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Essay 2
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1 - Introduction 

The aim of this essay is to explore the potential of sacredness in digital space, and how the relationships established in digital places may influence experiences that take place in physical space. Within digital space, I will be primarily looking at digital social places such as Facebook because they are attempts to socially construct digital space. 
I will explore the theories of sacred space developed by Mircea Eliade
 and Emile Durkheim
 acknowledging that both authors analysed the concept of sacred space before digital space was a reality. In order to better understand the concept of digital sacred space and how it may manifest in digital social places, I will introduce and discuss the ideas of the neuroscientist Hannah Critchlow
 about collective intelligence. 
Regarding the paradigm of collective intelligence, Critchlow stated that the ‘new media and internet-based technology facilitate information exchange between us. It’s as if we’ve created the perfect environment to jump-start our evolution towards the joined up thinking we need.’ 
 The evolution of humanity was according to the author ‘speeding up and being shaped less by our genes and more by the influence in our environment.’
 This means, that the author considered that what we learned from others, essentially through digital space, may have more impact in the way we think than our own genes.
The three authors mentioned studied primitive societies, but whilst Eliade
 and Durkheim
 looked at those societies as a phenomenon living outside themselves, Critchlow defended social integration, and she added that in the future, humans will all be ‘socially integrated like ant colonies.’
 I have to agree with Critchlow, that perhaps we are heading towards human evolution in a way where ‘the ancient wisdom that we intuitively know to be true is backed up by science.’
 
The first theme of the literature review in this essay, will establish the differences between space and place in physical and digital dimensions. The second theme will describe the various types of relationships that can be established with digital space, and the third theme of the literature review will explore the potential for sacredness in digital space. In this essay, working definitions will be provided for the concepts of physical space, digital space, sacred space, and digital social places as well as a definition for artificial intelligence (AI).
The research methodology will be library based and the qualitative analysis experimental. I will be moving between an objective perspective and a description of my own experience. 

For the findings and discussion section I will analyse 10 examples of my interaction with digital social places during a period of 2 weeks. The table with results will be included as an appendix in this essay. I will then discuss the various types of relationships that can be established in digital social places. By looking at the relationships established within digital social places and the impact those digital experiences may have had in physical space, I will then discuss the potential for sacredness of digital space. 

A conclusion section is also provided where I will be discussing main findings from this research project, as well as proposing a new research question for future work in this area. 
2 - Literature Review 
2.1 – Differences between space and place in physical and digital dimensions
For Durkheim ‘space is the result of having divided the universe between sacred and profane districts.’
 This distinction was essentially a distinction for physical space because at the time the author developed this work digital space did not exist. This distinction between sacred and profane is also the foundation of Eliade’s thoughts on space, although for him the emphasis was on the threshold that separated both spaces, because ‘the threshold that separates the 2 spaces also indicates the distance between two modes of being, the profane and the religious.

Crichlow defined space from a completely different perspective, because she considered digital space first and she was not exploring the distinction between sacred and profane. She defined digital space through the use of metaphor, which according to Christopher Tilley, ‘introduce nonverbal material into logically structured, semantic contexts.’ 
 Crichlow went on describing a piece of art by Alicia Adams. The piece itself is called this place and the dots represented ‘different clans coming together to collaborate and celebrate their creativity. It depicted collective intelligence forming, from a bird’s eye view.’ 
 In simple terms, digital space was defined by the author as a location where different perspectives can be shared.
Regarding the distinction between space and place, according to Tilley, space derived its meaning from places, he argued that ‘space is a far more abstract construct than place.’
 But Tilley
 also stated that if the knowledge of place is originated from human experience, then the meaning of place would come from that lived experience or from the existential human consciousness of it, and so the author considered that the human consciousness was the actual creator of the limits of place.

In Edward S. Casey,
 the idea of infinite space and boundaries in place was traced back to the Aristotelian perspective of space and place, but the author also added that the Neoplatonists discussed more kinds of place, each with more sorts of power, than what Aristotle dreamed of. Casey,
 noted that, whilst in the Aristotelian model it was possible to add definition and location to place, in the Iambichean model it was possible to consider what actually existed in place. Casey, argued that a complete consideration of place would have to take both matters into account: how place is in itself and how it is relative to other things, ‘just as things are always (getting) placed, places are themselves always (being) filled – and filled precisely with things’. 

Tilley defended similar ideas, as he stated that physical space could be neutral if ‘objectively plotted on maps, distances measured and expressed according to the same rigorous and quantitative scale’ 
. But at the same time, Tilley also saw space as ‘something that is involved in action’ and so it could not be completely divorced from the experiences that took place in space
. 
In technology, the discussion of space neutrality is gaining momentum and Stephanie Hare analysed both arguments demonstrating that on one side of the fence there are people defending that ‘technology is neither good or bad; it depends on how we use it,’ and that on the other side of the fence there are people defending that ‘where humans are concerned, neutrality is not a question of values; it is a question of power.’ 

By briefly stating the main differences between space and place in physical and digital dimensions according to the most important authors in this particular field of knowledge, I will now provide working definitions for the terms physical space, digital space, and digital social places. Later in this essay, I will also provide a working definition for sacred space. Working definitions do not intend to be widely accepted definitions, they are definitions created with the objective to facilitate a common understanding of the terms being utilised in this essay.  

Physical space should be understood in this essay as the abstract infinite universe where material phenomena occur. Digital space should be understood in this essay as what is displayed on the screen of a digital device, and digital social places should be understood as social media platforms that run in digital space. 

2.2 – Types of relationships established with digital space

The emergence of digital social places in digital space provided new venues of interaction between people and it is widely accepted that most social life has now shifted to digital space. But with the acceptance that digital space forms the main space for human interaction, also comes the acknowledgment that digital social places were innovating human interactions with machine, as stated by Critchlow when she said that ‘the intersection between our human intelligence and artificial intelligence is getting more intimate.’

The concept of artificial intelligence can be seen according to Eliade, as the ‘hierophany that has annulled the homogeneity of space.’
 However, the technical definition that is widely accepted within European practitioners of artificial intelligence (AI) stated that:

AI systems are software (and possibly hardware) designed by humans that, given a complex goal, act in the physical or digital dimensions by perceiving their environment through data acquisition, interpreting the collected structured or unstructured data reasoning on the knowledge, or processing the information, derived from this data and deciding the best action(s) to take to achieve the given goal. AI systems can either use symbolic rules or learn a numeric model, and they can also adapt their behaviour by analysing how the environment is affected by their previous actions.

When exploring the concept of intelligence beyond biological intelligence new possibilities of enquiry are open, and Critchlow asked what I considered to be the fundamental question, she asked ‘can we embrace this new strand of diversity, or should we fear it?’ 

The fear of a future where humanity is enhanced by artificial intelligence was explored by the theoretical physicist Michio Kaku. He defended that a brain-net could act as a mechanism for humans ‘to share the totality of mental information in a conversation, including emotions, nuances and reservations. Minds would be able to share their most intimate thoughts and feelings.’ 
 

Furthermore, Kaku also noted from his conversation with Paul Davies that biological intelligence may be considered only a transitory phenomenon in the evolution of humanity. Davies envisioned that members of advanced civilizations would give up their identity in order to be absorbed into a collective consciousness of the ‘World Wide Web of Minds’
. 
This futuristic approach to human life raised questions on the concept of self and culture. To the concept of self, Durkheim defined it as a culturally specific category of human thought, ‘whose medium is language.’
 So, if there was an order behind the apparent disorder that we all experience in digital space, and on digital social places in particular, Claude Lévi-Strauss shed some light to this point when he stated that ‘when we are confronted with phenomena too complex to be reduced to phenomena of a lower order, then we can only approach them by looking to their relationships.’
 
Regarding culture, Eliade considered that the human mind was ‘often conditioned by culture and hence finally, by history.’
 The history of digital space is only a few decades old, but an example of digital social place that highly contributed to the creation and development of our relationship with digital space and formation of a digital first culture is Facebook. 
The digital place Facebook officially opened on February 4, 2004, and in 2007, had a ‘user base of 20 million and it was growing by 100,000 users a day.’
In 2012 Facebook reached 1 billion users and ‘advertisers were embracing the service, raising Facebook’s revenue to almost $4 billion. A billion of that was profit.’

One of the biggest innovations that Facebook brought to digital space was the feature commonly known, and widely adopted by various others digital social places, the News Feed. This was a very interesting feature because ‘even as hundreds of thousands of users expressed their disapproval of News Feed, their behaviour indicated that they felt otherwise. Users were spending more time on Facebook than ever before.’

This example demonstrated that behaviour in digital space was not conducive with what people said they would do, but it was also interesting to note that the biggest social network that the world has ever seen was also raising ethical questions that nobody had ever dealt with before.

Critchlow looked at the aboriginal cultures and how they behaved in community and discovered that in those cultures, everyone was regarded ‘as a co-creator of memory and meaning. They share perspectives and create narratives as a group, telling a story that evolves as the collective develops.’

But conversely, Facebook founder affirmed that Facebook was not defining communities ‘all we’re doing is taking this real-world social graph that exists with real people and their real connections, and we’re trying to get as accurate of a picture as possible of how those connections are modelled out.’ 

Can a community in digital space create a chamber where intelligence can be amplified? According to Critchlow 
 it can, because she considered that the decisions made together are generally much more effective than those made alone. However, Facebook 
 seemed to be more interested in a gamified business model serving advertisers than actually building up a community and the episode that took place on Facebook on March 15 of 2019, revealed how physical space and digital space could be connected through a toxic relationship. 
The world was never the same again when the seed of fear was planted by an Australian white supremacist as he ‘entered the AL Noor Mosque in Christchurch, New Zealand, and murdered fifty -one worshipper. Brandishing multiple automatic weapons and playing military music on a portable speaker, he streamed the entire spree on Facebook live.’ 
 This was the first time but not the last that Facebook was involved in a crisis that was related with the violent impact that the network had in physical space by spreading information without a control mechanism in place to regulate the content. 
As stated by Hare, social problems could not be solved by technology because social problems were not problems that could be solved, ‘sometimes there are innumerable reasons why they are causing harm, and it is not clear what, if anything, would fix them.’

But it was also worrying that according to Stephen Levy the current state of AI was not able to deal with complicated social issues, and so Facebook’s real dilemma was the scale of what was needed to address change, ‘its scale is so massive that even when it makes improvements, the scope of what’s left is staggering.’
 
2.3 - Potential of sacredness of the digital space
In order to enter a digital social place, the individual had to cross a threshold. Digital social places separated themselves from other places by requesting the user to create a profile that at a minimum required a unique email address and a matching password. The threshold concept can be traced back to Eliade’s views on sacred space when he stated that ‘the threshold is the limit, the boundary, the frontier that distinguishes and opposes two worlds.
 But the sense of belonging can be traced back to Durkheim when he stated that ‘with a name – with an identity – comes social membership and the distinction between insiders and outsiders.’

According to Eliade, every sacred place implied a hierophany, the act of manifestation of the sacred and ‘in each case the hierophany has annulled the homogeneity of space and revealed a fixed point’.
 In digital social places such as Facebook hierophanies would take place for example when the user saw a suggestion in their News Feed presenting a sponsored article, a page, or a profile suggestion. 
A sacred place acts as a break in the homogeneity of space symbolised by the communication bridge made from the world above to the world in the middle, or in other words, from the world of the digital social place influencers and celebrities to the world of the people in the middle that aspire to be just like them. But this break can also be symbolised by the communication bridge made from the world below to the world in the middle, or in other words, from the world of shadow and hidden truths playing with fear, to the world of people in the middle that have suffered injustices and are deeply isolated in the true world. According to Eliade, ‘the true world is always in the middle, at the center, for it is here that there is a break in plane and hence communication among the three cosmic zones.’ 
.
Eliade defended that, ‘a universe comes to birth from its centre; it spreads out from a central point that is, as it were, its navel’. 
 In digital social places, people’s universe was built from their user profile (the central point of all action) but social interactions were according to Critchlow how the individual reinforced status while serving the needs of the group because according to the author, ‘we’re not so different from ants in this respect.’ 
 

Durkheim raised awareness to the cult of the individual as ‘a cluster of beliefs and practices, symbols and institutions that support the dignity and rights of the individual.’ 
 Durkheim 
 also believed that many of the modern institutions had the power to shape collective beliefs and moral identities. 
Developing his theories of sacred space, a long time before any digital social places were a reality and before AI even existed or was utilised to spread information at scale, Durkheim was a man ahead of his time when he stated that ‘the sacred is contagious. Although it may focus on a particular god or totem, it spreads out from this hub to those things connected to it.’ 
 

With this I will now attempt to give a working definition for sacred space in digital space; sacred space in a digital dimension is a location that can be accessed to connect with various simultaneous realities at scale, all with the support of AI. 

Methodology 
The methodology for this essay will be library-based with focus on the concepts of physical space, digital space, sacred space, and digital social places. Working definitions were given to all of these terms in the literature review section. 
The research will be experiential. I will be moving between an objective perspective and a description of my own experience. Complete objectivity in this study is impossible because I am describing my own experience of digital social places, so I have adopted the insider approach described by Jo Pearson, as an approach that requires the application of ‘a rigorous self-reflexivity in order to bracket off personal beliefs and values.’
Despite being an ‘insider’ researcher I can maintain a deep understanding and be both ‘distant’ and ‘involved’ by using correct methodology and constant reflexivity.
 
My background is also relevant as I am using phenomenology and being self- reflective in this research. I am a white woman, born in Portugal in 1980 from a working-class Portuguese family. I had my first computer when I was just 8 years old, and I am a self-thought programmer in data science. I have been a heavy user of digital spaces since late 90’s and a user of digital social places since their inception in early 2000’s. In 2010 I started a career in deep tech consultancy in London, leading software developers in digital transformation projects for retail and other consumer industries. As part of my work in technology I became specialised in projects that utilize artificial intelligence in order to achieve automation of business processes. I am very interested in the ethics of artificial intelligence and how its application in virtual reality and augmented reality frameworks may impact directly and indirectly our lives now and in the future. 
According to John Creswell the qualitative researcher positions themselves in relation to five philosophical assumptions and so I have defined my position accordingly.

For this research, I have tried to take a sample that was representative of my experience with digital social places. I took 10 examples of my interaction with digital social places during a period of 2 weeks. The selected examples represent different experiences I encountered over this period of time and include different types of relationships and different types of digital social places. The amount of data I consume every day makes it impossible to analyse all data using manual qualitative methods, so a selection considered to be representative was the optimal solution I could find. 
During the period in analysis the daily average of time spent on digital social places on my mobile was 2h and 54m with Facebook taking 49 m, Instagram 41 m and the remaining 84m distributed across LinkedIn, messenger, and other digital social places. Digital social places represent only a small part of the screen time I consume on a daily basis. The majority of my time in digital space goes to email, web browsers, applications such as word, excel and power point, zoom and teams. All of which tend to consume around 10 hours on average per day everyday as a standard.
I therefore acknowledge that biases are present in my research. Typically, half of my day is spent in digital space and only a small proportion of time (less than 10%) is spent in physical space engaging with people. This has been my day to day for more than 3 years. Before the lockdown period I had a bit more time interacting in physical space because I was travelling for work most of the time, but the proportion of time spent on digital space has been really hight for more than a decade. There is no indication that my engagement with digital space will decrease anytime soon. My interpretation of the data comes through the lens of a heavy user of digital space and so I acknowledge that my observations may only be representative of a small minority of the world population. 
Findings / Discussion

This section includes a discussion of the results taken from my interaction with digital social places. The period of data collection started on the 12th of December and ended on the 26th of December 2022. My observations from 10 different digital experiences was included as an appendix in this essay with the title ‘Maria Morais Digital Social Places Observations’.
 I will be making reference to this table throughout this section.

The table includes 5 columns, the name of the digital social place visited in the period, the type of relationship within the digital social place I have analysed, a description of the situation being analysed, a description of the potential for the particular experience in analysis to impact physical space and then a description of the potential for sacredness of digital space. 

The selection of 10 digital experiences is composed by 5 experiences that were taken from Facebook, 2 from Instagram, 1 from Luxy (dating platform) and 2 from LinkedIn. Regarding the type of relationship with the digital social places analysed, of the 10 experiences, 3 are group pages, 5 are profiles and 2 are shopping ads. 

One of the experiences was related to the entertainment Facebook page named ‘God’. According to Durkheim, ‘God is a figurative expression of society.’
 Morais, described this group as ‘a parody page, intended as satire.’
Perhaps society is now looking for sense of humour when addressing God but without further research on the users of this group it was not possible to analyse if this page dedicated to God himself was a figurative expression of society, however the question remains open for future exploration. 
Regarding the topic potential for sacredness Morais, concluded that there was ‘potential for sacredness in digital space from this particular experience in digital social place.’
 Furthermore, Morais added, ‘I see the posts of GOD (a representation of the world above) in my news feed as a manifestation of the sacred, a hierophany, a break in the homogeneity of digital space that reveals a fixed point.’ 

According to Eliade, and as discussed during the literature review, every sacred place implied a hierophany, the act of manifestation of the sacred and ‘in each case the hierophany has annulled the homogeneity of space and revealed a fixed point’.

Many of the groups and profiles that can be found in digital social places make use of metaphors and according to Tilley ‘metaphor may not only serve as a binding element in providing an interpretive account of the world, it can also be conceived as a quality which links individuals and groups.’
 A clear example of the use of metaphor in one of the digital social places analysed was the Facebook private group named ‘A group where we all pretend to be ants in an ant colony’, as observed by Morais, ‘Once I passed the threshold, I was an insider and could start communicating with fellow ants in a safe place. The group has an animal totem, and it may not come as a surprise if I tell you that it is an ant.’
 As also noted by Critchlow ‘we’re not so different from ants’
 after all. Regarding the threshold aspect I traced back the idea to the sense of belonging to a group as defined by Durkheim when he said that ‘with a name – with an identity – comes social membership and the distinction between insiders and outsiders.’

When the content in digital social places was purely centred in the relationship between physical space and digital space from a commerce perspective, there were two possible outcomes. In one of the experiences that took place on the platform Instagram Morais said that ‘the ad triggered in me an emotion of satisfaction, because I could meet the criteria,’
 and in the other experience that took place on Facebook she said, ‘the ad triggered an emotion of sadness in me, because I could not meet the criteria.’
 In the second experience described, Morais could not meet the criteria because she noted that ‘this experience is for families with kids.’
 
Since 2014, the United Kingdom alone invested more than £2.3 billion into artificial intelligence solutions, 
 but it is unclear how much of that capital went to ethical AI considerations and how much went to serve commerce interests. Should the advertisers know about Morais’ family composition and have an understanding on how she would feel by seeing this ad in her News Feed? Or on the contrary, should Morais’ right for privacy be more important than the right to have a personalised experience online? 
Despite the different emotional outcomes both experiences based on commerce had elements in them that made Morais consider that there was potential for sacredness in the digital space, because both of them appeared in Morais’ Facebook News Feed ‘as a hierophany, a break in the homogeneity of digital space.’

Of all the observations the only one that Morais didn’t classify as having potential to contribute for the sacredness of digital space was the experience that took place in Luxy, the dating app. Morais met her current boyfriend on this app a year ago and when during the period in analysis she went to this digital place to delete her profile, she also noted that he ‘had new photos on his profile that were taken during our summer holiday this year.’
 This situation had impact in the physical space as stated by Morais ‘it forced me to have a conversation about the nature of our relationship and what my expectations were for our relationship.’
 Morais, 
 said that both of them deleted the app, and she added that ‘there is no potential for this experience in digital social place to be sacred for me because I do not belong to that place anymore.’ 
This experience in particular is a good example in practice of what Critchlow theorised when she said that ‘the intersection between our human intelligence and artificial intelligence is getting more intimate.’
AI algorithms are running the way people relate to each other at a romantic level as well. 
One of the experiences in particular was described by Morais as an experience that required her ‘to establish healthy boundaries’, between digital and physical spaces.
 Morais,
 was asked through Facebook’s chat feature to host in her house, and for a pair of weeks, two kids from someone she lost contact with for over 25 years. On a reverse situation Morais,
 also analysed her interaction online on Instagram with a friend from the university time that now is a well-known actress. She stated that, ‘I don’t think she would like to have me contacting her after all of these years being absent from her life, (…) I simply like some of the photos she posts.’

According to Eliade, ‘the true world is always in the middle, at the center, for it is here that there is a break in plane and hence communication among the three cosmic zones.’ 
. Morais was interacting with all of these experiences in digital social places from the perspective of someone living in the world of the middle, at the centre, communicating with the world above and the world below. Social media influencers were the ‘pre-eminent link between earth and heaven’,
 and conspiracy theorists the link with the world below, or as described by Eliade, the temples in the lower regions.
 
An example of a digital social place experience when Morais interacted with what she classified as the world below was the Facebook group named ‘Morgue’. She said, ‘the content is controversial and seems to incentivise cult following.’

On LinkedIn digital social place, two different experiences were analysed. The platform is a professional network, but Morais described two different types of relationship from this digital social place, one with a family member, also someone that Morais considered to live in the world in the middle with whom she could not spend Christmas with this year, and one with someone she doesn’t know but admires the content that he produces, that she classified as being someone living in the world above.
 
Interesting to note that with Rafael, the family member categorised as experience number 9, there is a reference to memory of physical space, ‘there was proximity with the memory of physical space where in the past I had the chance to share moments with my family.’
This was an example of the future in the present times as per Kaku’s theory about how ‘minds would be able to share their most intimate thoughts and feelings.’ 
 Digital social places seemed to create the idea that there was no physical distance between people, as also recognised by Morais when she said, ‘having the chance to share some of my cousin's achievements through digital space made me feel close to home.’

In summary, from a page called ‘God’, to a page named ‘Morgue’, and 'A group where we all pretend to be ants in an ant colony' in between, plus some commercial ads, a bit of social media influencers and conspiracy theorists, distant friends, close friends, family and so much more, it is unprecedent the amount of information that humans seem to be consuming every day if we take as an example the range of Morais activity from only two weeks’ of digital social place activity.
 
Conclusion 
The aim of this essay was to explore the potential of sacredness in digital space, and how the relationships established in digital places may influence experiences that take place in physical space. The research consisted of the qualitative analysis of 10 experiences taken from digital social places during a period of 2 weeks.
One of the conclusions of this research project is that the amount of data produced and consumed in current times, is powered by sophisticated algorithms that manage all the information. 

Facebook’s real dilemma is at the scale of what is needed to address change, but from the literature review I could not find any evidence that the other digital social places are better positioned to address the problem. It is as if all the content that is being produced for digital social places was created solely with the intention to serve advertisers directly through ads or indirectly through opinion. 
There is potential for sacredness in digital space, because of the 10 experiences in digital social place that were analysed only one did not have the potential for sacredness, and that was due to the fact that there was a conscious decision to delete the profile that would give access to the digital social place in analysis. 
Based on the findings from this essay, a proposed question for future exploration is, what will be the main contributions of AI in digital sacred space in the future and how will they shape the future of humanity? 
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Appendix

Table 1 - Maria Morais Digital Social Places Observations

[image: image2.png]Name of social digital place
visited in the last 2 weeks  Type of relationship
(from 12th Dec to 26th Dec 2022)

Facebook (social networking
senvice)

Entertainment page.
'Gop'

Facebook (social networking
senvice)

Information page:
"MORGUE'

Private group page 'A

group where we al
Facebook (social networking pretend to be ants in
senvice) an ant colony’

Facebook (social networking

senvice) Friend profile ' Jorge’

‘Sponsored article ‘The.
Alice in Wonderland
Experience’

Facebook (social networking
senvice)

Instagram (photo and video sharing

platform) Friend profile Rita"

Instagram (photo and video sharing. Online shop ‘Calzado
platform) Senovila'

Luy (dating app) Boyfriend profile 'Suav'

Family member profle

Linkedin (professional network) “‘Rafael”

Professional contact

Linkedin (professional network)  profile "Trace'

Situation being analysed

This Facebook page has grown to over 3 million fans in 6
Years. I's a parody page, intended as satire. In the period of
‘analysis the page displayed various posts on Twiter's
‘acquisition by Elon Musk and published a podcast with the
title ' God and Satan laugh as Musk loses mind'.

This Facebook page has 1.3M followers and it's owned by a
video creator with gothic look.I's an information page,
intended to awake its followers to what the author of the.
page considers to be 'the nature of reality. I the period of
‘analysis the page displayed various posts saying that
Christmas is asin according to the bible, and that quantum
mechanics proves that we are GOD.

This Facebook page is private and has 1.7M followers. To
Jointhis group facebook users need to maker a request and
‘answer some questions. The name of the group describes
the intention of the group, tIs ‘A group where we all
pretend to be ants i an ant colony

Adistant friend | idn't speak with for over 25 years
‘connected me on Facebook messenger to ask f his 2 Kids
(18 years old and 22 years old) could stay with me in London
for a weekin Aprl next year.

‘When scrolling down the news feed | spotted an immersive
‘experience in London that | thought would be Interestting for
me, but then | realsed that the ticket packages are designed
for families with kds so | ot think | am the target
audience for this experience.

One of my friends from the time | was at the university is a
well known actress now, and her nstagram s populated
with beautiful photas of her and her famly in exotc places
having a great time.

‘When scrolling down the news feed | spotted a par of shoes
for flamenco (I started dancing flamenco a few months ago)
that I really liked and so1 clicked on the post to then be.
redirected to the online shop where | ended up acquiring a
new pair of flamenco shoes (not the ones | saw on the post
but another pair  liked).

| met my boyfriend online on a dating app over a year ago.
Recently | went to that app to delete my profile and realised
that his profile had new photos. The new photos on his
profile were taken during our summer holiday this year.

When scrolling down the news feed | saw my cousin's posts
‘on the work he has been developing as vice president of the.
Portuguese association of human rights.

1 enjoy every single time | am scrolling down my news feed
‘and see one of Trace's videos making fun of the
relationships between start ups and their investors.

Is there potential for this online experience to cause any

impact in physical space?

Most of the posts on this page are related to stuations that happened in

the physical space and are displayed n this digital place for public
‘comments. There is a potential for the opinions being formed in

‘comments on this digital place to be part of conversations taken place.
elsewhere in physical space. | mentioned this page to a few of my friends
‘and shared some of the content in my news feed because | find the page

very entertaining

Al posts on this page are based on information created by the page
‘owner. The content i controversial and seems to incentivise cult

following. Itis possible that the online experience of following this page

impacts physical space. For example if a family member talks during

Christmas evening that he or she Just learned that Christmas Is according
to'the bible asin. | o not particularly Iike this page but keep seeing the

content in my news feed as a suggested page for me to follow.

Members of this group post images, lustrations, films, phrases and

‘everything else in between about ants. The members of this group have:
to write posts from the prespective that they are ants themselves and
that they are posting about something Interesting that an ant or  group.
of ants are doing. Example of a post from the last few days (this postis 2
request for help):a chocolate cup was dropped in the forest and the ant
needs help from other fellow ants to It the cup (this post had an image.

of a chocolate cup n the forest). Members from this group look for

Situations in everyday ife that can fit the group's mission and 5o yes this

is an online experience with impact n physical space.

There is a potential for tis online experience to cause an impact in

physical space as | am being asked to host 2 strangers in my apartment

for a week.Itis an online experience that i forcing me to establish

healthy boundaries for myself whilst using diplomacy. | do not want this

online experience to have Impact in physical space and o | acted
accordingly.

There is a huge potential for ths online experience to impact physical

space. Many people wil be buying tickets for this experience using a

place in digital space but the actual event takes place in physical space.
This online experience will not impact physical space for me n particular

s | don'tsee myself as the target audience for this event.

It unlikely that this experience will cause any Impact n physical space.
s | am not planning to contact her and/or meet her. Not because | do
ot like her, because | do, but simply because | don't think she would like
to have me contacting her after al of these years being absent from her
Iife. I there s a natural encounter i the future, then there is a reason to
‘connect back again. For now | simply like some of the photos she posts.

s online experience triggered a series of processes in physical space,

such as pick, pack and dispatch stock from a warehouse and delivery

courierjust to name a few. In this case | ordered a personalised pair of
shoes 50 my action online also had impact in the manufacturing process

of the shoes which also takes place in physial space.

This experience online had impact in physical space as It forced me to
have a conversation about the nature of our relationship and what my
‘expectations were for our relationship. The conversation ended up better
than | expected and we were able to get an understanding on where we
were and what we wanted to do moving forward. We both deleted the

app.

This year | spent Christmas in London and didn'tgo to Portugal to visit my
family but having the chance to share some of my cousin's achievements
through digital space made me feel close to home. There was no impact
in physicalspace from this online experience but there was proximity

with the memory of physical space where in the past | had the chance to

share moments with my family.

s online experience has impact n physical space as it makes me laugh
everytime | see the posts. That good energy i then transported to the.
next call or meeting that | have. This type of entertalnment related to
business makes me think that sometimes | take myself too seriously at
work and that it i important to have the abilt to laugh about myself a

bit more.

Is there potential for sacredness of digital space
based on the observations from this particular
experience in social digital place?

Yes there i potential for sacrecness in digital space from this
particular experience in social digital lace. From my profile’s
prespective, | am acting as the center of the world. | see the
posts of GOD (a representation of the world above) in my.
news feed as a manifestation of the sacred, a hierophany, a
breakin the homogeneity of digita space that reveals a fixed
point. GOD reminds us that orlentation i possible as his
guidance fixes limits and establishes order of the world being
created in that digita place.

Yes there i potential for sacrecness in digital space from this
particular experience in social digital lace. From my profile’s
prespective, | am acting as the center of the world. | see the
posts of MORGUE (a representation of the world below) in my
news feed as a manifestation of the sacred, a hierophany, a
breakin the homogeneity of igita space that reveals a fixed
point. MORGUE reminds us that our enemies belong to the
powers of chaos.

Yes there i potential for sacrecness in digital space from this
particular experience in social digital place. | had to request
my membership to this group and in order to be accepted | had
to answer a few questions so that the group owners could be
sure that | was willing to pretend to be an ant in an ant colony.
Once | passed the threshold | was an nsider and could start
‘communicating with felow ants n a safe space. The group has
‘an animal totem and it may not come as a surprise I | tel you
thatitis an ant

Yes there i potential for sacrecness in digital space from this
particular experience in social digital place. Jorge was looking
for asign, to put an end to is tension and anxiety caused by
the fact that he would like his kids to come to London by
themselves but he had no place for them to stay. Jorge was
seeking for facebook to act a a sacred site and get the help he.
needed from mysterious signs, such as finding my profile
‘amongst his contacts at the exact time he needed someone to
have a place in London.

Yes there i potential for sacrecness in digital space from this
particular experience in social igital place. Facebook's
artificial Inteligence calculated that this sponsored article
would trgger a reaction in me. This way artifcal inteligence.
acts as a hierophany, a break in the homogeneity of digital
space. The artcle triggered an emotion of sadness in me,
because | could not meet the citera to pass the threshold that
‘would enable me to participate in this sacred experience (this
experience s for families with kids)

Yes there i potential for sacrecness in digital space from this
particular experience in social digital lace. From my profile’s
prespective, | am acting as the center of the world. | see the
posts of Rita (a representation of the world above) in my news
feed as a manifestation of the sacred, a hierophany, a break in
the homogenety of digital space that reveals a fixed point.

Yes there i potential for sacrecness in digital space from this
particular experience in social igital place. Facebook's
artificial Inteligence calculated that this sponsored article
would trgger a reaction in me. This way artifcal inteligence.
acts as a hierophany, a break in the homogeneity of digital
space. The artcle triggered in me an emotion of satisfaction,
because | could et the ritera to pass the threshold that
‘would enable me to participate in this sacred experience ( had
 credit card accepted by the website and could buy the.
personalsed shoes | wanted)

1f we consider the experience after deleting the app then there.
is no potential for this experience in social digial space to be
sacred for me because | do not belong to that space anymore.
ButIn the past this was a sacred space for me. | had a
password so | could enter into the sacred space through a
threshold that separated the profane world from the sacred
space and | was looking for a sign, to put an end to my tension
‘and anxiety caused by the fact that | did not have a boyfriend
at the time. Once | found one the app was not useful for me.
‘anymore. It is a good sgnif | don't need to enter this sacred
space again.

Yes there i potential for sacrecness in digital space from this
particular experience in social digital lace. From my profile’s
prespective, | am acting as the center of the world. | see the
posts of Rafael (a representation of the middle world that
also belong to) in my news feed as a manifestation of the
sacred, a hlerophany, a break n the homogeneity of digital
space that reveals a fixed point.

Yes there i potential for sacrecness in digital space from this
particular experience in social digital lace. From my profile’s
prespective, | am acting as the center of the world. | see the
posts of Trace (a representation of the world above) in my
news feed as a manifestation of the sacred, a hierophany, a
breakin the homogeneity of digita space that reveals a fixed
point.
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