Apocalyptic literature is a topic expressed within many religions, often exhibited as part of the sacred text for example the Christian writings of the apocalyptic era can be found within the Book of Revelation. Eschatology is the term most associated with these writings as it focuses upon the ideology of death and the day of judgment which is the main thesis in the apocalyptic writings.[footnoteRef:1] The Oxford Handbook of Apocalyptic Literature contains many writings concerning the Day of Judgment, one of which is written by Anathea Portier- Young. Young is particularly known for her research into ancient apocalyptic literature and second temple Judaism. Her main work includes her book Apocalypse against Empire: theologies of resistance in early Judaism, which primarily focuses upon the resistance literature during the Hellenistic period of early apocalyptic Judaism.[footnoteRef:2]  [1:  Lexico, Definition of eschatology in English, (2020) <lexico.com> [accessed 04.06.20].]  [2:  Amazon, Anathea E. Portier-young, (2011) <https://www.amazon.com/Anathea-E.-Portier-Young/e/B004L4ROPU%3Fref=dbs_a_mng_rwt_scns_share> [accessed 04.06.20].] 

Included in the Oxford Handbook of Apocalyptic Writings, Young’s chapter Jewish apocalyptic literature as resistance  literature centers upon the thesis that the apocalyptic literature shapes and can possibly inspire further resistances. In the introduction of her chapter she explains how the correlation between how those in the ancient apocalyptic writings can influence those in resistance, either during the Hellenistic period or even in modern society. Young exclaims: 	Comment by Julie Y. Davis: Resistance?
In each case an apocalyptic vision portrays those whom the visionary and writer(s) consider to be faithful Jews engaging in active resistance during the time of crisis. In the narrative frames that surround the visions, the heroes Enoch, Daniel, Hananiah, Azariah, and Mishael model further forms of resistance for the audience to emulate.[footnoteRef:3] [3:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, (New York: Oxford University press), 2014, p. 146] 

From this it is apparent that the main theme throughout Young’s chapter delves into the idea that themes within the apocalyptic writings influence those in resistance literature. Also exhibited in the conclusion of the chapter, Young further sets the example of how in fact the Apocalyptic literature has influence over the resistance literatures, for example Young states:
Daniel advocated nonviolent resistance that would lead to martyrdom, but also to resurrection. The Apocalypse of Weeks envisioned a time when the righteous would overturn social structures of domination. The Book of Dreams supported armed revolt against the occupying armies that had terrorized Judea.[footnoteRef:4] [4:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, p. 160] 

Within the conclusion Young identifies in such ways how the apocalyptic writings exhibit similarities with resistance writings. The way in which Young has used the apocalyptic writings provides support to the theory that they influenced the resistance literature. With her use of primary resource and comparison to extenuating research such as the argument she includes about the similar research into the Christian early writings and the Book of Revelation it is clear to see how strong her argument is in convincing the reader. 
Young begins her chapter with a description of how she is going to interpret the term resistance literature and what is meant by it. In this section she provides the following definition: “Literature that aims to limit, oppose, or reject hegemonic institutions and cosmologies and systems, strategies, and acts of domination can be called resistance literature.”[footnoteRef:5] This definition is very clear and understandable and sets the tone for the rest of the chapter. In this section Young also includes the work of various other authors to support her definitions of resistance literature, which also aids in pursaduing the reader as she includes the ideology of political scientist James C.Scott as well as Barbara Harlow and J. M Baralet and includes their definitions of resistance to correspond to her own. In the second section she explains the beginning of apocalyptic literature and its relation to resistance literature, referring to Samuel Eddy as being the pioneer of such works. Young states “Eddy’s work helpfully places Jewish resistance within a wider cultural context”[footnoteRef:6] also referring to the narrative of Uncle Tom’s cabin and references to the works of Tompkins and the work of Horsley Young she argues in this section how the genre of resistance literature cannot be easily shaped into one specific category but rather the ideology of resistance literature and its link to apocalyptic literature are what she argues is “fundamental to the origins or the genre”.[footnoteRef:7]  In the third section Young addresses the three early apocalyptic literatures: the book of Daniel, the Apocalypse of the Weeks and the Book of Dreams. Rather than arguing against this topic, her section is more descriptive and informative providing clear knowledge surrounding the three literatures and their context. Including such a section is well planned for her readers who may not understand the origins and context of these writings. In the fourth section of her chapter Young’s focus turns to the idea of the book of revelation as having similarities to resistance literature. With the input of Greg Carey and the counter argument of Stephen D. Moore Young concludes a different theory that “Despite its call to nonviolent resistance, its discursive and theological assault on imperial hegemony, and its total rejection of collaboration with empire, Revelation’s resistance is also, in part, replication.”[footnoteRef:8] Her work, primarily focusing upon the apocalyptic literatures as resistance literatures, provides sufficient support to include the similarities of this research in comparison to that of the Book of Revelation and the early Christian literature. By displaying similar theories in this topic it adds more depth to the convincing nature of her argument. In the sixth section Young turns against the previously stated thesis to argue that not all apocalyptic literature is resistance literature but rather there can be apocalyptic writings that do not “challenge injustice, free its readers from the chains of false consciousness, or incite political revolution or reform”[footnoteRef:9].  It is vital here to acknowledge the fact Young is now countering her own argument, this in itself is a form of support as she includes sufficient arguments and provides honest responses, for example Young states that the ability to make a clear correlation between the apocalyptic literature and its uses within resistance literature will continue to be somewhat held back as the text discovered in the Qumran are fragmented, therefore, as she further explains “ we thus find ourselves at a loss to identify dates and settings of composition with any certainty”.[footnoteRef:10] Thus one can never know for sure what the scriptures tell us. The next section Young explains the idea of there being a hidden scripture. Including the works of Louis Feldman Young describes the narrative of Daniel describing his dream to the king and in-turn being reward. It would be useful to see a further in-depth section into the idea of the hidden transcript to understand where it relates into the idea of the apocalyptic literature as resistance literature. Finally, before the conclusion of her works Young writes about the early Jewish novels and how they may also be a form of resistance. Arguing that ”when paired with the visions to form an apocalypse, they embody and call forth a new kind of resistance in a new cultural and political movement”.[footnoteRef:11] as Young explains, ”early novels are as much a product of the experience of empire as early apocalypse”.[footnoteRef:12] Having this correlation between the early writings and the apocalyptic literature brings further strength to the thesis of apocalyptic literature as resistance literature. 	Comment by Julie Y. Davis: The point of this sentence is not quite clear [5:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, (New York: Oxford University press), 2014, p. 147]  [6:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, p. 147]  [7:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, p. 149]  [8:  John J. Collins, The Oxford Handbook of Apocalyptic Literature,  p. 152]  [9:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, p. 154]  [10:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, p. 154]  [11: John J. Collins, The Oxford Handbook of Apocalyptic Literature, (New York: Oxford University press), 2014, p. 159]  [12:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, p. 159] 

Overall, Young provides a convincing in-depth argument to this topic and includes multiple other theorists in order to sufficiently support her thesis. With detailed reference to both primary and secondary sources as well as substantial modern scholarship the chapter is overall clear to understand and provides much benefit to the topic of apocalyptic literature. Young neatly rounds off to say “after the destruction of Jerusalem, the genre apocalypse provided a vehicle for mourning and for working out seemingly unanswerable questions.”[footnoteRef:13] This leaves the argument open ended to the possibility that apocalypses and resistance literature provides a comfort in difficult times as well as ideas toward the unanswerable questions.  [13:  John J. Collins, The Oxford Handbook of Apocalyptic Literature, p. 160] 

 Bibliography 
Amazon, Anathea E. Portier-young, (2011) <https://www.amazon.com/Anathea-E.-Portier-Young/e/B004L4ROPU%3Fref=dbs_a_mng_rwt_scns_share> [accessed 04.06.20].
Collins J. John, The Oxford Handbook of Apocalyptic Literature, (New York: Oxford University press), 2014.
Lexico, Definition of eschatology in English, (2020) <lexico.com> [accessed 04.06.20].
