Introduction
Duderija, in his article, 'The "Islamic State" (IS) as Proponent of Neo-Ahl Hadith Manhaj on Gender-Related Issues’, has made two arguments. Firstly, he argues that IS has mirrored the teachings of the neo-Ahl hadith scholars of Saudi Arabia in gender-related issues. Secondly, he argues that the traditionalist-Sunnis’ hermeneutical approach has limitations as it contains many similarities to that of the neo-Ahl Hadith and, therefore, shares similar understandings of gender-related issues. Therefore, he presents the contextual approach of hermeneutics as a solution to these issues. In this reaction paper, I will be evaluating the contextual-based response. 

Dudarija (2015, p. 234) believes the Ahl-Hadith hermeneutical approach is, at most, a semi-contextualist approach. Historical elements of the divine text (such as cause of revelation, abrogation, etc.) are not entirely dismissed, but they do not use it to create a comprehensive “interpretational model” (ibid, pp. 234-235). Disengagement with these historic elements meant they were unable to distinguish between contextually contingent and non-contingent injunctions (ibid, p.235). Hence, considering the entire corpus to be universal without exception (ibid). Therefore, IS and the neo-Ahl hadith were able to justify their views by citing Quranic verses and Prophetic precedence (ibid). They make no attempt to understand the context of the texts, therefore, considering all commands to be religiously normative (ibid). 
Analysis
The contextualist approach considers the “socio-legal” commands of the Quran and Hadith along with their customary (urfi) nature (ibid).  This would require a systematic examination of the “religious, cultural, social, political and economic situation” of the first community (ibid). Thereafter, highlighting the nature of the message and worldview of the Quran. 
The Quran was sent to a community where female sexual slavery was deemed acceptable by the prophet and early Muslims (ibid, pp. 235-236). However, this does not necessitate that it is a prescriptive instruction from the Quran-Sunnah as is understood by the Ahl-Hadith (ibid, p. 236). 
Duderija’s contextual approach is very much based on Fazlur Rahman’s (d.1988) double movement theory. The Quran, as a response to specific historical situations, contained much of “moral, religious, and social pronouncements” (Rahman, 1982, p.5). This theory is, as summarised by Rahman (ibid), is a hermeneutic ‘movement’ “from the present situation to the Qur’anic times, then back to the present.” 

For Rahman’s theory to be successfully applied, he believes that by modifying the meaning of the texts through the method of ijtihad, one will be able to understand the texts with sufficient historical objectivity, without the influence of any external factors (ibid, p. 8). The concept of objectivity in Rahman’s theory is fundamental. The “objectivity school” (ibid) requires that one needs to attain “the meaning intended by the mind that authored the object of study” (ibid) to be able to exercise objectivity. Betti (d.1968), a contemporary of this thought, posits a theory to ascertain this objectivity. He believes that the object of study is to be projected back, holistically, not in parts, to the original mind in which they had originated (ibid). Thereafter, the object is to be revived in the mind of the subject (ibid). Therefore, according to Betti (Akbar, 2021, p. 591), there is an intimate relationship between any given text and its author. The text will contain an original meaning (ibid), which the reader will be required to seek out by projecting it back to the mind of the author.  In this manner, he believes, the objective truth of the object/text can be obtained. While making a slight modification to this process, Rahman is an adherent to this school along with many other (not all) progressive Muslims.

According to Gadamer (d.2022) (Akbar, 2021, p. 590), understanding or interpreting takes place in a state of pre-understanding. In other words, the understanding will take place in the worldview of one’s involvement with the sociocultural norms (ibid). Therefore, the notion of ‘pre-understanding’ is a vital hermeneutical tool to shape a meaningful understanding of any object/subject. Gadamer (ibid) further explains, that the recipient of any text is influenced by their environment, which he refers to as “the effective history” (Rahman, 1982, p.9), leading to multiple understandings, therefore no understanding/interpretation is free from prejudice (Akbar, 2021, p. 590).  Put differently, a person cannot be separated from their pre-conceived understandings, which are shaped through their “ever-changing situations and contexts” (ibid), therefore one cannot be ‘objective,’ as Rahman and Betti perceive it to be when understanding/interpreting the texts. This is perhaps, the fundamental point of Gadamer’s theory. More scholars are now being influenced by this approach, such as Nasr Hamid Abu Zayd and Hassan Hanafi (ibid, p. 587).
.

Betti considers Gadamer’s approach to be “hopelessly subjective” (Rahman, 1982, p. 9). Conversely, Rahman (ibid) has possibly highlighted his biggest potential weakness by admitting that if Gadamer’s concept is correct, the double movement theory is meaningless (ibid). It would then not be accurate to characterise Gadamer’s approach to be ‘hopelessly’ subjective. 

Therefore, the contextual approach adopted by progressive Muslims, and particularly Duderija, to which he remains committed in other writings (Duderija, 2023, p.13), holds the same potential weakness as Rahman’s theory does. 

Abdolkarim Soroush, an Iranian philosopher, is an example of someone who has developed a Gadamerian approach. Soroush (Ahmed, 2013, p. 87) believes that religion will be influenced by the changing of its environment and the intellectual culture of the people. In his view, revelation and its content are perfect, while the human attempt to understand it is not, making it fallible and open to reconsideration (ibid). This is due to the tools of knowledge ever changing as is with history, therefore, demonstrating, in his view, the need to re-interpretate religion in every period of history to preserve its relevance (ibid).

Gabon has criticised the contextual approach. This criticism, however, was not based on the Gadamerian approach mentioned above. Rather, Gabon (2022, p. 7) believes that progressive Muslims have not considered the “radical interpretational openness of the Quran and Sunna.” Therefore, extremist groups will continue to latch on to any aspects of the Islamic texts to justify their cause, implying that this is not an adequate solution. Duderija (2022, p. 10) has responded to Gabon by arguing that it is this openness that has allowed the progressive Muslims to make a contribution in assisting the people understand what is Islamic and what is not.  

Conclusion
I don’t believe that either of the two arguments of Duderija in this article is undermined by the Gadamerian philosophical hermeneutical approach. While his arguments stand, the alternative suggested for the decontextualist/semi-contexualist approach is something that has been challenged by others, in the form of the Gadamerian approach. Therefore, this solution is not without its potential weakness.     
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