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‘The stars incline; they do not compel.’ 
Discuss this statement in relation to the theory and practice of astrology, using the work of two astrologers
Word Count: 3,478

“astra inclinat sed non necessitant”
(attributed to Saint Thomas Aquinas)



Introduction

The well-known astrological aphorism, ‘the stars incline; but they do not compel’, of obscure origin historically but popularised in many astrological circles, provides a thought experiment. An experiment about the fated skies. Here, the ‘experiment’ reminds of the thinking of Daryn Leroux in the context of ‘assume that the world we live in is sensitively influenced by some force exerted by the sun, the moon, and the stars’.[footnoteRef:2] That context is then applied to the theoretical positions and practical techniques of two astrologers – the Persian Jew Sahl Ibn Bishr (ca. 786 – 845 CE) and the British Theosophist-Astrologer Alan Leo (1860 – 1917 CE). Their respective astrological contributions are framed within two classical models of fate – Platonist dualism and Stoic monism. How fate is viewed and in what cultural environment these astrologers lived and worked allows for modelling of their respective positions historically with particular reference to the Hellenistic traditions in astrology.  [2:  Daryn Lehoux, ‘Tomorrow’s News Today: Astrology, Fate, and the Way Out’, Representations, 95, (Summer, 2006) p. 105.   ] 


Classical Models of Fate, Free-Will and Determinism

The notion of ‘fate’, if considered as the course of development of certain events in a person’s life as inevitable, pre-determined, beyond one’s control, governed externally by supernatural entities, or determined by the influences of cosmological objects, is an ancient one. Fate as fatum, or ‘that which has already been spoken’, has both etymological roots which can be connected to these examples and historical discourses which take us back more than two millennia. Bernadette Brady, in discussing theories of fate and the order of the cosmos, has indicated that the debate over what constitutes models of fate is equally possessive of a ‘long history’. Her work in this area has made a particular contribution to how classical models of fate have formed, and do form to this day, the theoretical and behavioural positions of practitioners of astrology.[footnoteRef:3] Prior to examining the positioning of fate between the Medieval Persian astrologer, Sahl Ibn Bishr, and the Modernist / Theosophist astrologer, Alan Leo, brief sketches of two classical models of fate – Platonist dualism and Stoic monism – guide the discussion. These two models of fate then lead to the identification that determinism has come to replace the notion of fate in modern philosophical discourses. [3:  Bernadette Brady, ‘Theories of Fate Among Present-Day Astrologers’, (unpublished doctoral thesis, University of Wales Trinity Saint David, 2012), p. 48, 219-247.] 


Plato (ca. 428 – 348 BCE), in the Timaeus, sets up a distinction between the physical world which is subject to changes, violence, and decay which can only be appreciated as ‘matters of opinion’ and the eternal one which cannot change and is therefore comprehensible with expert human reasoning.[footnoteRef:4] It is this macroscale distinction between the cosmic physical and the eternal which eventually bears upon the microscale ‘dualist’ nature of the human soul according to Plato. As for this ‘soul’, Plato states that ‘God, however, constructed the soul to be older than the Body and so it is prior to birth and excellent, since she was to be the mistress and ruler and it, the ruled’.[footnoteRef:5] Moreover, there is within Plato’s concept of soul a direct connection to the manner in which late nineteenth-century Theosophical reasoning about the soul’s desire to have experiences here below but eventually return to its ‘Individual Star’ – a form of Platonic dualism.[footnoteRef:6]  [4:  Plato, Timaeus 27, (trans. R.G. Bury; Cambridge, MA: Harvard University Press, 1931). https://www-loebclassics-com.ezproxy.uwtsd.ac.uk/view/plato-philosopher_timaeus/1929/pb_LCL234.47.xml?result=1&rskey=sDwO2u ;              [Accessed October 18, 2020].]  [5:  Plato, Timaeus (34C). (trans. R.G. Bury; Cambridge, MA: Harvard University Press, 1931).]  [6:  Alan Leo, The Art of Synthesis (3rd ed.). (London: Modern Astrology Office/L.N. Fowler & Co., 1912). https://ia801203.us.archive.org/26/items/artofsynthesis00leoa/artofsynthesis00leoa.pdf [accessed December 8, 2020], viii.] 


Contrasting this model of Platonist dualism, the Stoic monist model of fate is grounded in the unity of both the transcendent and immanent together with the world and in which it was imbued with moral responsibility for one’s actions to assist with, or co-create, this unitary whole. Put another way, humans possess a certain partial responsibility to the veritable creation of God.[footnoteRef:7] In this model, there is not the Platonic demarcation between knowledge and opinion, or soul and physical body, or divine nature and human nature, or post-death liberty from the chaos, tragedies, and suffering of an earthly existence but the ‘universality of necessity’ which placed both ‘the human soul and the human will within the physical world’.[footnoteRef:8] There are important implications of this demarcation between Platonist dualism and Stoic monism with respect to incarnations, re-incarnations, and the concept of the passage of time. If there is a corporeal soul, then the ‘union of individual body and soul was reborn, but as a result of the re-birth of the entire world through the conflagration…[One] was naturally reborn – body and soul – at the appointed time of one’s birth in the history of the planet’.[footnoteRef:9] The immediate implication in terms of the concept of the passage of time is that time is eternally cyclic with repeating patterns. Morally, the person continues to participate in the creation and manifestation of the divine nature – repeatedly – and this manifests itself in the seeking of inner harmony, holistic health of mind, body and soul, and all within a framework which permits personal freedom. One’s future could be understood by virtue of looking at the past, for ‘Stoic time is closed, circular, implying that the past was embedded in the future and the future was embedded in the past’.[footnoteRef:10] [7:  Bernadette Brady, ‘Theories of Fate Among Present-Day Astrologers’, p. 73-75.]  [8:  Bernadette Brady, ‘Theories of Fate Among Present-Day Astrologers’, p. 76.]  [9:  Bernadette Brady, ‘Theories of Fate Among Present-Day Astrologers’, p. 77.]  [10:  Bernadette Brady, ‘Theories of Fate Among Present-Day Astrologers’, p. 77.] 


Daryn Lehoux stated that, ‘of all the predictive sciences in antiquity, astrology is particularly prone to questions of determinism’.[footnoteRef:11] An in-depth discussion of the philosophical abandonment of ‘fate’ per se in favour of various positions on a spectrum of determinism, indeterminism, anti-determinism, and what will be referred to later as circumstantial (partial) determinism is beyond the scope of this essay. However, the treatment of this by Brady is extensive, and for the purposes here two of Baruch Spinoza’s (1632 – 1677 CE) ways of ‘living with determinism’ are relevant: 1) Body and mind/soul are of the same substance, thus body and the human will were both within the influence of determinism, and; 2) By accepting the consequences of determinism one could begin to release oneself from reacting (especially emotionally) to the determinism of the mind.[footnoteRef:12]  [11: Daryn Lehoux, ‘Tomorrow’s News Today: Astrology, Fate, and the Way Out’, Representations, 95, (Summer, 2006), https://www.jstor.org/stable/10.1525/rep.2006.95.1.105 [accessed November 25, 2020], p. 113. (italics added)]  [12:  Bernadette Brady, ‘Theories of Fate Among Present-Day Astrologers’, p. 99; 89-120.] 


In a series of articles in The Mountain Astrologer, Hellenistic astrologer Chris Brennan discussed differing philosophical positions which were adopted in the ancient world among leading astrologers. Figure 1 adapts Brennan’s model of situating certain astrologers of the Hellenistic tradition and will be applied later to Sahl Ibn Bishr and Alan Leo. In this model, the planets are considered either as ‘signs’ or as ‘causes’ of events occurring in the future, but in all cases are thought of as the ‘instruments of fate’.[footnoteRef:13] The vertical axis containing these signs and causes is a rather rigid distinction in considering the role of the planets. For example, the planet Saturn could symbolise the ‘discipline figure’ or be viewed as a cause of ‘depressive’ events. The horizontal axis, however, is viewed as a spectrum or continuum from the ‘hard’ view of Brennan’s ‘complete determinism’ (adapted here to the new term comprehensive determinism (cf. fate)) to a more libertarian position of what Brennan called ‘partial determinism’, now adapted to the term circumstantial determinism.[footnoteRef:14]  [13: Chris Brennan, ‘Introduction to Hellenistic Astrology (Part 2) – Annual Profections, Lots, and Zodiacal Releasing’. The Mountain Astrologer, (Issue 163: June, 2012)  https://www.astro.com/astrology/tma_article190314_e.htm , [accessed December 7, 2020].]  [14:  Chris Brennan, ‘Introduction to Hellenistic Astrology (Part 2).] 
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Figure 1: Model of Astrological Commitments to Fate and Their Relationships to Determinism, Causes and Signs.                    (adapted from Brennan, 2012; 2018)

In the treatment of his original model, Brennan suggested that many of the ‘issues that were originally raised and dealt with by astrologers during the Hellenistic and Roman periods are still very much relevant to astrologers today’.[footnoteRef:15] In her comprehensive research into the belief systems of present-day astrologers, this same argument holds quite well – particularly when one reads the anecdotal commentary provided by the practicing professional astrological community with respect to their beliefs about fate.[footnoteRef:16] [15:  Chris Brennan, ‘Introduction to Hellenistic Astrology (Part 2).]  [16:  Bernadette Brady, ‘Theories of Fate Among Present-Day Astrologers’, Chapters 8 & 9, pp. 219 – 282. ] 

The next two sections outline the life circumstances, place in history, and orientations of the two astrologers selected for this essay. Following this, there is a return to the model of Figure 1.

 The Medieval Astrology of Sahl Ibn Bishr

Sahl Ibn Bishr (ca. 786 – 845 CE), or simply Haya al-Yahudi (“the Jew”), was a Syriac astrologer, astronomer and mathematician who had converted to Eastern Orthodox Christianity. Geographically, he originated in the region of Tabaristan along the southern coast of the Caspian Sea in what is now northern Iran. His son, Ali Ibn Sahl Rabban al-Tabari (hereafter, Sahl) became a noted physician who converted to Islam.[footnoteRef:17] According to Holden, Sahl was likely the first to provide a translation of the Almagest of Ptolemy (ca. 100 – 170 CE).[footnoteRef:18] Though the precise dates of his lifetime are unknown, Dykes references his productive period as 811 – 825 CE.[footnoteRef:19] In the Latin west, his name is transliterated as Zahel, which as Dykes points out, is a source of confusion for the word for Saturn in Arabic is Zuhal and is also a name granted to Arabic treatises on magic and divination.[footnoteRef:20] [17:  Isadore Singer and Max Schloessinger, eds. The Jewish Encyclopedia, (entry: Sahl ibn Bishr of Tabaristan (c. 786-845? CE)), http://jewishencyclopedia.com/articles/12993-sahl [accessed January 3, 2021]. ]  [18:  Sahl Ibn Bishr, The Introduction to the Science of the Judgements of the Stars, trans. by James Herschel Holden (Tempe, AZ: American Federation of Astrologers, 2008).]  [19:  Benjamin N. Dykes (ed.), The Astrology of Sahl B. Bishr, Volume 1: Principles, Elections, Questions, Nativities, trans. by Benjamin N. Dykes (Minneapolis, MN: The Cazimi Press, 2019), p.3.]  [20:  Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.3.] 


If the suggested date of Sahl’s birth is accurate, his fertile period of astrological writing began early when he was in his mid-twenties in a milieu where court astrologers of the Abbasid Caliphate were influential civil servants or bureaucrats in the role of the astrologer-vizier. Sahl’s arrival in Baghdad could have permitted him to encounter the influential Persian-Jewish astrologer Māshā’ Allāh (ca. 740 – 815 CE) who, among other accomplishments, was a contributor to the electional horoscope for the founding of Baghdad in 762 CE and the construction of its first observatory.[footnoteRef:21],[footnoteRef:22] In his most recent publication, Dykes has provided an unique reconstruction of a significant portion of Māshā’ Allāh’s lost works to the Latin West though the new translation from Sahl’s Nativities wherein there are significant portions directly mentioning Māshā’ Allāh by name as the originating source.[footnoteRef:23]  [21:  Benjamin N. Dykes (ed.), Works of Sahl and Masha'allah, trans. by Benjamin N. Dykes (Minneapolis, MN: The Cazimi Press, 2008). p. 6.]  [22:  Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.10.]  [23:  Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.22-23; 255-749.] 


In his book Introduction, Sahl patterns his astrology in the manner of the Hellenistic traditions of the Tetrabiblos of Ptolemy, Dorotheus of Sidon, and Firmicus Maternus with systematic treatment of the nature of zodiacal signs, aspects, the meanings of the houses and important planetary configurations for horary astrology.[footnoteRef:24] The Fifty Aphorisms volume of Sahl is a comprehensive treatment (actually containing 107 aphorisms) which would have provided the student of astrology or professed astrologer with a sort of quick reference guide to retrograde motions, conditions of the Moon, and the essential dignities. Most of these, as suggested by Dykes, have come directly from, or are modified from, Māshā’ Allāh.[footnoteRef:25] Sahl’s The Book of Choices and On Nativities comprise exceptionally detailed synopses of what could be termed conditional cosmological determinism in the manner of William Lilly’s treatise Christian Astrology.[footnoteRef:26] Taken together, the works of Sahl, his position in early ninth-century Persian astrological circles, his appeals to the astrology of Māshā’ Allāh, and the political implications of being in the employ of the Abbasid Caliph, categorize Sahl as an important figure in Medieval Arabic astrological history. Unfortunately, there exist no reliable primary or secondary sources which can illuminate the astrological practices of Sahl or his activities as court astrologer-vizier. Given Sahl’s dependence upon Māshā’ Allāh’s works and the evidence that he was the first to translate the Almagest into Arabic, it is surmised that he may have had – as Campion has described of  Ptolemy - a ‘diluted form’ of the ‘very embodiment of determinism’, a Stoic.[footnoteRef:27] In addition, there is insufficient historical evidence to determine whether Sahl’s position with respect to the Stoic union of body and soul is supported from his astrology. [24:   Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.13.]  [25:   Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.76.]  [26:  William Lilly, Christian Astrology, (New York: Cosimo Classics, 1647; 2011 edition). ]  [27:  Nicholas Campion, ‘Determinism in Ancient and Medieval Astrology’ in The Dawn of Astrology: A Cultural History of Western Astrology, Vol. 1 (London, UK: Continuum, 2008), p. 12.] 


The Astrology of Alan Leo and His Inclinations to Fate

William Frederick Allan (1860 – 1917 CE) was a central figure in astrological circles of the early twentieth century in England, and perhaps the only modern astrologer of significance who was known as an auto-didact, having little formal education. It is commonly held that his nom de plume, Alan Leo, or ‘pseudonym’ as Campion remarked, was not an official change of name.[footnoteRef:28] According to a reminiscence of F.W. Lacey, writing a panegyric in The Life and Work of Alan Leo assembled by his widow, Bessie Leo, the name change was a legal one. [footnoteRef:29] According to Bobrick, Leo was the individual chiefly responsible for placing ‘Sun sign astrology’ into the popular fabric of astrology itself.[footnoteRef:30] This is no accident, but a recognition that, given his in-depth commitment to the tenets of the Theosophical movement, Leo regarded the horoscope as a ‘kind of esoteric celestial document with symbolical coded language, and the interpretation of which was an occult exercise.[footnoteRef:31] S. Maud Sharpe, a fellow Theosophist, in her remembrance of Leo following his sudden death on 30 August, 2017, wrote: [28:  Nicholas Campion, ‘Prophecy, Cosmology and the New Age Movement: The Extent and Nature of Contemporary Belief in Astrology’, PhD thesis, Bath Spa University/University of the West of England, 2004. Chapter 6, New Age Astrology. P. 111.]  [29:  Bessie Leo and others, The Life and Work of Alan Leo: Theosophist – Astrologer – Mason. (London: Modern Astrology Office, L.N. Fowler and Company, 1919), https://ia802608.us.archive.org/11/items/lifeworkofalanle00leob/lifeworkofalanle00leob.pdf [accessed December 28, 2020], p. 26.]  [30:  Benson Bobrick, The Fated Sky: Astrology in History (New York, NY: Simon & Schuster, 2005), p. 266.]  [31:  Ellic Howe, Astrology: A Recent History, (New York, NY: Walker & Co., 1967), quoted in Benson Bobrick, The Fated Sky: Astrology in History (New York, NY: Simon & Schuster, 2005), p. 268.] 


Though he was best known to the world as an astrologer, he was always, before all, a Theosophist. He could not think of Theosophy as complete without the great science of
Astrology, but equally he could not imagine Astrology – one of the great ways to God – without
Theosophy.[footnoteRef:32] [32:  Bessie Leo and others, The Life and Work of Alan Leo, p. 147.] 


Holden and Hughes support this claim of a central position for Leo’s Theosophical orientation insofar as most or all of Leo’s books had a ‘concentration on the mathematics of astrology which was quite traditional, but his interpretive techniques parted company with the classical texts of the field’.[footnoteRef:33] [33:  James Herschel Holden and Robert A. Hughes, Astrological Pioneers of America. (Tempe, AZ: American Federation of Astrologers, 1988), quoted in Benson Bobrick, The Fated Sky: Astrology in History (New York, NY: Simon & Schuster, 2005), p. 269.] 


In order to place Alan Leo’s astrology within a classical, dualist neo-Platonist model of fate, it is relevant to connect his Theosophical commitments with respect to the soul’s desire to return to its place of origin to its simultaneous struggle with the material world. In The Progressed Horoscope, Leo asserts that ‘matter is fated to assume shape and form, yet the life within that form is destined to control it sooner or later’.[footnoteRef:34] He goes on to claim that ‘man (sic) is a spirit, or to speak more correctly a soul, with a body. His ‘spirit’ is free, immortal, undying and permanent, but his soul is imprisoned in the ‘matter’, or bodies….[hence] matter is fated while the spirit is free’.[footnoteRef:35] Given that Alan Leo is credited with penning the aphorism ‘the stars incline, they do not compel’, it may be expected that he would have a certain ‘inclination’ to the use of the word.[footnoteRef:36] This is the case, as he uses the word ‘incline’, or variants of it, across much of his writings. In the chapter, Saturn the Subduer in The Art of Synthesis, Leo uses the word “inclines” or a variant more often than any other in the volume. In total, the use of the word ‘incline’ appears twenty-six times in the Art of Synthesis in contexts which would be equivalent to astra inclinat – ‘the stars incline’. However, in a sudden turn towards ‘the stars compel’, Leo claims that ‘Saturn governs all the actions of humanity, and therefore becomes the chief ruler over fate and destiny’.[footnoteRef:37] For Leo, Saturn was the planet which dominates his writings on both mundane astrology and esoteric astrology. Saturn also figures prominently in his volume The Progressed Horoscope, including his dictum that Saturn’s influences are predominant in mid-life to late-life – not youth.[footnoteRef:38] Leo claims ‘Saturn as the planet of fate and destiny…[Nothing] so clearly proves this fact that each man is absolutely his own lawgiver, as the working out in each nativity, through Saturn, of the limitations and bondages forged in other lives.[footnoteRef:39] Here, Leo provides evidence of his position with respect to fate, and attaches particular importance to one celestial body as its arbiter. It is Saturn which provides for ‘hard fate’, that which restricts, chastises, limits, and punishes.[footnoteRef:40] [34:  Alan Leo, The Progressed Horoscope (5th Ed.). (London: L.N. Fowler & Co., 1936), p. 6.   ]  [35:  Alan Leo, The Progressed Horoscope (5th Ed.). (London: L.N. Fowler & Co., 1936), p. 11.]  [36:  Alan Leo, ‘The Editor’s Observatory’, Modern Astrology, New Series, 8/3 (1911): 89–96 (p. 95), cited in Campion, Nicholas, Astrology and Popular Religion in the Modern West: Prophecy, Cosmology and the New Age Movement (Abingdon: Ashgate, 2012).]  [37:  Alan Leo, The Art of Synthesis, p.89.]  [38:  Alan Leo, The Progressed Horoscope (5th Ed.). (London: L.N. Fowler & Co., 1936)]  [39:  Alan Leo, The Art of Synthesis, p.91.]  [40:  Alan Leo, The Art of Synthesis, p.93.] 


Positioning Astrologers Within ‘The stars incline’ and ‘but do not compel’

Lehoux opened his section on the epistemology of astrology with the stated difficulty that ‘ancient astrology is far from monolithic’ and that for astrologers their various positions on determinism often constitute ‘various justifications for the efficacy of their astrology’; that is, astrology is ‘polyvalently adaptable’.[footnoteRef:41] Returning to the model presented earlier, it is now possible to make certain additions to it and also appeal to Lehoux’s ‘polyvalency’; that is, it is not so simple to pin down an astrologer’s position in any one place. The best that can be had is where an astrologer may incline themselves to be placed from the point of view of the observer. The representation in Figure 2 (next page) attempts to address the issue raised by Lehoux about this ‘polyvalency’ of positions among astrologers. For instance, an argument has been made by Brennan that Dorotheus of Sidon (ca. 75 - ?? CE) can be situated such that his astrology is principally related to the planets as ‘signs’ or ‘significators’ and his commitment to fate was equivalent solely to a determinism based on circumstances. What Dykes’ recent translations of Sahl’s reading of Dorotheus’ works demonstrate is that it is not realistic to be rigid in that claim. Here, we find that Dorotheus engaged in ‘basic concepts in astrology, natal interpretation, predictive techniques, longevity calculations, and elections’.[footnoteRef:42] At any given time, then, Dorotheus (in this model) could operate from the central position and work in all four domains. Therefore, the model here is not to be interpreted as rigid or definitional, or to confine an astrologer into any one particular orientation, but as a preliminary heuristic which could serve further work in this area. [41:  Daryn Lehoux, ‘Tomorrow’s News Today: Astrology, Fate, and the Way Out’, p. 119.]  [42:  Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.24.] 
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Figure 2: Model of Classical Astrologers' Orientations to Signs, Causes, Determinism and whether the                          'Stars Compel' or the 'Stars Incline' (adapted from Brennan, 2012; 2018).

The astrology of Sahl draws identifiably, systematically and in significant proportions from Ptolemy, 
Dorotheus, and Māshā’ Allāh. This is known from how he provides credit in virtually all instances at the beginning of a section of text. For instance, there is the treatment of ‘Seasonal Effects on the Body of Ptolemy’, ‘The Lot of Spirit According to Māshā’ Allāh’, and ‘Synastry and Inceptions in Friendship: Dorotheus, from al-Andarzaghar.[footnoteRef:43],[footnoteRef:44],[footnoteRef:45]  This scrupulous citation method of Sahl is most common in his On Nativities. In the absence of bio- or auto-biographical texts about Sahl does not permit of an appreciation for his actual astrological practices, but inferences can be made from who he appeals to as his guides. Given the sources to which Sahl appeals in his astrology, he was likely to be bound to participate in an eclectic mix of horary, electional, and judicial astrology. According to Campion, the astrology of the Islamic world did draw principally from the judicial astrological texts from Hellenistic, Near Eastern and Indian sources.[footnoteRef:46] Accordingly, Sahl’s astrology could well have been situational or subject to the conditions of the requests made of him by querents. That is, there would be occasions for Sahl which would have his judgements leaning towards a more rigid delineation for which ‘the stars compelled’ and other cases – such as the electional judgements of fortuitous occasions, especially politically-motivated instances – for which a range of options would be desirable. [43:  Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.356.]  [44:  Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.676.]  [45:  Benjamin N. Dykes, The Astrology of Sahl B. Bishr, Volume 1, p.731.]  [46:  Nicholas, ‘Islam: Faith and Reason,’ in Astrology and Cosmology in the Worlds Religions. (New York, NY and London: New York University Press, 2012), https://www.jstor.org/stable/j.ctt9qg5q5.18  [accessed December 28, 2020], p. 175. ] 


In the case of Alan Leo, the opposite is the case. Not only was Leo a prolific writer, he used regularly his own natal or progressed chart in his writings, those of over a thousand other individuals, and there is access to the revealing – albeit at times hagiographical – 1919 account compiled by his widow, Bessie Leo, of how he first came to astrology, the nature of his practices, how his astrology evolved over a period of about two decades, and how he met his tragic end. Leo possessed an astrological eclecticism which makes it difficult to position him precisely in terms of whether the ‘stars incline’ or whether the ‘stars compel’, or in the model presented here. Alan Leo’s philosophical basis for conducting astrological analyses is firmly grounded in his Theosophical leanings with respect to the concept of ‘soul’ and its desire to be free and independent of the birth horoscope, but his astrological techniques pay heed to a centuries-old praxis in astrology. His books generally exemplify this duality, with early chapters devoted to the esoteric factors of the human condition such as character, destiny, and the fate of the soul followed by exceptionally detailed accounts of how to conduct astrological delineations – the exoteric factors. In his own words:
The author at one time contemplated abandoning all methods of directing and 
all attempts to discover the nature of future prospects from planetary movements
after birth. He inclined to the belief, at that time, that the horoscope of birth alone 
was sufficient to reveal past, present and future events; basing his belief on the principle 
that Character is Destiny.[footnoteRef:47]  [47:  Alan Leo, The Progressed Horoscope, p. 13. (italics in original)] 


In the end, it was Leo’s own fate and destiny which were called upon. According to Bessie Leo, ‘at the moment when Alan convulsed violently just prior to his death, he was heard to exclaim “Oh my poor head, it is going round; the eclipse of my Moon has done this.”’[footnoteRef:48] She recalled that this occurred at 9:55 AM on August 30, 1917, the precise moment when the transiting Sun opposed his natal Moon, and Alan succumbed to a cerebral hemorrhage.[footnoteRef:49] Despite any inclinations of the stars to the contrary, Leo himself spent his final breath claiming that the Luminaries had conspired to compel him to leave his physical body, perhaps to find the answer to his commitment – not to a neo-Platonist dualism – to fate. [48:  Bessie Leo and others, The Life and Work of Alan Leo, p. 80.]  [49:  Bessie Leo and others, The Life and Work of Alan Leo, p. 80.] 

 
Summary

This essay considered the aphorism, ‘the stars incline; they do not compel’ as articulated by the well-known British Theosophist and astrologer, Alan Leo as it can be applied to views of fate represented theoretically and practically to either instructional or interpretive texts in the works of the ninth-century Persian Medieval astrologer Sahl Ibn Bishr and the British modern astrologer Alan Leo. Two classical models of fate and its modern analogue, determinism - Platonist dualism and Stoic monism - were considered with respect to the astrological orientations of these individuals. It proved difficult, principally due to lack of evidence from primary source materials, to make any conjecture about Sahl Ibn Bishr’s position with respect to his ascribing to any model of fate. 

A model was developed from an adaptation of Chris Brennan’s work on placing Hellenistic astrologers within particular philosophical traditions of astrology then applied to both Sahl and Leo.[footnoteRef:50]  This model contained two features: 1) a vertical axis with the planets considered either as ‘signs’ or as ‘causes’ of events occurring in the future, and; 2) a horizontal axis representing a continuum from a more ‘fated’ comprehensive determinism to a more libertarian circumstantial determinism. It was determined that Sahl’s judicial astrology and Alan Leo’s ‘strength of individual will’ were positioned within the ‘stars incline’ and their respective traditional natal and horary techniques, when used, fall within the ‘stars compel’.  [50:  Brennan, Chris. ‘Introduction to Hellenistic Astrology (Part 2).] 
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