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61. THE PASSION NARRATIVE;:
—DIVISION ONE (UNIT ONE)
r
| (xviii 1-12)

The Arrest of Jesus

xvil 1 After this discourse Jesus went out with his disciples across

the Kidron valley to where there was a garden, which they entered

| oeether. 2 This place was also familiar to Judas, his betrayer, for Jesus

| pad often gone there with his disciples. 3 So Judas took a detachment of

woldiers, together with police supplied by the chief priests and the

Pharisees, and went there equipped with lanterns and torches and
Weapons.

4Knowing fully what was to happen to him, Jesus came out to them

and asked, “Whom are you looking for?” 5 “Jesus the Nazorean,” they

replied. He told them, “I am he.” (Now Judas, his betrayer, was also

there with them.) 6 When Jesus said to them, “T am he,” they stepped

back and fell to the ground. 7 So he asked them again, “Whom are you

| looking for?” “Jesus the Nazorean,” they repeated. 8 “I told you that I

am he,” Jesus answered. “And if I am the one you want, let these men

£0.” (9 This was to fulfill what he had said, “I have not lost even one
of those whom you have given me.”)

10 Then Simon Peter, who had a sword, pulled it out and struck at
the servant of the high priest, cutting off his right earlobe. (The ser-
ant's name was Malchus.) 11 But Jesus told Peter, “Put back that
sword. Am I not to drink the cup the Father has given me?”

2 At that the soldiers with their tribune and the Jewish police ar-
"6ted Jesus and bound him.

35 s
Went; 4: asked; 5: told, In the historical present tense.
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206 THE GOSPEL ACCORDING TO JOHN

§ 61
of in xvii 1-5. The connection is possible, but elsewhere in John the binieid
purely sequential (xiii 21, xx 20). Phrase iy

went out with his disciples. Virtually the same words ap
Synoptic accounts of the end of the supper. Mark xiv 26 (Matt xxvi 30)" fias:
“They went out”; Luke xxii 39: “And going out, he went .., apq ZS
disciples followed him.” All the Gospel accounts imply that Jesus intendelg
to spend the night in the environs of the city rather than in the city jtsels
This would agree with what we know of the crowded conditions of the cit);
at Passover time (see NOTE on xi 55). Jewish custom demanded that Passover
night (Synoptic chronology) be spent in Jerusalem—this was the contemporary
exegesis of Deut xvi 7. But to solve the problem of accommodations, the city
district had been enlarged for Passover purposes to include the environs as far
as Bethphage on the Mount of Olives. Bethany, Jesus’ usual place of residence

in the Jerusalem area (NOTE on xi 1), lay outside the legal limit. See Jeremias,
EW]J, p. 55.

As for the designation of those with Jesus as “his disciples,” Jeremias,
EW]J, p. 95, points out that in the primitive, pre-Marcan passion account the

word “disciples” is not used in the scene of the arrest, but only the vaguer
designation “those who stood by.”

across the Kidron valley. Literally “the winter-flowing Kidron” (or Kedron
if one follows the Greek spelling). The Kidron, not mentioned by the Synoptics,
is a wadi that has flowing water only in the rainy or winter season. John's
use of the correct terminology for the Kidron is not necessarily a proof that the
Gospel is drawing on an authentic Palestinian tradition (vol. 29, p. xLm), for
“winter-flowing” is the usual designation of the Kidron in LXX (I Sam xv
23; 1 Kings xv 13). Loisy, Lagrange, and others think that John is subtly
alluding here to the story of David’s flight before Absalom in II Sam XV
(14: “Arise and let us flee” [John xiv 31]; 23: “And the king crossed the
Kidron valley”). Guilding, p. 165, relates the Johannine narrative to 1 Kings
ii, read as a haphtarah two months before Passover in the first year of the
triennial cycle of synagogue readings (vol. 29, pp. 278-80). In particular she
points to the warning of Solomon to Shimei: “On the day you go out across
the Kidron valley, know for certain you shall die” (I Kings ii 37; also see NOTE
on Malchus in vs. 10 below). The fact that the waste blood of the temple
sacrifices was disposed into the Kidron is mentioned by StB, II, 567. However,

the reference to the Kidron is not obviously symbolic.
to where there was a garden. Some detect here a note of finality:
because there was a garden there. The word képos refers to a plot of land
where vegetables or flowers are planted, and sometimes trees as well. O_Illy
John gives the site this name. D. M. Stanley and B. P. Robinson (art. cit.)s
following an ancient tradition (Cyril of Alexandria, Aquinas), think that
in setting the struggle between Judas (the tool of Satan) and Jesus in 2 garden,
John is alluding to the theme of the Garden of Paradise in Gen ii-iil. Some
of the proposed Paradise motifs (Tree of Life) emerge from combiﬂiﬂg.th'S
garden with the garden mentioned in xix 41-42, where Jesus Wwas crucified,
buried and rose; but nothing in John suggests that the same garden is involved
in both episodes. Moreover, John does not use the word paradeisos foulld.“J
the Genesis story, even though that word is known elsewhere in the Jobanmin®

writings (Rev ii 7). Thus the symbolic exegesis is hard to justify. Mark ;::
32 and Matt xxvi 36 mention “a piece of land [chérion] with the na
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i : of Mark
o s . ok o ety S 5.7
OYR " means “oil valley” or “oil press” and was p ) or in

ot g ;
for a site on the Mount of Olives, 0 Inappropriate

(Note that whil
olives appears in the A source of Mark and in all three e the Mount of

i : Synopti .
qeral identification of the locale is absent from John,) énep n:z} CZZ; btih;xs
Ehe Gospel information anq thm}< of the site as an olive grove on the low e
dopes of the Mount of Olives, just across the Kidron va "

i = lley from J .
and this is where Christian tradition has localized th oo Seglem,

: I e site since the 4th
century. In Zech xiv 4 (one of the two explicit references to the Mount of

Olives in the OT) the Lord : stands on this Mount for the final battle
against the nations and after' this battle come the blessings of the day of the
Lod. By placing the agonized struggle of Jesus on the Mount of Olives,
the Synoptic Gospels may be exploiting the theological symbolism of Zechariah
(cf. also Mark xiii 3—4), a symbolism that John does not draw upon. Finally
we may note that the customary title “Jesus’ agony in the garden” is a mélange:
the “agony” is described in the Synoptics (Luke xxii 44, alone, has the word
agonia); only John mentions the “garden.”

entered. The verb eiserchesthai (=erchesthai . . . eis of Mark xiv 32; Matt
xwi 36) evokes the image of an enclosed area; so also “came out” in vs. 4.

together, Literally “he and his disciples.”

2. his betrayer. Literally here and in 5: “the one who was handing him
over”; see NOTES on vi 64, 71. In the Book of Glory John has already identified
Judas as the betrayer three times (xiii 2, 11, 21), and the instances here
and in 5 are usually thought to reflect the hand of the editor. Caution is

1] 1 i
Ggghsemane.’ This name, which comes from the B sour

y . necessary, however, in judging the present verse—in the primitive pre-(}ospel
v | passion account there may well have been a need to identify Judas in the
B | sceme of the arrest of Jesus, for this would have been the first time he appeared.
gs In the story of the arrest in Mark xiv 42, 44 and Matt xxvi 46, 48, Judas
Aa \ is called “the betrayer”; cf. Luke xxii 48: “Would you betray the Son of Man
he with a kiss?”

88 { often gone there with his disciples. Or “stayed there with”; the verb
)TE | Synagesthai normally means “meet together” (cf. Acts xi 26). Iﬂ th? present
iple instance, however, and perhaps previously, Jesus® disciples went with 'h1m to .the
ver, garden, rather than meeting him there (Reynen, art. cit.). John's {nformau'on

that Yesus frequented the garden may be compared to Luke’s  information
lity: (d 37) that Jesus used to spend the night on the Mount of Olives; but John
land dlone draws the logical inference that Jesus’ habit enabled Judas to know where
Only 10 find him, :
cit.), ‘ 3. Judas took. Here the participle “taking” implies little more than accompani-
that . TN as g gude (BAG, p. 4651, cf. BDF, §418%); no particular suthorty

e, , " necessarily attributed to Judas. Thus, we do not find convincing Winter’s
Some °0me.n tion (Trigl, PD. 44-45) th;n her; John erroneously jmplies that Jl}das

g’this el charge of Roman soldiers and thus contradicts Vs. 12 which melzggﬂi

ﬁ::é 0Ver?a;:,d“ﬁnm"y officer. We are hesitant in supposing that the final editd

p such a dj ithi verses. g o

s fingug de“mhmemdl:fcri?;:gswultjiltzr;{;w“the cohort” That soldiers 218 (zl:ls

\aﬁmr{i ing]m;hed from police) were involved in the arrest of Jesus e men:?n eic;he};'

':\r m::le the Ocn' In the NT “cohort” always refers to Roman soldiers, descnnlt!il:n the

: OBart of 600 men of the maniple .of 200. Perhaps the-Im<

—
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ent came by way of confusion w;
of a cohort instead ofs ?hznéigsil;ix‘ig;a?c?ounts. (Mark xv 16 mentions the ‘:;Lh
the cohort meml‘?ned ulln le cohort” for the mockery of Jesus, and some scribeg
e toged.ler o i into this verse in John.) The reference to a tribune
have copied that readmg. i e Tl b bk o R
in vs. 12 confirms the impression ! _ 36 Ancerce

i jal, pp. 64-70; Benoit, Passion, p. 46). ppeal to LXX
(e L (e Trfa. A terms were used anachronistically for non-Roman
e e i sent situation. A writer living under
troops does not throw light on the present s it s
Roman domination would scarcely use a technical .Roman htary ;mdj or a
Jewish force when he intends to mention al.ongs1de the co ;rt. and Ifstmct
from it “the police supplied by the chief priests and the P a;?see; the
mention of Roman troops is historical, then we must a}ssume 'at ey were
placed at the disposal of the priests or the Sar.).hednn by Pilate, perhaps
because he feared the danger of another insurrection (cf. Mark xv 7; L.uke
xxiii 19). This may also explain the difficulty of the large number of s?ldlfzrs,
if we are to take “cohort” literally. From a few years after .Jesus tlfne
(Acts x 1) until mid-2nd century the Roman prefect or procu.rator in .Pa'lestme
had at his disposal troops of a cohort (Cohors Secunde.z Italica) cons1st.1ng of
troops mustered in Italy and complemented by recrmts fE‘om Samaria and
Caesarea (Josephus Ant. XIX.x.2;%365). While tthynoptlc account of the
arrest of Jesus does not mention Romans, some see a reference to them
in Mark xiv 41 (Matt xxvi 45): “The Son of Man is betrayed into the hands of
sinners [i.e., Gentiles?].”

police supplied by the chief priests and the Pharisees. For tl{ese ‘temple
police (hyperetai) see NOTE on vii 32. Literally they are the pohce. ‘.Of .the
chief priests”; and in 12 they are called “the Jewish police” in distinction
from the (Roman) cohort with its tribune. The Synoptic descriptions .of the
group involved in the arrest of Jesus are more general, with Luke being the
closest to John. Mark xiv 43 (Matt xxvi 47) speaks of “a (great) crowd oy
from the chief priests, the scribes, and the elders (of the people)”; Luke Xxii 52
places the chief priests and the elders themselves in the scene along with “the
officers of the Temple” (from Acts v 22-24, 26 we may conclude that Luke’s
stratégoi are the officers over the hypéretai of the Temple).

Turning to John’s expression “the chief priests and the Pharisees,” we note
that it has occurred four times before (vii 32, 45, xi 47, 57). In itself, the
combination offers no great difficulty (it occurs in Josephus Life 5;%21),
but some would see here an amalgamation of the priests of Jesus’ time and
the Pharisees of the evangelist’s time. Let us consider each term. The plu.ral
usage “high priests” occurs some ten times in John (five times in the Passion
Narrative) and is very frequent in the Synoptics and Acts. It does not
necessarily indicate that the NT writers did not know that there was only one
official high priest at a time, for the plural is an accepted idiom found in
:Iosephus and the Mishnah. Under the rubric of chief or high priests were
included the incumbent high priest (John and Matthew mention Caiaphas in £
Passion Narratives), former high priests who had been deposed but were still
ltll:em%n gg:.g.,. Annas), and members of the privileged families from who:};
R wverg;le]:;sldwere chqsen. See Schiirer, II, 1, 203-6. Perhaps the rlulbzr;
A e G ers of priestly offices (so Jeremias, as cited in B{&G, p. 112 5

give the chief priests the most prominent role in the actio
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st Jesus. Mark and Matthew frequently men
aga“_’_St 835 xxiv 20) mentions the rulers as well a
(xxil 12}.1 i)assion Narratives proper John alone

Inn‘l ein the present instance (Matt xxvii 62
then only rd at the tomb—certainly a late addition
of the gu;ably means to include them elsewhere in
John pro of “the Jews,” as do the Synoptists wh
thenh 1;";1: (Mark xv 1) and to the scribes (all
Sa

ink John guilty of error here in speaking of the temple police supplied
think Pharisees who actually had no authority over such police. Howeve.r,
by the mean no more than that the police were sent by the SaPhednn
,IOhn [-nﬁy priests, Pharisee scribes, and elders had a voice (Mark xiv 43).
o Wh-lcau it is impossible to determine just how involve_d in the action
Hi S?m:c]esylis were the Pharisees or the whole Sanhedrin (seemingly twenty-three
agmtnhse seventy councilors were enough to form a guorum); but one ;“ay
2 ibly surmise both that the Pharisees were too important to ha:ve e;n
plaus;dyby the priests and that they had no love for Jesus after his public
ignor
ents about them. : : i have
Statez:mterns and torches. Mentioned only by John, thlls tlclle;:l thn;:yit ;as
been included in the narrative to emphas1ze1 theta ttltzeomfsl:ii ilitye At o
. This does not rule out the pos: .
gt (00, OOMMENT), Id not have been needed for this
; bjection that lanterns wou mo e
. fatchmaii.mzhzf (:hi nearly full paschal moon is Weak:.comu}on sensea:lndtlﬁ?gtgi
o olive grove would have had dark corners in whlclz)oa ;neven 255
ﬂ?at o hen, “Historie,” p. 599, thinks it unrealistic that 600 o ey
o Iiﬁgch:l/; come carryl’ ing lanterns and torches, but one need not interp
men wi .
S Sy ﬁ:i'kallejrr;gd ::lse.Matt xxvi 47 mention swords a?g cllgllé):
P \;’v;;l;:n{:ﬂe Trial of Jesus” (mjmeogr%.lphed lecmeiulie;)r:;;y the ’Roman
. 10), contends that the Jewish police cabicd. batbrh 6 an/Matthean account
.f(.)ldier; carried swords; implicitly, then, for him the Marc
would acknowledge the presence of the two 81'°uPs'rt for “seeing,” a reading
4. Knowing. There is weaker textulzlld supp oa strong Johannine theme
o 3 2 » knowledge 1s g is at
t(ha'ltGIS "l'esls) tlljioltzgiial);ivjis;s(Mf;rtexxvi 46) Jesus knows that his betrayer is
vi 6, xiii 1).
the scene. P ing to meet
handcabe i :U%Z];mi);ailg: does Jesus take the 1mt1ta2ve p::ls going
me out. a ‘
Judas; for John, Jesus remains in full hcortl;rri oge:i]{g;:t?ons pof Jesus: (a) “31’80
5. Nazorean. We may distinguisk 3 k i 9; John i 45; Acts x 38.
Nazareth, “from Nazareth”: Matt XXl 11,’ M]\Zrark' twice in Luke; a W.estel_‘n
(b) Nazarénos, “Nazarene™: four times in Nazoraios, “Nazorean™: twice in
textual variant in this verse of John. (c)t.stZ in John’s Passion Narriiltlr‘;;
Matthew; eight times in Luke-A<.:ts; three h;s been the subject of. schor eated
Shere, xvi el Pl i written, Nazdraios was interp ik
discussion. By the time Matthew's Gospel was th (I’Vfatt i 23). In the s ihe
8 a reference to Jesus’ coming from Nazare k xiv 67 mentions Jesus o
Of Peter's denial after the arrest of Jesus, Mar Nazorean. It is true (b
dzarene while Matt xxvi 71 speaks of Jesus the derivation of Nazoraios
Black 144, and others have questioned the port this derivation as
a a gentilif .from’Nazareth, but most scholars still sup
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tion the elders, while Luke
s the elders (xxii 52; cf. 66).
mentions the Pharisees, and
involves them in the setting
to the narrative), However,
the Passion Narrative under
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three Gospels). Some scholarg
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THE GOSPEL ACCORDING TO JOHN § 61

remains the best working hypothesis. (See G. F. Moore 5
he Beginnings of Christianity, ed. by K. Lake and F J. Foakes-Jacks
[];.:ndonf Macmillan, 1920], I, 1, 426-32; W. F. Albright, JBL 65 [1946(}?
397-401.) It is perfectly logical that a party sent to arrest a man woylq
wish to identify him fully by name and locale. There is no reason here ¢,
think that a reference to Nazareth as Jesus’ hometown would contain a note
(cf. vii 41, 52). Some of the other hypotheses for

of contempt as in i 45-46 ; /
explaining Nazoraios include: (a) The name designates a pre-Christian Jewish

sect (“Observants” from the root nsr), perhaps the followers of John the
Baptist. The Mandeans, who claim descent from the Baptist’s movement, oc-
casionally call themselves nasorayya. Church Fathers, like Theodoret and Epipha-
hristian sect called Nazoraioi, but Epiphanius

knew of a heretical Jewish-C.
GCS 25:215, 321) distinguishes between them and the

pre-Christian Nasaraioi. (b) The name is to be related to the ancient Nazirites

(Heb. nazir) who were consecrated to Yahweh by a vow; see Judg xiii 5,
Judentum, Urchristentum, Kirche

810

plausible and it

nius,
(Haer. xviii, XXiX;

and the argument of E. Schweizer in i
(J. Jeremias Festschrift; Berlin: Tépelmann, 1960), pp. 90-93. (c) The name ¢
designates Jesus as the “messianic branch” (Heb. néser) of Isa xi 1. (d) The f
name is related to the passive of the verb nasar, “to preserve,” thus nasir, “the -
preserved,” with connotations of the messianic remnant—Jesus is the one who be
has been set aside and kept for the messianic task; his followers are the rem- ]
nant. B, Girtner, Die ritselhaften Termini Nazorder und Iskariot (Horae
Soederblomianae 4; Uppsala: Gleerup, 1957), p. 14, thinks that the passages thi
Isa xlii 6 and xlix 6, which contain this verb, are the prophecies referred =
to in Matt ii 23 as the basis for calling Jesus a Nazorean. Girtner also brings 1
into his explanation the cognate Isaian noun néser mentioned above. For a soi
survey of views, see H. H. Schaeder, TWNTE, IV, 874-79. p1'—’
“I am he” Literally “I am” (ego eimi). Codex Vaticanus, which reads fe;
“I am Jesus,” preserves a scribal attempt to clarify. An egd eimi OCCUIS in the “W g
Marcan Passion Narrative (xiv 62) as Jesus’ answer to the high priest’s question the
about his being the Messiah. Moreover, in Mark xiv 44, in the arrest O fulfill
Jesus, Judas says, “Whomever I shall kiss, it is he [autos estin].” Sucfh
(Now Judas . . .). This seems to be a very awkward editorial insertion: Script
not only has Judas’ presence already been mentioned, but he has no further Teecogn
role th?t would warrant his being mentioned again. éthmn, p. 493 thinks Ll
that this was the first reference to Judas in the garden scene of the passion by Go
:::C oil;ltl:ogsed by the evangelist, while the reference to Judas in vs. 3 represents 11\; o
itk thaltlciﬁlry addition composed by the evangelist. Winter, Zriah P- *% b
e Jud:l'eferences to Judas in this scene are secondary. Is the secor h &
ore s an echo of the Synoptic tradition where Judas has a Mo STRver,
@ portant role? For the possibility of minor additions from the Synoptic tradition Simbion
ee \éol. h29, P. XXXVILL have give
6. they stepped back. The Synopti hesitancy is closer
;‘; ::::3;13 Jesus. However, e]sinhoel;g cinacfgzststhi?e n:rte r:f:‘;':tsa?; difficulty your nanm
= 29_30)f% ;r flarmnm;g Jesus (vii 30, 44, viii 20, 59, x 39, xii 36; als° Luk: ', thZ.) Bult
to selve the difficulty g‘tofl, ET 32 (1920-21), 232, has made an a;teh"?;% A rat I sho
[him],” an interpretatioﬁ H:;Crpreung. fie worgs | Fthey. WL herase- | Ip;e:ent =
and fell to the ground a;{ requires the omission of the next P b 2 ay cas
. Mein, art. cit, is perfectly correct 1o rejec | Omment, &
than that “ cite the OT.

Bernard’s i i
. interpretation (II, 586-87) that the words imply no more
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the men who came to make the arres

e ancy and so were Blcored™ Bf L;eiz:reowoverwqac by Jesus' moral
i oy, -that thia. i 7an, echo “of 12X 3 III the31sm1s not convincing
they may 80 and f?.ll back and be crushed and be ins;1 Lt Ui g i
Mein combines this with the mention of the chosen o e deskred:
jater in Isaiah, so that in John’s imagery Jesus the co AR AR v
of stumbling, as in I Pet ii 6-8. But there is nothingr;:;“iznehbecomes s
to suggest that this cornerstone symbolism played a role in Jt 12 Foprth e
Lagrange, P- 457, w130 takes the Johannine account literally. s: altlll:me g
not exaggerate the miracle, for relatively few soldiers would l,zavey; ?it Al
and fallen down! S. Bartina, art. cit, who also takes the se::r thl? ok
thinks that the Jew.s .out of habit prostrated themselves on the grx:)eundte::}?y’
Jesus spoke the divine name “I AM.” The latter theme is involved (s::
Colv'IMEI‘.IT), but we have here a Johannine theological construction rather than
a historical reminiscence. Haenchen, “Historie,” p. 59, makes the suggestion
that the Psalms, which played such an important role in the reflection of
the early Church on the passion, also entered Johannine thought in this scene
for example: Pss xxvii 2: “When evildoers come at me to devour my ﬁesh’
my foes and my enemies themselves stumble and fall”; xxxv 4: “Let those’
be turned back and confounded who plot evil against me.” See CoMMENT for

even more pertinent Psalms. o

. 9 This was to fulfill what he had said. As o
this is simply a hina purpose clause, and we have
verb.“This was” (MTGS, p. 304). Other interpreters offer the less plausible
solution of an imperatival hina: “What he had said must be fulfilled” (MTGS,
p. 95—“doubtful”). Elsewhere (Matthew, John, and Acts especially) the verb
pléroun is msed to describe the NT fulfillment of OT passages: to fulfill

:what was said by the Lord”; “what was said through the prophet”; or simply
the Scripture.” Only here and in xviii 32 do we have the verb used for
oTE on xvii 12).

fulfilling the words of Jesus (yet see Freed’s theory in the N
Such usage implicitly puts Jesus’ words on 2 Jevel with the words of the Jewish
Scriptures and is the beginning of an attitude that would lead toward the
recognition of canonical Christian Writings alongside the Jewish ones. The
basis in John for this usage is that Jesus’ words have been given to him
by God (xvii 8) and that Jesus’ revelation surpasses the Torah given thrf)ugh
Moses (i 17). We note that in the Gethsemane scene of Matt xxvi 54
there is a reference to the fulfilling of : differeni,: e

- have viot latt o areof Hhoxe whom you have given me.’. In fact,
however, Jesus has not said this verbatim previously  in I

Citation of the i {2122 2 t them safe with your name which you
import of xvil 12:. " kep of them was lost’? (The resemblance

have g

: given to me. I kept watch and not one .

is closer if we take the alternative reading of that verse: “I kept 's'aflel Wl::l

31/0ur name those whom you have given to me’—see NOTES.OB )}IJVU tin 2

th2.) Bultmann, p. 495, thinks of Vi 39: “It is the will of me Lt :;nt he

Driz I should lose nothing of what He has given me”tang E:mlizgge tn =
€ . 00 .
Bt verse was added by a redsctor Who misunder the parenthetical

3 ;
any case the final editor seems to be the 0n° who supplied ther NT authors

COmment 1 thc (o)
, and o8 ’ ds as freely as *
he may be citing Jesus Yo/ o was lost, Was not really given

Clte the OT, Notice the implication that Judas, Wh

ften in John (NOTE on xv 25),
had to supply the governing
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THE GOSPEL ACCORDING TO JOHN

by the Father to Jesus. Judas is explicitly listed as an exception to the A

rule in xvii 12 but not in Vi 39.
10. Simon Peter . .. Malchus. All four evangelists mention the .

of the servant's ear, but only John gives the names of those involyeq, Vo

g . (3
e assailant Mark xiv 47 has “one of those Who stood by”; Matt yyy,
. . a2 “
51 has “one of those with Jesus”; Luke xxii 50 has “one of them.” Al oy,
evangelists describe the victim as a servant of the high priest (thus not =
of the temple police, for the servants and the police are distinct in v, 18)
Some scholars think that the presence of the names in John reflects the
evangelist's imaginative attempt to lend plausibility to his narrative. However
. H 1 1 :
since the tendency of legend-makers is to identify anonymous figures with
better known ones, this explanation will work for Peter's name but not for
that of Malchus. The latter name is not uncommon in the era; it is fou
nd
five times in Josephus and is known from Palmyrene and Nabatean inscriptions
(whence the suggestion that Malchus was an Arab). Some have tried to
discover a symbolism behind John’s use of the name. Guilding, p. 165, sees a
reference to Zech xi 6, read as a haphtarah some months before Passover in the
first year of a triennial cycle (vol. 29, pp. 278-80): “I will deliver . .. each
into the hand of his king [malkd).” Krieger, art. cit., suggests that Judas
was the servant of the high priest struck by Jesus’ disciple. Such imaginative
explanations are not less demanding on one’s credulity than the possibility
that John's tradition preserved accurate information. (Also see NoTE on 26
below.) As for Peter, the action fits his impetuous character (John xiii 37).
Lagl:ange and Taylor, in discussing the Marcan description of the disciple who
assailed the servant, find a hint that this disciple was known to Mark. This
would not be unfavorable to John’s identification, for tradition associates Mark
with Peter. '
sword. Th? group possessed two swords according to Luke xxii 38. The
,\ unforeseen action of Peter suggests a weapon about the size of a dagger that
\ could be concealed.
\ pulled it out. Jobn uses elkein; Mark xiv 47 and Matt xxvi 51 also
menuon.the drawing ([apolspan) of the sword.
cz.mmg off. John uses apokoptein; the Synoptics use aphairein.
right equ‘)be.. Mark and the best textual witnesses of John use ofario™
a fi.?“b‘e dml_m,’“ve, hence our “earlobe.” Matthew, Luke xxii 51, and John
xviii 26 use Stion (read in the present verse of John by pes, Alexandrints
\ and the Byzantine tradition), also a diminutive. Luke xxii 50 uses OKS “ear,’
\ e Aticization according 1o BDF, §1115. Benoit, Passion, p- 37" understands
\ > %“:}m““"e as designating the external part of the ear.
- i u;j John and Luke designate the right ear, and this detail seems to be
s B:’:O,t independently, for the two Gospels use different words for dear:
=% it, Passion, p. 43, thinks that Peter deliberately chose the right orea%
0; d:;;“e valuable according to the indemnity laws of the time, &5 a mark
nm,ma;““-t §k°m° ingenious interpreters, observing that a right-handed maz
P Jﬁ:“ e at the left ear of an opponent who is facing him, have drawtl
Peter was “psota the_ vital information that Peter was left-handed——lm]css
1 Pa“"'zwa’dl‘! right-hander who struck at a man whose back was .
- Put back that sword. Literally “Put into the scabbard.” Among_the

S .
Ynozt’x"csanzt;\hew alone mentions this command, but the wording is diﬁere_l!t-
-+ . 7 Abbott, JG, §2232, thinks that literally this is 2 pegative




wee o 2
e 813

exclamation: “] am, of course, not to drink it [according to .

: t the phrase as a rhetorical i : your desire].”

cup. Or “chalice.” The symbolism is of a cup of i .
by thep Synoptics in the Gethsemane scene (Marl;: xivsu:fgn;.gci ;lasg f?;{lé:ged
this cup from me”). / =

12. the soldiers. Literally “the cohort” as in 3.

tribune. The Gr. chiliarchos is literally a captain or officer over 1,000
men, but the term was used to translate the Roman tribunus militum, a c’om.
mander of a cohort of 600. Winter, Trial, p. 29, suggests that John’s; account
has upgraded the officer and that he was more likely a decurio or corporal
over ten men.

arrested Jesus and bound him. According to Mark xiv 46 and Matt
xxvi 50, they had seized (kratein) Jesus before the incident of the servant’s
ecar; John and Luke xxii 54 describe the arrest (syllambein) as taking place
after the incident. The latter is the more logical order. Mark xiv 48 and Matt
xxvi 55 use the verb syllambein when Jesus asks, “Have you come out to
arrest me as if I were a bandit?” Only John mentions that Jesus was bound at

this time.
COMMENT

The Structure of Division One of the Passion Narrative

The passion begins with the account of the arrest of Jesus in the
garden across the Kidron. A transition to the Passion Narrative from the
Last Discourse is made in xviii 1. We have seen that there is an ending of
a more original form of the Last Discourse in xiv 31 where Jesus says,
“Let us leave here and be on our way,” and that the present arrangement
where this ending is followed by three chapters of discourse is a pr9duct
of editing (pp. 586-87 above). Thus many would suggest @at once xiv 31
iInmediately preceded xviii 1. This is possible but the history of these
chapters is probably more complicated than we can reconstruct today.
And we must remember that the Passion Narrative may well ha.ve been
an entity before it was joined to any form of Last Su';zper Dlsi)ur::.

The first division of the Passion Narrative covers Xvill 1.—27. sher:
have mentioned (p. 803 above), Janssens de Varebeke would .{fn};ose 2
A pattern of seven subdivisions. For instance, he make§ xviii 1 da o
division by itself, separated from 2-3. More plausibly in our Jigf‘; o
e 0o belong together as a setting for the two episodes c;n ah
10-11. Again Janssens de Varebeke treats 12-16a as a subdivis i;l o
We would consider 12-13 a transitional passage be!ween the s;f:terii- P
8arden and the scene in the palace of the high priest. To sp!

i the
i hannine Writer surrounds !
.02 also seems to upset the structure. The Jo e e Porer” depica

Merrogation of Jesus with two halves of 2 :
7 nt 18
®Us (15-18 and 25-27). Part of Janssens C¢ Varebeke’s argume
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: to be accidental assonances bety,
1 what we judge S  between yq,
based h(;Sfés in 18 and 25 and parestékos in 22) Part of it is bageq % ::3
iﬁi;ﬁcd usage of certain words (erchesthai) in the various divisions H:
also invokes some inclusions that we can only characterize as

farfetcheg
for example, an inc :

§ 61

Jusion between Peter’s blow in cutting off the servang,
earlobe in Division One and the l.alow_the sgldier struck vith a lance 4
Jesus’ side in Division Three. As is evident in the outline we have givey
on p. 785 above, we detect a less compllca:ted structure in Division Qpe,
It consists of two units: the arrest of Jesus in the garden (vss. 1-11), and
the interrogation of Jesus by Annas in the high priest’s palace (vss. 14-27),
The transition between the two units is smoothly effected in vss. 12-13. (By
putting 12 with the first unit and 13 with the second, we are subdividing
for practical convenience; the author meant the two to go together.)

Notice how well the two units balance each other: in each Peters
behavior is implicitly contrasted with that of Jesus. Jesus shows that he
can thwart the arrest with divine power (vs. 6), but he allows himself
to be arrested and bound. Peter tries to resist the arrest with human
power (the sword), but this is ineffectual. Jesus bravely defends himself
before Annas by appealing to the forthright character of his teaching.
Meanwhile, Peter, who has heard that teaching, denies that he knovs
Jesus. In the first verses of each unit we find Jesus® disciples loyally follow-
ing him; but at the end of each unit we find Peter, a representative disciple,
incapable of handling the situation in which Jesus has proved himself. Here
is exhibited the Johannine sense of dramatic organization at its best.

The Historicity and Independence of the Johannine Account of the Arrest

_In even a very critical evaluation of the Gospel evidence there cal be
h}t,ﬂe s that Jesus was arrested somewhere on the Mount Of Olives
;a(s)ir:l 3; bffzre his crucifixion and brought back to the city for trial "ﬂ"s
we sh Tlc as undergone theological interpretation in all the Gospels; %
Symp?icssee gelow’ the Johannine orientation is different from that of the
Wheis 1 t]?el Ffts hm with the peculiar theological interests found ‘13?;'
of the scene urth Gospel. If we leave aside for a moment the the° s
» We note that two major points of difference from the Synop

accounts require attent;
: ntio: 5 agony
n Gethsemane ang tha:] » namely, that John omits the scene of the 28

arrest of Jesys, John attributes a role to Roman troops 1

obvio of an agony scene. This i dismissed 35 7
had E)s g’;eiit t%fisJohannine theology. Bultn'{:r;;,lsp.oﬁ;g, says that e
“glorified,” Howevescene because Jesus had already been described p
that the hoyr of ri W€ note that in ch. xii, after Jesus had procallt a
troubling of soy (55, 020N had come (xii 23), he went Ol
NOt certain (hyy glo) similar to that of the Synoptic agony scene: Thus it
" and anguish are mutually exclusive. Neverthele*”



il 1-12 ; _ 815
one may theorize that in the flow of Johannine
anguish was b?.s.t put as a prelude to the hour (xii)
thIOUgh it (XVIH;. & ,

But even then the question is not so easily sett] ¢ i
agree that the scene of the agony in Gethsemaneywas rfl?ssi;\go::o;mt]l:
primitive cqnsecutlve passion account (the Marcan A source—p. 788 above)
Therefore 1ts absence in John may not be the result of an editoriai
omission or rearrangement but‘ may stem from the fact that in this detail
the Johannine pre-Gospel tradition was similar to the Marcan A source.
The historicity of the agony scene is a problem for Synoptic study and
does not concern us here. (The present Marcan account may well be a
conflation of two forms of the story, only one of which is preserved in
Luke [cf. K. G. Kuhn, EvTh 12 (1952-53), 260-85].) Its most difficult
feature is what Jesus is supposed to have said in his agony, sayings for
which there were no witnesses (the three disciples were asleep). Have the
Marcan B tradition and the Lucan tradition (if independent) filled out the
agony scene with sayings that once had another setting in Jesus’ ministry?
This would perhaps explain why John contains scattered sayings similar
to the sayings of the Synoptic agony scene; see vol. 29, pp. 470-71 and
p. 656 above; also T. Boman, “Der Gebetskampf Jesu,” NTS 10 (1963-
64), 261-73.

Second, the presence of Roman soldiers in the garden. We have
mentioned in the NOTE on vs. 3 some of the objections of detail against
John’s information and have shown that these objections are not un-
answerable. The real problem concerns the likelihood of Pilate’s involve-
ment with Sanhedrin in the arrest of Jesus. Such cooperation could have
been mutually beneficial if Pilate wanted Jesus temporarily out of the
way (see p. 798 above) and if the Sanhedrin wanted Roman support in the
event that Jesus® followers caused an uproar over his arrest. There. is no
clear Synoptic evidence for Pilate’s deep involvement from the begmnmg:
as implied in John. H. Conzelmann (The Theology of St. Luke [New York:
Harper, 1960], pp. 90-91) thinks that in Acts iii 13—14,‘ iv 27, angi]);lt:
28 we have evidence of pre-Lucan formulae that attnbuteq tg. -
great responsibility in the death of Jesus. He suggests that_mth l; g
Gospel Luke failed through misunderstanding to reproduc? this de kn;>WS
Mark xv 2 and Matt xxvii 11, Pilate, without having been informec, s
What Jesus is accused of. However, this does not necessarily tf:l?nt =
Pilate played a role in the arrest; abbreviation ,Of & ]o?gerﬁéclm In the
common knowledge about Jesus would be sufficient ei(p_angl x 33-34)
fhre'Marcan tradition of passion predictions (hMarke‘;ltu 2hp X Aoy

€re is no hint of Roman involvement in the arrest. i Fato. the

Many critics suggest that John introdl.lced Roman Sgil:;t, lLthC)'

8arden scene for theological purposes (so LOisYs Bultmann, ht be

; ice mi
© presence of Roman troops alongside the 4 erslf Izogzus. %arrett
Ymbolic of the whole “world” being lined up 2835

s

thought the note of
rather than halfway
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reminds Us of the opposition between Rome. aﬁmd Christianity i
of Revelation. Some suggest that the participation of fom t:ehBOOk
Uthorj¢

in the arrest is meant_to prepare the way for 'the dramatic cops

of Jesus and Pilate which dominates the Johannine account of therontafion
One must admit, however, that the Gospel itself does pot dr:aSsmn.
attention to the symbolic value of the Roman soldiers as represew an
of “the world”; in fact, the presence of the soldiers is not ep }f ta.twe
even as constituting the presence of Rome—it is only by de ductli)o :Slzed
we realize that Pilate and thus the Roman authority must haye bthat
consulted. Nor does the arrest scene really prepare the way for :;n
confrontation of Jesus and Pilate. The information that Pilate had a pa;
in the arrest of Jesus runs contrary to the picture of Pilate in the trjg
where he is sympathetic to Jesus and thinks that the Jewish case againgt
Jesus is not convincing. Now if one of these two contrary pictures (Pilate
plotting to have Jesus arrested; Pilate plotting to have Jesus released) is
true and the other has been reshaped by theological motives, the Pilate
of the trial is more likely the theological creation. It is not easy to
write off a picture of Roman involvement in Jesus® arrest as the evangelist’s
invention; and Goguel, Cullmann, Winter, and others may well be right in
thinking that here John has preserved a historical detail suppressed in the
other Gospel accounts. (Cf. NoTE on “weapons” in Vs. 3.)

Wel find, then, that in the two major points where John differs from
the Synoptic Gospels in the account of the arrest, John’s information or
approach has considerable plausibility as representing older tradition. Let
us turn to an incident that John shares with the Synoptics but where there
are peculiar Johannine details. In the NOTES on vss. 10-11 we have pointed
out the similarities and dissimilarities between the Johannine and Synopti
:thti:.nts of the gutting off of the servant’s ear. Of course, 10 one ¢an
ﬁsgit filﬂgfe v[elfz;uy 1of the details narrated by John alone (Peter, l\glaelcgf
Hib the ot of thee'a sO 1_138 right ear]); b}Jt they are not implausi vix;cing-

Sty tmvent10n of'these details are not altogether cOBY"™. :
P s to the question of the extent to which the Jo

1on Narrative is dependent th . Js or their SOurces:
We discussed this in on. the Symoptic COWER 1 o 1)
D el general above (pp. 787-91), but promise oy
ohiitios {6 tost B ¥ individual studies. The scene of the arrest & e

use’s theory that John is related to the Marcal B,59

John |
and thic§0?§$12:t QEH the material found in B: the agony i Get!]se.r:;ft‘;
to John xviji 20, of Mark xiv 49-51. (Mark xiv 49 bas some St facts

bu g
t there can be no question of dependency:’ s

John sha

res wi
ear; and eXceI;thffr only the incident of the cutting off of the szcounts
are not at g ¢ words like “strike” and “earlobe” the tv:/: ai closer

0se, i =
¢ In the incidents narrated John is sOm¢€ nks

to the Mar
t
Benol hat

can A ) .
that Matthey, has anu.r ce (the primitive passion account)- hi
¢ has ap independmdependent account of the arrest; many "
ént source. It is worth noting, howevel
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John differs from all three (Mark A, Matthew, Luke): John's description

of the arresting forces is different; John includes the detai]

and torches; John omits Judas’ kiss; John does not mentionotfhttahi{]:llll;:rgsf)
Olives and describes the locale differently. In face of these differences
Borgen’s theory that details from several Synoptic accounts have bee;;
fused and added to John seems unlikely. If John agrees with Luke against
Mark and Matthew in placing the disciple’s attack on the high priest’s
servant before the arrest of Jesus, John has virtually none of the other
details in which Luke differs from Mark and Matthew (the question by
the disciples in Luke xxii 49; the healing of the servant’s ear in 51; the

presence of the chief priests in the arresting party in 52). Nor does John
have the details in which Matthew differs from Mark and Luke (e.g., the
sayings of Matt xxvi 52-54—see NOTE on vs. 11). Differences .such as
these cause us to favor the theory of Johannine independence.

The Meaning Given to the Scene in Johannine Thought

If John does draw on older independent tradition, the material
from that tradition has been reworked in the interests of Johannine
theology. In a recent article Richter has argued that the Johannix?e
account of the arrest is simply a theological elaboration of the Synoptic
or pre-Synoptic account, but he draws his main arguments from the type
of material that we are going to discuss below and not from the details
we treated above. In our judgment, in order to do justice to all. the
complexities of the Johannine account, one must a]low. for both a reliable
independent tradition and a highly theological elaboration. -

Verse 2 implies that Judas’ treason consisted in telling the author.mes
where Jesus could be arrested secretly at night without dange}' of riots.
But John may be more interested in the symbolic value of Judas’ presence.
In xiii 27, 30, when we last saw Judas, he had become the tool .of Satan
and had gone off into the night. This was the evil night of which Jesus
had warned in xi 10 and xii 35, the night in which men stumb}e bez:l;:

they have no light. Perhaps this is why Judas and his compafngtns i
bearing lanterns and torches. They have not acc.epted the 11gf ; a(;kness
world, and so they must have artificial light. TJhls momentn]o e
May be contrasted with the final triumph of Jesus in the heave }:1 i
(Rev xxii 5) where the blessed will need no lamps for the Iiaorli et
be their light. There is an echo of this same tyPe of sym otirs‘ e
Lucan scene of the arrest (xxii 53) where Jesus says to 1:115 ::‘;i fr;)m =4
is your hour and the power of darkness.” (If John: were Ora; gwo hi e
Lucan account, the omission of such an appropriate saying

nexplicab :

?I‘he ldei‘r)ect confrontation of Jesus and the forces of g:ﬂ;issanl;

Narrated with dramatic instinct. Jesus knows what 18 gomg-t?‘Nopone o
80¢s out to meet his opponents. We have heard him say:
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; ; from me; rather, ay it do

taken ,l,t [myl g;l;fe]J;:: yhad given Judas permission towia‘?: my oy,
accor;ir to( xbetra); him (xiii 27); now he will permit Judas and hti};efL
tS; F:;rest him. For John the passion is {mt an inevit.able fate that over::;:s
Jesus; he is master of his own fate. (Rlchter., art. cit., may well be ghti:
arguing that this Johannine picture of Jc?sus 1s.meant to answer the
Jewish objections encountered later 1n Origen Celsus 1 9; GCg 2.
135: If Jesus were divine, how could men have taken him prisoner gnq
killed him?) In John there is to be no physical contact between Judas an
Jesus, no kiss as in the Synoptic account. (Is the kiss a symbolic additiog
to the original story?) The two sides are divided in warfare. Jesus asks
of the forces led by the renegade disciple a question similar to that which
he had posed to his first disciples (“What are you looking for?” [i 38]).
Those disciples had followed him looking for life; Judas’ party has come
looking for Jesus’ death.

On the level of ordinary conversation the phrase by which Jesus an-
swers, “I am (he),” serves simply to identify Jesus as the one sought, the
function played by the kiss of Judas in the Synoptic tradition. But the
reaction of falling back in confusion at Jesus’® answer is not simply spon-
taneous astonishment. The adversaries of Jesus are prostrate on their face
before his majesty (Bartina, art. cit.), and so there can be little doubt that
John intends “I AM” as a divine name (see vol. 29, App. IV). Falling
down is a reaction to divine revelation in Dan ii 46, viii 18; ReV i1l
Perhaps Ps Ivi 10(9) may have entered the formation of the scene: “MY
enemies will be turned back . . . behold I know that you are my God
Even ‘tfetter background would have been available if the Jegend was &°
ready in circulation that when Moses uttered before Pharaoh the Secrf’t
s 0? God, Pharaoh fell speechless to the ground (Eusebius, Praeparat®®
evamgelica IX. xxvii. 24-26; GCS 431522, attributes it {0 Artapants ¢
. 232—33];‘_Ie'(11“hief]0r§ the Ist century B.c.; see R. D. Bury, ET ?;’15 [Ilyzwer
over the forces cf da:;( annine scene illustrates that Jesus has sz e the
impression that Jesys nesi e b lnache docsine s E0 rmitte it

e attitude will be ilczu.d not have been arrested unl'ess he 5; " would
have no power o put into words before Pilate in xix 11: o

But (hie o CF D€ at all were it not given to you from above:

r this time Jesus g 2 b4 . o powerless
the agony scene in r o8 not choose to leave his enemieS P2
resist his Fathers will: > S}’noptlcs it is clear that Jesus does no arrested
Provided that his fol1oy, so in John, Jesus permits himself tO e tectio?
of the divine name f Wer§ are not harmed. Jesus does not use th° sParing
disciples fu}ﬁ?]x; li;lmself but for those whom he loves- .emed the
s the theme of xvii 12 which had Proct®

type of



