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Introduction
This essay compares and contrasts Jai Pal Singh and Mumtaz Khan's paper 'Hindu cosmologies and the orientation and segregation of social groups in villages in Northwestern India', published in 1999 in Geografiska Annaler. Series B, Human Geography1, with Keith D. Lilley's article 'Cities of God? Medieval urban forms and their Christian symbolism', published in Transactions of the Institute of British Geographers in 20042.
The authors present an analysis of the traditions and customs in building and organizing cities, based on Hindu cosmology and Christian symbolism, respectively. The aim of both papers is to challenge previous studies and common views on the interpretation of urban morphologies.


Summary of the papers
Singh and Khan trace an analysis based on the interdependence and coexistence, in Indian society, of urban planning, the hierarchy of the caste system and the main attributes of the gods of the Hindu pantheon. Cosmology carries the more traditional meaning of 'order of things', being used to give order to the organization of urban nuclei and maintain the balance between castes. One of the clearest ways this is accomplished is by researching the specific attributes of each deity, who are placed as guardians of the various castes. There are eight main deities, each governing a natural element and a cardinal point. This implies that each caste also has a specific position within the village. For example, the southern neighbourhoods are assigned to deities of fire, decay, death: this area is intended for the untouchables, as well as cremation sites, blacksmiths. The northern part is for the wealthy classes. The structure of the village, with the roads running from north to south and from east to west, is regarded as an earthly representation of the opposition and difference between the respective deities. Despite this, differences can be noted depending on the geographical area that is taken into consideration, deriving from the examples of the villages mentioned in the text. First because there may be beliefs or traditions that differ slightly from one location to another, but also for geographical reasons. In areas where monsoon winds blow from south to north, the neighbourhoods, and consequently the castes are swapped, while retaining the same guardian deities.
Lilley focuses on the morphology of European cities in the Middle Ages in relation to Christian symbolism. The urban tradition of this period tends to reproduce the morphology of the sacred city, Jerusalem, in the planning of other Christian cities. Unlike Hindu villages where each neighbourhood has a guardian deity, Jerusalem is structured as a series of concentric circles, with the innermost one

1 Jai Pal Singh and Mumtaz Khan, ‘Hindu Cosmology and the Orientation and Segregation of Social Groups in Villages in Northwestern India’, Geografiska Annaler. Series B, Human Geography, 81:1, (1999), 19-39.
2 Lilley, Keith D, ‘Cities of God? Medieval Urban Forms and Their Christian Symbolism’, Transactions of the Institute of British Geographers, 29:3 (2004), 296-313.
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representing Jesus and the others representing the apostles. The cardinal points are represented in a symbolic way by the four evangelists. Further on in the article, there is a direct link to geometry, as a science rich in symbolisms dear to the Christian world, and therefore used prevalently to form the shape of cities. Moreover Lilley clearly refers to the role of God-architect and of the planners themselves of wanting to instil mystical-symbolic characteristics in the various parts of a city, even supporting the theories that some forms (circle, square) in the city are used without a real earthly purpose.


The approach to the reader
It is evident from the question in the title that Lilley wants to suggest a more intense reflection to the reader. Is it possible to find a symbolism common to medieval Christian cities whose source comes from or is related to cosmology? Have culture and traditions influenced the construction of cities and how much? Is it possible to find this symbology and study it, leaving out the merely cartographic and geographical aspects? These are the main questions that the author wants to discuss.
Singh and Khan instead presume that villages were built in a certain way because a certain cosmology and relative symbolism existed within the culture of a specific country. However, they do not forget that this culture can express in different ways depending on geography or local beliefs. In addition, the relationship between culture and cartography appears more interconnected, compared to Lilley's work, in which the author criticizes the studies of mere cartography, aiming to propose a vision based mainly on cultural aspects. Like Singh and Khan, Woodward3 also aims to present an explanation: both articles stimulate the reader's curiosity towards a certain cultural area, rather than instil a doubt or questions that may lead to an argument inside the work presented. However, this is the aim of the articles, to present evidence that already exists, and to bring support to prove the thesis.
The approach found in Šprajc4 is similar to Lilley's. The author immediately makes it clear, both in the title and in the first paragraphs, how his goal is to question a theory. The text also flows with a similar intensity, despite Lilley’s text being more organized and basing the arguments on multiple theories generally shared by many scholars. These similarities in the structure make once again clear the concept underlying texts of this type, that is to argue, and the difference compared to that of Singh and Khan’s, who present a treatise, rather than provide prompts for discussion. Taking into consideration Schafer's article5, which presents itself similar to Singh and Khan’s work, while at the same time dealing with more general and more modern topics, this concept is only reinforced. Schafer too, in fact, offers a study that has as its objective a discourse rather than a debate. Hence the substantial difference in the composition of the articles is based precisely on the level of interaction with the reader that the authors want to start in the text. Lilley, as well as Smith and Šprajc, constantly confronts the reader with the possibility of reasoning on a wide range of questions, while Singh and Khan, Woodward, Schafer lay the foundations for the reader to have a wide choice of studies to base later reasoning and to draw questions and answers.
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3 Ross Woodward, ‘Urban Symbolism’, Ekistics, 49.295 (1982), 285–91.
4 Ivan Šprajc, ‘More on Mesoamerican Cosmology and City Plans’, Latin American Antiquity, 16.2 (2005), 209–
16.
5 Tyler S. Schafer, ‘Symbols, Sentiments, and Stories: Urban Culture and Social Problems’, Sociology Compass,
11.7 (2017).

The target of the study


Both authors propose examples in favour of their thesis, but Singh and Khan also cite a case in which their theory, if not denied, is at least reversed. That is, they recognize a village model which, although based on the same basic principles, in its morphology swaps the positioning of the neighbourhoods with respect to the cardinal points6. In fact, Singh and Khan's article focuses, as the title itself suggests, on the villages of north-west India, citing the urban planning of southern villages only later. In doing this, the authors want to highlight the regional peculiarities of the country and draw comparisons and differences. The contrast is placed with the aim of presenting new aspects of the eight deities and ends up reinforcing the thesis. The deities are re-presented taking into account not only their basic and common attributes, but also and above all in relation to the myths and beliefs related to them, which may also have a regional character, or be born and have been passed on in a different historical period.
Lilley, on the other hand, focuses on a more defined time frame, the Middle Ages, leaving a wide geographical spectrum, which covers the entire European continent. Lilley does not start from a deep analysis of sacred scriptures and beliefs to describe the reasons that led to the adoption of a specific urban morphology. On the contrary, the starting point of comparison is Jerusalem, primarily for its role as the city sacred to Christianity, which has made it the model on which urban models have been developed. It is mainly from the symbolism of Jerusalem that the author moves on to analyse other cities. Lilley on the other hand admits that a period so specific can be an issue. Although he suggests that archaeological studies and excavations have determined how the medieval morphology of a city survives even with the passing of the centuries7, it is also evident from the studies cited that a pure cartographic reading is not his main objective.


The point of view
Singh and Khan's way of writing is in the third person, while Lilley's is presented in the first person when the author wants to specify his own work done in the past8 and the thesis he intends to prove, while using the third person for the most part of the paper. Analysing Smith's article, the first person is used very often to directly express opinions. This particular approach is contested by Šprajc, as it tends to undermine the validity of the arguments presented. Both Singh and Khan and Lilley make it obvious the goal of wanting evidence and reasoning on the sources or their own empirical work to be the foundation on which to base the thesis and argument. The positions of the authors appear clear and not impersonal, even if they do not directly use the first person in the speech.


The use of sources
Singh and Khan seem almost to present more of an explanation of how culture, city and cosmology are connected, without citing opposing theories or trying to refute them. The only part of the article that tries a discussion on other sources is ‘The Mohammad Habib-Buddha Prakash debate’9 which, however, does not really offer a theory opposite to that of the authors. In the abstract, the authors write that ‘challenging the widely held view that Indian villages lack order, the paper demonstrates
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6 Singh and Khan, Hindu Cosmology, p 34.
7 Lilley, Cities of God?, p 297.
8 Lilley, Cities of God?, pp 297-98.
9 Singh and Khan, Hindu Cosmology, p 25.

that there is a religiously ordained order in the landscape’10. The paper actually proves this thesis, but without really challenging these theories.


Lilley, on the other hand, is immediately very clear in his objective: to reason about how there is a possible alternative key in interpreting the study of urban morphology in the Middle Ages, and how this should be seriously considered. In the first chapters, Lilley mentions the theories that he does not share or, at least, that he thinks would be worth seeing in the light of new studies, including his own. He compares the sources based on the period they were written in and their content, and he identifies the dominant studies that have been followed up to that point to describe medieval Christian cities. He then cites his own more recent work11 to support his position of how it is necessary to consider new perspectives that may prove equally valid. He also shares more recent studies he approves, arguing that their approach is more adapt to the study of medieval cities. He also draws on a variety of medieval sources to explain how the planning and construction of cities took place, both from a symbolic-spiritual and a cartographic point of view. Lilley also presents many more examples from the sources of how many activities in the Middle Ages, if not the very life of citizens, were permeated almost every instant with that same symbolism. This description in Singh and Khan is treated less extensively and more implicitly, since the authors focus more on the empirical evidence of the evolution of the villages cited as examples.


Conclusion
Singh and Khan's article appears more orderly and organized in the overall presentation, guiding the reader first to understand the Hindu cosmology and symbolism underlying the thesis and then offering cause for reflection, achieving this through the examples. The article starts from theoretical evaluations and then supports them with empirical experiences. As already noted, there is no actual discussion of other studies and sources.
Lilley's article, on the other hand, makes discussion one of its characteristic features: very often in the text the author shows studies that he is immediately ready to question. This at times, all the more in comparison with the other paper, makes the writing cluttered; this still allows the reader to understand the incisiveness of the thesis presented, which is precisely based on challenging certain theories and offering equally valid alternatives. The empirical part is present, but it has less incisiveness than the other article, presented in Singh and Khan also through images and graphics12 that give a more immediate visual impact.
In both articles there are references to buildings within the cities (temple and cathedral) and to daily life that the symbolism affects, in addition to references to sacred and past scriptures. A less evident theory in Singh and Khan, but nevertheless shared is that of the city as a body made of parts with a certain structure and order (a microcosm). Although the style of the articles is different because the objective is different, both basic theories are similar: the city is seen as a microcosm that reflects the universal order, and the authors aim to demonstrate this.
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10 Singh and Khan, Hindu Cosmology, p 19.
11 Lilley, Cities of God?, p 298.
12 Singh and Khan, Hindu Cosmology, pp 29-34
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