Explain the significance of marriage and divorce laws within Judaism.  
In this assignment the structure will show the significance of marriage and divorce laws within Judaism. The assignment will firstly look at the marriage laws and the significance it has on Judaism religion, it will look into the different denominations such as Orthodox and Reform. It will then look into the effects of divorce laws, these are a huge part of the religion as the Torah holds ultimate authority and outlines the issues that divorce has on the family and the culture. The marriage and divorce laws effect each different denomination differently, this assignment will highlight the differences of significance these laws have on the denominations.


Marriage laws – Judaism 
Marriage within Judaism is important for many Jewish people as it is seen as the husband and wife becoming one but also creating a family unit. There are a large amount of marriage laws within Judaism that are sacred, and these have a significant impact on the husband and wife. One such marriage law Segel refers to in his book Introducing Judaism “ Jewish marriage according to both biblical and rabbinic law was polygynous; that is, a husband could have several wives, though a woman could be married to only one husband.”[footnoteRef:1] This statement shows that there are marriage laws that may have negative impacts on Jewish women and are significant as this is against the law in mainstream society. Within Judaism there are different denominations that share many core beliefs and traditions but however have different approaches and views on certain issues such as marriage and divorce laws and the significance of them. [1:  Eliezer Segal, introducing Judaism (London and New York: Routledge, 2009), P.299.
] 


Orthodox Jewish people follow the Torah as the literal word of God and it is intended to be heard and followed. In the Torah it says, “ Be fruitful and multiply” (Genesis 1:26-28,31a) this suggests that marriage is a part of life as it allows people to reproduce. Orthodox Jews would argue this is literally what God wants for Jewish people and it is significant for them, as they know marriage is what their creator has provided for them in the form of a commitment and environment for them to fulfill his wishes to reproduce. Orthodox Jews believe that the Torah is the divine word and it has authority as it allows them to know what is wanted for them, the Torah says “It is not good for man to be alone; I will make a fitting helper for him”(Genesis 2:18-24). Conservative Jewish people would argue that the Torah has huge authority and this has significance, as they know that God does not want them to be alone but they also acknowledge that the Bible may not be the divine word of God, as they believe that human hands have had an influence on the written laws. 

Another marriage law stated within the Torah is in Deuteronomy 22:28-29 which states that a man who rapes or seduces a virgin who is not yet betrothed must marry her and may never divorce her. This is significant for the women in Judaism as they are obliged to stay with this man even after they have committed this act upon them, this implies that the Jewish women’s well being is at risk as they have to marry the man who committed this act.

Rabbi Gold in his book, Does God belong in the bedroom, states what Conservative Rabbi David Feldman believes:
 “The holy and essentially human character of the sexual relationship obtains when the sexual is part of an umbrella of relationships- physical, emotional, social. Being the most intimate, the sexual is reserved for the most total of relationships.”[footnoteRef:2] [2:  Rabbi Michael Gold, Does God belong in the bedroom (United States of America: The Jewish Publication Society, 1992), P.59
] 

This shows that sexual relationships within the Jewish religion and culture is significant in marriage because it allows the relationship to grow and brings a couple closer together in many different aspects. This is a conservative Rabbi stating that marriage is a place for reproduction and sexual relationships, many orthodox Jews would agree with this statement, as would many conservative and reform Jewish people. As in Eugene B. Borowitz’s book, Explaining Reform Judaism states “These obligations form the basis for a lifetime of mutual caring and love.”[footnoteRef:3] This shows that marriage is the unit to create love. [3:  Eugene B.Borowitz, Explaining Reform Judaism (United States of America: Behrman House, Inc. Publishers, 1985) P.121] 

Reform Jewish people take a more liberal approach on marriage laws and traditions as they believe they should adapt to todays modern society, however they do hold the same beliefs that God is divine and the Torah still holds authority. In Labovitz article he stated:
“In the State of Israel, where there is no civil divorce, such a woman cannot remarry; in the Diaspora, her remarriage following a civil divorce, if it is not accompanied by a religious one, may result in the birth of mamzerim, technically Jewish children who cannot marry as Jews.”[footnoteRef:4] [4:  Gail Labovitz ‘ "With Righteousness and with Justice": To Create Equitable Jewish Divorce, Create Equitable Jewish Marriage’. Nashim: A Journal of Jewish Women's Studies & Gender Issues, Vol.31 (1), 2017. P.91-122
] 

Reform Jews are more accepting to the idea of divorce and remarriage of women; they also do not reject intermarriage. However Orthodox and many Conservative Jews would agree with the statement that these children born from a remarriage could not marry as Jews. Reform Jews believe marriage is sacred as it brings the household together and unites the family unit, they however understand women can remarry if it is in the best interest for the family, and her and her children remain Jewish.

Divorce laws – Judaism

Divorce laws within Judaism are significant as they highlight the inequality that woman face within Judaism, as Segal states in introducing Judaism:

“The Torah (Deuteronomy 24:1-4) briefly mentions a procedure for divorce. As understood by the rabbis, it must be formally contracted through the conveying of a proper document of divorce (get) by the husband to the wife.”[footnoteRef:5] [5:  Eliezer Segal, introducing Judaism (London and New York: Routledge, 2009), and P.301.
] 


This is significant because the wife has fewer rights in terms of the marriage within Judaism. This may lead to conflict within the marriage as the wife may feel undermined as her well being and desires are overruled by the mans desires. Segal goes on to say, “Early interpreters disagreed about what is considered a legitimate cause for divorce, and the accepted view is that any dissatisfaction may serve as an acceptable justification.” This has an impact on Jewish married life because it means that women can’t do minor activities, such as cooking the food wrong, as she could be penalised and made to divorce. Orthodox Jews would believe this, as these are the sacred words from the Torah, it is a divine message that should be respected. 
 
 Despite men being the gender to initiate divorce, Segal explains “In spite of the formal requirement that the husband must be the one to grant the divorce, in practice the court has the authority to compel the husband to do so following a request by the wife.” Which means that in some circumstances the wife can request a divorce, this divorce law is significant as it allows the woman a certain degree of control and independence to remove herself from the marriage.

Another divorce law within Judaism comes from the passage in Deuteronomy 22:13-19- “a husband who falsely accuses his wife of not being a virgin at the time of their marriage is forbidden ever to divorce her.” This is significant as many orthodox Jews would take this literally, leading to a raped women being trapped into a marriage that the husband cannot leave, with the wife having to receive the Get to receive a divorce this leaves her in a difficult situation and this has a significant impact on her life.


The Mishnah is a huge part of Jewish culture as it is the Oral Torah and many Jewish people believe it explains and gives meaning to the written Torah, it teaches “the man who divorces is not like the woman who is divorced, because the woman is divorced with her consent or against her will, while the man divorces only with his free will’[footnoteRef:6] With the Mishnah holding such authority Orthodox Jews would argue this should be followed, which means women cannot divorce a man in the same way he may divorce her. Jewish Reforms, would however, take into account that times have changed and they accept civil divorce is sufficient for remarriage. Also in Deuteronomy 24:1 “the man writes the women the divorce and sends her away”, Jewish divorce is revolved around this as the Torah is sacred and this is significant as Jewish men are in control of the divorce, leaving the wife with less rights. [6:  Herbert Danby, The Mishnah translated from the Hebrew with introduction and brief explanatory notes (London: Oxford University Press, 1933) Yevamot 14:1.] 



In Judaism divorce is not always supported, especially when a woman requests a divorce for her husband in Dubin’s article on Jewish women, marriage and civil divorce he states “Jewish marriages and divorces were generally handled within the Jewish community” [footnoteRef:7] This shows that the Jewish communities are very close and they normally deal with relationships within the community especially within the Orthodox community as they hold strong beliefs and traditions that all of the members of the community follow. This is significant as it makes it more difficult for divorce to take place as the community do not agree with the breaking up of the family unit, this could also be the same for conservative Jewish communities as they hold strong views also. [7:  Lois C Dubin,  ‘Jewish Women, Marriage Law, and Emancipation: A Civil Divorce in Late-Eighteenth-Century Trieste’ Jewish Social Studies, Vol.13 (2), 2007. P.65-92] 

Dubin goes on to say ”… Some Jewish women did turn to gentile courts or rulers to pressure Jewish authorities to rule in their favor.” This shows huge significance for Jewish women, as they have to turn to authorities without the religion to be granted a divorce, this shows they are controlled by the patriarchal society, Reform and some conservative communities try to stay away from this.

In her book Women and Jewish Law, 1984, Rachel Biale said about marriage, “…It determines not only the nature of the family life and personal happiness of the couple, but also cements the social and economic standing of the families.”[footnoteRef:8] This shows that divorce would not only destroy the happiness of the couple but also the family unit, Reform Jews do not ignore the significant impact that divorce has on the community and culture. However it acknowledges that divorce is needed in some circumstances.  [8:  Rachel Biale, women and Jewish law (New York: Schocken books, 1984) P. 55] 


[bookmark: _GoBack]As Scholar Rayner explained “There occurred a steady, and in the end massive, increase in in marriage breakdown and divorce among Jews”[footnoteRef:9] this shows significance for Jewish culture as it shows that marriages are commonly breaking down in the modern society. Reform Jewish life can be very effected by divorce as they are aware that God wants marriage for them and they do not want to break the sacraments that God has laid down for them. [9:  John Rayner, Jewish Religious Law A Progressive Perspective (New York and Oxford: Berghahn Books, 1998) P.170.
] 


In conclusion, divorce and marriage laws have a large impact on Judaism, especially Orthodox Judaism as they hold the Torah as the highest source of authority; this is where most laws come from. Conservative Jewish people also believe that the Torah is hugely sacred and hold marriage and divorce laws as very important, this is significant for their lives as they follow the laws.  Reform Jewish people still follow these laws and are significant on their culture as they impact the way they fall in love, marry and how to end the marriage. These Laws shape Jewish Wives and Husbands lives as they provide them with guidelines on how they should marry and how to end the marriage.
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