[bookmark: _GoBack]Christian, Muslim Responses to Modernity’s Problem of Evil and Suffering 
The existence of evil and suffering has intrigued humanity throughout history. Pre-modern man, who still, to a great extent, acknowledged the innate belief in God, and his God-given purpose, was primarily concerned with the salvation of his soul as opposed to material progress and prosperity. Through God and understanding the purpose of life, he was straightforwardly able to make sense of the meaning behind evil and suffering. Hence, seldom was suffering seen as a problem, but instead a predicament, at least amongst many Christians and Muslims, it was understood as an unpleasant yet meaningful part of life. On the other hand, modern man, freed from the dogmas of religion by the 18th century enlightenment philosophers, was propelled towards a new way of life. Man’s focus shifted from the transcendent to the material, from the hereafter to the here and now. As in Professor Leo Damrosch’s words ‘One of the focuses of the enlightenment was to turn away from the vertical plane and focus on the horizontal.’[footnoteRef:1] With God-given purpose being replaced by a focus on materialistic progress, it is not difficult to see how evil and suffering became real problems. Mohammad Elshinawy beautifully articulates this point in his essay, Why Do People Suffer? [1:  Leo Damrosch, The Enlightenment Invention Of Modern, The Great Courses [Audio Course] 2013 <https://www.audible.co.uk/pd/B00D8HTMFQ?source_code=ASSOR150021921000V> [accessed 6 April 2021]
] 

‘In a life without meaning, every pinch is an unexplainable—and unavoidable—random event that can only be classified in terms of energy and matter, and only represents chaos, commotion, and a tragedy.’[footnoteRef:2] [2:  Mohammad Elshinawy ‘Why Do People Suffer? God’s Existence & The Problem Of Evil’ Yaqeen Institute (2018) < https://yaqeeninstitute.org/mohammad-elshinawy/why-do-people-suffer-gods-existence-the-problem-of-evil#ftnt7> [accessed 5 April 2021]
] 

We try ever harder to do away with suffering; not only do we consider it meaningless, but we also see it as a barrier between us and progress. We may be able to blame modernity for evil and suffering becoming a problem, however, we cannot as easily escape from the fact that our own minds, whether were secular or religious, are to a great extent shaped by modernity itself. Hence, to varying degrees, ‘The Problem of Evil’ is something we all have to grapple with. We demand answers from religion, ready to blame God for the problem we created. At the same time, one can argue it’s fair to question religion, in particular, Islam and Christianity, as they claim an Omnipotent and Omniscient creator. 
Here I will analyse modern responses to ‘The Problem of Evil’ put forth by two thinkers from the Christian and Muslim traditions. We will compare their arguments and see whether they adequately address ‘The Problem of Evil.’ By no means do these two individuals account for the entirety of what Islam or Christianity have to say in regard to evil and suffering, however, this analysis will give us an insight into whether these religions have the potential to address the issue at hand. 
Epicures logical form of the argument[footnoteRef:3] has been expressed in many ways and has taken many forms throughout the centuries; the Muslim academic, Hamza Tzortzis, in his book The Divine Reality, summarises the argument as follows: [3:  {'Epicures’ old questions are yet unanswered. Is he willing to prevent evil, but not able? then he is impotent. Is he able, but not willing? then he is malevolent. Is he both able and willing? whence then is evil?} David Hume, Dialogues Concerning Natural Religion, Part X (Indianapolis, 1980) p. 198.
] 

‘Many atheists argue that the existence of a powerful and merciful God is incompatible with the existence of evil and suffering in the world. If He is The-Merciful, He should want the evil and suffering to stop, and if He is All-powerful, He should be able to stop it.’[footnoteRef:4]  [4:  Hamza Tzortzis, The Divine Reality - God, Islam & The Mirage Of Atheism, Rev. edn. ( Turkey: Lion Rock Publishing, 2019) p. 191.] 

After summarising the argument, Tzortzis[footnoteRef:5] points out that the logical form of the argument is weak as it is based on two false assumptions. The first assumption is that God is only The-Merciful and All-Powerful, ignoring all the other attributes of God mentioned in the Quran. Tzortzis[footnoteRef:6] then highlights that according to the Islamic tradition, God’s names and attributes are to be understood holistically via His Oneness. He then brings into play a specific name of God—Al-Hakeem[footnoteRef:7] (The-Wise)—highlighting if God is also ‘The-Wise’ then there must inevitably be a wise purpose behind the evil and suffering we experience. God is also—Al-Barr[footnoteRef:8] (The source of all goodness)—considering this, we can conclude there is a good wise purpose behind the suffering we experience. This logically undercuts the first premises of ‘The Problem of Evil’ argument and therefore undermines the whole argument from the Islamic perspective. Alom Shaha retorts in the ‘Young Atheist’s Handbook’[footnoteRef:9] by saying; ‘well, I can’t see the wisdom, this is just a cop-out.’ Tzortzis[footnoteRef:10] addresses this contention by highlighting that Shaha is arguing from ignorance, just because we cannot access divine wisdom, it does not mean that it does not exist. He further elaborates on page 193 that this philosophical point is theologically coherent; the Quran clearly points out that there is nothing like God[footnoteRef:11], unlike man, God’s names and attributes are perfect without deficiency and flaw. Hence, we should not assume we can, or have the ability to access divine wisdom. Tzortzis[footnoteRef:12] mentions that if one persists, then they are displaying a cognitive bias known as egocentrism.  [5:  Hamza Tzortzis, The Divine Reality, p. 191.
]  [6:  Ibid. p. 192.
]  [7:  Seyyed Hossein Nasar and others, The Study Quran (Italy: HarperCollins Publishers, 2015)(Q 31:27) p. 1005, 1006.
]  [8:  Seyyed Hossein Nasar and others, The Study Quran, (Q 52:28) p. 1285, 1286.
]  [9:  Alom Shaha, The Young Atheist’s Handbook (2012) p. 51.
]  [10:  Hamza Tzortzis, The Divine Reality, p. 193.
]  [11:  Seyyed Hossein Nasar and others, The Study Quran, (Q 42:11) p. 1175, 1176.
]  [12:  Hamza Tzortzis, The Divine Reality, p. 193.
] 

Then Tzortzis moves onto addressing the second assumption; God does not have good reasons to permit evil and suffering. He highlights that according to the Islamic tradition, this is simply not the case. Throughout the Quran, God in numerous places provides reasons for why we suffer. For example, suffering is tied to our purpose as human beings, which is to know and worship God. Tzortzis points out that our true object is to seek true peace through the worship of God as mentioned in the Quran: ‘I did not create jinn and mankind, save to worship Me.’[footnoteRef:13] We are not here to seek happiness through worldly means, hence, if, in the grand scheme of things suffering acts as means to find God and fulfill our purpose, it is something good. He further highlights eight reasons from the Quran, including life itself being a test,[footnoteRef:14] to establish a cogent theodicy[footnoteRef:15].   [13:  Seyyed Hossein Nasar and others, The Study Quran, (Q 52:56) p. 1280.
]  [14:  Seyyed Hossein Nasar and others, The Study Quran, (Q 67:2) p. 1394
]  [15:  Hamza Tzortzis, The Divine Reality, p. 198-204.
] 

Dr. William Lane Craig, in his essay The Problem of Evil, like Tzortzis, begins by appealing to the wisdom of God. Stating; ‘Perhaps there is a reason why God permits all the evil in the world.’[footnoteRef:16]  He then proceeds to address what he calls the ‘Intellectual Problem of Evil,’ which he further divides into two versions, The Logical Problem and The Probabilistic Problem. He quickly breaks down The Logical Problem highlighting that God and evil are not logically incompatible, stating; ‘There’s no explicit contradiction between them.’[footnoteRef:17]  In a similar vein to Tzortzis, Craig stresses that as long as there is even a possibility that God has morally sufficient reasons to permit evil, then God, and the existence of evil are logically consistent. His point here is valid and also undercuts ‘The Problem of Evil’ argument. However, unlike Tzortzis, Craig refrains from refferencing Bible to theologically ground this idea. He then pays specific attention to the probabilistic version of the argument, which acknowledges that God and Evil can co-exist. However, the evil and suffering in this world is so great that it is highly improbable that God has morally sufficient reasons to permit evil. He responds by appealing to the Christian tradition, highlighting several reasons which according to him, provide a justification for God to permit evil and suffering. These include, the fact that we are finite beings bound by serial time; hence we simply don’t have the capacity to understand the knowledge of God, similar to the point Tzortzis makes above. Secondly, again, like Tzortzis, he argues that our objective is not to attain happiness in this world but rather the knowledge of God. Thirdly, he subtly alludes to free will, how our choices result in much of the evil and suffering we experience. His subtle approach here may possibly be due to free will, and its application being a highly debated issue in Christian thought. As highlighted by Isham Ahmed in his paper The Problem of Evil in Islam and Christianity[footnoteRef:18], earlier authorities on the issue, such as Augustinian held strongly to the idea that man’s nature is inherently good; therefore he is expected to always incline towards doing good. This, to a great extent, would dampen Craig’s point on free will in the context of ‘The Problem of Evil.’  [16:  William Lane Craig, The Problem Of Evil, Reasonable Faith <https://www.reasonablefaith.org/writings/popular-writings/existence-nature-of-god/the-problem-of-evil/> [accessed 5 April 2021]
]  [17:  Ibid.
]  [18:  Isham Ahmad, ‘The Problem Of Evil In Islam And Christianity: Suffering From The Philosophical Perspectives In Medieval Thought’ The International Journal Of The Humanities, Vol 6 (2009) (p. 104-105)
] 

Overall, there is a great deal of similarity between Tzortzis’s and Craig’s argument, suggesting a possible cross-pollination of philosophical ideas between the two. They both make a case for divine wisdom and provid a rationale for why God has good reasons to permit evil and suffering. There is, however, a slight difference between the two, Tzortzis seems to take a more theophilosophical approach, grounding his points in the Quran and from the perspective of the Sunni Islam, whereas Craig takes more of a general philosophical approach to the problem. Both, however, provide logically robust arguments that dismantle The Problem of Evil. They both successfully demonstrate that evil and suffering should not be seen as problems, but instead, should be viewed as predicaments that are inherently meaningful. 
I would argue evil and suffering still present a problem for the proponents of the argument, predominantly those who reject the notion of a personal God and divinely ordained purpose. In the absence of divine revelation and an Omnipotent God, it is impossible to make sense of the evil and suffering in this world. Especially when atheists, like theists, see the world as a good place and expect good, Yujin Nagasawa in his book The Problem of Evil refers to this as the state of ‘existential optimism’.[footnoteRef:19] To further complicate things philosophically, ‘The Problem of Evil’ rests upon the notion of objective morality, which cannot be ontologically grounded in the absence of God. Without objective morality, how could one articulate ‘The Problem of Evil’ argument in any meaningful way? These are questions that require further enquiry; however, here, it is sufficient to conclude that Christianity and Islam both have the scope to comprehensively address ‘The Problem of Evil and Suffering.’   [19:  Yujin Nagasawa,’The Problem of Evil For Atheists’,The Problem Of Evil: Eight Views In Dialogue,(2018) p. 1.< https://oxford.universitypressscholarship.com/view/10.1093/oso/9780198821625.001.0001/oso-9780198821625-chapter-7?print=pdf> [accessed 6 April 2021]
] 
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