the actual truth is vain, there is no corner in the greatest space, the great utensils are formed at the end. When the voice is too loud, nothing can be heard in it. When the image is too big, people cannot see the form of it. The name of Dao is as it were secretive and insignificant. “However, it is the Dao which imparts to all things what they need, and is making them complete.” (Ch.41:9)[footnoteRef:24] [24:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.41] 

These sentences are as it were dialectical. In fact, it is said that all opposition has disappeared in the Dao. All of the original oppositions are artificial illusions. For example, ‘the voice is too loud, nothing can be heard’; ‘how is there no form? Actually, the image is too big’; ‘how I don’t know it, it’s actually a name too big’, etc. As for these sentences, whoever treats them as “dialecticism”, it seems to have no other definition than its own limitation.  Laozi said: "Who knows his manhood's strength, yet still his female feebleness maintains… Who knows how white attracts, yet always keeps himself within black's shade… Who knows how glory shines, yet loves disgrace" (28:1, 3, 5).[footnoteRef:25] It shows that people who uphold the Dao exceed their human behaviour of dialectical opposition, so the conclusion is that the wisdom of the Dao is inseparable and in no opposition to itself, but is only a pure dialectical unity.  [25:  Ibid., p.28] 

Moreover, Laozi declares even more directly: “the deficient will be made perfect; the distorted will be straightened; the empty will be filled; the worn out will be renewed; those having little will obtain and those having much will be overcome…Is the old saying, ‘The crooked shall be made straight’ a false saying?” (Ch.22:1-5)[footnoteRef:26] This is the act of the Dao, which cannot help but remind us of Jesus' announcement: “The Spirit of the Lord is upon me, because he has anointed me to bring good news to the poor. He has sent me to proclaim release to the captives and recovery of sight to the blind, to let the oppressed go free, to proclaim the year of the Lord’s favour.” (Luke 14:18-19 NRSV) “so that you may be children of your Father in heaven; for he makes his sun rise on the evil and on the good, and sends rain on the righteous and on the unrighteous.” (Matt.5:45 NRSV) Both religions have delineated the same doctrine that where inhabitants live in the Dao (or in Jesus Christ), inequality hence disappears. Both the lower and the higher must be even, the less is more, and the more is less.  [26:  Ibid., p.25] 

Indeed, if there is love in the world then there is hate naturally. Love is relative to hate; when there is life, there is death. Life is relative to death; there is good and evil, and good is relative to evil; there is truth and falsehood, truth is relative to falsehood; light and darkness, and light is relative to darkness, etc. People have become so accustomed to these contradictions caused by their own finiteness that they mistakenly regard this as truth. But in the doctrine of Dao (or God), these dialectical truths disappeared. Laozi said: In the Dao, there is only light and no darkness (Ch.14:3); only life, no death (Ch.6:1); only good, no evil (Ch.81:5); only truth, no falsehood (Ch.21:3). Correspondingly Jesus said in absolute terms: “I am the light of the world” (John 8:12); “I am the way, the truth, and the life” (John 14:6); “whoever believes has eternal life” (John 6:47) "abide in my love " (John 15:9); "for God is love" (1 John 4:8). Those who have entered the realm of Dao (Jesus Christ) are in a pure unity amidst truth, kindness, and righteousness. 
Revelatory perspectives
Dao is a revelation by which Laozi is Inspired
The word "Reveal," in the Greek text of the Bible intended to “uncover” or "bring to light,"[footnoteRef:27]referring to God showing Himself to mankind. Later, Christian theology extracted the concepts of general revelation and special revelation.[footnoteRef:28] Although these two concepts are not found in the Bible, believers do not care much about it. However, theologians have debated endlessly for more than a thousand years. It is still one of the watersheds in identifying true faith or not.  [27:  Reveal, http://biblehub.com/topical/r/reveal.htm (Access on June 7th, 2018)]  [28:  G.C. Berkouwer, General and Special Divine Revelation, London: The Tyndale Press, 1959. pp.13-24. ] 

It is an opposite concept between revelation and knowledge. Knowledge is that aspect in which ignorance is learning and asking for knowledge, and revelation is that aspect in which knowledge reveals inspiration and induction to ignorance; the pursuit of knowledge is active, and the acceptance of revelation is passive; knowledge shows that which everyone can learn from, however, the revelation contains profound mysteries which not everyone can understand.  A knowledgeable scholar relies on diligence to fulfil, and a revelatory people rely on humility and modesty; the universal knowledge is derived from talent, the great revelation lies in the spirit. As the saying in Dao De Jing: "He who devotes himself to learning seeks to increase his knowledge from day to day; he who devotes himself to the Dao seeks to diminish his doing from day to day. He diminishes it and diminishes it again until purposefully he achieves doing nothing. Achieving non-action, there is nothing which he does not do.” (Ch.48:1)[footnoteRef:29] The Dao under Laozi's thought cannot be traced by knowledge, but possibly and necessarily that Dao reveals himself to mankind. [29:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.48
] 

Why is Dao De Jing not an artificial knowledge but a revelation of Dao? As for the principle of Laozi, he emphasized that we should “renounce our sagacity and discard our wisdom” and “keep our mouth and nostrils closed, and all our life we will be free from laborious exertion” (Ch.19:1-2; 52: 4). We need to minimize the innermost feelings and keep quiet to be pure in the process of seeking Dao. This is the virtual state: virtual-self, virtual-space, virtual-static; virtual to void, void to purity, and finally reaching the realm of ‘hollowing oneself and listening attentively’; thus, Dao will come. On the contrary, people are often in a state of ‘Wei’ (action), for their own sake, knowledge, and merit. This is tantamount to relying on people’s own ‘Wei’ and ignoring the revelation of great Dao. It can thus be seen that Dao cannot be gained from a person’s knowledge, people must reject the knowledge and then can obtain the truth of Dao, which is the revelation of Dao.
As for the description of Dao De Jing, the image of Dao, the reality of Dao and the name of Dao are not touched by human’s rationality and science. Laozi said that Dao is invisible, but has infinite capabilities. It is far-reaching and profound. It is the ancestor of all things. It might appear to have been before all things (Ch.4:1-3). How can this grand and bold announcement be made merely by the knowledge of what people have grasped? This should be a spiritual vision. Another example is, "We look at it, and we do not see it…We listen to it, and we do not hear it…We try to grasp it, and do not get hold of it…” (14:1-2). Although it is ‘look but not see’, ‘listen but not hear’, ‘grasp but not get’, why does Laozi know what to see and hear and get? Obviously, he has relied on the revelation of Dao. There are many examples like this in Dao De Jing. Laozi talks about the demeanour, behaviour, ability and nature of Dao and the Sages, his language is mystical and real, his attitude is so humble and conclusive that enables people to think that he must have seen the ‘true face’ of Dao behind the mask that ordinary people cannot see.
In addition, Laozi had stated directly that what he saw and heard were from the Dao. In Chapter 21, after he described Dao as the highest moral state, where there is truth and faithfulness, he then said: “It is now. It was always so. Its name is the eternal essence; Thus, all things form without end. How do I know that it is so with all the beauties of existing things? By this, the nature of the Dao.” (Ch.21:4-5)[footnoteRef:30] This is the most accurate evidence of the origin of Laozi's thought. Once again, Laozi said with certainty: “Reverting to its bright source, will stay safe, and hides the unchanging from the sight of men. If I were suddenly to become known and act according to the Great Dao, what I should be most afraid of would be a boastful display.” (Ch.52:6-53:1)[footnoteRef:31]. It can be seen that Laozi is convinced of the truth in the light of the Dao and describes eternality after understanding the eternal. In chapter 54, Laozi says that the perfectionist, which refers to Dao, what He built cannot be removed, Dao will not lose His protection, and His offspring will worship Him and never stop. If we use this principle to educate people, kindness will be all over the world; if we use it to observe the world, we will discern the essence of the universe; “How do I know this effect is sure to hold thus all under the sky? By this method of observation.” (Ch.54:4)[footnoteRef:32] This shows that Laozi’s viewpoint is through the principle of Dao. Everything in the world depends on the relationship between the parties (all things) and the perfectionist (Dao). In addition, Laozi is always positioning himself opposite to the common theories and the traditions. However, his words are imposing and magnificent, which makes people who already want to refute not to be consciously dismissive.  Why is that? Laozi’s theory is based on the principle of Dao and the sacred revelation from Heaven, deeply ingrained and undoubted. In chapter 67, Laozi used the phrase ‘My Dao’; in chapters 70, he wrote ‘My Word’ and ‘My Knowing’. These words directly declare that his words have sources and evidence. Since people do not know the Master of the origin, then they cannot recognize Dao nor act according to the principle of Dao. Dao is the true treasure; which Laozi portrays as the sage who wears shabby clothes while he carries his jade in his heart (Ch. 70:1-4). [30:  James Legge, Lao Tzu, Tao Te Ching, An Illustrated Journey, Bulfinch Press, 1994, p.21]  [31:  Ibid., pp.52-53]  [32:  Ibid., p.54] 

In Dao De Jing, there are many places where Laozi narrates repeatedly himself "how do I know" and "sure to become known", directly states his "root” and “master", which seems to be unusual behaviour. Moreover, considering some terms that Laozi continuously uses, such as “I do not know, who knows; cannot be named, named reluctantly, act grudgingly; abstract and illusive; unfathomable and obscure”, which clearly demonstrate that Laozi’s wisdom is derived from the divine revelation of super-knowledge, the super-empirical, and super-rationality. 
Now let us in retrospect consider the divine revelation in the Holy Bible. Jehovah appeared to Abraham by the oaks of Mamre as he sat at the entrance of his tent and told Abraham that the aged Sarah would give birth to a child (Gen. 18); When God spoke to Noah and told him to build the ark to avoid the flood, and then set up a covenant of a rainbow sign with him (Gen. 6-9); God also spoke to Moses in the fire and asked him to bring the Israelites out of Egypt (Exo. 3). The great prophet Isaiah who lived at the same time as Laozi, heard God in a vision and asked him to tell the Israelis his purpose. He declared on many occasions that all nations will see the light of God and have a new name called God; the nations far away also come to worship God (Isa. 6; 49; 56; 62, etc.). In addition, the prophet Daniel met God many times in his dreams. The Apostle Paul saw the bright light and heard the voice of Jesus. In the illusion, Peter understood the purpose of the Gospel among the Gentiles, and so on so forth. As for the incarnation of Jesus, it is not much saying that it was a revelation but rather saying “coming”, “declaring”, and “revealing” of the Word (Dao) (John 1:11, 18; 14:9; 16:28, etc.).
Theologian Herman Bavinck described the way of revelation according to the description of the Bible. One is the external objective method called ‘revealing’, the other is the inner subjective method, which is called ‘ineradicable feeling.’[footnoteRef:33] The latter being obviously accepted by Laozi. It is the divine Dao that manifests itself spiritually, not outwardly. Therefore, Laozi’s preaching is conceptual and principled, just like Apostle John’s proclamations, this man received not only the light from the self-Existing and self-Everlasting, but also used the new name ‘Word’, which is exactly the same as the character of Dao with the unique, eternal infinite existing in the universe. [33:  Herman Bavinck, Our Reasonable Faith: A Survey Of Christian Doctrine, Wipf & Stock Publishers, 1956, pp.256,259] 

To summarize, these features demonstrate that Dao transcends the ordinary and the normal. Out of the above analysis of Dao in Dao De Jing, there are also many criticisms about the sacred nature of Dao in other classics of Daoism:
The Grand Master of the Zhuangzi Scripture said: "The Dao is truth and faithfulness. There is no action and no trace. It can be transmitted in meditation but not in dictation. It can be obtained spiritually but without being seen by eyes; it is self-innate and self-rooted, it has existed before the universe since ancient times; it has produced ghosts and gods, and heaven and earth; it is not high though above the supreme ultimate (Taiji), not deep though under the six directions (Liuhe), it does not exist long though before the heaven, it is not old though older than ancient…”[footnoteRef:34] meaning that Dao is naturally sacred but not ordinary, and formidable. [34:  Tonghai Sun, Zhuangzi:The Grand Master, zhonghua shuju press, Beijing, 2016, p.124] 

[bookmark: _Hlk516173042]In Volume 18-34 of the Taiping Jing, “it is said that Dao is omnipotent, ubiquitous, and omnipotent. Amongst the universe, heaven and earth, and the human society, Dao has been existing in everything and in every place. Keeping the way of Dao, everything is favourable; opposing the way of Dao, then it is adverse.”[footnoteRef:35] The adjectives used in this sentence are all reflected in the divinity of the Dao. [35:  Ming Wang, Revision of Taiping Jing, Zhonghua shuju press, Beijing, 2018, Volume 18-34] 

Another famous Daoist Wu Yun in Tang dynasty wrote in his book ‘Xuan Gang Lun’: “The Dao is rooted in nothingness, is the foundation of all changes in the universe, is the source of the omnipotence of gods, and is the basic element that constitutes heaven and earth. The Dao is vast and boundless, however, small and subtle. . .”[footnoteRef:36] All kinds of phenomena between heaven and earth are the result of the movement of Dao which is never ending. The various elements that make up all things are formed because of the Dao. The various universal phenomena produced by the Dao will be increases and losses in dynamic, which have remained unchanged since the ancient times. This is the Dao’s divinity of immutability. These various doctrines in Daoist classics are all developed from Dao De Jing.  [36:  Junpang Zhang (ed.), Selected articles of Daoism: Yunji qiqian Vol.1, Ancient Books Publishing, Shanghai, 1989, p.7] 

Dao in Dao De Jing is more inclined to be materialistic and does not have the human feature. Dao does not directly punish, nor does it directly salvage. The original person is not sin, and sin is the result of natural selection. People should live in harmony with the nature of Dao’s life. The integration of Dao and people is the highest realm pursued by human beings. It is a portrayal of the ancients' perfect pursuit of Dao in terms of which it is worth death in the evening as comprehension of Dao in the morning. It is possible to achieve the eternal existence in Dao by Self-cultivation.
Dao in the Bible (the Word in John’s Gospel 1:1 in the Chinese version is exactly translated into Dao) is more inclined towards idealism as well as human nature. As for the Dao who directly punished as God, he also made provision for natural and special grace. God is the active participator. He has a plan for every human being. Mankind is sin by nature and cannot fulfil by self-salvation but Jesus Christ. Only under the guidance of the Holy Spirit can the human being enter the Dao, obey it, submit to it unconditionally, and live according to His word, then can be saved by the Word (Dao) and will never die.
Conclusion
[bookmark: _GoBack]"Dao" and "God" have similarities and differences in terms of "Name", "Form" and "Feature.” They both provide people with a spiritual comfort. Both are mysterious and unpredictable. They are above people and are awesome to people. They both appear on the earth and show their existence through the lives of people. "Dao" and "God" are not only the origins of all things in the universe, they have nurtured everything and become the principle of all things. They are also the highest category of the spiritual world and are the soul of culture and morality. "Dao" provides the world with a law of operation; "God" has given mankind a path to the future. In this impetuous, noisy world, it may be possible to only carefully understand the true connotations of "Dao" and "God" before obtaining the sublimation of the soul. Therefore, Dao is completely divine, Dao De Jing is also an important theological classic in religious history. 
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