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Tareck Ghoneim 			HPCA7001 				Essay 2

‘Discuss how classical notions of the soul are reflected in astrology’

Introduction 

This essay will discuss Aristotle’s notion of soul in respect to modern astrologers Dane Rudhyar and Margaret Hone. Greek Classical notions of soul were developed around the fourth and fifth centuries BC, by Pre-Socratic thinkers to later Stoics. During this period, Aristotle who was one of the major pioneers of Greek thought, whose philosophies and developments under Plato, as his ‘most eminent student,’ has significantly contributed to notions of the soul, as well as being considered a major influence on modern Western thought.[footnoteRef:1] For the purposes of this essay, there will be a brief examination of Plato’s theories, in order to better comprehend Aristotle’s perspective, as well as looking at the similarities and differences of Aristotle’s notion of the soul, compared to Hone and Rudhyar’s astrological perspective, to determine what level of influence, if any, Aristotle has had on these two astrologers.  [1:  Nicholas Campion, A History of Western Astrology, Vol. 1. The Ancient World (London: Continuum, 2009). p.149 ] 


Aristotle (384-322 BC) was born in modern day Northern Greece and spent the majority of his life in Athens. He is famed for being a first member of Plato’s Academy (367 -347 BC) and as director of his own school, the Lyceum (334-323 BC). Aristotle’s work ‘On the Soul’ (350 BC), titled in Latin, De Anima, according to Gerrit Glas, could be described as ‘biological theory’ rather than spirituality, and explains insights into the mechanics of the soul, although Aristotle’s other works, such as Physics, Metaphysics and Meteorology, offer further contributions and understandings into the causal effects of his rationale, regarding his notion of the soul.[footnoteRef:2] [2:  Gerrit Glas, Hierarchy and Dualism in Aristotelian Psychology, Philosophia Reformata, 1992, Vol. 57, No.2 (1992), p.98. ] 


Parisian born Dane Rudhyar (1895 -1985) rose to significance in astrology, writing ‘The Astrology of Personality’ (1936), that could be seen as laying the foundations of modern Psychological Astrology.[footnoteRef:3] Nick Campion claimed on ‘The Astrology Podcast’ that Dane Rudhyar was ‘as significant 20th century astrologer as Alan Leo’ and agreed that his contribution was ‘prolific.’[footnoteRef:4] Rudhyar, was a student of Alice Bailey, who according to Campion, was ‘deeply committed to the apocalyptic astrological vision.’[footnoteRef:5] Bailey’s work was directly influenced by Blavatsky, who saw astrology as ‘always true’.[footnoteRef:6] According to Derin Ertan, Rudhyar had been strongly influenced by the work of Fridriech Nietzsche (1844 -1900) and Nietzsche’s view of time.[footnoteRef:7] Rudhyar also integrated ‘Jungian principles’ for the first time to astrology in the English speaking world.[footnoteRef:8] Whatever was motivating Rudhyar, whether it was the pessimism of Nietzsche, the ominous teaching and relevance of astrology by his mentors, he was driven by a sense of urgency that is reflected in the sheer volume of his work.[footnoteRef:9] [3:  The Astrology Podcast, Episode 112, (1hr -1hr 30mins) http://theastrologypodcast.com/2017/06/26/dane-rudhyar-birth-modern-astrology/]  [4:  The Astrology Podcast, Episode 113, (59.25secs – 1hr 05mins) http://theastrologypodcast.com/2017/06/29/modern-revival-of-astrology-with-nick-campion/]  [5:  Nick Campion, A History of Western Astrology, p.241]  [6:  Nicholas Campion. ‘Astrology and Popular Religion in the Modern West, p.55.]  [7:  Bernadette Brady, Theories of Fate Amon Present Day Astrologer. p.129; (Ertan, Dane Rudhyar: his music, thought, and art: p.xviii.).]  [8:  Nicholas Campion. ‘Astrology and Popular Religion in the Modern West, p.63.]  [9:  Campion, Astrology and Popular Religion in the Modern West, p.62.] 


Margaret Hone, was a British astrologer (1892-1969) and as one of the founding members of the Faculty of Astrological Studies in London in 1948, her book ‘The Modern Text-Book of Astrology’ (1951) was, as Campion cites, ‘to become the most influential student text for almost three decades.’[footnoteRef:10] Hone, like Rudhyar, adopted Carl Jung’s psychology integrating it with her astrology and the adoption, integration and understanding of Jungian archetypes, became a main feature of her modern astrology.   [10:  Nicholas Campion, Astrology and Popular Religion in the Modern West, Prophecy Cosmology and the New Age Movement. (Routledge, New York 2012) p.44.] 


Aristotle’s notion of the soul 

The first notions of the soul in Classical Greek thought were represented by the idea of immortality, the distinction between life and death clarified having a soul or not, and therefore, what is alive is divine and connected to the heavens. Empedocles also emphasised the elements of fire, air, earth and water as having divine qualities, however, it was the philosophy of Socrates who elucidated the definition of the soul further, rationalising the concept ‘What is it that, when present in a body, makes it living? — A soul.’[footnoteRef:11] Socrates, who Plato’s teacher, greatly influenced Plato and Socrates is mentioned frequently in Plato’s works.  [11:  Stanford Encyclopaedia of Philosophy, <https://plato.stanford.edu/entries/ancient-soul/>
Campion, A History of Western Astrology, p. 145.] 


However, Aristotle broke away from the predominant Greek classical notions of the soul, that the soul is separate from the body, as his perspective on the soul can only exist with a body and not separated from it, highlighting Empedocles sentiments that physical earthly elements are soul.[footnoteRef:12] According to Giovanni Negro, the duality of soul and body is ‘an ontological impossibility’ for Aristotle, and hence Aristotle moved further away from Platonic theory, applying ‘causal mechanics’ and ‘organizing principles,’ distancing from Plato’s cosmology, that could be seen as ‘too heavily reliant on speculation.’[footnoteRef:13]  [12:  Aristotle, De Anima, I.2.404b. ]  [13:  Giovanni Negro, Soul and Corpreal Dimension in the Aristotelian Conception of Immortality, (GBPress – Gregorian Biblical Press, 1998, Vol. 79, No. 4., p. 722; Nicholas Campion, A History Of Western Astrology Vol 1. p.167] 


Plato’s philosophy was that the soul was separate from the body and the purpose of earthly experience was to improve, as in Laws, Plato suggests that the aim of life was ‘to make it better than it was before’, and ‘the union of body and soul, can never be superior to their separation.’[footnoteRef:14] Also, in Plato’s Timaeus, the idea of living a ‘good life’ to return back to source, meaning the soul is on trial, away and awaiting to return back ‘to his dwelling place’ creates the concept of dualism, the soul is separate from the body.[footnoteRef:15] However, Aristotle disagreed with this in his book De Anima ‘The soul does not exist without a body.’ [14:  Plato, Laws, 828d ]  [15:  Plato, Timaeus 41e – 42d ] 


Therefore, Aristotle’s notion of the soul focuses on the body, or biology, rather than the heavens, and because of this different perspective, Aristotle was more focused on the nature of matter and form, and most importantly the combination of both. However, Aristotle’s cosmology has similarities to Plato, in that Aristotle’s Metaphysics, the ‘divine unmoved’ as his primary source of motion, meant there were deeper causes at work, or, as in Meteorology with ‘the originating principle,’ Aristotle aims to find understanding for the reason for life, existence, or form, matter and the intermingling of both.[footnoteRef:16] Thus, if according to Aristotle, the soul is connected to the body, it could be the case that the soul, to cite Bernadette Brady, is ‘the primary causal agent responsible for bringing about the motion we undeniably observe in living beings.’[footnoteRef:17] The soul in this sense is the essence of cause, and to quote Fred Miller, ‘the soul is the actuality of the body.’[footnoteRef:18] [16:  Aristotle, Metaphysics: 1072b 3-4); Aristotle, Meteorology: 339a 19-24]  [17:  Bernadette Brady, Theories of Fate Amon Present Day Astrologers, (PHD, University of Wales Trinity Saint David, 2011) p.142]  [18:  Fred D Miller Jnr, Aristotle’s Philosophy of Soul. The Review Of Metaphysics, Philosophy of Education Society, Vol 53. (1999) p. 315] 


[bookmark: _GoBack]Aristotle explores the differences in actuality in De Anima, in knowing and attending, therefore to know oneself and use intellect and be aware of one’s purpose, or surroundings, can create different outcomes.[footnoteRef:19] Therefore, the concept of potentiality combines with actuality, according to the Aristotelian notion of the soul, or as William Charlton explains, that ‘possibility’ might be a better description of ‘dunamis’ in what is often translated as potentiality.[footnoteRef:20] Differentiation is important to Aristotle, as ‘ensouled things are distinguished by living’ and if living means intellect, perception, locomotion, nutritive movement and growth and decay, then this analysis differentiates a human from a plant, or inanimate object.[footnoteRef:21]  [19:  Aristotle, De Anima 412a11]  [20:  William Charlton, Aristotle’s Definition of Soul. Phronesis, Brill. Vol 25 (1980) p.177; Aristotle, De Anima II 1, 2, (413a23)]  [21:  Fred Miller, Aristotle’s Philosophy Of Soul, p. 314] 


Aristotle’s focus on the material world such as the elements of earth, water, air and fire, as well as aether, a divine substance of heavenly influence, that Abraham Bos sees as ‘pneuma, the fifth element in disguise,’ integrates the natural world with cause. In Aristotle’s Physics, matter and form had a logical order and therefore moved in their proper place, which became the driving force of Aristotelian teleology.[footnoteRef:22] Aristotle’s four causes: material, efficient, formal and final cause, meant contained within all souls, was the highest potential of physical manifestation, as an expression of the actuality of the body.[footnoteRef:23] In this sense the combination of form and matter, with the natural environment, and with the seed potential within, could be most closely linked to an ‘epigenesis view’ therefore explaining Aristotle’s ‘hylomorphic compound.’[footnoteRef:24]  [22:  Aristotle, Physics, 208b11. ]  [23:  Physics II.3, 194b24 ff; Metaphysics 995b-996a.]  [24:  Fred Miller, Aristotle’s Philosophy Of Soul, p. 334.] 


Explaining this further, the essence of any ensouled life, whether plant or human, is dependent on its environment to allow for the survival of that life, therefore whether the environment is beneficial or not, will have an effect on the form and quality of that life. For example, a plant that exists on Mars may suffer, or may not even exist at all comparatively to a plant existing on Earth, as the survival of that plant is dependent on the supply of oxygen in their atmosphere. According to Aristotle, the soul does exist in both plants regardless, however, the form and overall shape is dependent on its environment during its life cycle. 

Nevertheless, according to Aristotle, by including hylomorphism, it would be impossible for that plant to evolve into a human, even despite exceptional circumstances, or regardless of any environment, as plant and human souls are different, what constitutes a human soul is made up of parts that can manifest a human, that a plant cannot, due varying degrees of soul, the plant being at the nutritive level, compared to the rational level of the human being.[footnoteRef:25] Thus, this hierarchy associated with causation in Aristotle’s notion of the soul, will determine the outcome of form combined with its environment, however, its soul and following first cause, can only create matter that which it is, and therefore, resulting final cause. [25:  Aristotle, De Anima, 413a23.] 


From this distinction, Aristotle further expounds differences, recognising the higher degrees of the soul adopts all the lower degrees, as well as having different soul functions and activities; combining hylomorphism, higher souls will attract different needs and wants, regarding nutrition, perception and desires.[footnoteRef:26] For example, a human can travel further distances than a plant, despite the fact that both plant and human must breathe to live, however, the motion of walking and choosing where to move, requires thought, and therefore, materialises intelligence, thus humans surpass plants, into a different category of soul. Therefore, if according to Aristotle the soul is a part of the body, the faculty of mind, psychology and intellect are included in his notion of the soul. [26:  Aristotle, De Anima, 413a23.] 


Dane Rudhyar’s notion of the soul 

It is evident analysing Rudhyar’s astrological work, that there are clear Aristotelian influences, particularly in reference to Aristotle’s notion of the soul. Rudhyar’s first book, The Astrology of Personality, written in 1936, and ‘is generally acknowledged to be a classic,’ specifically integrates translations of Carl Jung in this book, highlighting psychological interpretation as significant and a necessary criterion for interpretation for astrological birth charts.[footnoteRef:27]  Rudhyar, recognises Aristotle’s hylomorphism, stating ‘a psychic state is the result, in us’ and as he states ‘we have to establish a current of “sympathy” between ourselves (as a whole) and them.’[footnoteRef:28] Rudhyar further explains the whole, represented in the birth chart, is the soul of the person, the ‘genius’ that reveals significance of one’s life and that symbol becomes the opportunity of interpretation, and chance to be in alignment with one’s soul’s purpose.[footnoteRef:29] He sees this potential in the same way that Aristotle did, recognising Aristotelian teleology of the seed potential, stating ‘the seed-symbol reveals the significant quality of that man’s soul as it sees itself revealed in the fulfilment of the moment.’[footnoteRef:30] Rudhyar also mentions ‘the first cause’ and ‘causal body,’ as well as places emphasis on form being dependant on the ‘function as “individuals”…that the Soul is only potential,’ that also implicates Aristotle’s notion of the soul.[footnoteRef:31]  [27:  Jean Louis Brau, Helen Weaver and Allan Edmunds, Larousse Encyclopaedia of Astrology (New York, 1982), p. 244. ]  [28:  Dane Rudhyar, ‘The Astrology of Personality’ Rudhyar, Dane, The Astrology of Personality (New York: Lucis Press, 1936), p. 1319.]  [29:  Rudhyar, ‘Astrology of Personality’ p. 1319.]  [30:  Rudhyar, ‘Astrology of Personality’ p. 1368.]  [31:  Rudhyar, ‘Astrology of Personality’ pp. 2601, 2697, ] 


Further evidence of Aristotelian teleology on Rudhyar’s astrology is revealed in The Astrology of Transformation as explores the same notion of a seed that contained the potential of its highest expression. Rudhyar wrote in The Astrology of Transformation, ‘the birth potential  remains what it is; this the permanent factor in us, the seed form, the “fundamental tone” of our individual being and destiny.’[footnoteRef:32] Rudhyar, also mentions in his book, The Lunation Cycle, about ‘seed ideas’ that ‘contain both the archetypal pattern of the organism-to-be and the power when stirred by solar heat-rays and moistened with water, will transform the archetype into an actual living organism.’[footnoteRef:33] [32:  Dane Rudhyar, ‘The Astrology of Transformation,” (1980), http://rudhyar.com/aoft/aoft_c8_s1_p1.shtml]  [33:  Dane Rudhyar, ‘The Lunation Cycle, A Key To Understanding of Personality’ Aurora Press Santa Fe, New Mexico, 1967.] 


Rudhyar continues this adoption of Aristotle’s notion of the soul in his book Person Centered Astrology (1972) developing  a person-centred approach to astrology and establishing humanistic astrology. Rudhyar, recognises correspondence, a cosmic harmony, again stating potentialities in the birth chart, that are actualised biologically through life experiences, creating ‘bio-chemical drives and instincts’ what Rudhyar determines as a ‘genetic code as necessary phases for the total development of the organism’s potential,’ revealing a process of self-actualisation.[footnoteRef:34] From this perspective, ‘its structural integrity’ is Aristotle’s notion of the soul and ‘psychological potentialities (his “intelligence”…)’ the hylomorphic compound, however, Rudhyar distinguishes himself from Aristotle, in that the final cause to Aristotle is the proliferation and combination of soul and form, it is already whole and through environment and highest choice, its soul potential can be realised. However, for Rudhyar, he defines potentiality as something more, he sees it as art, the very act of ‘stimulating the actualization of still latent potentialities’ produces creativity and hence ‘potentiality becomes actuality’ which is more Platonic in nature, the idea of Becoming through Necessity, where creativity is born through experience of unknown potentialities, a residue of creation made manifest has emerged, which is not explained in Aristotle’s notion of the soul.[footnoteRef:35]  [34:  Dane Rudhyar, ‘Person Centered Astrology’, Aurora Press, Santa Fe, New Mexico, 1980, pp. 609, 678]  [35:  Rudhyar, ‘Person Centered Astrology’, p. 609, 639, 972, 1342.] 


Rudhyar’s book, The Galactic Dimension of Astrology: The Sun is Also A Star (1975), introduces the idea ‘interpenetration,’ that a new potential is emerging due to the significance of timing,  being alive on Earth, amidst great change. The combined forces of nature, potential urgency on Earth due to apocalyptic theories and the advent of technology, according to Rudhyar, was creating potentiality that ‘man does not yet know’ as ‘humanity needs it now’.[footnoteRef:36] This galactic dimension introduced by Rudhyar, follows on from his unique emergent notion of the soul, nevertheless, this galactic dimension still exists within hierarchy and according to Rudhyar, correlates to Aristotle’s notion of the soul. Rudhyar states, ‘There is a hierarchy of levels or scopes and rhythms of activity, and thus a hierarchy of qualities of existence’.[footnoteRef:37] Even though man may not yet know its potential and may well have to include new universal laws, according to Rudhyar, it still is connected to hierarchical Aristotelian laws, and therefore, Rudhyar’s astrology is related to Aristotle’s notion of the soul. [36:  Dane Rudhyar, The Galactic Dimension of Astrology, The Sun is also a Star, 1st ed. Ed. (New York: Dutton, 1975), pp. 6 – 9.]  [37:  Rudhyar, The Galactic Dimension of Astrology, p. 23- 24, 146 -147.  ] 


Margaret Hone’s notion of the soul 

Margert Hone was seemingly influenced by Rudhyar, according to Campion, they ‘were friends and admired each other’s work.’[footnoteRef:38] In her book, The Modern Text-Book of Astrology, written in 1951, she highlights ‘The Potentialities of the Pattern’ that the ‘potentialities for development which it is the job of the astrologer to assess,’ and therefore recognises Rudhyar’s astrology.[footnoteRef:39] Similarly to Rudhyar, she mentions ‘drives or urges’ that come from the unconscious, represented by psychological states, for creating self-understanding, or to create a more beneficial state.[footnoteRef:40] As explained previously, the aspect of potentiality and psychological impulses are analogous to Aristotle’s notion of the soul, therefore possibly inadvertently, Hone’s astrology is also influenced by Aristotelianism, although from her descriptions, possibly resonate more with Rudhyar’s astrology, than Aristotle’s notion of the soul.  [38:  Nicholas Campion. ‘Astrology and Popular Religion in the Modern West, p.65. ]  [39:  Margaret Hone, The Modern Text-Book of Astrology.  (Revised Edition, L.N. Fowler & Co Ltd. Essex 1995). p.19.]  [40:  Hone, The Modern Text-Book of Astrology: pp. 19 – 20. ] 


Hone may well resonate more comprehensively with Rudhyar’s theories, as Hone’s astrology encapsulates significantly with the work of Carl Jung, and Rudhyar did translate many of Jung’s texts into English, that Hone may have read due to Rudhyar. Hone dedicates chapter eighteen in The Modern Text-Book of Astrology, explaining modern psychology in modern astrology, going into detail regards ‘Depth Psychology’ that Jung is significant to and that Rudhyar espoused. Nevertheless, Hone’s mentioning of potentials and urges, demonstrates the significance of influence that Aristotle’s notion of the soul has on psychology and therefore modern astrology, irrespective of any mention or validity in The Modern Text-Book of Astrology.

However, it is still significant that Hone’s astrology limits the realm of potentiality due the limits of the archetypes, represented in the birth chart, and therefore, according to Bernadette Brady, explains that Hone’s astrology sees  the mind of more greater importance than the mysterious of the spirit, or for the purposes of this essay, Aristotle’s notion of the soul.[footnoteRef:41] Subsequently, Hone differed from Rudhyar by rejecting Aristotle’s teleology, and seeing the horoscope as something you are born with and limited by.[footnoteRef:42] Thus to quote Bernadette Brady ‘Hone adopted a symbol-driven, rather than quality-driven sympathetic cosmos.’[footnoteRef:43]  [41:  Bernadette Brady, Theories of Fate Among Present Day Astrologers, p.168]  [42:  Brady, Theories of Fate p.171.]  [43:  Brady, Theories of Fate p.169.] 


Hone used Jungian symbols as the key to unlocking the soul’s intention and using interpretation of the chart through symbols, one could better navigate their life with what they have been given.[footnoteRef:44] So rather than an Aristotelian hylomorphic way of navigating life, according to Hone, life was determined and there was no escaping fate, unless astrology was adopted to help navigate difficulties and challenges of life the soul faced. Hone believed the universe was beneficial and supportive to one’s life path, in that sense working with Platonic dualism, however, one was limited within the chart, and therefore, using the symbols of the chart would ensue the best, or favourable outcome, on Earth. To quote Bernadette Brady ‘Hone used the term ‘psyche’, which she defined as body, mind, spirit, soul, personality, individuality and the will…The art of Astro-analysis is in the blending the indications.’[footnoteRef:45] [44:  Hone, The Modern Text-Book of Astrology: p.302.]  [45:  Bernadette Brady, Theories of Fate, p.168.] 


Hone, therefore adopted a more Stoic perspective than an Aristotelian one, in that Hone’s notion of soul was fixed and limited, and therefore, acceptance and knowledge of Jungian archetypes, could better assist and promote a more beneficial life, rather than be helpless to the fate presented in the natal chart. There was no scope for transcending the limits of the natal chart, however adopting Jungian psychology and using astrology, knowledge could be utilised to manage life’s difficulties. Hone shifted away from Aristotle’s notion of the soul, in that the natal chart was Hone’s notion of soul, and therefore, represented the limits of the soul. Symbology and interpretation for Hone, become more important than desire or urge in creating a fulfilling life, as compared to Aristotle’s hylomorphic compound.  


Conclusion 

By analysing Aristotle’s classical notion of the soul, it can be seen his influence is far reaching in respect to modern Western thought, psychology and astrology. Dane Rudhyar in particular adopted Aristotle’s hylomorphic concepts and integrated them into his person-centered and humanistic astrology. Rudhyar, saw potential and emergence through the horoscope to transcend and achieve the best possible outcome, as an image of perfection. Margaret Hone however, adopted a more Stoic perspective, using the horoscope as signpost for the soul’s purpose, for whatever symbols were represented in the birth chart, were the totality of the life that was given to that person. For Hone, in order to best navigate a positive life, one must work within the scope of the chart, and therefore, her deterministic perspective was evident in her understanding and interpretation of the soul. The birth of Psychological Astrology would have roots in Aristotelian philosophy, so both Rudhyar and Hone, were affected by Aristotle’s notion of the soul, however Hone to a far lesser degree than Rudhyar, displayed by her astrology. 
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