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Grace Hawkins -HPCA7027- Assignment two
Student Number: 2217190
Introduction 
In this essay, I shall discuss the role of divination within the ancient Greek practice of medicine. I shall do this by discussing how the practice of divination in theory could help with medical procedures. In order to do this effectively I shall review the surviving sources, both in terms of any written sources and the remaining archaeological remains. Moreover, I will also consider the place of divination both within Greek society and within other civilizations Greece had contact with as certain beliefs and concepts about divination and medicine could have been altered with the introduction of migrants and frequent visitors to the islands and mainland Attica.
Also, I shall closely examine the ethics and laws that surrounded medical practices and begin to question how the application of divination could have affected them. Finally, I shall also consider how the earliest examples of medicine and divination within Greek society could affect our understanding of how they were possibly implemented together, and what that tells us about the medical field and the social importance of religion and magic alongside divination.

The definition of divination and its place within ancient societies.
Divination is the practice of receiving and interpreting signs from the immaterial world in order to gain some understanding of possible future events[footnoteRef:1]. This practice can be implemented in a number of different ways, whether it be through simply interpreting signs that they could see through examining aspects of nature such as the placement of the stars and moon, or through the practice of animal sacrifices, the interpretation of dreams, and much more[footnoteRef:2]. The reason why divination can operate under such a wide range of practices is due to it having roots in practically every culture, therefore as people migrated from place to place more intricate pathways of divining were implemented and adopted over the centuries. [1:  Greenwood. Susan. The Anthropology of Magic. (Berg. Oxford, New York. 2009.) Chapter 7. Page 122]  [2:  Ogilvie. Robert. The Romans and their Gods. (Chatto & Windus. 1986.) Chapter 4. Page 53] 

The Greeks, amongst other ancient societies, seemingly shared similar ideas and concepts on the practice of divination within their society as some of the most important sanctuaries within the Greek islands, such as Delphi, featured an oracle[footnoteRef:3]. As the practice was not only limited to simply understanding the appearance of signs within nature, but it was also the ability to receive direct messages and revelations from the gods through prophecies[footnoteRef:4].  [3:  Flaceliere. Robert. Greek Oracles. (W. W. Norton & Company, INC. New York. 1965.) Chapter 3. Page 33-38]  [4:  Flaceliere. R. Greek Oracles. Chapter 2. Page 20] 

This concept is further reinforced when considering that in Cicero’s work  ‘On Divination” he directly tells us that: “There is an ancient belief, handed down to us even from mythical times and firmly established by the general agreement of the Roman people and of all nations, that divination of some kind exists among men; this the Greeks call μαντική — that is, the foresight and knowledge of future events….”[footnoteRef:5] This shows us that the concept of divination remained consistent and unchanged within both Greek and Roman society for centuries, even after the Romanisation of the Greek islands and mainland,  allowing us to somewhat apply certain Roman divination and medical concepts alongside our Greek ones. [5:  Cicero. ‘On Divination’. Ed and Tr, Falconer. W. A. (Loeb Classical Library. 2017.). Book one. Line one.] 


The laws and ethics at the time surrounding Medicine and their relation to the gods
While we don’t have any direct information on any Greek laws on the practice of Medicine, we are, however, aware that the Greeks followed a series of ethics expected of those who practiced forms of medicine, such as the Hippocratic oath[footnoteRef:6]. The Hippocratic oath was created during the fourth BCE, by the Greek philosopher and Physician Hippocrates, it was designed as an ultimate oath to the gods of medicine that practitioners of the craft would follow the rules stated within the oath to the best of their abilities to honour both the gods and their patient[footnoteRef:7]. [6:  Sommerstein. Alan, Torrance. Isabelle, Bayliss. Andrew, Fletcher Judith, Konstantinidou. Kyriaki and, Kozak. Oaths and Swearing in Ancient Greece. (Walter de Gruyter GmbH, Berlin/Boston. 2014.) Chapter 14. Page 372.]  [7:  Veatch. Robert. Hippocratic, Religious, and Secular Medical Ethics: The Points of Conflict. (Georgetown University Press. 2012) Chapter 1. Page 10- 15] 

Despite this lack of evidence suggesting that there was any form of laws surrounding the practice of medicine we are aware that regardless of what a medical professional chose to specialise in, they would require extensive training in order to provide the best care towards whomever they were helping, both in terms of the physical health they could provide alongside any mental and emotional support[footnoteRef:8]. This training could be received either overseas in places such as Egypt or later it could be taught within Greece. [8:  Lefkowitz. Mary, and Fant. Maureen. Women’s life in Greece and Rome, A source book in translation. Second edition (The John Hopkins University Press. 1992.) Chapter 9. Page 266.] 

 This shows us how religious practices were interlinked to the worship of the gods and why it was connected to medical practises. This could partially be explained as certain medical procedures would have taken place within temples; therefore, it can be argued that medicine itself was seen as a sacred act. Within Greek religious practices, many medical gods and goddesses existed amongst the islands, although it was most common to worship the gods Asclepius and Apollo. The cult of Asclepius was particularly popular within the Greek islands during the fifth century BCE, as his sanctuaries and temples could be located within places such as Epidaurus, Tricca, and Athens, and later the cult spread out further to places such as Egypt[footnoteRef:9].  Much of the information we have on these different medical gods come from the remaining myths that we have access to, although we must be cautious when looking into these stories as some of them could have been altered as the result of the later Roman influence and therefore not fully true to the original intent of the story, by having a particular god or goddess appear to fill a role.  [9:  Longrigg James. Greek Medicine From the Heroic to Hellenistic Age.  (Gerald Duckworth & co. Ltd. 1988.) Chapter 1. Page 11] 

This influence could have directly affected the personality and behaviour of a god or goddess within a certain story, a clear example of this would be the goddess Aphrodite, known to the Romans as Venus, she became more of a motherly figure than she was originally within Greek culture with the creation of the Aeneid by Vergil from 30-19 BC[footnoteRef:10]. As a result of this, we must acknowledge the dates that surround certain stories, prayers and temples within the Greek islands, as they were created within the Roman Empire then we cannot be wholly sure that the gods they present and discuss correctly represent the Greek understanding of them, therefore the gods’ link to both divination and medicine could be put into question. [10:  Hughes. Bettany. Venus & Aphrodite History of a Goddess. (Great Britain: Weidenfeld & Nicolson. 2020) Chapter six. Page 90] 


Early examples of Greek medicine
When considering the relationship of divination with the practice of medicine within ancient Greek culture we must first examine some of our earliest evidence of medical knowledge within the Greek world. While we lack a lot of evidence from the earlier periods within ancient Greece society in terms of the remaining physical evidence, we do have some surviving written evidence that can help us strengthen our understanding of how complex medical knowledge was within ancient Greek culture[footnoteRef:11].  [11:  Jackson. Ralph. Doctors and Diseases in the Roman Empire. (British Museum Press. 1988.) Chapter One. Page 12.] 

 The Homeric Epics provide us with the earliest examples of medical knowledge within Greek history. These Epics were believed to have been written around the eighth century BCE, and are very interesting to consider as they provide a surprising amount of heavily detailed descriptions of battle scenes, wounds, and the deaths of soldiers. This allows the reader to have a clearer understanding of the brutality of the Trojan War, for example: “Phyleus’ son, the famous spearman, can close behind him and struck him with his sharp spear in the nape of the back of the head: the bronze pushed straight on through his teeth and cut away his tongue. He crashed in the dust, the cold bronze clenched in his teeth.”[footnoteRef:12] [12:  Homer. ‘The Iliad’. Ed and Tr. Hammond. Martin. (Penguin Classics. 1987.) Book 5. Line 72-76.] 

 This is particularly interesting when considering that the Homeric epics were both composed from Oral tradition therefore this consistency of medical information shows us how advanced, a least during the eighth century BCE, the understanding of the human body was during this era. ‘The Iliad’ also provides us with somewhat of an explanation for the spread of plague and famine amongst the troops, depending on the actions of the gods and what side of the war they favoured at that time. An example of this can be seen at the start of the Epic when the high priest of Apollo prayed to the god for help in getting his daughter back from the Greeks after Agamemnon took her as a war prize, as a result of prayer, Apollo rained down disease upon them as retribution until Agamemnon agreed to give her back to her father.[footnoteRef:13] [13:  Homer. ‘The Iliad’. (1987.) Book one. Lines 46-53.] 

‘The Odyssey’ and Hesiod’s ‘Theogony and Works and Days’ share this keen imagery alongside ‘the Iliad’ in terms of the descriptions of which gods can afflict sickness on mortals if they were angered. “The son of Cronus from heaven inflicts upon the people great misery, famine and plague together. The men perish, the women are barren and their homes become fuel through the cunning of Olympian Zeus”.[footnoteRef:14] By closely examining these texts, it allows us to consider how the Greeks regarded the origin of diseases within their culture and why they may have happened.  [14:  Hesiod. ‘Theogony and Works and Days’. Ed and Tr. Wender. Dorothea. (Penguin Classics. 1973.) lines 238-245] 

‘The Odyssey’ also provides us with some insight into how medical procedures were performed by the Greeks. In book nineteen, Odysseus’ wet nurse Eurykleia, recognised a disguised Odysseus from the scar on his leg which he received after he killed a boar on a hunting trip with the sons of Autolykos, his maternal uncles[footnoteRef:15]. ‘The Odyssey’ goes into detail on how the brothers helped heal Odysseus through a combination of both medical and magical means through the use of incantation after wrapping the wound. “They also skillfully bandaged the handsome, godlike Odysseus’ wound, staunching the dark blood with an incantation; and before long they were back at their father’s palace.”[footnoteRef:16]  [15:  Renehan. Robert. The Staunching of Odysseus’ Blood: The Healing Power of Magic. The American Journal of Philology. Vol. 113. No. 1. (The John Hopkins University Press. 1992) page 1-2]  [16:  Homer. The Odyssey. Ed and Tr. Rieu. D. C. H. and Jones. P. (Penguin Classics. 1991.) Book Nineteen. Line 456- 458] 

This reinforces to us that the medical practices of the Greeks were interwoven with magic, prayers, and songs to the gods, therefore considering the use of divination within medicine we must recognize that its application was intrinsically linked to religious practices rather than any medical aspects[footnoteRef:17]. As a result of this, the use of divination could be directly implemented to help the people communicate with the gods and find a way to appease them to stop whatever was plaguing them at the time. However, despite the connection between magic and medical practices none of the sources we have access to don’t directly give us much information in the way of how divination was implemented in terms of these medical practices during battle or otherwise. [17:  Dickie, Matthew. Magic and Magicians in the Graeco-Roman World. (London: Routledge. 2001.) Chapter 1. Page 24] 


Places of treatment	
By considering the information we have previously gathered on the application of medical practices within the Greek world such as the Hippocratic Oath, we can see that there is a direct correlation between medicine and the divine. Therefore, when considering why divination would have been implemented within the practice of medicine, this divine link would mean that if a city-state or a family was suffering from some kind of illness then by praying to the gods or making offerings they would be cured through appeasing them. 
Secondly, due to this connection between the divine and medical practices, it wasn't uncommon for many Greek and Roman citizens to seek refuge within temples dedicated to medical gods like Asclepius as it was believed that visiting their temples and sleeping there overnight would result in some type of cure for whatever they were afflicted with[footnoteRef:18]. The remains of these types of temples can even be seen on the south slope of the Acropolis, near the theatre of Dionysus, referred to as Askleptieion, it was created a few years after Athens suffered from the great plague during the Peloponnesian war, yet again showing us how important and interwoven medicine and the divine were[footnoteRef:19]. Moreover, this also shows us how after suffering from plagues and famines how the Greek people became more receptive to influence from these cults, as through worship and divination to these gods then the people could theoretically avoid another plague and or famine, thus helping explain why the cult became so widespread. [18:  Lefkowitz. Mary, and Fant. Maureen. Women’s life in Greece and Rome, A source book in translation. Second edition (1992.) Chapter 10. Page 285-286.]  [19:  Mitchell-Boyask. Robin. Plague and the Athenian Imagination: drama, history, and the cult of Asclepius. (Cambridge University Press. 2008) Chapter seven. Page 105-106.] 

Although this choice to go to temples for medical aid was not strictly necessary, as there were travelling healers and magicians who would venture from the different city-states to give aid to people, in order to perform their medical practices correctly, they would also implement a series of rituals and prayers to aid in the recovery of whoever was sick[footnoteRef:20]. This is reinforced when looking into some of the mythological stories from Greece and Rome as they occasionally include descriptions or mentions of midwives and physicians who visit the homes of noble Lords and ladies to help in some form, instead of the family venturing to the temple of a healing god for aid. [20:  Dickie, Magic and Magicians in the Graeco-Roman World, (2001.) Chapter 4. Pages. 111-112] 



The purpose of divination within Medicine
One of the things we must further consider when trying to understand the role of definition within medicine is how the Greeks regarded it as a practice. As multiple different gods of medicine existed within Greek culture, our concept and understanding of divination must also match this flexible nature as the purpose behind divination within medical practises could differ depending on the type of god they were attempting to appease or communicate with within the different sanctuaries.
By considering the remaining surviving myth alongside our physical evidence we can begin to build out our understanding of the application of divination within medical practices. These myths have primarily survived by them being later documented by the Romans, or through them being the subject of several Greek plays and artwork, as a result of this many of the myths we currently have access to were altered to fit within whatever media they were presented in, and therefore we can not be certain that what we have is wholly accurate to what the Greeks truly believed or understood in terms of their religious stories or beliefs.
However, the version of the myths that have survived does reveal interesting information regarding the actions of the characters they describe. For instance, the actions of certain characters can be driven by prophecy, because of this many stories where a woman is pregnant and dreams of an ill omen of some kind, which would usually result in her newborn child being abandoned after birth. This can be seen very clearly in the story of both Paris and Oedipus where while pregnant their mothers received either a dream or received a prophecy from an Oracle that something bad will happen after the child is born therefore it would be safer if the child was to be abandoned or killed[footnoteRef:21]. This in turn tells us a lot about the cultural belief in divination within Greek society.  [21:  Sophocles. The Three Theban Plays. Antigone, Oedipus the King, Oedipus at Colonus. Ed and Tr. Fangles. Robert and Knox. Bernard. (Penguin Classics. 1984) Oedipus the King. Lines 1154- 1310.] 

When considering the practice of divination within the medical field we lack a lot of sources discussing its use and implementation outside of the commitment of infanticide. However, the information we do have comes from Hippocrates during the fourth century BCE, not only through the Hippocratic oath but also through his other works such as ‘On Ancient Medicine’. While he doesn’t discuss in detail the application of divination within medical practices, he does discuss some of the Greek ideals and beliefs surrounding science and human nature allowing us to consider how medicine developed over the centuries and how it may have been applied to divination.
“All those who have undertaken to speak or write about medicine, having laid down as a hypothesis for their account hot or cold or wet or dry or anything else they want, narrowing down the primary cause of diseases and death for human beings and laying down the same one or two things as the cause in all cases, clearly go wrong in much that they say. But they are especially worthy of blame because their errors concern an art that really exists, one which all people make use of in the most important circumstances and whose good craftsmen and practitioners all hold in special honour.”[footnoteRef:22] [22:  Hippocrates. ‘On Ancient Medicine’. Ed and Tr. Schiefsky. Mark. (Brill. 2005) Book 1. Line 1.] 

 The above quote is given more context to us by the translator of Hippocrates’ work, Mark Schiefsky, in regard to the relationship and differences between divination and medicine. In his commentary, he states the concept of divination shares a similar type of learning method with medicine, in terms of the need to closely examine and study a subject to interpret what they’ve seen in order to discover the correct prognosis.[footnoteRef:23] This attitude towards medicine would later fall out of favour by the time of the Roman Empire, as Cicero tells us, the act of divination came to be considered far too unreliable when it comes to the practice of medicine and other forms of science. “Nor is there any need of divination even in matters within the domain of science and of art. For, when people are sick, we, as a general rule, do not summon a prophet or a seer, but we call in a physician.”[footnoteRef:24]  [23:  Hippocrates. ‘On Ancient Medicine’. P. 207]  [24:  Cicero. ‘On Divination’. Book two. Line 9.] 


What we can understand about Divination through examining the cultures that Greece influenced and was influenced by over the centuries.
Greece took a lot of influence from other cultures in terms of the artwork, architecture, and writing they produced, due to both migrants and trade within the Mediterranean[footnoteRef:25]. This type of influence can be most clearly discerned through Greece's connection with Egypt, through examining the Greek artwork from the archaic period we can see a clear influence in terms of the style of their sculptures[footnoteRef:26]. Additionally, Egypt hosted multiple medical schools where many people all over the Mediterranean would travel to gain more knowledge on the practice of medicine, therefore, any potential use of definition within medical practice done by the Greeks can partially be attributed to certain practises and beliefs that originated with the Egyptians[footnoteRef:27]. [25:  Jackson. R. Doctors and Diseases in the Roman Empire. (1988) Chapter One. Page 14.]  [26:  Woodford. Susan. An Introduction to Greek Art. Sculpture and Vase Painting in the Archaic and Classical Periods. Second edition. (Bloomsbury. 2015) Chapter 4. Page 40- 41]  [27:  Dickie, Matthew. Magic and Magicians in the Graeco-Roman World, (London: Routledge. 2001.) chapter 4. Page 97.] 

In comparison to how the Greeks dealt with divination within their medical practices the Roman Republic, and later Empire, had discussions on the relevancy so deviation within certain practices like medical and military affairs. A key example of the types of discussions that took place can be seen in Cicero’s book ‘On Divination’ in 44 BCE, where Cicero and his brother Quintus discuss the application of divination within all aspects of Roman society. This is important to understand as Rome was heavily influenced by Greek culture and its understanding of divination, therefore a lot of the information we have from Rome can be considered when looking into how the Greeks dealt with divination within medical practices, despite how altered it may have become in later years due to the expanding empire[footnoteRef:28].  [28:  Jackson. Doctors and Diseases in the Roman Empire. (1988.) Chapter One. Page 12- 13.] 

Despite the lack of information, we have on medical practises linked to divination within Greek society, the Romans on the other hand, due to their practice of documenting their jobs upon their gravestones, we have quite a bit of information that shows us a great deal of interesting information regarding medical practices within the Empire. For instance, much like within Greek society women could become medical practitioners regardless of their place within society and they could even be given distinctions upon their graves for their practices[footnoteRef:29]. [29:  Lefkowitz. Mary, and Fant. Maureen. Women’s life in Greece and Rome, A source book in translation. Second edition (The Jhon Hopkins University Press. 1992.) Chapter 9. Page 264-265] 

 Furthermore, we should also consider the relevancy of how a medical practitioner could be linked to a particular household or family, for instance, we have examples of gravestones documenting many wet nurses who were given graves upon their deaths by the families that they would take care of[footnoteRef:30]. The Romans also provide us with more information surrounding the tools used by the Romans, and other cultures, to help in medical procedures, several of these have been located in Roman cities such as Pompei[footnoteRef:31]. [30:  Lefkowitz. Et al. Women’s life in Greece and Rome, A source book in translation. Second edition (1992.) Chapter 9. Page 267.]  [31:  Jackson. Doctors and Diseases in the Roman Empire. (1988.) Chapter 4. Page 104-105.] 

Overall, by closely examining the evidence we can gain from both Egypt and Rome we can begin to consider and build out our understanding of how divination was implemented into certain medical practices and why they may have become so interlinked with religion, magic, and divination within their culture and how the practice evolved. We can also see through looking at the gravestones left by the Romans how well respected those within the medical field were regardless of that person’s citizenship and or gender. Furthermore, if we consider some of the debates on divination that took place during the Roman era it allows us to understand how divination was regarded by science and question when the practice of divination and medicine started to separate.

Conclusion
In conclusion, by closely examining the remaining physical and written evidence on the use of medical practices alongside divination within Greek society, there is not much we can uncover due to a lack of written laws and due to medical personnel living a more nomadic lifestyle. However, by considering how the practice and appearance of medicine are described within the Homeric epics and other religious stories, we can begin to build out our understanding of how medical practices were viewed alongside divination, magic and worship.
However, due to the lack of written evidence from the Greeks directly addressing the application of divination within medical practices, despite the indications we have from other cultures that might suggest otherwise through the form of chanting and prayer, we cannot fully trust that the act of divination was used as a part of medical procedures. While magic and religion were most certainly implemented into the practice of medicine, as we can see from ‘The Odyssey’, divination was never used within any surviving Greek text in a similar regard, therefore, we cannot reliably state that divination was implemented in any form within the practice of medicine.
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