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Abstract

The institutionalized marginalization of Kenyan-Somalis using a postcolonial theoretical framework is explored through colonial history until present day, assessing the ways in which the nation-state maintains ‘national identity’ and picks out, who belongs to it and who does not .The nation-state is deconstructed from a postcolonial perspective and borders are interrogated as physical and philosophical representations of the nation-state, that also inform identity and belonging, but also confuse notions of citizenship and sovereignty. Ultimately analysing through colonial history until present day, the different ways in which Kenyan-Somalis are labelled as ‘other’ within the Kenyan nation-state. Looking particularly into screening, and documentation practices as well as the political and economic isolation the former Northern Frontier District region. It looks at how the liminal spaces they occupy with their “spoiled identities” help us to recognize new ways of understanding belonging and pushing back against the nation-state. Finally reaching an agreement with Weitzberg on pursuing Somali sheegat, as a form of imagining post-national futures.
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[bookmark: _Toc450802393]Introduction

“A range of fabricated accounts of Somalis exists, based on a combination of myths, lies, and misconceptions. Kenyan-Somalis, in particular, have become a canvas upon which anyone can paint a picture of their liking or convenience” (Warah, 2014: ix). I speak about this because both our histories are entangled and what affects Somalia will affect Kenya, vice versa. This dissertation is an attempt to bring further to light academically, the alienation of Kenyan-Somali people, in their rightful Kenyan homeland, through the perspective of a non-Somali Kenyan. Acknowledging this bias, I hope through this discourse I can add to the thousands more before me in bringing a nation together, and create empathy if not only for myself. Questioning the systems and structures that continue to marginalize and oppress communities in Kenya, as it is by looking at the margins that we can define the centre.

However we cannot understand the modern world if we do not understand the dynamics of that part of it which has endured and struggled against colonialism, the part known as the “3rd world” (Blaut, 1987: 9). Firstly it is important to demarcate the parameters through which ‘Somali’ is viewed when speaking about them being ‘ethnically native’ to Kenya, Weitzberg (2019) explains:
Somali can indicate both citizenship status (citizen of Somali) and ethnic identity. People living in Kenya who identify as Somali, but might also identify as something else (like Kenyan – Borana, Rendille, etc). Labels are particularly difficult for people who are both Kenyan and Somali. Includes those who might identify as Somali but not be perceived as such, including minorities excluded from dominant notions of Somalinimo. (Keren Weitzberg:2019)

This dissertation draws inspiration from the seminal work of Dr Keren Weitzberg ‘We do not have borders’ (2017), who carried out fieldwork all over Kenya, conducting interviews, collecting oral accounts as well as archival work in the United Kingdom and Kenya. They employ a historical and critical race approach to explore “the predicament of belonging in Kenya” for Kenyan-Somalis, tracing their origins of being the ‘other’ through history, and particularly colonial Kenya. Weitzberg complies data that has been collected for over 30 decades and is a leading scholar in this field. Oscar Gakuo Mwangi (2017) coins the term ‘Somalinized’ from a political science approach, to explain the relationship of ‘Somali identity’ and their institutionalized statelessness in Kenya, showing in ‘statelessness, space, security: Somalis in Kenya’, how Kenyan- Somalis are systematically othered through state functions, particularly their spatialization and ethnicization as a result of “security measures” and political policies, and how through this they are positioned as a ‘national threat, reinforcing their “outsider” identity and justifying “counterterrorist” measures. Mwangi makes clear that marginalization of Somalis is carried out not only by the state but also through citizen- society relations. 

Tabea Scharrer (2018) deals with “the politics of belonging”, taking a historical, ethnographic, grounded theory and comparative migration studies approach to her discussion. She uses ‘ambiguous citizen’ to describe the precarious position Kenyan- Somalis hold in society and unpacks the variety of ways Kenyan- Somalis belong and disconnect from the Kenyan nation-state.  Emma Lochery’s (2012) work outlines how the Kenyan state, structurally complicates Kenyan- Somalis ability to gain documentation and citizenship, in “rendering difference visible” focusing on screening, verification, and ethnic profiling carried out at a state level trickling down. Rasna Warah (2014) unpacks how external actors, particularly the USA; Britain and non- governmental bodies like the UN exacerbate issues in Somalia and Kenya, specifically through “development projects” complicating the social and geopolitical issues in the region in ‘war crimes’. Agnes Wanjiru Behr (2018) interrogates the topic of borders uncovering their meanings internally, externally, and philosophically linking all its manifestations to notions of ‘identity’ and ‘security’ in “Border, identity and (in) security: the Kenya-Somalia border. 

These works overwhelmingly use a postcolonial approach in conjunction with other theoretical frameworks and first-hand collected fieldwork. I chose these sources particularly because they centre Kenyan- Somali voices and each provides an interdisciplinary overview throughout this dissertation. Weitzberg’s work expands from Chapter 4 until the conclusion informing and grounding the main discussions particularly in colonial Kenya; their archival work provides necessary insights to the arguments. Warah provides grounding on more contemporary issues particularly the Westgate attack in chapter 8. Mwangi appears in my discourse surrounding identity and deconstructing the nation-state, while Lochery is used to elaborate on the screening and documentation processes. In the final chapters, Scharrer demonstrates the varieties of ways Somalis ‘belong’. The dissertation combines these primary accounts, discussions, and scholarship, with my own critical analysis to continue bringing an alternative contemporary perspective on these topics, primarily highlighting the structural and lived struggles of this community and the limitations of the nation-state.

[bookmark: _Toc450802394]Theoretical Framework

To contribute to the discussion, this dissertation employs post-colonialism as expanded by Sankaran Krishna as a working theoretical framework, which intersects multiple theories, a few of which include: globalization, neo-Marxism, and draws back on the history and particularly the effects of colonialism as a structure, not only in the global south but in the global north, to make arguments about the inequalities of the world we live in today. Post-colonialism draws the ties between capitalist growth and colonial conquest (Krishna, 2009:3). 

Krishna’s approach to postcolonialism complements this dissertation as he positions it as a form of “resistance”, a central theme in the dissertation. “Postcolonialism articulates a politics resistant to inequalities, exploitation of human beings, and the environment… demonstrating the choices and agency inherent in our own lives” (Krishna, 2009:2). Krishna specifically points toward, “ dominant narratives that equate modernization with civilization, development, and progress, can also become instruments of oppression, in the hands of the once colonized elites and nation-states in the third world” (Krishna, 2009:3). 

While the main approach is a postcolonial theoretical framework, it is also augmented with open borders theory, particularly with regard to the nation-state, as a form of postcolonial resistance (Fetzer, 2016). Structuration theory expanded by Giddens is used to explain how the nation-state uses its apparatuses to influence the agency and autonomy of individuals who live within it, expounding on the myriad nuances that occur when structures and agents respond to each other (Giddens, 1985:18). As well as social identity theory (Tajfel &Turner, 1979:55) to analyze identity, belonging, and prejudiced views that arise from a postcolonial past. Specifically pointing to their research surrounding “us vs them”, ‘in-group, out-group hypothesis’. This dissertation positions this as native and ‘non-native’ and ‘citizen’ ‘non-citizen’ relating back to the nation-state, where members who belong to the native and/or citizen categories seek to find the negative aspects of the ‘outsider’ group, enhancing the image of the nation-state in this case.

[bookmark: _Toc450802395]Chapter 1: Interrogating Identity and Navigating Belonging
 
Interrogating ‘belonging' is troublesome as the very idea of belonging is muddled. One does not simply ontologically belong to the world or any group of people within it. “Belonging is an achievement at several levels of abstraction” (Parkin, 1999:3). Belonging can be a way of remembering and constructing a collective memory of a place (Parkin, 1998:i). Place can mean physical land or imagined community, broad enough to encompass multiple meanings at once. 

However, belonging to a particular locality begins to evoke the notion of loyalty to a place and belonging to a place is viewed as instrumental in creating collective identities. Even in displacement, as the Somalis have been; there is a memory of collective identity (Lovell, 1998:4). It does not necessarily have to be rooted in territory but is informed by it to a large extent, and then confirmed by membership of a descent group usually is the case for a politically threatened group. Who may or may not be scattered. Identity can therefore also appear de-territorialized (Appadurai, 1991:23) located between ‘places’ rather than being bound to particular homelands (Lovell, 1998:5). Belonging like identity is neither monolithic nor all encompassing. Belonging can be created through a variety of connections and diversity of attachments (Edwards, 1998:148). 

 Somali identity as we know it today is constructed, the product of a “recent historical and political struggle, rather than a natural or trans-historical category”. Jimale Ahmed speaks of the ‘invention of Somalia’ as a reality of the post-colonial world (Jimale Ahmed, 1995:78) Socio-cultural norms construct identity, and people are linked together by myths of origin. Ideas of ‘Somaliness’ may as well be constructed and not necessarily be a category pre-colonially; we cannot demonstrate that Somalis saw themselves as ‘one-people’ before colonialism (Munene, 1997:37). However, Adams's research shows that the Somali language has played, and continues to play a crucial role in the formulation of Somali identity, and constitutes crucial elements in Somali identity. Speaking Somali was a defining characteristic that distinguished Somalis from other inhabitants of the horn who spoke similar related eastern Cushitic languages (Adam, 1983:31).

Past presents people have an issue to contend with which also confuses researchers, which people to emphasize, and which people to choose to screen-out. As all memory is selective, and belonging requires a selection of which elements to pick out and social relationships to mark, as people belong to people, as much as they do to places, and which identities to promote. Therefore stories about the past, or that feature the past, are as much to do with forging local identities and senses of belonging, as they are to do with history (Edwards, 1998:150). Stories about the past do not merely render visible peoples connections to persons and places, they make and break connections, they make up local identities and include them in class, gender, etc. The power of 'the gaze' in colonial situations possessing intellectual and political interests ensures that identity is taken up in various ways by the 'other' when so identified (Breiully, 1993:209). 

[bookmark: _Toc450802396]Chapter 2: Investigating Borders

While exploring physical and constructed meanings of borders, Mwangi recognizes borders as a physical and psychological condition determined by spatial- political boundaries bringing together politics and security into the space in which one lives (2017). With this in mind rather than boundaries, it is likely more useful to talk of constantly shifting perspectives (Edwards, 1998:157). 

Borders are agents of the state's security and sovereignty. Wilson and Donnan explain, borders are the political membrane allowing movement of goods, people, and information. They are a physical record of states' past and present relations with its neighbours (1998:9). Social identities to some extent are shaped by the state and may emerge as a result or in response to the state's attempts to define or redefine its outer limits (Wilson &Donnan, 1999:13).

Some sociological and anthropological accounts treat identity as a substitute and replacement for ethnicity, which is the case for Somalis in Kenya (Edwards, 1998:161). If ‘Somaliness’ is defined as an ethnic identity through its opposition to Kenyan dominance and hegemony, how is “Kenyaness” created through the nation-state to be defined? Is it only ever manifest at its boundaries with 'non-Kenyaness’? The nation-state is an institution whose reality will be denied if we focus on its deconstructed representations but nowhere are the powers of the nation-state more apparent than at borders where their powers are monumentally inscribed (Wilson & Donnan, 1998:8).

“National identity is a politicized ethnicity” (Wilson& Donnan, 1998:13). Many national identities come about when ethnicity is politicized in pursuit of self-determination. The process of national self- determination excludes those who do not share, or disrupt the dominant nation's view of state building. These, often minorities are labelled as ethnic or religious groups and might see themselves as nations or parts of nations who have their homeland there or elsewhere (Wilson & Donnan, 1998:13). 

Some of the most problematic situations arise when people’s national identity must be negotiated at a place/region where borders are drawn with little regard to blood-ties or “culture”, which is the case for the entire African continent. This prescribes that those living at the border have to develop, evolve, and incorporate contradicting identities (Wilson& Donnan, 1998:13). Borders are physical literal structures of the state, which also structure a range of meanings and belongings associated with a variety of identities (Wilson &Donnan, 1998:25). They help us understand the imprecise fit of the nation-states and mark the extremities of nation-state power (Wilson& Donnan, 1998:25).

Borders are as much physical as they are philosophical, in this way, territorial borders are neither disappearing nor remaining intact, they continue to be fought over, reimagined and reconfigured both physically and ideologically (Weitzberg, 2017:3). “Borders are contradictory zones of culture and power where the twin processes of state centralization and national homogenization are disrupted” (Wilson& Donnan, 1998:25). The study of borders adds to our understanding of national, ethnic, gender, and sexual identities among other positions, “because borders inflect and enlarge these identities in ways not found elsewhere in the nation-state” (Wilson & Donnan, 1998:25). Borderlands are both sites and metaphors in the political and cultural construction of a modern world of nation-states (Sahlins, 1998:31). “Frontiers are sacred” (Cheater, 1998:191), therefore, borderlands are a basis upon which to redraw our conceptual framework of community (Wilson & Donnan, 1998:25). 

To what extent do groups have boundaries? And to what extent do cultures have borders and borders have cultures? (Rabinowitz, 1998:142). The boundaries of culture and the relationship of culture to territory are at the heart of transnational discourse. The discourse of transnationalism is based on a critique of traditional representations of nation-states and people as geographically and politically static (Rabinowitz, 1998: 142). It suggests a radically different definition of spatial politics and occupancy, in which entities other than those defined by, contained within them or tantamount to nation-states become larger elements of the human experience (Rabinowitz, 1998:142). 

The concept of the border zone, where nobody ever feels at home, challenges the primacy in western culture of discrete borders and rigid boundaries. But while constantly moving away from rigidity, the discourse of transnationalism remains dependent on it. If earlier academic traditions were preoccupied with defining borders, redrawing, and adjusting them, the current drive is an attempt to diffuse them (Rabinowitz, 1998:142). Somalis are native to Kenya, but also live across and between the borders, they survive despite it, always crossing it and constantly networking around them Somalia is sometimes described as a ‘diasporized’ nation (Cawo Abdi, 2017:1). Borders must therefore, be understood first and foremost in local terms, then in a global context especially in an ever increasing globalized world (Carsten, 1998:216).  Kenyan-Somalis, wherever they are in Kenya are living borders.

Efforts of the modern nation-state to coerce or persuade local populations to accept its national culture and the dubious 'benefits' of military protection are often acute at border regions. Here the power of the nation-state and its apparatus do not fade out but intensify (Stokes, 1998:263). The nation-state has emphasized the extent to which the power is imposed from the top-down and the centre outward, requiring the loss of local identity and loyalties and in the process and denying the role of borderland peoples in constructing their own identities (Sahlins, 1998:32). The fundamental project, of the modern nation-state, is to elaborate and resolve the contradiction of differentiation and unity (Kearney, 1998:120-121). 

Transnationalism is a re-ordering of the capitalist nation-state. The beginning of transnationalism as a global phenomenon corresponds to the end of the empire, and the dismantling of colonialism (Kearney, 1998:124). Kearney uses transnational to refer to a blurring and reordering of the binary cultural, social, and epistemological distinctions of the modern period. Having dual meaning, the first is forms of organization and identity, which are not constrained by nation-state boundaries and second transnational as ‘post-national’ in the sense that history has entered a post-national age (1998:121). From my point of view, this means that transnational identities are going to become the norm in the post-national age “It is in this border that identities are assigned, and taken, withheld and rejected” (Kearney, 1998:124). But daily it is these people who successfully defy the nation-state’s power to control, their movement, their lives and in doing so contest not only space but also control their own identity (Kearney, 1998:124). Transnational resistance takes place on the margins of nation-states and is both a symptom and a cause of the progressive dissolution of the power of the nation-state to impress themselves as nationalities and nationalisms on the subaltern peoples within their boundaries (Kearney, 1998:133). 

The border remains a liminal area where creative energies collide, creating signs and identities that are born outside of the nation-state projects, of the multiple nation-states which want to control identities in this zone (Kearney, 1998:136). This changing configuration of the border challenges the ability of nation-states to define the legal and cultural identities of their border populations that transcend the official spatial, social, and legal bounds that cannot be corralled (Kearney, 1998:136).

Sentiments of group identity at all times and in all places are exclusionary (Giddens, 1985: 116). How a group or community is thought of depends on the traits attributed to the ‘other’ (Giddens, 1985:117) Therefore, minorities are made not born. “Numerically, ethnically, politically, and culturally societies make and mark their majorities and minorities under specific historical, political and social circumstances” (Gladney, 1998:1). Emphasis on minority/majority rights discourse has traditionally been based on uncritically accepted ideas of purity, numerical superiority, and social consensus (Gladney, 1998:1). Marginalization is born in part out of ‘majority ‘and ‘minority’ as cultural concepts borne out individualism discourse, referring to the aggregate of a particular type of group with limited variations (Handler, 1998:249). “The composition of the nation-state is not a natural process but is achieved, promoted, and represented through political and cultural means (Gladney, 1998:6). The questions asked are, how does the nation-state shape the way other Kenyans think of Kenyan-Somalis and how do Kenyan-Somalis resist, pushback, transform, and appropriate these official representations of them? 

[bookmark: _Toc450802397]Chapter 3: Deconstructing the Nation-State and its Links to Nationalism, Citizenship, and Sovereignty

"The nation-state is the sociologists' society" (Giddens, 1985:121) A nation-state is “is a human community that claims monopoly and legitimate use of physical force within a given territory” (Haralambos & Holborn, 2008: 523) In the 21st-century nation-states are legitimized further through the United Nations (UN) and rule over a clearly defined geographical area. A principal characteristic of the nation-state is; a central authority believed by a majority of the members of that society and, the right to use force to achieve its ends. Nation-states have apparatuses such as the military, health, education, etc (Haralambos & Holborn, 2008:523). The nation-state is an organ of social thought, which is not to say that the nation-state produces all social thought, but rather manipulates social thought through its various apparatus in varying degrees. Possibilities exist to have a nation without a state like the Kurds in the Middle East (Giddens, 1985:19).

Giddens defines the nation-state by the means of violence, the force they employ all organizations have political features but only in the nation-state do they involve the consolidation of military power, associated with control of the means of violence within a range of territory (1985:20). A nation-state, therefore, trans-morphs into a political organization whose rule is territorially legitimized and ordered and can mobilize the means of violence to sustain that rule (Giddens, 1985:23). 

The leap from 'culture' to politics is made by portraying the nation in one moment as a cultural community and at another as a political community (Breiully, 1993:69). Features of the European nation-state developed and were shaped in large part by the outcomes of military confrontations fuelled by war and preparations for war and attack. It was around the war machine that administrative resources and the capitalist system organized (Giddens, 1985:112). 

The nation-state is a "bordered power container" involving processes of urbanization and internal pacification. Going hand in hand with the creation of the generalized 'deviant'/deviance as a category. All nation-states are 'information societies' since the generation of nation-state power establishes a self- reproducing system of monitoring, gathering, and storing for administration (Giddens, 1985:178). "There is a preoccupation in the nation-state with centralizing and maintaining 'order' concerning rebellion, deviance, and vagabondage" (Giddens, 1985:180). Deviant persons all suffer from a 'spoiled identity' and must make various efforts to avoid or counteract social stigma (Schur, 1980:6). Internal pacification always returns to the theme of violence in the nation-state where imprisonment and policing become tools to maintain order, as part of the nation-state apparatus of enhancing internal pacification, disciplining groups at major points of tension, in search of ways to control them, the eradication of resistance, and the capability to use violence, closely integrated with the intentional separation of 'economic' from the 'political' (Giddens, 1985:191). When confidence in the nation-state wanes at points of tension and begins to be ungovernable, it is here that the nation-state employs force to maintain control (Giddens, 1985:202). The “margins of the territory of a state are its most central region” (Ratzel in Giddens, 1985:49)

In political geography, there is a differentiation between 'frontiers' and 'borders'. Frontiers mean one of two things, a specific division between settled and uninhabited areas, or a single division between two or more states. The latter is usually on an area in the peripheral regions of a nation-state, in which political authority of the centre is diffused or thinly spread. Meanwhile, a border is a geographically drawn line separating two or more joined states. Borders are only found with the emergence of the nation-state demarcating states’ sovereignty (Giddens, 1985:50). As demarcations of sovereignty, they have to be agreed upon by each of the states whose borders they are (Giddens, 1985:51). 

There is an inherent contradiction between nationalism and globalization (Stokes, 1998:263). The nation-state apparatus is overtly contradicted by a flow of commodities, capital, labour, and media messages across borders, according to the dictates' political-economic realities, which are transnational, and global having to give up its meaning to the transnational industry (Appadurai in Stokes, 1998:263). The nation-state is definitely being altered in contemporary times especially with the rise of multinational companies, but it is not obsolete. It may lose some economic power, but it retains and enhances other powers. (Haralambos and Holborn, 2008:555) 

With the emergence of anti-colonial nationalism that was preceded by calls to nations from the eastern bloc, providing a blueprint, nationalists conceived the nation not by priority of cultural exclusivity but as a group of people bound together by a common experience of colonialism (Lewis, 1983:95). “Nationalism is a psychological phenomenon where affiliation occurs between individuals to a set of symbols and beliefs emphasizing communality among members of a particular order” (Giddens, 1985:116). Preservation of territory and majority rule was paramount and granting full political independence was granted with heavy emphasis on this (Healy, 1983:95). Nationalism offers a basis of group identity; it does so in the context of showing this identity to be the result of distinct and previous achievements (Giddens, 1985:205). Nationalist sentiments are not ideologically neutral and have been deliberately fostered and manipulated by dominant groups to support their sectional interests (Giddens, 1985:217). 

 Nationalism is a phenomenon borne out of the late 18th century and the years that follow. Before the nation-state people residing in an area did not see themselves as “citizens” in the contemporary sense, of that place, it was not necessary to the continuity of power (Giddens, 1985:210). “Therefore, there can be no nationalism its current form without the creation of the nation-state” (Giddens, 1985:116). Nationalism has its source in the uneven development of regions within the global capitalist economy, an effect of the expansion of the imperial capitalist economy under the nation-state, in the postcolonial era (Giddens, 2014:213). Nationalism takes on some discreditable qualities, so while engendering a spirit of solidarity and mobilization against cultural decay; its political character is linked to industrial capitalism. Ideologically it is shackled to class domination, based in uneven, unfair development (Giddens, 1985:215). Uneven development takes on regionalized form in which peripheral areas in nation-states become systematically disadvantaged. The consolidation of industrial capitalism and the global ascendancy of the nation-state are intertwined (Giddens, 1985:255). The solidarity that nationalism under the nation-state seeks is based on the possession of land (Giddens, 1985:216). Giddens emphasizes, "the nation-state is equivalent to society" (Giddens, 1985:267). Postcolonial nation-states are based upon the state apparatuses established by the colonizing societies (Giddens, 1985:272).

There are a series of tensions between nationalism, sovereignty, and citizenship. Nationalist sentiments take an exclusivist turn emphasizing the superiority of a specific ideal over others. Citizenship rights are especially constricted, and statelessness is a structural side effect of nation-states. It is also usually the case that in nation-states that the 'economic' is insulated from the political, the world's capitalist economy like all social systems involves relations of power, distributions of which are highly unequal. (Giddens, 1985: 319). Post-colonial thought has not ignored the phenomena of force or violence in the nation-state and has, in fact, exalted it. "All nation-states are pyramids of power” (Giddens, 1985:30). 

“The nation-state is committed to co-opting and eradicating plurality in the pursuit of a unitary national culture, in this process it renders unthinkable the fractures and partial worlds that many if not most people inhabit, and within the ideals, it propagates (Stokes, 1998:264). It intervenes in history to create agreed documentation of the past that provides anchorage for the future. “The controlled use of reflection upon history as a means of changing history and justifying the present” (Giddens, 1985:212).

Colonialism is insidious; it encompasses every sphere of life (Breiully, 1993:156). Settler influence was stronger in British East Africa than in West Africa, and autonomy was thought of in racial terms, blocking the formation of a well-educated African elite, which was used as justification for not granting political rights, (Breiully, 1993:185). Administration in colonial Kenya was conducted through the ‘native authority system’, the succeeding nation-state established after independence served to legitimize the succession of the colonial state.  It develops through the trickle-down movement of the colonial state through its collaborator system and its tools of control and intervention (Breiully, 1993:227). Nation-state violence on the people in Kenya is a continuing remainder from a colonial past where colonialists would use violence to manage those challenging its rule (Behr, 2018:31). The nation-state asserts ultimate claims over the lives of those who live within it, pushing back against the nation-state is a push-back against neoliberal capitalism, to seek liberation from disguised neo-colonialism (Blaut, 1993:12). 

[bookmark: _Toc450802398]Chapter 4: ‘The Invasion of the Aliens’: The Construction of the ‘Alien’ Kenyan-Somali

Through conquest, British colonialists came to believe that Somalis ancestors were descendants of Arabs spread across the Horn of Africa. They were fixated on determining and categorizing the tribal makeup of East Africa, often describing people exclusively through ethnic terms and affiliations that perturbed the nuances of peoples in the region (Weitzberg, 2017:25). When distinctions of “indigenousness” were constructed, Africans and “foreigners” came to see Somalis as racially ambiguous neither fully African nor fully Arab a ‘product’ of intermarriage (Weitzberg, 2017:19). 

Kenyan-Somalis have for long been part of the caravan trade which started in the ‘interior’ and concluded at the coast. They had long been doing trade with Arabs and people from the far east, who came in with dhows and from as early as the 1700s and had already set up ports in Cardiff, Cape town, and Perth (Weitzberg, 2017:24). In 1897 it was Somalis that guided Lord Delamare on he's famous expedition of Kenya. In essence, Somalis were roaming, living, and carrying out affairs in the horn region all the way to present-day North Eastern Kenya (Weitzberg, 2017:25). 

Officials from the Imperial British East Africa Company (IBEAC) in the early days of colonialism tried to seize control of the lucrative Somali caravan routes, they failed. The lessons learned from this were: it was economically costly to try and corral pastoral trade networks and seize control over nomadic regions, and they should not risk redirecting capital flows or securing effective administration over a region that was also so sparsely populated and arid but needed a lot of manpower with the few staff they had.  The colonial government understood how lucrative the caravan routes were but finding large challenges and lacking resources turned their interests towards the interior, the highlands. Shifting strategies from trying to capture, to isolating and marginalizing the region, this was neither natural nor inevitable, beginning to restrict movement in to and out of what they called the Northern Frontier District (NFD). “If you cannot incorporate and indoctrinate, marginalize and oppress” (Weitzberg, 2017:33) It is one of the classic hallmarks of colonialism to bar and restrict movements of people. 

One of the ways in which the colonial government cultivated and image of ‘order’ was by projecting an illusion of chaos and anarchy in the NFD (Weitzberg, 2017:51). In defining certain movements as a problem, and the North as ‘ungovernable’, they were able to justify the neglect of the region and naturalize its isolation from 'the interior' while remaining cost-effective (Weitzberg, 2017:53). Labelling movement and migration as governance problem, colonial officials stigmatized transhumance and equated ‘Somali’ with unregulated and dangerous mobility. 

There was a reconceptualization of ‘Somaliness’ it became encompassing of all the diverse people who lived in NFD. (Wietzberg, 2017:29). In Kenya, Kenyan-Somalis were categorized as ‘Asiatic’, complicating their legal status, but opened the door by stretching definitions of what it meant to be “native”. Colonial officials came to see the Somali nomad as an administration issue, an ‘alien’ a threat to white settlers and the functioning of the colonial economy. Mahmood Mamdani argues that the colonial state constructed the distinction, between native and non-native, it politicized indigenous-ness, reinforcing these categories through spatial segregation and multiple legal codes that applied differently to different people at different times in different ways in the colony, those who strayed from the norm were threatening and ‘out of place.  Alien. (Weitzberg, 2017:36). But for British officials to label Kenyan- Somalis movement as ‘expansion’ was a projection and deflection on to Kenyan-Somalis of its own actions on the continent and beyond. ‘Expansion' also suggests fear of Somali 'deviancy' penetrating the 'interior' after it failed to capture the exterior.

Although Kenyan-Somalis were being restricted to the NFD, they began to settle farther in the ‘interior’, in the upcoming urban settlements seeking opportunities. Utilized by white settlers as translators and assisting in establishing ranches in the Rift Valley and the highlands. Kenyan-Somalis were elevated by the colonial officials, for being ‘people of the book’ who would bring ‘civility’ to the backward ‘blacks’ (Weitzberg, 2017:28). They can be likened to some extent, to the American 'field' slave and 'house' slave, Karen Blixen, and Lord Delamare’s memoirs tell tales of their ‘civility’ and ‘proximity to whiteness’ (Weitzberg, 2017:40). Many ambiguous groups played on their proximity to whiteness and perceptions that they were “non-native” to gain more rights and liberties, in a racial hierarchy where white people were at the top, followed by Asians, Arabs, then Somalis. (Weitzberg, 2017:42). Kenyan-Somalis participated and subverted racial hierarchies. 

Racial segregation was enforced in Nairobi in the early 1900s. Somalis lived in the same neighbourhoods as Asians; while colonialists pushed the idea that it was natural for “Africans” to remain in rural areas. “Development” used to imply a linear process toward greater integration with the global capitalist economy, however, colonial projects often had disintegrative effects, causing Africans to experience disconnection and displacement. By creating national parks and banning animals for urban centres, they sought to separate civility from the wilderness. (Weitzberg, 2017:86). Colonial officials had internalized the belief that societies moved predictably form “traditional” to “modern” and the rural preserved “authentic culture”, and “tradition” was bound to ‘native’ lands. From the early days Kenyan- Somalis troubled colonial ideas of spatial and racial order, by maintaining the circulation of livestock between rural areas and the city, troubling ideas of 'modernity' and 'urbanization', show that the “traditional” can be possible in the urban (Weitzberg, 2017:55). 

While Kenyan-Somalis were exempt from certain conditions in the ‘city’, their legal status was never concretized. The colonial administration projected fears to codify Somali rights, with fears of ‘opening the flood gates’ of internal immigration from the NFD and exploding the Somali population. Identification cards were created to further control movement. (Weitzberg, 2017:59). “Colonialism encouraged a kind of fetishization of paperwork” (Weitzberg, 2017:43).  The untraceable Somali- unconfined into a fixed territory, without an obvious leader to co-opt, lacking identifiable markers, became a source of colonial vexation defying bureaucratic codification; colonial officials deemed them fugitive. Kenyan-Somalis were accused of disloyalty to the British crown and conspiring with neighbouring Italy, as spies and sedition mongers. The administration was intolerant of their multiple blurred changing identifications, they threatened the racial hierarchy by destabilizing the line between ruler and ruled, yet the same ambiguity was conducive to colonial power, it was to their benefit that Somalis remained ambiguous so as to able to be pushed and pulled to their agenda when it suited them. The ways Kenyan-Somalis understood their descent did not easily lend itself to European racial categories. 

Nevertheless, attaining the privilege of ‘non-native’ status allowed them to travel abroad and continue an unfolding diaspora, however, the same racialized structures that gave them an elevated status in East Africa relegated them to the margins of British society abroad. Somalis in Cardiff, London, Bristol and Liverpool were consigned to the absolute margins, triggering the enacting of the Aliens Order in 1920 and the Colored Alien Seamen Order in 1925 claiming they would take-up state benefits, reduce job opportunities and blur the boundary between black and white (Weitzberg, 2017:49). European nation-state identity was bolstered through their expansion overseas through colonization, discovering ‘the other’ at home eroded the ability to maintain the separation between colonizer and colonized (Weitzberg, 2017:51). 

Notions of native and ‘stranger’ were continuously made and unmade. In the 1940s Pan-Africanist movements were gaining traction for greater rights for native communities, in such climate Kenyan-Somalis status as ‘Asiatic’, no longer made sense (Weitzberg, 2017:65). Pan-African campaigns championed citizenship rights as ‘native’ entitlements, not settlers or non- natives. As nationalist movements grew the question of where Kenyan-Somalis belonged intensified. (Weitzberg, 2017:66). 

Following India’s independence in the 1940s, Britain turned to “development” as a way to justify their continued colonial rule. ‘Development’ was meant to increase economic output, fuel the war effort, mitigate Africans growing call for rights and ‘improve’ social welfare through the implementation of a set of technical projects (Weitzberg, 2017:65). Somalis were ‘out of place’ and did not fit in their conceptions of ‘development. 
“Even the good type of Somali, as opposed to the scallywags will probably never be part of the life and structure of the colony” (Wietzberg, 2017:70). 
Somali urbanites were barriers to ‘Africanization’; they were “detribalized” subjects whose ‘lifestyles’ did not fit recent conceptions of modernity. 

Kenyan-Somalis, who had helped set up the colonial state and help in nation-building using their fluid identity were now in post-war years being pushed out of the new ‘development’ conceptions of the nation-state. Yet the lives of Kenyan-Somalis have a lot to teach us about the range of colonial subjectivities and the social and political horizons beyond the territorial confines of the nation-state. Kenyan-Somalis maintained a loose affiliation to territory and pursued models of membership that did not conform to colonial or juridical logic. (Weitzberg, 2017:39).

[bookmark: _Toc450802399]Chapter 5: ‘Clash of the “Pans”’: The pulling apart of loyalties

Nationalist movements had uncertain implications for Kenyan-Somalis particularly in the NFD, who had a claim to greater Somalia through the pan-Somali movement and the Pan-African movement and were integrated into both movements. Debates were the product not of ‘arbitrary’ borders dividing supposedly natural communities, but competing ideas and perspectives surrounding sovereignty, belonging and territoriality. One of the founding members of the Kenyan African Union was a Kenyan-Somali, Mohamed Hassan Ismail a close friend to Kenyatta (Weitzberg, 2017:78).  Mohamed Ismail himself said, 
"These days Kenyans and Somalis, are together in all things, our fathers were wrong to declare themselves Asiatic and not African, who we are, we have been in Kenya but were long ago- misled” (Hassan Ismail in Weitzberg, 2017:78). 
Pan-Africanism in East and North Africa continued to coexist with conceptions of the “foreign” ‘non-native’. In the urban centres Kenyan-Somalis embraced Pan-Africanism and promoted the idea of a pluralist Kenya, unlike Kenyan-Somalis in the NFD who had been isolated, urbanite Kenyan-Somalis had interwoven their lives with other surrounding communities and by the 1950s Kenyan-Somalis had embedded themselves to Kenyan nationalist thought (Weitzberg, 2017:80). 

As imperialist modes of economic progress gave way to notions of statist development, Somalis who were labelled by colonial authorities as "aliens" abandoned their imperial status and position and reconceptualized themselves as members of a Pan-African community. Border making was primarily an administrative measure and in the NFD, Kenyan-Somalis negotiated temporary and permanent border adjustments, what Kenyan- Somalis sought was not the creation of boundaries but their removal, expressing a deep nostalgia for a past before borders, and for some Pan- Somaliness offered a territorial nationalism predicated on non-territoriality (Weitzberg 2017: 72). 

“Development initiatives” failed to resolve problems exacerbated by growing inequality, and social stratification in the reserves and urban centres and the push for “development” was one of the contributing factors to the outbreak of the Mau Mau revolt. Perceived to be a "Kikuyu" affair, in reality, it encompassed many communities including the Kenyan-Somalis who used their caravan routes to get the fighter's guns and ammunition. Waruhiu Itote a member of the Mau Mau gave the testimony: "You could be betrayed by your brothers but never by the Somalis. Somali traders fed, clothed, and smuggled guns and ammunition to us, they also hid and offered refuge to fighters"(Weitzberg 2017:77). Through this revolt, the Somali community could counter accusations that they sided with foreigners and rebuff charges that they were “non-native aliens”. 

Under the interim system, rights were prioritized by the ways constituencies were drawn up, and on a group’s numerical size, which positioned their status as majority or minority. “African leaders built upon the vestiges of the colonial state using institutions and representation codified under colonial rule” (Weitzberg, 2017:97). However, for Kenyan-Somalis, it was unclear whether they could separate from a country into which they were integrated yet marginalized in nuanced ways. Under the nation-state being nomadic was irreconcilable with 'modernity', but Kenyan Somalis in NFD sought a nationalism that was accepting of fluid status, and less likely to render them political and cultural minorities at independence and maintain control of their livelihoods within and beyond the border. They refuted the idea that people can be categorized into naturally occurring units tied to specific lands.

Pan- Africanism struggled to erase the racialized divides inherited from the colonial period and the post-war years pushed the limits of the opportunities and constraints Kenyan –Somalis could incorporate themselves as 'outsider' in the Kenyan nation-state. When British and Italian Somaliland unified in 1960 pan- Somali nationalists believed French, Ethiopian and Kenyan Somalis would do the same. However the vision of a greater Somalia troubled multiethnic nationalism, the territorial nation-state was the model on which leaders would make their independence claims. In Kenya, Somalis were viewed as one of many ethnic groups and rejected any movements that threatened the territorial integrity of the country (Weitzberg, 2017:90).

In the NFD, Kenyan-Somalis straddled identities of belonging to greater Somalia and drawing on aspects of their shared history with the rest of Kenya to reject incorporation into Kenya as the 'disempowered minority'. Kenyan Somalis in the NFD, who were irritated by the prospects of unity under minority and ethnic rights, sympathized more with the greater Somali project in large part due to the political and economic marginalization in Kenya (Weitzberg, 2017:96). Greater Somalia was a political identification and cultivation of transnational sensibilities. 

Local intellectuals were reworking the meanings of race, genealogy, and decent on the eve of independence, thus one cannot speak of a singular Somali nationalism but multiple visions of an ideological greater Somalia that drew the boundaries of belonging in different incommensurable ways (Weitzberg, 2017:106). It should be noted that Pan-Somalism was not always antagonized to Kenyan nationalism, some leaders lobbied for the NFD to be integrated into the rest of Kenya saying "Why if we can see Mount Kenya from Isiolo should we want to be ruled by Mogadishu” (Weitzberg, 2017:110). Others believed a union between the NFD and Somalia was possible with a blessing from Kenyan leaders and others imagined a new nation-state all its own. Kenyan Somalis felt loyalty to a variety of overlapping and competing nationalist visions, however, the search for independence did not live enough room for flexible notions of belonging.. “To attach oneself to one vision of the nation-state entails that other equally feasible alternatives be subsumed, suppressed or entirely silenced and erased” (Weitzberg, 2017:112). Kenyan-Somalis attempted to bring together a territorial nation-state with a multitude of non-territorial affiliations. 

The question of how the NFD would be settled was never an internal affair, it was a debate happening across the continent over the legitimacy of colonial borders. The All Africa Peoples Conference in 1958 part of the Organization of African Unity (OAU) a precursor to the African Union (AU) passed a resolution of frontiers, boundaries, and federations. 'Artificial' borders that were drawn up by imperialists to divide Africans were not conducive to peace or stability. It denounced imperialist artificial borders and called for their revision or abolition at the earliest time possible.  Wanting Africans to support a permanent solution founded on the true wish of the people. Somali unity was specifically endorsed at this conference. However, by 1961 these ideas had started to wane and the same conference passed a resolution denouncing the deliberate 'balkanization' of newly independent countries. Somalis were considered a ‘tribe’ and any efforts at reunification were labelled as malicious tribalism. Since 1963, the OAU set itself firmly against any attempts at secession and refused to consider self- determination in any other light other than that of the decolonizing from European control. (Healy, 1983:99). Nowhere is the ambiguous relation of the state and the nation more vividly demonstrated than in the protracted horn of Africa.

Kenya was fighting against its own balkanization of the coastal region and the Maasai united front, a successful secession of the NFD would legitimize the balkanization of other similar movements across the country and the continent, most notably its close ally Ethiopia of the Ogaden region and “Eritrea”. (Weitzberg, 2017:121). 

In 1962 Kenyan Somalis articulated their demands for sovereignty in the NFD region, a commission was sent out, and by December the final report done by the British stated “inhabitants unanimously favour secession from Kenya”, and the multiple communities residing in the NFD along with Kenyan Somalis supported it (Weitzberg, 2017:120). The remaining white settlers in Kenya believed that guaranteeing the territorial integrity of the Kenyan nation-state, would best serve settler interest and curb Soviet influence. The British had falsely positioned themselves as ‘neutral’ arbitrators, and pursued settler interests under the fiction of justice, surrendering the NFD to the budding government in exchange for protection and preservance of the white settler community, breaching its own constitutional process from the report and deferred the decision now, in the hands of the Kenyan government for a time after independence (Weitzberg, 2017:125). 

Garissa leader in the 1960 Yusuf Haji Abdi stated: 
“This matter may cause bloodshed between us. We support our African brothers in having their rights but we beg them to support us to have our rights. We are in darkness. We are people thrown away, like people in a big closed cupboard” (Yusuf in Weitzberg, 2017:114). 
On 25th December 1963 just weeks after formal independence a state of emergency was declared in the NFD ‘the Shifta war’ had begun in an effort to suppress claims to self-determination, the struggle in the NFD was recast as a criminal insurgency, not only further sidelining them as deviant criminals but preventing them from pursuing any constitutional or judicial process (Weitzberg, 2017:126). The Kenyan government used counterinsurgency techniques previously used on its own people to control the NFD; they detained people without trial, confiscated property, put in placed curfews. Forces could not tell the difference between Shiftas (bandits) and nomads, innocent people were killed. In the following year, Jomo Kenyatta and Haile Selassie signed a mutual defence pact against Somalia (Weitzberg, 2017:130).  Shifta intentionally sounds like ‘shifter’, which entrenches the perception of Kenyan-Somalis as undecided, disloyal, untrustworthy.

 The violence of the Shifta war on the same month as independence etched a cultural identity into the Kenyan collective psyche, Kenyan- Somalis tried to bury divisive memories of a war that may threaten or complicate their citizenship rights in Kenya. The NFD region remained part of Kenya and the territorial nation-state remained intact. In 1970 and indemnity act was passed so that government officials and officers were shielded from criminal liability (Weitzberg, 2017:132). NFD, now North Eastern Province (NEP) countered the label of bandits by producing their own heroes, reclaiming their story, and retelling it from their perspectives. Kenyan Somalis were ready to put the past behind them and move towards a collective future. It is possible to see through the multitude of thoughts from Kenyan –Somalis that they could never let go of Kenya and their histories had been inextricably sutured together, however, the antagonism of identity and un-belonging tagged them both towards and away from Kenya. Their belonging has been brought to question not only because of their post-independence secession movement but also because of the complex perceptions of them as immigrants, nomads, and non-natives (Scharrer, 2018:494). Outside of the NFD, urbanites Somalis were held responsible for the secessionist sentiments. “Despite the violence in the NFD, the Kenyan-Somalis tend to be quite firmly invested and integrated in Kenya” (Scharrer, 2018:496).

With hindsight, it is possible to now argue that Kenyan-Somalis would have been minorities if they had joined Somalia or chose to remain in Kenya in some sense or the other. They remained and continued to build a nation that they would be proud to call home. Kenyan-Somalis chose Kenya, Kenya did not choose them.

[bookmark: _Toc450802400]Chapter 6: A Nation’s Collective “Un-Memory” and the Swift Fetishization of Paperwork

When two crises clash, one being the complex historically contested belonging and identity of Kenyan- Somalis and the other a refugee crisis from neighbouring Somalia, a powder keg of policies and perceptions is likely to arise. Both issues unresolved and all parties bound to be caught in the crossfire. Scharrer categorizes Somalis in Kenya in four ways, the largest inhabitants reside in North Eastern Kenya (NEK) in the regions bordering Somalia and Ethiopia, Urbanite Somalis, Somali refugees, and affluent Somali returners, returning back to resettle in Kenya with their families from the diaspora (a small but growing population) While of course many go beyond these categories, hold multiple of these categories or all, these categories help delineate the conversation. (2018:494).

The Shifta war turned NEK into a more impoverished region dependant on wage labour and foreign aid, marked with a lack of infrastructural and educational development. Beginning to grapple with increasing cases of cattle rustling. It became easy for government officials to call Kenyan-Somalis bandits and cattle rustlers as a way to dismiss the real, political, and economic challenges they were facing, and continue to justify the use of force to intervene. The imagery that insecurity is a habitual part of life persists to this day (Weitzberg, 2017:139). 

The Wagalla Massacre occurred in February 1984 when security forces arrived in Wajir a town in NEK to end illegal arms trade and stop “inter-clan clashes”, particularly in the ‘Degodia’ clan, they assaulted, beat up and a disputed number of up to 5,000 Kenyan- Somalis disappeared. The Wagalla Massacre was not as the government at the time dubbed it a ‘military operation gone wrong’, but part of a systemic pattern of institutionalized abuse, not only is the massacre broadly erased from Kenyan history but the massacre obscured the true forces of insecurity in the North, many tied to a regional and geopolitical dynamic (Weitzberg, 2017:145). Kenyan Scholar and cultural worker Keguro Macharia refers to the Wagalla massacre as the ‘un-memory’ of Kenyan-Somalis, the deliberate erasure of their pain, struggles and experiences, there is no memorial of it, the victims lay in unmarked graves
 “One might speculate that Somalis, have been unmade as subjects and communities who suffer harm, and who can and continue to suffer harm.  Framed as “anti-Kenyan, “illegal”, “alien”, “terrorist”, Somalis are framed as unassailable to the “project Kenya”, that is at the base devoted to keeping Somalis killable. In a very important way, Kenyaness is defined against Somaliness, even as Kenyans structurally requires disposable Somali communities and bodies” (Macharia, 2014). 
A crime against humanity had been committed and no one had recorded it or noticed it.

When screening exercises begun five years after the massacre Kenyan-Somalis were once again forced to prove their nativity to the soil. The screening shows how the Kenyan-Somalis are dealt with, by complicating identification documents and processes and leaving them vulnerable to violent nation-station apparatus in their residing areas around the country (Lochery, 2012:617). The nation-state was impeding Kenyan-Somalis and Somali refugees by extension, by continuing the colonial policy of politicizing and weaponizing ethnicity and the clan. Possession of a Kenyan identity document is a compulsory aspect of belonging to Kenyan society; it is a right of passage. Every Kenyan over the age of 18 is required by law to apply for an ID within 12 months of turning 18 and register with the National Registration Bureau (Scharrer, 2018:498). Without an ID one cannot participate in legal and social life and becomes heavily restricted “there are buildings in the Nairobi CBD one cannot enter without an ID” (Scharrer, 2018:498). They criminalized “informal” transnational networks, in an era when Kenyan-Somalis were still recovering from the stigma of the Shifta war and now the Massacre. Kenyan-Somalis had to fight to prove their right to be in Kenya and have Kenyan citizenship, under violent identification process, based on colonial perceptions of belonging, ethnicity, and nativism. 

Where Kenyan-Somalis struggled, they drew on their scattered kinship ties with Kenya, the Horn and the Diaspora to migrate to more “economically and ecologically robust” areas and secure for themselves multiple channels of resource distribution (Weitzberg, 2017:140). Kenyan- Somalis took the opportunity to represent their own people and their own voices in the region. They showed that if the government could turn on them they could just as easily turn on the other Kenyan communities who held multiple identities in different intersecting capacities like the Maasai, Tesos, Samira. What exactly was a Kenyan in a post-colonial former settler country? What were the essential features? Were they adjustable? National identity was fragile. Kenyan- Somalis show that there has never been a single uncontested definition of Kenyan citizenship. 

[bookmark: _Toc450802401]Chapter 7: Finding the Real Poachers? : Neoliberal Shifts, Somali Reunions and Misunderstandings and the Ascent of Islii

The influx of refugees from the civil war in Somalia coincided with efforts to liberalize Kenya’s economy through Structural Adjustment Programs (SAPs). The IMF and World Bank attached conditionalities to their loans: radical privatization, currency devaluation, and reduction in government expenditure. However transitioning to neoliberal economies increased the illegal wildlife trade and poaching particularly of elephants, rhinos, and endangered game as reduced government expenditure caused a turn toward lucrative private sources of accumulation (Weitzberg, 2017:144). 

Somalis became attached in a big way to illegal game trading in part due to their long history of ivory trade through the caravan routes. In 1989 the government parastatal Kenya Wildlife Service (KWS) was created to deal with preserving the countries wildlife and environments, and once again Kenyan-Somalis were scapegoated and given the label “poachers”, they were particularly targeted in NEK, where they were often killed beaten and brutalized by a paramilitary branch of the KWS (Weitzberg, 2017:147). “Democratization of the economy inflamed xenophobia and anti-poaching policy became entangled in ethnic profiling leading to a union of environmental degradation and discriminatory forms of nativism. (Weitzberg, 2017:148). SAPs had largely assumed economics was separate from the social aspects of the society, but they are all connected, while SAPs largely benefited USA and Western benefactors it decimated entire communities. Rather than curb crime and poaching, screening and identification documents institutionalized ethnic politics.

Somalis fleeing civil war came to seek asylum among their kin. According to the UNHCR, Ethiopia, Yemen, and Kenya absorbed 95% of 1.5 million refugees with Kenya taking in the largest percentage (UNHCR, 2017) mostly living in NEK and Eastleigh in Nairobi. Kenyan-Somalis however, were juggling the desire to provide asylum to their kin and the need to protect their land and their political representation. Land grabbing, one of the hallmarks of colonialism became a crippling endemic in Kenya, displaying patterns of ‘inherited colonialism’ (Healy, 1983:102). While immigration of Somali refugees allowed some to re-connect with their Somali kin it also realigned perceptions of belonging. For Somalis, Kenyan-Somalis were to some, ‘Somali sijui’, Somalis who were disconnected from their culture or had diluted ‘Somaliness'. So while they were kin they were not 'real' Somalis in some of their eyes. Meanwhile, Kenyan Somalis felt burdened taking on responsibility for their kin (Scharrer, 2018:496).). The term ‘sijui' which mean 'I don't know' embodies the tense and complex relationship Kenyan- Somalis have with their Somali kin and broader conceptions of Somalinimo

Somalis and Kenyan- Somalis built Eastleigh in the 1980s and 1990s from the ground up through investment. Creating an economic system based in a global diaspora that worked for them and for Kenya. Taking on its now-famous name of 'Little Mogadishu', Eastleigh known as Islii is an economic powerhouse and deeply integrated with youth culture in the city comprising many communities not only Somalis. Somalis had been global citizens long before the British came to the continent however the civil war helped to bolster this making Nairobi an even greater cosmopolitan hub. If Kenya and in particular Nairobi, is lauded for its informal sector, which creates job opportunities and development from grassroots level, then Eastleigh along with Kibera embody all those aspects (Weitzberg, 2019:151). Eastleigh alone generates $7million to the Kenyan economy (Warah, 2014:128). Eastleigh Business Association says they have invested around $1.5 billion in Eastleigh and account for a quarter of the tax collected in Nairobi (Warah, 2014:128).

When the new constitution was passed in 2010, it promulgated a new system of devolution, which promised more even distribution, by decentralizing power and resources, creating a new category “marginalized community” and the opportunity for dual citizenship.  (The Constitution of Kenya, 2010) Kenyan- Somalis hoped that under the new constitution, they might be able to gain unambiguous entitlements to citizenship “otherwise people will one day say their children aren’t Kenyan” (Weitzberg, 2017:160). They feared in some ways that they could become liminal people by giving up some aspects of their distinct identity, for this reason, they continued to maintain strong links to the Somali diaspora. Kenyan- Somalis demonstrate that multiple truths can be true at the same time. They did not want to be seen as inadequately ‘Kenyan’ or incompletely ‘Somali’ misrepresentation happened on both sides.

The idea of secession had captured the imagination of Kenyan-Somalis and the NEK, but by the end of the 20th century it had lost credibility and many Kenyan- Somali political thinkers had completely abandoned the goal of unifying with greater Somalia. Ushering in new models of citizenship and de-territorialized belonging (Weitzberg, 2017:156). Drawing on Kenya's long-standing agreement to pluralism which was markedly distinct from western ‘multiculturalism, the search for what it meant to be both ‘Kenyan’ and ‘Somali’ continued.

“The stranger is someone who is already known to us, who is recognized as not belonging, as being out of place” (Weitzberg, 2017:177). Nation-states have been notoriously wary of certain groups who participate in collectivities that stretch beyond their confines or challenge notions of sovereignty, many of these anxieties in Kenya have been displaced on Kenyan-Somalis. Kenyan- Somalis are not migrants, they are not from another continent, they are not from ‘another country’ they are residing and roaming on ancestral land. 

[bookmark: _Toc450802402]Chapter 8: “Available for Genocidal Imaginations?”  : Of Attacks and ‘Concentration Camps’
 
 In 2010 the Washington Post published an article suggesting Eastleigh had become an “incubator for jihad”, these fears were seemingly confirmed 3 years later by the Westgate mall attack carried out by 4 armed gunmen (Ismail, 2010:458) 
"The Westgate mall epitomized the three C's of aspirational Nairobi: Cosmopolitanism, Capitalism, and Consumerism… in a city where a two-thirds of the population lives in overcrowded slums with few basic amenities, the Westgate mall was a fantasy that insulated visitors from Nairobi’s underclass” (Warah: 2014:104). 
Nairobi and Mombasa the two largest cities are no strangers to ‘terrorist attacks’ however; it was common thought, that these attacks happened in the remote, rural, arid, outbacks, of NEK (Warah, 2014:105). During similar attacks on Garissa University and Mpeketoni in Lamu, the government in responded in part by painting a picture of terrorism perpetuated by Somali refugees, pointing indirectly to Kenyan-Somalis, using the entrenched idea of the as ambiguous citizens fused with islamophobia, it was a strategy of stigmatization constructing the “terrorist” in the image of an elusive. (Scharrer, 2018:501). 

On the first weekend of April 2014 Kenyan Police raided Eastleigh 'Little Mogadishu' and arrested more than 3000 Somalis, this included elderly people, pregnant women, and children and taken to Kasarani sports stadium, just outside Nairobi, where they were interned in what has come to know the ‘Kasarani Concentration Camp’. They were detained and interrogated concerning the Westgate mall attack (Warah, 2014:125). “How had Somalis via Eastleigh become available for genocidal imaginations?” (Macharia in Warah, 2014:125). The detention of Somalis was racial/ethnic profiling, Human Rights Watch has documented cases of harassment, intimidation, and then abuse at 'Kasarani concentration camp’ of Kenyan Somalis a report they released in 2011 implicated police and the military (Human Rights Watch, 2012). 

One of the consequences of the police brutality is the increased mistrust of Kenyan-Somalis in the government (Warah, 2014:130) The government of Kenya stated that they were ‘smoking out’ illegal aliens, undocumented refugees and terror suspects linked to Al-Shabaab that had apparently set up base in Islii, but instead were detaining Kenya Somalis who had in fact been long-standing residents of that area (Warah, 2014:126). For those who were detained the stated goal did not align with what was going on. In reality, very few “undocumented refugees” were found (Warah, 2014:126).
[bookmark: _Toc450802403]Chapter 9: A Kenyan Somali Guide on How to Be (Long)   ‘Kenyan’

Ethnicity is an explosive topic in Kenya, this came even more to a head during the 2009 census when ethnic affiliation was documented, this was seen by some as injecting ethnicity into politics instead of working to bolster unity, created opportunities for belonging an un-belonging (Scharrer, 2018:489). However, for the first time in a census, there was an option to choose to affiliate with ‘Kenyan’ as an ‘ethnicity’ and 600,000 people chose to do so, majority being part of the ‘urban-detribalized’ population who grew up in major cities. (Scharrer, 2018:489). 

Elections are another point of belonging for Kenyan-Somalis, in the new system of voting and devolution, the incumbent president needed more than 25% of votes from counties to gain presidency turning the North-eastern region into swing vote counties and increasing Somalis in seats that were otherwise usually occupied by other ethnicities such as, majority leader of the national assembly, cabinet secretary fro national affairs, cabinet secretary for industrializing, among many more were Somalis (Scharrer, 2018:500). Kenyan Somalis occupied a neutral position in politics, often acting as mediators as they were not heavily aligned to any major ethnic group. Though their increased presence in the economic sphere and politics spurred fears that Kenya was being taken over by aliens, with a rapidly growing population (Scharrer, 2018:498). 

Although Kenyan- Somalis were gaining significant roles in government and economics they remain institutionally marginalized (Scharrer, 2018:502). 
“On one hand they are they are in a vulnerable position and are in constant threat of arrest and deportation or jail, while on the other, they are perceived as overwhelming in numbers, more dangerous to the status quo due to their visibility in the economy and political sphere” (Scharrer, 2018:502).
 Somalis stress their ‘cultural citizenship’ often through, attendance of public celebrations of national holidays, speaking multiple local vernaculars alongside Swahili and Somali, and also consistently investing in Kenya’s economy, through, business ventures (Londsdale, 2008: 309). Citizenship is contextualized in the wider context of belonging, ‘ambiguous citizenship is explicitly used by Scharrer to indicate the relationship Kenyan Somalis have to the Kenyan nation-state and how they respond back to in the position to their role in Kenyan society and history. (Scharrer, 2018:495). There are a multitude of ambiguous citizens, for which ‘Kenyaness’ is constructed on the postcolonial foreground of racial and ‘cultural’ dimension (Scharrer, 2018:494). In Scharrer’s ‘ambiguous citizen’ a ‘grey- space’ is created, where they are sidelined but not entirely eliminated, forming “pseudo-permanent- margins” (2018:495)

An Afrobarometer research study was conducted surrounding ethnic and national identities. When asked how they would identify, Kenyan-Somalis in 2005-2006 one third said Kenyan in 2016-2018 two thirds said Kenyan, more than half (Afrobarometer, 2018). This does not negate whatever identity they have, Kenyan- Somalis have consistently shown they will not give up on Kenya, will Kenya give up on them? And continue to marginalize them? Kenyan Somalis remain in a liminal space of “ambiguous citizen” not outside the nation-state but not part of it either the process of inclusion or exclusion can take place simultaneously. “Existing in grey spaces between “whiteness” of legality and approval and the “blackness” of eviction and victimization” (Scharrer, 2018:507). Kenyan- Somalis identify themselves as Kenyans in addition to other identities. These identities either agree or contradict state identities, and complicate citizenship and governance (Behr, 2019:243). They can acknowledge their state identity but pick up other identities when circumstances call, their identities create opportunities, such as access to infrastructure in Kenya by Somali citizens and immediate refugee status in Kenya and abroad, access to schools, medical care, protection (Behr, 2019:244).  

In colonial times ‘alien’ Kenyan-Somalis were controlled and governed by keeping their status undefined and ambiguous. In historic continuity the identity of the ‘other’ has remained, what has evolved is the rhetoric surrounding it. From alien to shifta, to bandits, to poachers, to refugees, to pirates and now terrorists (al-Shabaab). Another thing that has remained the same is the strategies used by the nation-state institutions to police and enact violence, screening, registration, checkpoints, profiling, and repeated raids in urban areas (Scharrer, 2018:507). "The Kenyan nation-state institutionalizes the marginality of its Kenyan-Somalis” (Lochery, 2012:615). 

Most Kenyan- Somalis have dissipated needs for secession, and believed the only practical future lay within the present Kenyan nation-state, they desired to be Kenyans. Few saw a contradiction between wanting to be part of Kenya, Somalia, and the Islamic ummah. To be both Kenyan and Somali became possible for many people after the collapse of the Moi regime. The Kenyan population and housing census of 2019 state that there are currently 2.8 million Kenyan Somalis making them 6th largest ethnic group in Kenya out of a ‘disputed 50’ ethnic groups (Kenya National Bureau of Statistics, 2019). The population of Somalis in urban areas was increasing, although this was blamed on refugees in actuality they were Kenyan-Somalis moving from NEK relocating to urban areas, Kenya will have to actively make room for a society were Somalis are undeniably present. 

Kenyan-Somalis were first constructed as quasi-foreign elements in the colony then as undesirable members of the post-colony and more recently a security threat. Though Kenya is not the exemplar of inclusivity, political thinkers have at times left room for recognition and negotiation of difference, and however temporary and momentary there have been instances when people have been able to live freely as Muslim, Kenyan, and Somali. Kenya is not immune to the anti-immigrant sentiment that is a hallmark of nation-states globally but has exceedingly succeeded in being a place of refuge for people across the region. Africans and the global south are at the forefront of pushing back against xenophobic, nativist, islamophobic politics. (Weitzberg, 2017:178).

[bookmark: _Toc450802404]Conclusion

 “Lived inequalities yield uneven historical and present power” (Weitzberg, 2017:15). We must always as scholars be careful in recognizing and calling out colonial forms of othering while acknowledging post-colonial Africans can exclude and reinforce hierarchical forms of domination, perpetuating colonial modes of racialization. While Somalis also at times hold a derogatory view about other Kenyans, they are also subjected to structural and institutional marginalization by the Kenyan nation-state and to ignore this and dredge up ‘Somali discrimination’ against the rest of Kenya is an excuse to deny them a share in Kenya’s history that they are firmly rooted in.

The state needs to create systems that de-privileges distinctions of ‘citizen’ and ‘alien’, systems that create inclusion and recognition. Examining how Kenyan-Somalis cross borders allows us to rethink assumptions about citizenship and asylum. “As Kenyan-Somali (Walalo) citizenship and ‘Kenyan citizenship are entirely different (Bishar, 2019). Nation-states can only offer a limited path toward belonging. Weitzberg suggests citizens and aliens be replaced with the Somali idea sheegat. Being hosts and guests (Weitzberg, 2017:179). The prevailing idea peddled in the global North of the “undeserving immigrant” is something that I push back against. Eastleigh in Nairobi demonstrates that when communities are given stability and security they give back to the community. 

Kenyan Somalis teach political scholars about the struggle of transnational lives under political constraints. We can learn how territorial borders can be rethought, amended, and transgressed. Hope for a future of belonging remains. Many Somalis want to be recognized legally and socially as Kenyans while remaining open to futures beyond the territorial nation-state. Kenyan citizens have shown an overwhelming capacity to accommodate cultural and religious diversity. My hope is that Kenyan youth will dismantle institutional marginalization of Kenyan-Somalis and other marginalized categories, rejecting nativist discourse in colonial racial categories and xenophobia, and pursue an open borders policy as a stepping-stone towards a post-national age.

[bookmark: _Toc450802405]Acronyms

1. AU- African Union
2. IBEAC- Imperial British East Africa
3. KWS- Kenya Wildlife Service
4. NEK- North Eastern Kenya
5. NEP- North Eastern Province
6. NFD- Northern Frontier District
7. OAU- Organization of African Unity
8. SAPs- Structural Adjustment Programs
9. UN- United Nations







[bookmark: _Toc450802406]Glossary

1. Islii- Swahili version of Eastleigh town in Nairobi
2. Kofia- A cap worn the head (ref to Islamic cap)
3. Shuka- A long decorative wrap cloth
4. Sheegat- Somali word meaning institutionalized form of bonded incorporation
5. Somali Sijui- Sijui meaning (I) don’t know. Somali sijui a term used by Somalis from the federal republic of Somalia to refer to usually urbanite Somalis who have assimilated into urban/Kenyan life.
6. [bookmark: _GoBack]Walalo - Used in Kenya to refer to a person of Somali origin. Derived from the Somali term ‘Waalal’ meaning sibling. 
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