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Abstract
This dissertation aims to answer the question, ‘Do astrologers believe astrology is divination?’. Astrologer and scholar Geoffrey Cornelius has argued that the most obvious definition of astrology was the ancient meaning of the word divination, and reading the horoscope was a ritual that opened up an opportunity for a divine encounter. In agreement with Cornelius, astrologer Lindsay Radermacher  has argued that  during the consultation with a client, astrologers can experience a sudden flash of awareness or insight  that  brought clarity to the interpretation of the horoscope. Radermacher has defined this  experience as a  divine encounter. Kirstine Munk  has argued  that astrology was divination, and astrologers engaged in ritual practices. 

To investigate the claims of Cornelius, Radermacher and Munk, I conducted in-depth interviews with sixteen professional astrologers from Australia, and found that the astrologers did not accept that astrology was divination due to the modern perception of divination as fortune-telling. The astrologers valued their professional accreditation and believed this provided assurance for their clients that  they were not fortune-tellers. However, thirteen of the astrologers also believed that during the consultation with a client,  it was possible to experience a divine encounter as suggested by Radermacher. Cornelius argued that an ethical approach brought one closer to God, as suggested by  seventeenth century astrologer William Lilly. The astrologers I interviewed rejected the definition of astrology as divination, because  they focused on an ethical approach to astrology. However,  without realising it, their belief that a divine encounter can take place during the consultation  supports the argument of Cornelius, namely that  divination in its ancient context can  take place during the reading of a horoscope in the consultation with a client. 
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[bookmark: _Toc115039611]INTRODUCTION
Anthropologist and author Philip M. Peek has stated ‘every human community recognizes a need for the special knowledge gained through divination’.[footnoteRef:1]  Scholar and author Patrick Curry has stated that divination is ‘ubiquitous throughout human history and societies’.[footnoteRef:2] George K. Park  (1925-2015) anthropologist and author was of the view  from a social context, that divination can serve a purpose.  Park stated: [1:  Philip M. Peek, ‘Introduction’, in African Divination Systems: Ways of Knowing, ed. by Philip M. Peek (Bloomington, IN: Indiana University Press, 1991), pp. 1-23 (p. 1).]  [2:   Patrick Curry, ‘Introduction’,  in Divination: Perspectives for a New Millennium, ed. by Patrick Curry (London: Routledge, Taylor & Francis Group, 2016), pp. 1-9, (p.1).] 

  	Divination is always, I think, associated with a situation which, from 
  	the point of view of the client or instigator, seems to call for decision 
  	upon some plan of action which is not easily taken.[footnoteRef:3] [3:  George K. Park, ‘Divination and its Social Contexts’,  The Journal of the Royal Anthropological Institute of Great Britain and Ireland, 93.2 (1963), 195-209 (p. 195); Dr. George Park 1925-2015, <https://dorothystewart.net/2015/11/28/dr-george-park/>  [accessed 20 March 2022].] 

From this perspective, divination can be used for regular problem solving. In contrast independent scholar and author Kirstine Munk has stated  that  in most cultures divination is used in times of crisis, ‘whereas in the Western world, the ‘crisis’ that precipitates a consultation can just be a desire to gain more self-knowledge’.[footnoteRef:4] Munk has argued astrologers are ‘ritualists’ and astrology is divination.[footnoteRef:5] [4:  Kirstine Munk, Signs of the Times. (PhD thesis, University of Southern Denmark, 2007), p. 284,
<https://www.yumpu.com/en/document/view/13650970/signs-of-the-times-phd-kirstine-munk-bisbo-astrology> [accessed 24 June 2022].]  [5:  Kirstine Munk, Signs of the Times, p. 284.] 


The Oxford Dictionary of Sociology has described divination as:
   	an act that tries to foretell the future or discover the origin of a 
	situation - usually of a calamity or illness. It does this through the   	consultation of an oracle or deity by a religious specialist, the 
	diviner.[footnoteRef:6]  [6:  John Scott, ‘Divination’ in A Dictionary of Sociology, 4th edn (Oxford: Oxford University Press, 2015), <https://www.oxfordreference.com/view/10.1093/acref/9780199683581.001.0001/acref-9780199683581-e-621?rskey=UWlbsn&result=1> [accessed  3 January  2022].] 

A similar definition is found in the Cambridge Dictionary  where divination is described as ‘the skill or act of saying or discovering what will happen in the future’.[footnoteRef:7]  The common theme in these definitions is that  divination is  a practice related to predicting the future.  [7:  ‘Divination’ in Cambridge Dictionary, online <https://dictionary.cambridge.org/dictionary/english/divination> [accessed 3 January 2022].] 


Classical scholar Crystal Addey has stated that ‘for most of the  twentieth century, classicists and ancient historians characterised ancient divination as an “irrational” and “superstitious” phenomenon’.[footnoteRef:8] Marcus Tullius Cicero (106-43 BCE) the Roman lawyer, philosopher, and politician  wrote in his treatise on divination De divinatione that divination was a superstition and stated: [8:  Crystal Addey, ‘Introduction: divination and knowledge in ancient Greek and Roman cultures’, in  Divination and Knowledge in Greco-Roman Antiquity (Oxon: Routledge, Taylor & Francis Group, 2022), pp. 1-29 (p. 3).] 

  	superstition is ever at your heels to urge you on; it follows you at every 
  	turn. It is with you when you listen to a prophet, or an omen; when you 
  	offer sacrifices or watch the flight of birds; when you consult an astrologer 
  	or a soothsayer.[footnoteRef:9] [9:  Cicero, De divinatione, trans. by W. A. Falconer, Loeb Classical Library 154 (Cambridge, MA: Harvard University Press, 1923), II.72, p. 537.] 


Jungian analyst,  author, and astrologer Liz Greene has argued that the definition of divination provided in  Cicero’s De divinatione has  been  influential over time,  and ‘has become an inclusive classification used by anthropologists and historians to encompass a wide range of magical, prophetic, prognosticative and ritual techniques, among which astrology is generally included’.[footnoteRef:10] Greene explained that astrologers over the centuries considered the ‘regularity of planetary cycles as conveying meanings more profound than the prediction of future events’.[footnoteRef:11] Greene has highlighted that astrologers have a different view of how astrology should be defined compared to definitions of astrology as irrational and as  superstition. For Cicero astrology was a form of divination, and when divination is described as a superstition it  brings into play a negative connotation for astrology. [10:  Liz Greene, ‘Is Astrology a Divinatory System?’, Culture and Cosmos, 12.1 (2008), 
3-29  (p. 4); Liz Greene, Astrodienst, <https://www.astro.com/prod/pr_reportsgreene_e.htm> [accessed  18 August 2022].]  [11:  Liz Greene, ‘Is Astrology a Divinatory System?’, p. 21.] 

Scholar, author and astrologer Dorian Gieseler Greenbaum has expressed the view  that if astrology is described as divination then it is unlike other forms of divination  practiced in the ancient world, such as the casting of lots or the flight of birds as these were temporary. Greenbaum  stated:
  	once a chart is written down, it becomes a stable and enduring record 
  	of a fleeting moment, whereas once the flock of birds has passed, or 
  	the liver cools, the divination ends.[footnoteRef:12] [12:  Dorian Gieseler Greenbaum, ‘Arrows, Aiming and Divination: Astrology as a Stochastic Art’ in Divination: Perspectives for a New Millennium, ed. by Patrick Curry (London: Routledge, Taylor & Francis Group, 2016), pp. 179-209 (p. 182).] 

An astrological chart or as it is also known a horoscope is calculated using the date and  time of birth of the individual,  along with the longitude and latitude of the place of birth.[footnoteRef:13]  Research by scholar, astrologer, and author Bernadette Brady found that the horoscope,  as described by Greenbaum as an ‘enduring record of a fleeting moment’ was used by astrologers as a ‘personal map’ whereby the astrologer ‘constantly revisited their personal moment of creation, returning to their birth horoscope for guidance, timing and understanding’.[footnoteRef:14] For  the astrologer, the horoscope calculated for a given moment of time, held significance for a lifetime. 
 [13:  Julia and Derek Parker, Parkers’ Astrology (London: Dorling Kindersley Ltd, 2009),
p. 99.]  [14:  Bernadette Brady,  ‘The Horoscope is an Imago Mundi: Rethinking the Nature of the Astrologer’s Map’, in Astrologies: Plurality and Diversity in the History of Astrology, ed. by Nicholas Campion and Liz Greene (Lampeter: Sophia Centre Press, 2011), 47-61 (p. 59).] 

Greene has argued that astrology is not divination, and has questioned why Cicero would have included astrology as a form of divination.[footnoteRef:15]   Greene stated that this inclusion: [15:  Greene, ‘Is Astrology a Divinatory System?’,  p. 4.] 

  	reflects either ignorance or deliberate misinformation, since it would 
  	appear that Greco-Roman astrologers themselves did not consider
   	their work as divination. The 1st century CE astrologer Dorotheus
   	of Sidon, for example, writing a century before Ptolemy formulated his 
  	‘natural astrology’ in the Tetrabiblos, calls his subject ‘the science of  
  	the stars’ and does not use the word divination to describe his work.[footnoteRef:16] [16:  Greene, ‘Is Astrology a Divinatory System?’, p. 6. ] 


Furthermore, Greene stated that Ptolemy referred to astrology as ‘prognostication by astronomical means and astronomical prediction, but he does not use the word divination’.[footnoteRef:17] Greene  added that Ptolemy referred to astrology as  a ‘divine science’ and this has been the most  common description used by astrologers in the past such as Al Kindi,  the Arab astrologer in the ninth century; William Lilly in Christian Astrology in the seventeenth century; to Alan Leo in the twentieth century, ‘from whom most of the astrology of the twentieth century has ultimately sprung’ .[footnoteRef:18]   [17:  Greene, ‘Is Astrology a Divinatory System?’, p. 22.]  [18:  Greene, ‘Is Astrology a Divinatory System?’, p. 22; Liz Greene, ‘Astrologers’ Agendas: How We View Life is How We Read Charts’, (paper presented at Astrological Association Conference, September 2008, <https://www.astro.com/astrology/in_lifeview_e.htm> [accessed 24 January  2022].] 


Curry has defined astrology as ‘the practice of relating the heavenly bodies to lives and events on earth, and the tradition that has thus been generated’.[footnoteRef:19] Brady has supported this definition, and stated it was a ‘neutral definition which neither implies science or spirit’.[footnoteRef:20]  Curry’s  definition of astrology  has avoided categorising astrology using a single term such as divination or science. [19:  Patrick Curry, ‘Astrology’ in The Encyclopaedia of Historians and Historical Writing, 2 Vols. (London: Fitzroy Dearborn, 1999), Vol. 1, pp. 55-57 (p.55),  Internet Archive, <https://archive.org/details/encyclopediaofhi0000unse_k2j9/page/n7/mode/2up>  [accessed 12 December 2021].]  [20:  Bernadette Brady, ‘Can Astrology be Viewed as an Expression of Chaosmos and is this the Same Phenomena Currently Being Described by Chaos and Complexity Theories?’. (MA Dissertation, Bath Spa University College, 2004), p. 5.] 


Contrary to  Greene’s view that most astrologers over time have not referred to astrology as divination, astrologer and scholar Geoffrey Cornelius has argued that the most obvious definition of   astrology can only be that of  divination.[footnoteRef:21] Cornelius  stated the ‘question of divination is virtually never addressed by astrologers, even though it is such an obvious description tag for the discerning outsider of the subject’.[footnoteRef:22] Cornelius described judicial astrology as ‘meaning the art of particular judgments, especially from the horoscope’.[footnoteRef:23] Cornelius  stated  judicial astrology is ‘what we all do in regular astrology, the work of interpretations’, which are ‘based on a symbolic approach’, which relates to divination.[footnoteRef:24] Cornelius suggested ‘divinatory astrology’ was a fitting term to give to judicial astrology, since reading the horoscope was a ritual that opened up an opportunity for the divine to enter.[footnoteRef:25]  [21:  Geoffrey Cornelius, The Moment of Astrology (Bournemouth: The Wessex Astrologer Ltd, 2003),  p. xxiv.]  [22:  Geoffrey Cornelius, The Moment of Astrology, p. xxii.]  [23:  Geoffrey Cornelius, ‘Is Astrology Divination and Does it Matter?’, The Mountain Astrologer,  Issue 81 (1998), <http://cura.free.fr/quinq/01gfcor.html> , p. 4, [accessed  May 8,  2021]. ]  [24:  Geoffrey Cornelius, The Moment of Astrology, p. 74 and 75.]  [25:  Geoffrey Cornelius, ‘Is Astrology Divination and Does it Magger?’, p. 7.] 


Scholar, astrologer, and author Darrelyn Gunzburg  investigated how astrologers read a horoscope, and found that astrologers began horoscope interpretation based on ‘technique and pattern-seeking’ as they prepared the horoscope before the client arrived.[footnoteRef:26] In contrast astrologer  and author Lindsay Radermacher was in agreement with Cornelius that  astrology is divination, and the practice of astrology  involved a divine encounter which was ‘characterised by an element of surprise, and sometimes of shock’.[footnoteRef:27]  Furthermore, Radermacher stated it could be experienced as a ‘flash of awareness’.[footnoteRef:28] The  ‘flash of awareness’  suggested by Radermacher as a divine encounter  is similar to  the   Merriam-Webster Dictionary definition for   intuition  as ‘quick and ready insight’ or  ‘the power or faculty of attaining to direct knowledge or cognition without evident rational thought and inference’.[footnoteRef:29] Astrologers have suggested intuition is involved in the interpretation of the horoscope. Alan Oken (1944-2022) stated ‘astrology is one discipline which serves to link the intuitive mind to the rational mind, while serving Man in his everyday life situations’.[footnoteRef:30] It could be argued that the ‘flash of awareness’  which Radermacher has described as a divine encounter may well be intuition. [26:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’,  in Astrologies: Plurality and Diversity in the History of Astrology, ed. by Nicholas Campion and  Liz Greene (Ceredigion: Sophia Centre Press, 2011), pp. 181-200, (p. 194).]  [27:  Lindsay Radermacher,  The Role of Dialogue in Astrological Divination. (MPhil. thesis, University of Kent, 2011), p. 127,< http://www.the9thhouse.org/docs/Lindsay%20Radermacher
%20MPhil%20Thesis%202011.pdf>  [accessed 5 November 2021].]  [28:  Radermacher, The Role of Dialogue in Astrological Divination, p. 98.]  [29:  Merriam-Webster Online Dictionary, 
<https://www.merriam-webster.com/dictionary/intuition>  [accessed 3 January  2022].]  [30:  Alan Oken, Alan Oken’s Complete Astrology (New York: Bantam Books Inc., 1981),
p. 10.] 


Radermacher was of the view that  not all astrologers would be in agreement with the idea of a divine encounter,   and argued ‘this type of encounter is only characteristic of those astrologers who would perceive astrology as being ‘divinatory”.[footnoteRef:31] Radermacher stated  she used the word divine in “divine encounter” as she believed it provided an insight into the meaning of the word  “divination”, rather than other words that could be connected to theological beliefs or spiritual beliefs.[footnoteRef:32] The word divination  is from the Latin divinatio from divi ‘god’ or divus ‘god like’.[footnoteRef:33]  [31:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 127.]  [32:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. i.]  [33:  Online Latin Dictionary, Latdict,  <http://www.latin-dictionary.net/search/latin> [accessed 
24 April 2022].] 


Historian and scholar Nicholas Campion has stated that Alan Leo (1860-1917)  laid the groundwork for what was to become psychological astrology in the twentieth century with the aim of moving astrology away from the perception of fortune-telling.[footnoteRef:34]    Curry has argued  that psychological astrology was further developed by astrologer Dane Rudhyar (1895-1985), and later by astrologers such as Liz Greene and Stephen Arroyo to become  ‘the dominant kind of astrology among contemporary practitioners’.[footnoteRef:35] Campion has stated that psychological astrology,  describing what a person was like, could be seen in the work of astrologer Margaret Hone (1892-1969), whereas the psychological astrology of Rudhyar was more directed towards personal growth.[footnoteRef:36] [34:  Nicholas Campion, Astrology, History and Apocalypse (London: The Centre for Psychological Astrology Press, 2000), p. 77.]  [35:  Patrick Curry, ‘Varieties of Astrological Experience’ in Roy Willis and Patrick Curry, 
Astrology, Science and Culture (Oxford: Berg Publishers, 2004), p. 72.]  [36:  Nicholas Campion,  Astrology and Popular Religion in the Modern West: Prophecy, Cosmology and the New Age Movement  (London: Routledge, Taylor &  Francis Group, 2016), p. 65.] 


Scholar and I Ching translator Stephen Karcher was of the view in traditional cultures divination ‘revealed the will of the gods’, and divination ‘also carried a culture’s myths and stories through its symbols’.[footnoteRef:37] Karcher argued ‘divination works through myths and symbols, mysterious images with many possibilities of meaning’.[footnoteRef:38] Symbolism is an important facet to the understanding of astrology. Hone described the importance of symbolism:  [37:  Stephen Karcher, ‘Divination, Synchronicity, and Fate’, Journal of Religion and Health, 37.3 (1998), 215-227 (p. 217); Stephan Karcher, ‘I Ching Living Change’, 
 <https://ichinglivingchange.org/stephen-karchar/> [accessed 24 June 2022].]  [38:  Stephen Karcher, The Illustrated Encyclopedia of Divination (Rockport, MA: Element Books Inc., 1997), p. 234.] 

Astrology is the applied use of symbols and it is impossible to apply them unless it is known to what they are to be applied. If this is not given, then the work is merely a test of the astrologer’s skill in deduction and his success will depend a great deal on his intuitive use of what has been called “the selective factor”.[footnoteRef:39]  [39:  Margaret E. Hone, The Modern Text-Book of Astrology (Essex: L. N. Fowler & Co. Ltd., 1978), p. 241.] 


While it  could be argued that astrology is divination based on symbolism and myth, the  aim of this dissertation is to investigate if astrologers believe astrology is divination as argued by Radermacher and Cornelius, where the consultation opens up an opportunity for a ‘divine encounter’.[footnoteRef:40]  I have defined this meeting with the divine in the same terms as Radermacher  where the divine is  described  as a  ‘form of transpersonal intelligence’, which  represents “daemon’, ‘spirit’, ‘angel’ or even ‘god’’, and excludes any association with formal religious beliefs.[footnoteRef:41]  [40:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination,  p. 127; Geoffrey Cornelius, The Moment of Astrology, p. xxii.]  [41:  Lindsay Radermacher,  The Role of Dialogue in Astrological Divination, p. i.] 


I will be  conducting interviews with professional western astrologers  to gain insight into how they practise astrology, and what they believe, and  to determine if astrologers believe astrology is divination as argued by Cornelius and Radermacher.[footnoteRef:42] I intend to investigate if astrologers describe astrology as divination.  Curry has argued that psychological astrology is the most popular form of astrology practised today, therefore I intend to determine if astrologers practise psychological astrology or if they describe the astrology they practise as a form of divination.[footnoteRef:43]  I will also investigate if astrologers engage in any activities that could be considered as rituals as argued by Munk.[footnoteRef:44] Additionally,  I will investigate if  astrologers rely on ‘technique and pattern seeking’ to interpret a horoscope as found by Gunzburg.[footnoteRef:45]  Furthermore, I will investigate if  astrologers experience flashes of insight, and if this is the case, whether they would define this insight as intuition or a divine encounter  with some form of ‘transpersonal intelligence’ as argued by  Radermacher.[footnoteRef:46] [42:  Geoffrey Cornelius, The Moment of Astrology, p. xxiv;  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98.]  [43:  Geoffrey Cornelius,  The Moment of Astrology, p. xxiv; Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98.]  [44:  Kirstine Munk, Signs of the Times, p. 284.]  [45:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 194 and 199.]  [46:  Geoffrey Cornelius, The Moment of Astrology, p. xxiv; Lindsay Radermacher,  The Role of Dialogue in Astrological Divination, p. 98.] 


[bookmark: _Toc115038185][bookmark: _Toc115039612]LITERATURE REVIEW
[bookmark: _Toc115038186][bookmark: _Toc115039613]The Purpose of Definitions
Definitions of astrology are diverse, and Nicholas Campion has argued that  discussions on astrology, ‘will always be plagued by problems of definition’.[footnoteRef:47] Campion has stated that astrology: [47:  Nicholas Campion,  A History of Western Astrology Volume 1: The Ancient World  (London: Bloomsbury Publishing Plc, 2015), p. xi.] 

may be considered, depending on the definition of all these words, 
	to be magic, divination, a psychological tool, a religion, an art or a 
	science; it may be a matter of studying the supposed relationships 
 	between  celestial and terrestrial events; or it may require practical 
            action. Such is the variety of astrological theories, practices and 
            techniques around the world that some scholars prefer to talk of 
            ‘astrologies’ than ‘astrology’.[footnoteRef:48]  [48:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 1.] 


Just as Greene questioned Cicero’s definition of astrology as divination,   Neil Postman (1931-2003) scholar, author, cultural and media critic advocated the questioning of definitions to determine what purpose a definition may serve.[footnoteRef:49]  Postman stated: [49:  Neil Postman, The End of Education (New York: Vintage Books, 1996), p. 183.] 

definitions are instruments designed to achieve certain  purposes, that the   fundamental question to ask of them is not, Is this the real definition? or Is this the correct definition? but What purpose does the definition serve? That is, Who made it up and why?[footnoteRef:50] [50:  Neil Postman, The End of Education,  p. 183.] 

Moreover, Postman has argued that ‘social order requires that there be authoritative definitions’.[footnoteRef:51]  Postman added there is: [51:  Neil Postman, The End of Education, p. 183.] 

  	no system without official definitions and authoritative sources to 
  	enforce them. And so we must add to the questions we ask of 
  	definitions, What is the source of power that enforces the 
  	definition?[footnoteRef:52] [52:  Neil Postman, The End of Education, p. 185.] 


English educator and literary critic I. A. Richards (1893-1979) has argued that old out-of-date definitions can  linger on through words which  carry connotations of previous definitions. Richards has stated:
  	that we are often  deprived of very useful thoughts merely because 
  	the  words which  might express  them are being  temporarily  pre-
  	empted by other meanings. Or that a development is often frustrated 
  	merely because we are sticking to a former definition of no service 
  	to the new purpose.[footnoteRef:53] [53:  I. A. Richards, Interpretation in Teaching (New York: Harcourt Brace, 1938), p. 384, cited in Neil Postman The End of Education (New York: Vintage Books, 1996), p. 183.] 

Postman proposed that  definitions and the  use of language is a ‘world-maker’.[footnoteRef:54] Therefore, definitions and their enforcement can have cultural implications. [54:  Neil Postman, The End of Education, p. 182.] 


[bookmark: _Toc115038187][bookmark: _Toc115039614]Astrology and Fortune-telling
As argued by Postman the source of a definition can  be authoritative and have power. The  Encyclopaedia Britannica   has stated  divination is ‘encountered most frequently in contemporary mass society in the form of horoscopes, astrology, crystal gazing, tarot cards, and the Ouija board’.[footnoteRef:55] The Encyclopaedia Britannica   is a well-respected reference source, and astrology has been defined as a contemporary form of divination. However, Cornelius has argued that there is  a difference between the modern and ancient understanding of divination in that: [55:  ‘Divination’ in Encyclopaedia Britannica, <https://www.britannica.com/topic/divination#ref35981> [accessed  12 February 2022].] 

Divination is in our times most frequently described – by   practitioners and sceptics alike – as a means of foretelling the future. Yet on all the evidence across many cultures, this gives an entirely misleading definition of ancient divination, where a possible prediction is in the majority of cases incidental to the main task, which is to consult with the gods.[footnoteRef:56] [56:  Geoffrey Cornelius, The Moment of Astrology, p. 130.] 


Divination and therefore astrology are seen today as fortune-telling. However, even in Cicero’s time a distinction was  made between true diviners and fortune-tellers. Cicero quoted the  poet Quintus Ennius (239-169 BC) who wrote of ‘Astrologers who haunt the circus grounds’  being regarded as fortune-tellers and not true diviners.[footnoteRef:57] [57:  Cicero, De divinatione, trans. by W. A. Falconer, Loeb Classical Library 154, I.58, p. 369. ] 


As Postman has argued there is always an authoritative source to enforce a definition.[footnoteRef:58]   American law professor and attorney with an interest in psychic phenomena, Blewett Lee (1867-1951), writing in 1923 argued that ‘The State has the moral right to prohibit altogether the practice of fortune-telling, even if conducted in good faith’.[footnoteRef:59] Lee investigated the prosecution of citizens for fortune-telling in England and America, and argued  there was often an issue on whether   ‘“pretending”  or “professing” to tell fortunes sufficiently expressed an intent to deceive’ by the defendant.[footnoteRef:60] Lee argued it was not only the law but also the standard dictionaries of the twentieth century that defined fortune-telling as pretending.[footnoteRef:61] Fortune-telling defined as “pretending” was seen earlier in  1864 in the Doctor Webster’s Complete Dictionary of the English Language, which stated to ‘fortune-tell’ was ‘to tell, or pretend to tell the future events of one’s life’.[footnoteRef:62] [58:  Neil Postman, The End of Education, p. 185.]  [59:  Blewett Lee, ‘The Fortune-Teller’, Virginia Law Review, 9.4 (1923), 249-266 (p. 251).]  [60:  Blewett Lee, ‘The Fortune-Teller’, p. 260.]  [61:  Blewett Lee, ‘The Fortune-Teller’, p. 256.]  [62:  ‘Fortune-tell’ in  Doctor Webster’s Complete Dictionary of the English Language  (London: Bell and Daldy, 1864), p. 537, <https://archive.org/details/drwebsterscomple00unse/page/537/mode/1up>  [accessed 8 May 2022].] 


Lee stated ‘A fortune-teller is a diviner. Evidently also there must be a pretense, or undertaking, or profession to foretell’.[footnoteRef:63] Lee added: [63:  Blewett Lee , ‘The Fortune-Teller’, p. 257.] 

  	we find fortune-tellers everywhere, no longer clothed in royal robes
  	or offering sacrifices, but still casting horoscopes, crystal-gazing, 
  	scanning palms, reading the fateful fall of cards, or even invoking 
  	the aid of familiar spirits.[footnoteRef:64] [64:  Blewett Lee, ‘The Fortune-Teller’, p, 251.] 

Definitions clearly have a great power to influence perceptions, and as Richards has noted old definitions can linger on.[footnoteRef:65] Postman has alluded to the social purposes of definitions and how governments may legislate to enforce these purposes.[footnoteRef:66]  Lee has noted the need to protect the public by governments coming down hard on deceptive occupations.[footnoteRef:67] [65:  I. A. Richards, Interpretation in Teaching, p. 384, cited in Neil Postman, The End of Education p. 183.]  [66:  Neil Postman, The End of Education, p. 185.]  [67:  Blewett Lee, ‘The Fortune-Teller’, p. 251.] 


The  “modern” definition of a diviner as a “fortune-teller”, which includes astrologers in this categorisation and carries the weight of prosecutions in the past, could therefore place twenty-first century astrologers in an invidious position.
Being  seen as diviners who “consult with gods”, as alluded to by Cornelius, could potentially make astrologers less credible due to the power of definitions in a modern context.

[bookmark: _Toc115038188][bookmark: _Toc115039615]Definitions of Astrology
Munk is of the view that ‘the use of astrology seems rather misguided if it is conceived of as a ‘scientific’ system.[footnoteRef:68] Munk has argued ‘astrology is a divination system’ best categorised as  ‘wisdom-divination’ where an  expert has the technique and ‘ability to decode symbolic patterns  in order to find hidden realities’.[footnoteRef:69] Cornelius has argued that the interpretation of horoscopes is a form of divination, and astrology ‘despite all appearances of objectivity and natural law’ is divination.[footnoteRef:70]  [68:  Kirstine Munk, Signs of the Times. p. 284.]  [69:  Kirstine Munk, Signs of the Times, p. 7 and  p. 284.]  [70:  Geoffrey Cornelius, The Moment of Astrology,  p. xix. ] 


Campion surveyed astrologers using questionnaires at astrological conferences in Britain, America, Serbia, Norway, Argentina, and Brazil between  1999 to 2011, and found the responses  to astrology being  defined as divination varied between 15.2%  to 72.9%.[footnoteRef:71]  Campion stated the definition of astrology as divination was ‘difficult to place’, as ‘divination tended to be anathema to astrologers who regard astrology as a demonstrable science, but could have an identifiable place in the astrological tradition represented by magical practitioners’.[footnoteRef:72]  [71:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 178.]  [72:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 177.] 


Greek astrologer Vettius Valens (120- c. 175 CE) described astrology as ‘the greatest of the mathematical sciences’.[footnoteRef:73] Brady has argued that astrology is ‘both an art and a science and has to have both components in balance for the best possible results’.[footnoteRef:74]   However, defining the word science itself adds an underlying level of complexity. The online Oxford Learners Dictionary has defined science  as ‘a system for organizing the knowledge about a particular subject especially one that deals with aspects of human behaviour or society’. The dictionary  also described science as ‘knowledge about the structure and behaviour of the natural and physical world, based on facts that you can prove, for example by experiments’.[footnoteRef:75]  Science is a clearly broad subject, and conducting  experiments to prove facts is  one facet  of what science encompasses.  [73:  Vettius Valens, Anthologies, trans. by Mark T. Riley, Book IV.11, 163P, p. 325, <https://www.csus.edu/indiiv/r/rileymt/vettius%20valens%20entire.pdf> [accessed 13 April 2020].]  [74:  Bernadette Brady, Predictive Astrology (Boston, MA: Weiser Books, 1999), p. xiv.]  [75:  ‘Science’ in Oxford Learners Dictionary,  online <https://www.oxfordlearnersdictionaries.com/definition/english/science?q=science> [accessed 24 July 2022]] 


[bookmark: _Toc115038189][bookmark: _Toc115039616]Astrology is Unique
Instead of viewing astrology as  divination, astrology has also been regarded as a unique subject, and one that cannot be defined by a single term. Astrologer, journalist and author Dennis Elwell has described astrology as unlike any other branch of knowledge, stating:
astrology is a separate reality, its language - the terms in   which it     functions – are different from anything else you can think of. It will not fit into any ready-made scheme, because so far no scheme has been deliberately generated out of astrology itself.[footnoteRef:76]  [76:  Dennis Elwell, ‘Astrology: An Alternative Reality’, The Astrological Journal,  Vol. XXVIII, No. 4, (July 1986), 143-151 (p. 149).] 

Greene has argued it is difficult to define astrology as ‘any single theoretical framework’, instead it ‘must be viewed within a specific religious, philosophical, social and political background and, equally important, from the perspective of individual practitioners working within a particular milieu’.[footnoteRef:77]  [77:  Liz Greene, ‘Is Astrology a Divinatory System?’, p. 3.] 


[bookmark: _Toc115038190][bookmark: _Toc115039617]The Astrologer as a Diviner
If astrology is  defined as divination this could lead to the astrologer being described as a  diviner.  Sarah Iles Johnston has described the diviner in  Greek and Roman worlds as one who gained their knowledge through an ‘altered consciousness – ecstasy, possession, revelatory trance’.[footnoteRef:78] However, Greene has highlighted that there is no Greek equivalent to the word divination derived from the Latin term divinatio.[footnoteRef:79]  Greene  argued the Greek term mantikê was related to prophecy but, regarding “mantis” the practitioner, Greene stated ‘the Greek mantis is never an astrologer – perhaps because astrologers, even Babylonian ones, were not perceived as possessed by a god’.[footnoteRef:80]  Munk described the   interviews she conducted with modern astrologers, and stated that ‘many astrologers have told me that they enter into a slight trance or an altered state of consciousness during the chart reading’.[footnoteRef:81] Consequently, the  question of whether the astrologer is in an altered state of consciousness would appear to be open to debate. [78:  Sarah Iles Johnston, ‘Introduction’ in Mantikê: Studies in Ancient Divination, ed. by Sarah Iles Johnston and Peter T. Struck (Leiden: Brill, 2005), pp. 1-29 (p. 11-12).]  [79:  Liz Greene, ‘Is Astrology a Divinatory System?’, p. 8.]  [80:  Liz Greene, ‘Is Astrology a Divinatory System?’, p. 8 and p. 10.]  [81:  Kirstine Munk,  Signs of the Times, p. 196.] 


[bookmark: _Toc115038191][bookmark: _Toc115039618]Ritual and Astrology
Munk has argued that ritual is part of astrology. The online Oxford Learners Dictionary has described ritual as ‘a series of actions that are always performed in the same way, especially as part of a religious ceremony’.[footnoteRef:82] Munk described her research on astrology as ‘focused on religious practice rather than on ‘belief’’.[footnoteRef:83] Munk argued that astrologers were ritualists and stated: [82:  ‘Ritual’, in Oxford Leaners Dictionary, <https://www.oxfordlearnersdictionaries.com/definition/english/ritual_1#:˜:text=ritual-,noun,part%20of%20religious%20ceremony> [accessed  24 July 2022].]  [83:  Kirstine Munk, Signs of the Times, p. 286.] 

  	Astrologers are better understood as ritualists than as proto-scientists,
  	and they aim not at describing the world in empirically falsifiable
  	terms, but rather at creating a divinatory session conducive to 
  	empowerment and transformation.[footnoteRef:84]  [84:  Kirstine Munk, Signs of the Times, p. 284.] 


Munk has argued that  before the client arrived, astrologers prepared the horoscope for the client,  and they also engaged in a number of ritualistic activities such as tidying the house, saying a prayer, meditating to clear their mind, or placing furniture in particular positions.[footnoteRef:85] For example, placing chairs sixty degrees apart  represented a harmonious aspect in astrology called a sextile.[footnoteRef:86] All these practises were described by Munk as rituals with the purpose of ‘removing any obstacles on the path’.[footnoteRef:87] For Munk, the obstacles could be  negative thoughts such as  ‘fears of failed performance’ or   being unable to separate everyday life from the consultation.[footnoteRef:88] [85:  Kirstine Mun,, Signs of the Times, p. 184.]  [86:  Kirstine Munk, Signs of the Times, p. 185; Julia and Derek Parker, Parkers’ Astrology, p. 110.]  [87:  Kirstine Munk, Signs of the Times, p. 189.]  [88:  Kirstine Munk, Signs of the Times, p. 187.] 

In contrast to Munk’s research, Campion’s research into the beliefs of astrologers found astrology “described as a  religion”  scored the lowest with results from  eight conferences varying between 1.2% to 14.6%.[footnoteRef:89] Overall less than 8% of astrologers considered astrology to be a religion. There is a clear difference here between what Munk  argued was religious practice by astrologers, and the findings of  Campion regarding what astrologers themselves believe about astrology. [89:  Nicholas Campion,  Astrology and Popular Religion in the Modern West, p. 178.] 


Cornelius has also stated that reading the horoscope was a ritual, but from a different standpoint to Munk. Cornelius stated:
  	There is no technique to make signs and omens occur, but there is a 
   	ritual we make to invite the gods and spirits, and create the space 
  	wherein their sign may occur – the sacred space of the horoscope. 
  	Then we just see what comes up. […] That which shows in response 
   	comes by grace or providence or chance.[footnoteRef:90] [90:  Geoffrey Cornelius, ‘Is Astrology Divination and Does it Matter?’, p. 7.] 

For Cornelius, the reading of the horoscope could be considered as a ritual since it provided the opportunity for a divine encounter. However, there was no guarantee  that  divine intervention would take place during the consultation, and this was also the view of  Radermacher.[footnoteRef:91] [91:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 127.] 


[bookmark: _Toc115038192][bookmark: _Toc115039619]Psychological Astrology
Astrologer Deborah Houlding has suggested that after Leo was charged in 1917  for “pretending and professing to tell fortunes”, he played an important role in moving astrology away from being perceived as fortune-telling.[footnoteRef:92] As Lee argued the issue from a legal perspective was  about “pretending” to foretell the future.[footnoteRef:93]  Leo stated astrology was ‘first and foremost a means of general character-study’ and  it provided an ‘unbiased examination of one’s own character, and the most effective means of strengthening it’.[footnoteRef:94] Campion described Leo’s contribution to astrology as follows: [92:  Deborah Houlding, ‘Prediction, Providence and  the Power of the ‘Self’ in Horary’, 
    <http://www.skyscript.co.uk/horary_prediction.html> [accessed 15 December  2021].     ]  [93:  Blewett Lee, ‘The Fortune-Teller’, p. 260.]  [94:  Alan Leo, ‘The Rational Basis of Astrology’ in The Key to Your Own Nativity (London: “Modern Astrology” Office, 1920), p. 2, Internet Archive, <https://archive.org/details/dli.ernet.128062/mode/2up> [accessed 15 December 2021].] 

His primary contribution to practical astrology was his maximising of the importance of psychological delineation and his minimising of the relevance of prediction, in the process dramatically simplifying the technical procedures of interpretation.[footnoteRef:95] [95:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 60.] 


Rudhyar advanced astrology in the twentieth century by emphasising  personal growth, and he  incorporated the theories of Carl Jung.  Rudhyar described the planets in  terms such as “conscious” and “unconscious” using the  psychological terminology of Jung.[footnoteRef:96] Rudhyar conceived what he called a  “Humanistic”  astrology which ‘assists individuals in the solution of their personal and interpersonal problems, and especially in actualizing more fully their birth-potential’.[footnoteRef:97] Rudhyar stated: [96:  Dane Rudhyar, The Astrology of Personality (Santa Fe, NM: Aurora Press, 1991), p. 251.]  [97:  Dane Rudhyar, The Astrology of Personality, p. xi.] 

	In this type of astrology, no planet and no aspect is in itself “good” 
   	or “bad”.  Every birth-chart is as “good” as any other, in the sense   	
   	that it symbolizes what the person potentially is and what he is meant to 
  	achieve, if he follows the “instructions” which, as it were “coded” in the 
  	pattern of the sky, as seen from the place and at the exact moment of 
  	birth.[footnoteRef:98] [98:  Dane Rudhyar, The Astrology of Personality, p. xi.] 

Rudhyar  was also of the view that astrology in the bigger picture was related to our position in the solar system, but ‘when it deals with human beings as individuals, it should be “person-centered” [sic] for each individual is in a real sense the centre of his own universe’.[footnoteRef:99] [99:  Dane Rudhyar, The Astrology of Personality, p. xi.] 


Campion’s research  found that the most popular definitions of astrology  selected by astrologers, from a  list of definitions such as science, religion, and a means of predicting the future, were related to the astrology of Rudhyar: a path to spiritual growth, a form of counselling, and a psychological tool.[footnoteRef:100] Campion argued this result reflected the influence of   Rudhyar’s astrology.[footnoteRef:101] [100:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 178.]  [101:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 178.] 


Notwithstanding the popularity of psychological astrology,  in support of his argument that astrology is divination, Cornelius has stated that astrology in the twentieth century  has  been disguised behind many masks.[footnoteRef:102] According to Cornelius, astrology’s  ‘most successful manoeuvre since the 1930s has been through  its contact with depth psychology, and with psychoanalysis’.[footnoteRef:103] For Cornelius psychological astrology is seen as a manoeuvre to make astrology respectable and  more acceptable.  [102:  Geoffrey Cornelius, The Moment of Astrology, p. 35.]  [103:  Geoffrey Cornelius, The Moment of Astrology, p. 35.] 


[bookmark: _Toc115038193][bookmark: _Toc115039620]What Astrologers Rely on to Interpret a Horoscope
If astrology is to be defined as divination, then the interpretation of the horoscope by the astrologer, and the consultation with the client would require to be considered as an important part of the divination process. Gunzburg  interviewed twenty-three practising western astrologers to investigate how astrologers interpreted a horoscope. Gunzburg described how astrologers looked at different components of the horoscope,  for example they may ‘begin with the Ascendant sign itself or a planet in the Ascendant sign’.[footnoteRef:104] The Ascendant  in the chart is the degree of the zodiac that is rising on the eastern horizon at the time of birth.[footnoteRef:105] Gunzburg found initially astrologers relied on a ‘process based on  technique and pattern-seeking’, and the interpretation process moved through stages.[footnoteRef:106] Astrologers told  Gunzburg that during the consultation they experienced a different sense of time, one that was  different from standard clock time.[footnoteRef:107] Gunzburg argued that astrology could be described as a ‘creative act’ and  concluded that ‘reading a natal horoscope is a secular creative endeavour’.[footnoteRef:108] [104:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 188.]  [105:  Julia and Derek Parker, Parkers’ Astrology,  p. 488.]  [106:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 194 and 199.]  [107:  Darrelyn Gunzburg, ‘How Do Astrologers Read  Charts?’, p. 196.]  [108:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 200.] 


In the past, an  astrological consultation was usually conducted face-to-face. However, scholar and astrologer Frances Clynes carried out qualitative research between 2012 and 2014 where she  interviewed  sixty-five astrologers, and found that ‘over sixty percent of  astrologers use the Internet for astrological consultations with clients’.[footnoteRef:109]  Clynes found that even though astrologers preferred face-to-face consultations, the astrologers believed ‘it was possible to conduct a meaningful consultation in cyberspace’.[footnoteRef:110] The value of the consultation remained regardless of the medium used as astrologers could still make a connection with the client, and ‘it appeared not to change the message or the content in any fundamental way’.[footnoteRef:111]  [109:  Frances Clynes, ‘Is the Medium the Message? A Consideration of Whether the Internet Can be Used Effectively for Astrological Consultations’, Journal for the Study of Religion, Nature & Culture, 13.1 (2019), 77-95 (p. 80),  <DOI:http://doi.ord.10.1558/jsrnc.38061>.]  [110:  Frances Clynes, ‘Is the Medium the Message?’,  p. 93.]  [111:  Frances Clynes, ‘Is the Medium the Message?’,  p. 93.] 


[bookmark: _Toc115038194][bookmark: _Toc115039621]The Ethical Approach to Astrology
In his advice to students, astrologer and author William Lilly (1602-1681) advised students not to be tempted by material gain, and stated ‘let no worldly wealth procure an Erroneous Judgment from thee, or such as may dishonour the Art, or this Divine Science’.[footnoteRef:112]  Lilly advised the  astrologer needed to remain humble,  to be ethical,  and should ‘consider and admire thy Creator’  because,  ‘by whose all-seeing order and appointment, all things heavenly and earthly, have their constant motion’.[footnoteRef:113]. Cornelius concurred stating  ‘At a certain point in practice astrology’s ethic and its participatory symbolism come together.[footnoteRef:114] Cornelius argued that if the astrologer wanted to gain interpretation of the symbols beyond their literal meaning and ‘indeed seek the anagoge in astrology’ then this knowledge was available.[footnoteRef:115] Cornelius quoted the advice of Lilly that ‘the more holy thou art; the more neer to God, the purer Judgment thou shalt give’.[footnoteRef:116] Lilly and Cornelius both argued that greater insight was available  through an ethical approach, and this approach brought one  closer to God.  [112:  William Lilly, ‘To The Student of Astrology’, in Christian Astrology (London: John Macock, 1659), p. B, Internet Archive, <https://archive.org/details/ChristianAstrologyBy WilliamLilly/mode/2up> [accessed 21 January 2022].]  [113:  William Lilly, ‘To The Student of Astrology’, p. B.]  [114:  Geoffrey Cornelius, The Moment of Astrology, p. 309 and 310.]  [115:  Geoffrey Cornelius, The Moment of Astrology, p. 309 and 310.]  [116:  William Lilly, ‘To the Student of Astrology’, p. B.] 


[bookmark: _Toc115038195][bookmark: _Toc115039622]The Experience of the Divine Encounter
Munk has suggested that ‘modern astrology as a form of Western divination is predicated on a lack of distance between  humans  and the divine’, with no sacrifice  required to make contact as in some cultures in other parts of the world.[footnoteRef:117] Radermacher has written about astrology as it is experienced, and has described astrology as an encounter with the divine.[footnoteRef:118] Radermacher has suggested that  ‘a bodily shiver can be interpreted as a sign of divinatory activity’.[footnoteRef:119] Moreover, Radermacher  stated that the divinatory moment ‘is that sudden moment: the flash of awareness; the immediate ‘knowing’ of that moment, which sets in motion the retrospective construction of a narrative’.[footnoteRef:120]  In addition, Radermacher has stated that until the ‘moment of divination, a narrative does not exist in a coherent or meaningful form’.[footnoteRef:121] For Radermacher it  was the ‘flash of awareness’ that revealed the meaning during the consultation, and the presence of the divine.[footnoteRef:122] Radermacher described the experience and stated it was: [117:  Kirstine Munk, Signs of the Times, p. 284.]  [118:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination,  p. 127.]  [119:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 97.]  [120:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination,  p. 98]  [121:  Lindsay Radermacher,  The Role of Dialogue in Astrological Divination, p. 97.]  [122:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98.] 

  	as if the ‘other’, in whatever form it is described, takes the initiative 
  	and speaks to the astrologer: the address comes from the other and is 
  	not, therefore, within the control of the astrologer.[footnoteRef:123]  [123:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 127.] 


Radermacher suggested there were two types of astrological consultations. Firstly, the ‘‘human’ astrological encounter’, which was like a counselling session with the client.[footnoteRef:124] Secondly, the “divine’ encounter’ where the astrologer experienced ‘something outside the  parameters of normal human experience’.[footnoteRef:125] Rademacher argued not all astrologers were open to the idea of divinatory astrology, and may not understand the process.[footnoteRef:126] Rademacher argued there was no special preparation required by the astrologer to make the encounter happen, however, if the   astrologer  followed the daily movements of the planets, and  if they were ‘open to these movements as potential signs’, then they were more  likely to experience these divine encounters.[footnoteRef:127] [124:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 124-125.]  [125:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 126.]  [126:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 127.]  [127:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 128.] 


In contrast, research by Gunzburg into the interaction between the astrologer and the client during a consultation found that  the seven astrologers interviewed in her study  believed the astrological consultation, where the astrologer explained the horoscope to the client, ‘generated insights that did not require a connection with the supernatural’.[footnoteRef:128] When asked by Gunzburg if ‘reading a horoscope invited a divine process’ astrologer Wendy  Stacey responded ‘No! No way!! Definitely not. It disavows the astrologer’.[footnoteRef:129]  Gunzburg stated that her research found: [128:  Darrelyn gunzburg, ‘The Horoscopic Place: The Encounter Between Astrologer and Client’, Journal for the Study of Religion, Nature and Culture, 13.1 (2019), 44-60 (p. 44). ]  [129:  Darrelyn Gunzburg, ‘The Horoscopic Place’, p. 52.] 

  	rather than requiring a connection with the supernatural that was 
  	not within the control of the astrologer, it was the combination of the 
  	two people – astrologer and client – that constituted the energy of 
  	the horoscopic place.[footnoteRef:130] [130:  Darrelyn Gunzburg, ‘The Horoscopic Place’, p. 59. 
] 


[bookmark: _Toc115038196][bookmark: _Toc115039623]Personal Guides and Daimons  in Astrology
In contrast to the findings of Gunzburg, Cornelius has argued that astrology is divination because  something  happens simultaneously as the astrologer interprets a horoscope. Cornelius stated:
  	However objective we astrologers try to be about our material, 
  	however much we may experience it as a clockwork machine, there 
  	is always something else going on just beneath the surface. When 
  	our astrology is really successful, it can be as if some unexpected 
  	blessing or providence has led us to our conclusions.[footnoteRef:131]
 [131:  Geoffrey Cornelius, The Moment of Astrology, p. 177.] 

Cornelius continued  ‘So what is this intelligence that prompts or addresses us? This entity has been named since antiquity as the daemon’.[footnoteRef:132]  Greenbaum has stated daimons were culturally significant in the Greco-Roman world, and they were conceived as  ‘intermediaries between gods and humans, as well as in their capacity as personal guides, daimons  interacted with humans on several different levels’.[footnoteRef:133] Valens   wrote in Anthologies, he believed in ‘divine beings’ and said: [132:  Geoffrey Cornelius, The Moment of Astrology, p. 178.]  [133:  Dorian Gieseler Greenbaum, The Daimon in Hellenistic Astrology (Leiden: Brill, 2016), p. 17.] 

   	when I had once discovered this divine and revered knowledge of 
  	heavenly bodies, I wished to purify my life too from all evil, from all 
  	taint, and to keep my soul immortal. From that time I felt I was 
  	associating with divine beings, and I kept my intellect sober, in order 
  	to seek truth clearly.[footnoteRef:134] [134:  Vettius Valens,  Anthologies, trans. by Mark T. Riley, Book VI.1, 232P, p.453.] 

Cornelius is of the view   that the daimon ‘approximates to what is indicated in modern spiritualism by the guide or the guardian angel’.[footnoteRef:135]  [135:  Geoffrey Cornelius, The Moment of Astrology, p. 178.] 


Astrologer Charles Carter (1887-1968) also considered that the daimon was connected with astrology, and  asked how thoughts could suddenly pop into our minds.[footnoteRef:136]  Carter  stated ‘Of course we can trace the reason for many of our thoughts. We hear, see or smell something that calls up a train of ideas by association’.[footnoteRef:137]  Carter continued ‘But many thoughts are not so easily accounted for. They seem, as it were, just to ‘float into our minds”.[footnoteRef:138] Carter has attributed the thoughts that ‘float into our minds’ as being placed there by what could be called ‘the transcendental self, genius, guardian angel or what you will. Such a being knows far more about our future than we – the lesser self- can foresee’.[footnoteRef:139] There are mixed views among astrologers as to whether daimons or guides provide information to the astrologer. [136:  Charles Carter,  ‘Some thoughts on Horary Astrology’, Astrological Journal, 5.1 (1962), cited in Geoffrey Cornelius, The Moment of Astrology, Appendix 3, p. 348.]  [137:  Charles Carter, ‘Some Thoughts on Horary Astrology’, p. 348.]  [138:  Charles Carter,  ‘Some Thoughts on Horary Astrology’, p. 348.]  [139:  Charles Carter, ‘Some Thoughts on Horary Astrology’, p. 348.] 


[bookmark: _Toc115038197][bookmark: _Toc115039624]The Role of Intuition in Astrology
Psychologist Seymour Epstein has described how  intuition is experienced, namely as follows, ‘Intuition involves a sense of knowing without knowing how one knows’, which is the result of  unconscious information processing.[footnoteRef:140] Epstein has suggested humans operate using a dual processing system: a verbal rational/analytic system, and a non-verbal experiential/intuitive system which operates automatically with the main function to learn from experience.[footnoteRef:141]   Epstein has noted  this experiential learning is seen where an experienced chess player  can recognise patterns at a glance compared to a novice.[footnoteRef:142] This  recognition of patterns may be  similar to how experienced astrologers described the process of reading a horoscope to Gunzburg. Astrologer Linea Van Horn told Gunzburg ‘I see the patterns coming off the chart’.[footnoteRef:143] [140:  Seymour Epstein, ‘Demystifying Intuition: What It Is, What It Does, and How It Does It’, Psychological Inquiry, 21.4 (2010), 295-312 (p. 296).]  [141:  Seymour Epstein, ‘Demystifying Intuition’,  p. 298.]  [142:  Seymour Epstein, ‘Demystifying Intuition’, p. 308.]  [143:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 189.] 


Brady was of the view that chart interpretation  relied on both technique and intuition.[footnoteRef:144] Brady suggested there is a difficulty in trying to use intuition on its own as it ‘cannot be taught, explained or repeated and students following this example can find themselves in an empty void of vagueness and disillusion’.[footnoteRef:145] Furthermore,   Brady stated with regards to technique and intuition ‘Separately they are both valid and valuable. Together they can achieve results before unreachable’.[footnoteRef:146]  [144:  Bernadette Brady, Predictive Astrology,  p. xiv.]  [145:  Bernadette Brady, Predictive Astrology,  p. xiv.]  [146:  Bernadette Brady, Predictive Astrology,  p. xiv.] 


[bookmark: _Toc115038198][bookmark: _Toc115039625]Astrology and Symbolism
Astrologer John Addey  (1920-1982) stated that to describe astrology as divination was not realising the full extent of the nature of astrology. J. Addey was of the view that astrology was not a practice where ‘the guidance  of some supposedly higher power is in some way sought or invoked’, and moreover the astrologer was not a diviner or ‘receiver of impressions and information’.[footnoteRef:147] In addition, J. Addey stated ‘when we enter the realm of symbolism we open the field to the higher human faculties of reason and intuition and to science and philosophy in their true and integral sense’.[footnoteRef:148] For J. Addey: [147:  John M. Addey, ‘Astrology as Divination’, Astrology Quarterly, 56.2 (1982), 39-44 (p. 40),
<https://www.cosmocritic.com/pdfs/Addey_John_Astrology_as_Divination.pdf > [accessed 21 January 2022].]  [148:  John M. Addey, ‘Astrology as  Divination’, p. 41.] 

The true practice of astrology depends upon reading the symbolism  of the nativity and a good synthesis depends upon a good analysis and a good analysis upon a knowledge of the laws and principles of astrological symbolism.[footnoteRef:149]  [149:  John M. Addey, ‘Astrology as Divination’, p. 43.] 

However, Campion has pointed out ‘Astrological symbols are, though, like any other symbols, polysemic: they have multiple meanings and require interpretation’.[footnoteRef:150] By and large it  is the interpretative skills of the astrologer that reveal the meaning of the symbols. [150:  Nicholas Campion, ‘Is Astrology A Symbolic Language?’,  in Sky and Symbol, ed. by Nicholas Campion and Liz Greene (Ceredigion: Sophia Centre Press, 2013), pp. 9-46 (p. 19).] 


[bookmark: _Toc115038199][bookmark: _Toc115039626]The Concept of an Interconnected Cosmos
Cultural historian and scholar of philosophy, psychology and astrology Richard Tarnas argued that  the premise of astrology is based on there being a  correlation between planetary movements and events on Earth. Tarnas stated:
a conception of the universe as a fundamentally and irreducibly   interconnected whole, informed by creative intelligence and pervaded by patterns of meaning and order that extend through every level, and that are expressed through a constant correspondence between astronomical events and human events. Such a view is concisely reflected in the Hermetic axiom “as above, so below” which describes a universe all of whose parts and dimensions are integrated into an intelligible whole.[footnoteRef:151] [151:  Richard Tarnas, Cosmos and Psyche (London: Viking Penguin, 2006), p. 77.] 

Neoplatonic philosopher Plotinus (204/5-270CE) also described the world in terms of  interconnectedness  as it related to soul.  Plotinus stated:
   	If my soul and your soul come from the soul of the All, and that soul 
  	is one, these souls must also be one, allowing us to feel one 
  	another’s feelings.[footnoteRef:152] [152:  Plotinus, Enneads, trans. by A. H. Armstrong, Loeb Classical Library 443 (Cambridge, MA: Harvard University Press, 1984), IV.9.1, p. 429.] 

Elwell also emphasised the idea of interconnectedness arguing  ‘To exist at all, is to exist in relationship with everything else in existence. Interconnectedness is a condition of being’.[footnoteRef:153] [153:  Dennis Elwell, ‘Astrology: An Alternative Reality’, p. 146-147.] 


[bookmark: _Toc115038200][bookmark: _Toc115039627]METHODOLOGY
Initially, I planned to  hand out flyers at the monthly meetings of the Astrology Association of NSW Inc., in Sydney, Australia, to request volunteers for my research project. However, this was not possible as meetings in the early months of 2022 were cancelled due to the high number of Covid-19 cases in Sydney. I therefore spoke to a well-known astrologer in Sydney, and asked if he would be interested in being interviewed for my research project. On his acceptance, I engaged in a method of recruitment called ‘snowball recruitment’  which Monique Hennink, Inge Hutter, and Ajay Bailey have described as a method whereby the researcher will ask a ‘study participant or a key informant whether they know anyone else’ who may be interested in participating in the research project.[footnoteRef:154] Through this method of recruitment I was provided with nineteen email addresses to which I sent emails and explained my research project.  I received fifteen acceptances from Australian astrologers who volunteered to participate. [154:  Monique Hennink, Inge Hutter and Ajay Bailey, Qualitative Research Methods (London: Sage Publications Ltd, 2015), p. 100.] 


Between 26 February,  and 28 March 2022 I interviewed sixteen professional astrologers of which six were male and ten were female. All the interviews were conducted using  Zoom, a cloud-based conferencing platform, and on average the interviews were one hour long. All the interviews were fully transcribed.

Nine astrologers practised full-time, and seven were part-time astrologers. The astrologers were experienced in  conducting consultations with clients face-to-face, on Zoom, Skype, and over the telephone. All the astrologers had participated in  formal training with nine holding  accreditation from The Federation of Australian Astrologers (FAA) having studied the  FAA exam syllabus. The FAA is an internationally recognised organisation dedicated to astrological education and research.[footnoteRef:155] Eight of the astrologers taught astrology;  many  were authors who had written articles for magazines and astrological journals; many were well known speakers in Australia, and five had lectured at international conferences. The astrologers practised psychological astrology; mundane astrology which is  the astrological study of countries, governments and politics;   and horary astrology where a chart is cast for the time a question has been asked, with the objective of  answering  the question.[footnoteRef:156] [155:  The Federation of Australian Astrologers Inc.,< https://www.faainc.org.au/code-of-ethics/> [accessed 28 May 2022]. ]  [156:  Julia and Derek Parker, Parkers’ Astrology, p. 129 and 293.] 


Judith Bell has suggested that questionnaires are beneficial for ‘fact-finding’ in research projects.[footnoteRef:157] However, Hennink, Hutter and Bailey have suggested that the aim of qualitative research is to gain an understanding from the perspective of the study group, and this deeper understanding is referred to as Verstehen.[footnoteRef:158]  Verstehen was described as understanding ‘the life of the people whom you study from their own perspective, in their own context and describing this using their own words and concepts’.[footnoteRef:159] I decided to conduct only in-depth interviews to gain an  understanding of the astrologers’ beliefs in their own words rather than incorporating a questionnaire to provide responses to set questions. Consequently a mixed-methods approach was not selected. [157:  Judith Bell, Doing Your Research Project: A guide for first-time researchers in education, health and social science, 5th ed. (Maidenhead: McGraw Hill Open University Press, 2010), p. 12.]  [158:  Monique Hennink, Inge Hutter, Ajay Bailey, Qualitative Research Methods, p. 17.]  [159:  Monique Hennink, Inge Hutter, Ajay Bailey, Qualitative Research Methods, p. 17.] 

Linda Finlay has suggested  that reflexivity is an important part of qualitative research, as the researcher ‘is a central figure who influences the collection, selection, and interpretation of data’.[footnoteRef:160] Finlay has argued reflexivity needs to start early in the research project, where the researcher  needs to reflect on  ‘both the topic for study and their own relationship to that topic’.[footnoteRef:161]  Therefore, I reflected on the questions I would ask the astrologers in the interviews. I was mindful to cover a wide range of beliefs about divination and astrology, as I was researching a study group and not my own beliefs. [160:  Linda Finlay, ‘“Outing” the Researcher: The Provenance, Process and Practice of Reflexivity’, Qualitative Health Research, 12.4 (2002), 531-545 (p. 531).]  [161:  Linda Finlay, ‘“Outing” the Researcher’, p. 536.] 


I have been interested in astrology for forty years, and I have completed a four year diploma course. Therefore,  as an insider I have an understanding of horoscope interpretation, and how astrologers read a horoscope during a consultation. My main interest in astrology is mundane astrology, and researching world events.

I have also been mindful  from an emic perspective, as some  of the astrologers had volunteered to participate since they had known me for many years as a member of the New South Wales branch of the FAA. For the other  astrologers whom I had not met, they had volunteered to participate as I had advised these astrologers the name of my first contact. As an insider, I  followed an ethical approach as suggested by Bell, and all  the participants were advised that their identity would remain anonymous in the reporting of results.[footnoteRef:162] All the interviewees were advised before the interview commenced that they could opt to not answer any question. [162:  Judith Bell, Doing Your Research Project, p. 51.] 


The interviews were semi-structured where I asked questions from a prepared list. However, the interviewees were able to speak freely and answer the questions without direction. The questions were aimed towards a phenomenological approach to gain an understanding of  what the astrologers experienced during a consultation with a client.

[bookmark: _Toc115038201][bookmark: _Toc115039628]RESEARCH FINDINGS AND DISCUSSION
This section will present the findings of the interviews I conducted with  sixteen professional astrologers. I have combined the research results with the discussion as I believed it was a more coherent approach. All the interviews began the same way where I asked the interviewee   how many years they had been practising astrology. The astrologers  provided information about how they became interested  in astrology and where they studied.  This process was  helpful in finding out their background,  and it also provided an opportunity for the interviewee  to ask me  questions about my research project, and my interest in astrology. 

[bookmark: _Toc115038202][bookmark: _Toc115039629]How the Astrologers Described Astrology
Cornelius and Radermacher described astrology as divination, which involved  a divine encounter.[footnoteRef:163] Munk described astrology as wisdom-divination based on the astrologer’s ‘ability to decode symbolic patterns  in order to find hidden realities’.[footnoteRef:164] In addition, Munk has argued that astrology being ‘conceived of as a scientific system’ was misguided.[footnoteRef:165]  In contrast, Elwell has described astrology as a ‘unique subject’,  and ‘a separate reality, its language - the terms in which it functions - are different from anything else’.[footnoteRef:166]  [163:  Geoffrey Cornelius, The Moment of Astrology, p. xxiv;  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98.]  [164:  Kirstine Munk, Signs of the Times, p. 7.]  [165:  Kirstine Munk, Signs of the Times, p. 284.]  [166:  Dennis Elwell, ‘Astrology: An Alternative Reality’, p, 146.] 


The first question I asked the astrologers was  ‘How do you describe astrology?’ I asked this question first rather than later in the interview, to ensure that anything discussed during the interview would  not influence their response to the question. Eight of the astrologers described astrology as science-based.  For example,  Gordon has been a professional astrologer for 31 years. He  is a teacher and an author  of three books on spirituality.  Gordon   stated  ‘As far as I am concerned it is a science. […] Science is an organised form of research and knowledge, and that’s what astrology is’. Rose,  a professional astrologer for thirty years and a  writer for astrological  magazines,  described astrology as an ‘esoteric science’ and added ‘I believe it is science-based because it is mathematical’.

Three of the eight astrologers added that astrology was an art as well as a science as suggested by Brady. For example, Pamela has been a professional astrologer for twenty five years, and has specialised in medical astrology. Pamela explained:
  	I use the terms science and art. I think it is a science, and I think 
  	there is an art to reading. There is a skill to reading the energetics 
  	of it. So  I say it is […] a mathematical science and an art. 


Two of the sixteen  astrologers questioned if science was the best description, and were of the view that astrology would not perform well using the scientific method. Garry an astrologer and teacher for thirty-five years stated:
  	I find that is quite a  tricky question to answer. […] I think it is hard 
  	to stack up as a science in the sense  of how science is normally 
  	thought about, […] that you can repeat the same experiment, and get 
  	the same outcome. [...] That doesn’t to me seem to work in 
  	astrology. […] Having said that it has a lot of scientific  underpinning 
  	in terms of it being about planetary cycles.

John, an astrologer for thirty-eight  years is a teacher, lecturer and specialises in  mundane astrology. John was in agreement with Garry that astrology had a scientific essence but would not perform well ‘from the point of view science would like to set up experiments and measure things repeatedly’. John stated ‘I would describe it as a spiritual practice which has calculation involved’.

Six of the astrologers described astrology in a similar way to Elwell that astrology was unique. Mathew has been a  professional astrologer for forty years, and he teaches astrology following the FAA syllabus. Mathew  stated ‘there is nothing like astrology because astrology is your whole life from start to finish’. Mathew added:   
  	I think it stands apart from everything else. […]  People that know 
	nothing about astrology will want to throw it in with tarot cards, 
  	crystal balls and mediumship. […] I believe it is so different to that 
  	kind of stuff. […] I think it stands alone. […] I think it is unique.


Frances  has been a  professional astrologer for twenty years. Frances responded, ‘I would say that astrology needs to be a totally separate thing from anything else’. Rachel,  a professional astrologer for forty years who has specialised in horary astrology, responded in a similar way and stated ‘I find it very hard to put it into a box or give it a label’.

Sarah described herself as a ‘modern western astrologer’. She has practised psychological astrology for  twenty years. When asked to describe astrology, Sarah replied  ‘I think astrology falls into the category of,  How on earth do you explain it?  I don’t think you really can’. Maggie a professional astrologer for forty-four years, and a teacher of astrology and tarot  stated ‘I would say it is bits of everything really. I suppose I would see it as divination I think, and psychological. I guess it is a science too’. Maggie was the only astrologer to use the word divination as a possible description of astrology. Campion has noted  that  astrology has been described in many ways and stated  ‘astrology may be considered, depending on the definition of all these words, to be magic, divination, a psychological tool, a religion, an art or a science’.[footnoteRef:167] Maggie’s description of astrology using multiple definitions is therefore  understandable, and  other astrologers I interviewed also stated astrology was hard to define using just one word. [167:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 1.] 


The Oxford Leaners Dictionary stated science was ‘a system for organizing the knowledge about a particular subject’.[footnoteRef:168] Gordon described astrology in a similar fashion as ‘an organised form of research and knowledge’.   Garry and John stated astrology was difficult to prove as a science as it would not perform well under the  scientific method. Their definition of science was  similar to an alternative definition of science in the online Oxford Learners Dictionary that science was ‘based on facts that you can prove, for example by experiments’.[footnoteRef:169] The problem of definition is highlighted here, where the word science can be used to argue for and against astrology’s description as a science. As Campion has argued  any discussion on astrology  ‘will always be plagued by problems of definition’.[footnoteRef:170]  [168:  ‘Science’, in Oxford Learners Dictionary, online
<https://www.oxfordlearnersdictionaries.com/definitin/english/science?q=science>.]  [169:  ‘Science’, in Oxford Learners Dictionary, online
<https://www.oxfordlearnersdictionaries.com/definitin/english/science?q=science>.]  [170:  Nicholas Campion,  A History of Western Astrology Volume I, p. xi.] 


From the interviews with the astrologers two main themes emerged. Firstly, that astrology was science-based because it used mathematics, and  was related to planetary movements. This is similar to how Valens  described  astrology as ‘the greatest of the mathematical sciences’.[footnoteRef:171] Although science in the ancient world is different to how science is perceived in the modern world, there was still a view held by half of the astrologers that astrology is a science as it is mathematically based. [171:  Vettius Valens, Anthologies, trans. by Mark T. Riley, Book IV.11, 163P, p. 325.] 


Secondly,  astrology was described as unlike anything else. Six astrologers  were in agreement with Elwell that astrology was a unique subject and difficult to define, essentially as Elwell has stated, it is  ‘a separate reality, its language - the terms in which it functions - are different from anything else’.[footnoteRef:172] Within the whole  group of  sixteen astrologers, there  was no clear consensus that divination was an appropriate definition of astrology as argued by Cornelius, Radermacher, and Munk.[footnoteRef:173] Half the astrologers were in disagreement with Munk’s view that astrology ‘conceived of as a scientific system’ was misguided.[footnoteRef:174]  [172:  Dennis Elwell, ‘Astrology: An Alternative Reality’, p, 146.]  [173:  Geoffrey Cornelius, The Moment of Astrology,  p. xxiv; Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98; Kirstine Munk, Signs of the Times, p. 7.]  [174:  Kirstine Munk, Signs of the Times, p. 284.] 


[bookmark: _Toc115038203][bookmark: _Toc115039630]Astrology Defined as Divination is Fortune-telling
Cornelius  argued there is a difference between the ancient understanding of divination and the modern understanding of divination. Cornelius stated the modern definition was seen as ‘foretelling the future’.[footnoteRef:175] Whereas  in the ancient world it was seen as to ‘consult with the gods’.[footnoteRef:176]  [175:  Geoffrey Cornelius, The Moment of Astrology, p. 130.]  [176:  Geoffrey Cornelius, The Moment of Astrology, p. 130.] 


I asked the astrologers if they thought astrology was divination. Carol replied, ‘I don’t look at it as divination. […] Astrology gives you knowledge and information, but it doesn’t give you the divination side which to me is fortune-telling’. Frances suggested there was a mystery around how astrology worked and she stated  ‘I think we use that word divination and the word mystery, because we don’t understand how it works’. Garry responded to the question and stated that the word divination ‘has probably got some baggage’. He laughed and said ‘It has got some baggage. That is why I would call it more intuitive’. 

Mathew was another astrologer who associated divination with fortune- telling, and was of the view astrology was not about prediction. He stated:
  	I never do that. When I teach, you know, I really stress that. I really 
  	underscore that we are not fortune-tellers. It is not about predicting. 
  	[…] I think predicting is really old fashioned now anyway.

Rachel stated there was a historical and  cultural background to astrology seen as fortune-telling and stated:
  	Lilly got offside with the government and the monarch of the 
  	time. Astrologers had far too much power […] therefore they passed 
  	a law to outlaw astrology which didn’t get repealed until 1989. […] 
  	The government or the authorities of the time did a really good job 
  	of  changing the culture so that people did not see astrologers 
  	as learned, important people who could give advice  to 
  	people. They saw them as complete low-lives.

Pamela also  linked the word divination to fortune-telling. Pamela stated:
  	Divination brings up fortune-telling, and I don’t think it is fortune-
  	telling. […] But what does divination mean? […] Does it mean to 
  	get divine guidance? Then I do believe in divination.

In contrast to all the other astrologers, John explained things differently. John was from a scientific background and said he had never considered divination as other than “divine action”. John explained ‘in chemical reactions, the suffix “ation” always means “action”’. So to John, divination has always meant “divine action”. John added:
  	Astrology is divination. By no stretch of the imagination can it be 
  	thought of as an accidental artefact of the heavens in a serendipitous 
  	“As Above, So Below” moment. God is talking to us. God makes it 
  	work.

All of the astrologers had participated in courses to learn astrology, and nine had completed the  FAA exam syllabus. The  astrologers stated it  was important to hold an FAA accreditation as they could  assure  clients that they were not a fortune-teller, but a  member of a professional organisation that had been  established with a  Code of Ethics.   Carol explained her reason for membership of professional astrological organisations:
  	some still take astrology out of the professional realm and put it into 
  	fortune-telling. […] Which is  why I am happy to belong to an  
  	accredited organisation like the FAA and APA. […] We have 
  	guidelines and a Code of Conduct.
The APA is The Association of Professional Astrologers Inc. (Australia) where qualification of membership is dependent upon an astrological qualification from a recognised astrological examination body, and it also has a professional ‘Code of Behaviour’.[footnoteRef:177] The FAA Code of Ethics has  advised  astrologers that the client should be aware that the astrologer can predict an astrological event precisely, however,  the interpretation is up to the astrologer, and the astrologer should not ‘claim to be infallible in the prediction of particular events using astrology or to be a fortune-teller’.[footnoteRef:178] [177:  The Association of Professional Astrologers Inc. (Australia), <https://www.apainc.org.au/>
[accessed 28 May 2022].]  [178:  The Federation of Australian Astrologers Inc., <https://www.faainc.org.au/code-of-ethics/> [accessed 28 May 2022].] 


The comments of Rachel reflected the views of those who had completed the exams:
   	I am not magical, I am not psychic, I am simply an astrologer who 
  	knows what they are talking about. That is why I went and did all 
  	my astrology exams because I wanted to talk with integrity, and I 
  	wanted to speak with authority. […] So therefore I wanted to do the 
  	exams to back me up. Because they are quite difficult to do to get 
  	through the whole process and become qualified.

John was the only astrologer to state that astrology was divination. The remaining fifteen all associated divination with fortune-telling. However, Pamela questioned the meaning of the word, and if divination meant ‘to get divine guidance’ then she would define astrology as divination.

What became clear  from the responses of the astrologers was that overwhelmingly divination was seen as fortune-telling. Most of  the astrologers interpreted the meaning of divination in the same terms as  Cornelius where he argued that the modern view of divination was  as  ‘foretelling the future’.[footnoteRef:179] For the astrologers the word divination held connotations of fortune-telling as it was defined in the  early twentieth century.[footnoteRef:180] Fortune-telling was seen as a disreputable profession, one of  “pretending” where the fortune-teller could obtain financial gain through deception, but also a profession which  Lee argued the government had a ‘moral right’ to prosecute.[footnoteRef:181]  [179:  Geoffrey Cornelius, The Moment of Astrology, p. 130.]  [180:  Blewett Lee, ‘The Fortune-Teller’, p. 256.]  [181:  Blewett Lee, ‘The Fortune-Teller’, p. 251.] 


This group of  astrologers did not perceive their profession as “pretending” as all the astrologers had received formal training,  and those who had completed the FAA exams valued the qualification as it was proof they were not  fortune-tellers. Most of the astrologers  belonged to professional astrological organisations where membership was dependent upon ethical behaviour, and the FAA stated an astrologer must not claim to be a fortune-teller.[footnoteRef:182]  [182:  The Federation of Australian Astrologers Inc., <https://www.faainc.org.au/code-of-ethics>/.] 


Richards argued some definitions can carry connotations of previous definitions which no longer serve a purpose.[footnoteRef:183] For this group of astrologers, if astrology is defined as divination, then it would be perceived as  fortune-telling, a definition which no longer served a purpose. This  definition   has persisted over time, namely that divination is a practice related to predicting the future, as can be seen in the Oxford  Dictionary of Sociology and the Cambridge Dictionary.[footnoteRef:184]  In  1864,  Doctor Webster’s Complete Dictionary of the English Language defined   “fortune-tell” as “ to pretend”  to predict the future, and the influential   Encyclopaedia Britannica has also defined astrology as divination.[footnoteRef:185]  A cultural influence has even permeated from the second century BCE where Cicero referred to  a common perception of astrologers  as fortune-tellers ‘who haunt the circus grounds’.[footnoteRef:186] This group of  astrologers  believed that in current times the association of astrology with the word divination had a negative connotation, and as Garry explained,  the word divination  ‘It has got some baggage’. [183:  I. A. Richards, Interpretation in Teaching, p. 384, cited in Neil Postman , The End of Education p. 183.]  [184:  John Scott, ‘Divination’ in A Dictionary of Sociology, 4th edn,  <https://www.oxfordreference.com/view/10.1093/acref/9780199683581.001.0001/acref-9780199683581-e-621?rskey=UWlbsn&result=1>; Divination’ in Cambridge Dictionary, online <https://dictionary.cambridge.org/dictionary/english/divination>.]  [185:  ‘Divination’ in Encyclopaedia Britannica, <https://www.britannica.com/topic/divination#ref35981>; ‘Fortune-tell’ in  Doctor Webster’s Complete Dictionary of the English Language , p. 537,]  [186:  Cicero, De divinatione, trans. by W. A. Falconer, Loeb Classical Library 154, I.58, p. 369.] 


Campion’s research  stated that ‘divination is difficult to place: divination tended to be anathema to astrologers who regard astrology as a demonstrable science’.[footnoteRef:187] Half of the astrologers referred to astrology as science which is compatible with Campion’s findings, however, the main reason  the astrologers I interviewed did not like the word divination was that divination was associated with fortune-telling. [187:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 177.] 


Greene argued that astrologers from Ptolemy to Leo described astrology as a divine science and not divination.[footnoteRef:188] From Cicero’s discussion on divination, there was a clear perception in Cicero’s time that some astrologers were not true diviners, but in fact fortune-tellers.[footnoteRef:189] Consequently,  astrologers over time may have avoided associating the word divination with astrology. Nevertheless, this ancient association of astrology with fortune-telling has persisted, and it is still present today.  [188:  Liz Greene, ‘Is Astrology a Divinatory System?’, p. 22; Liz Greene, ‘Astrologers’ Agendas: How We View Life is How We Read Charts’,  (paper presented at Astrological Association Conference, September 2008).]  [189:  Cicero, De divinatione, trans. by W. A. Falconer, Loeb Classical Library 154, I.58, p. 369.] 


[bookmark: _Toc115038204][bookmark: _Toc115039631]Psychological Astrology
Curry has argued that psychological astrology is the most popular type of astrology practised today.[footnoteRef:190] Astrologers in the past such as  Leo and  Rudhyar aimed to move astrology away from the  perception  of astrology as a form of fortune-telling.   Rudhyar wrote that the birth chart ‘symbolizes what the person potentially is and what he is meant to achieve’.[footnoteRef:191] Rudhyar described astrology as ‘“person-centered” for each individual is in a real sense the centre of his own universe’.[footnoteRef:192] Campion’s research found that the most popular descriptions of astrology reflected the influence of Rudhyar in describing astrology as ‘A psychological tool’, ‘A form of counselling’,  and ‘A path to spiritual growth’.[footnoteRef:193] [190:  Patrick Curry, ‘Varieties of Astrological Experience’, p. 72.]  [191:  Dane Rudhyar, The Astrology of Personality, p. xi.]  [192:  Dane Rudhyar, The Astrology of Personality, p. xi.]  [193:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 178.] 


I asked the astrologers what type of astrology they practised and all sixteen astrologers stated they practised psychological astrology. Mathew reflected on reading a horoscope and said it was not about prediction but rather the ‘promise in the chart’.  Mathew stated:
   	It is always about being able to look at your chart on 
  	the level of its potential […] and your own way of aligning with 
      	what the chart wants from you. It has nothing to do with prediction.
Rachel described  psychological astrology as being helpful for the client, and  stated:
  	In a sense it is psychological profiling. They get to understand their 
  	personality better through the chart. They can understand also that  
 	there is nothing wrong with them. That is just the way that they see 
  	the world or that is just the way they interact with the world.

Carol described how she perceived psychological astrology:
  	I know this is a cliché – and it is  like the buzz words, it is done in a 
  	person-centred way.  Everyone throws the words “person-centred”
  	around, but it is actually to the individual, what the individual is 
   	going through.
Carol added that  psychological astrology was ‘a tool for understanding yourself.  I use it for gaining clarity and  knowledge about oneself. It is certainly a psychological tool to assist people’. 

The comments of these three astrologers  reflected the views of all the other astrologers I interviewed.  Astrology can be used to  understand your personality or as Leo stated, as an ‘examination of one’s own character’.[footnoteRef:194] The astrologers used terminology as aligned to   Rudhyar that astrology indicated the potential of the individual;  that  it was person-centred; or could be used as a psychological tool.[footnoteRef:195] This result is similar to  Campion’s findings where the most popular descriptions of astrology were statements that reflected the astrology of Rudhyar.[footnoteRef:196]  [194:  Alan Leo, ‘The Rational Basis of Astrology’ in The Key to Your Own Nativity,  p. 2, Internet Archive, <https://archive.org/details/dli.ernet.128062/mode/2up>.]  [195:  Dane Rudhyar,  The Astrology of Personality, p. xi.]  [196:  Nicholas Campion, Astrology and Popular Religion in the Modern West, p. 178.] 


Although the current study is a  small sample, it does showcase the popularity  of psychological astrology as suggested by Curry.  Psychological astrology was not seen in a negative light in the way that Cornelius had described it as a  disguise and a manoeuvre to make astrology respectable and more acceptable.[footnoteRef:197] Psychological astrology was seen in a positive light by the group of astrologers as  an aid for  helping people gain a better understanding of their personality and their potential. [197:  Geoffrey Cornelius, The Moment of Astrology, p. 35.] 


[bookmark: _Toc115038205][bookmark: _Toc115039632]Ritual in Astrology
Munk has argued that astrologers are ritualists, as  many of the activities they performed in the preparation stage before a  client arrived for a consultation were actually rituals.[footnoteRef:198] I asked the astrologers if they had a set routine they followed before the client arrived, such as tidying and cleaning their home; or if they always followed the same procedure to interpret a chart that could be considered a ritual. The interviews revealed that the Covid-19 global pandemic had changed the way this group of sixteen astrologers conducted their business.  [198:  Kirstine Munk, Signs of The Times, p. 284.] 


Twelve of the astrologers stated they no longer conducted face-to-face consultations, and all their  consultations were now conducted over the internet. Clynes has argued that when astrologers used the internet the experience of the consultation remained regardless of the medium used as  astrologers could still make a connection with the client, and ‘it appeared not to change the message or the content in any fundamental way’.[footnoteRef:199] All twelve astrologers  echoed the findings of Clynes. For example Sarah described her consultations over Zoom: [199:  Frances Clynes, ‘Is the Medium the Message?’, p. 93.] 

   	It is just so much easier for everyone. People continue to open up. It 
  	has not compromised that ability to get people to open up. They 
  	[…] tell me really personal things.

With online consultations, the activities performed in preparation for a face-to-face consultation which Munk argued were rituals no longer took place. Sarah stated that tidying her home was no longer part of the preparation:
   	I do all of my readings over Zoom these days so this is not so much 
  	of an issue. When I did have clients in my home, I just did a normal 
  	clean like I would do when having any guest over. There was 
  	nothing extra beyond this.

Helen described the preparation of the chart before the client arrived as:
   	I would not say it was ritualistic, but I do go about it the same way. 
  	[…] As far as rituals are concerned […] do I turn 
  	around and pray to the East or anything like that three times, no. I 
  	don’t do anything like that.
Helen stated she enjoyed doing consultations over Zoom because:
  	At least I don’t have to worry about the lounge room being a mess if 
  	someone is coming up to my office. So this is good. I like to do it 
  	like this. 

Lloyd a professional astrologer for fifteen years stated:
  	Cleaning is important anyway, plus it is just good presentation. But 
  	it doesn’t matter that much now. […] But I keep the house clean for 
  	positive energy.
Grace explained she tidied her home for the client so it would be ‘a welcoming and  calming atmosphere for someone to walk into’. Grace added, ‘I wouldn’t call my practice of preparing a chart a ritual. […] But setting up  for a consultation, definitely’.

John explained as part of his preparation he always highlighted all the positive planetary aspects in purple, and all the challenging aspects in green. He stated ‘this helps me see the dynamics in the chart’. However he stated that he did not consider this to be a ritual. John added:
  	If I always coloured purple with my right hand and green with my 
  	left hand, perhaps this could be seen as a ritual. But I think it’s just a 
  	process that eases me into the chart, and I acknowledge each aspect 
  	one-by one. I can read the chart without this colouring. 
Two planets are considered to be in aspect when they are a specific number of degrees apart. For example the sextile (60 degrees), and  the trine (120 degrees) are considered to be positive aspects. The square (90 degrees), and the opposition (180 degrees) are often referred to as negative aspects.[footnoteRef:200] [200:  Julia and Derek Parker, Parkers’ Astrology,  p. 488.] 


Four of the astrologers stated, however, that they asked for help before the client arrived: Carol, Gordon, Lloyd, and Maggie.  For example Carol stated:
  	I do a little ritual where I ask for that support from my higher 
  	spiritual guides for me to be able to tap in, to offer the best 
  	assistance  I can for my client.
Maggie explained, ‘Well I call in my guides before I even start. All those astrologers up there,  I call them’. 

Two astrologers, Amy and Lloyd, stated that they meditated before the client arrived. Amy explained  ‘I actually do a meditation beforehand, and try to clear my mind’. Lloyd was in agreement and stated ‘I do a meditation and ground myself, and then try to connect to the client through expansion of my aura as well. It always helps’. Both these astrologers stated that clearing their mind before they started was an important part of their preparation.

I asked  the  astrologers if the procedure they followed to interpret a horoscope could be considered a ritual. Rose reflected the views of all the astrologers as she described horoscope interpretation:
  	I believe it is more of a learned procedure than a ritual.  That is how 
  	I approach it. The word ritual I would use for other things in my life 
  	but not interpreting a natal chart for someone.

In summary, fifteen of the astrologers did not consider tidying or cleaning their home before the client arrived as a ritual as suggested by Munk.[footnoteRef:201]  Cleaning was something they did for any guest coming to their home, and it was not necessary to facilitate a good consultation  for the client. Cleaning was not part of a divination ritual, and it did not hold religious significance. All the astrologers rejected the idea that the procedure they followed to interpret a horoscope could also be described as a ritual. Campion found on average around  8% of astrologers across multiple conferences  referred to astrology as religion.[footnoteRef:202]  However, none of the astrologers  I interviewed described astrology as a religion. [201:  Kirstine Munk,  Signs of the Times, p. 184.]  [202:  Nicholas Campion,  Astrology and Popular Religion in the Modern West, p. 178.] 


However, five of the astrologers meditated or said a prayer. The purpose of the meditation was to clear their mind, and the prayer was to ask for guidance, to call on a higher power or guides to support them during the consultation. All five astrologers agreed that this could be considered a ritual and Carol and Maggie described the prayer they performed as a ritual. 

Astrologer J. Addey argued that astrology was not a practice where ‘the guidance  of some supposedly higher power is in some way sought or invoked’. [footnoteRef:203]  However, the results have shown that some astrologers do say a prayer and ask for guidance. Even though the prayer was described as a ritual, the astrologers believed they could interpret the horoscope without saying the prayer. For all the astrologers their main objective was to achieve a positive outcome for the client. This was their number one priority.  Overall only  five astrologers (31%)  engaged in practises that Munk described as rituals.[footnoteRef:204] [203:  John M. Addey, ‘Astrology as Divination’, p. 40.]  [204:  Kirstine Munk, Signs of the Times, p. 184.] 

[bookmark: _Toc115038206][bookmark: _Toc115039633]Interpretation of the Horoscope
Gunzburg found that astrologers  began the interpretation of the horoscope based on ‘technique and pattern seeking’.[footnoteRef:205] To determine if astrologers believed divination was part of the interpretation process, I asked the astrologers ‘How do you interpret a horoscope, and what do you rely on?’ Gordon replied ‘Trusting in astrology for a start. Trusting that it is not some kind of fortune-telling  as some people say’.  Phillip  stated ‘I tend to look at major planetary patterns first if there is any. Planetary rulerships of the angles, Sun and Moon, and then see what the inter-relationships are’. The  horoscope has four angles: the beginning or cusp of the first house, fourth house, seventh house and tenth house. If Gemini was the sign on the cusp of the first house, also known as the Ascendant,  then Mercury would be the ruler of the Ascendant.[footnoteRef:206] [205:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 195.]  [206:  Julia and Derek Parker, Parkers’ Astrology, p. 488.] 

Rachel stated:
  	I look at the Ascendant first, the sign and see where the ruler planet 
  	is. I look at the Sun and the Moon. I look at the whole chart to see if 
  	there is anything that really jumps out like a big stellium in the tenth 
  	house.
A stellium is three or more planets located in one sign or house of the horoscope.[footnoteRef:207]  [207:  Julia and Derek Parker, Parkers’ Astrology, p. 113.] 


[bookmark: _GoBack]As Gunzburg found, the astrologers began to read the horoscope based on technique and looking for patterns.[footnoteRef:208] Most of the astrologers began the interpretation by looking at the  Ascendant sign, Sun and Moon,  similarly to the astrologers in Gunzburg’s research.[footnoteRef:209] Fourteen  of  the astrologers stated they followed the same procedure every time. Amy and Garry were an exception as they often changed the procedure. Garry stated he liked a ‘freewheeling approach’. [208:  Darrelyn Gunzbure, ‘How Do Astrologers Read Charts?’, p. 195.]  [209:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 188.] 


J. Addey stated that the ‘practice of astrology depends upon reading the symbolism of the nativity’, and interpretation of the horoscope relied on ‘knowledge of the laws and principles of astrological symbolism’.[footnoteRef:210] All the astrologers stated that understanding symbols was an  important  part of horoscope interpretation. For example, Grace stated that as she explained symbols to the client,  she often reflected on: [210:  John M. Addey, ‘Astrology as Divination’, p. 43.] 

  	How rich our language of symbology is, and how much you draw 
  	on that very rich language. So it is a language of symbols, and it 
  	opens a different way of communicating with people.

Gunzburg concluded from her research into how astrologers read a horoscope  that   ‘reading a natal horoscope is a ‘secular creative endeavour’.[footnoteRef:211] Seven of the group of  sixteen astrologers described horoscope interpretation as a creative process similar to Gunzburg’s statement. For example, Mathew was of the view that horoscope interpretation was more complex than just the interpretation of symbols. Mathew said  ‘that is what you learn in class  when you are first starting to learn astrology’. Mathew described the interpretation process by saying ‘everything in the chart has to come together like a tapestry. […]  When you are bringing a chart together it is a creative process’.  [211:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 200.] 


Garry described horoscope interpretation as more than just the interpretation of symbols. Garry stated that reading a horoscope was related to   ‘opening up our   imagination, our creative side of our nature, our intuition, and so on, is a slightly broader way of thinking about it’. Pamela stated the whole process of chart interpretation was ‘incredibly creative’. For this group of seven astrologers horoscope interpretation involved a creative process that pulled together  all the different components of the horoscope to give meaning to the interpretation. 

In summary, all the astrologers agreed with Gunzburg that chart interpretation relied on ‘technique and pattern seeking’.[footnoteRef:212] The astrologers were in agreement with J. Addey that a good understanding of astrological symbols was important. They relied on technique and the symbolic meanings of the planets, houses, and so on  to interpret the horoscope. Seven of the astrologers described horoscope interpretation as a creative process, similar to  Gunzburg   that   ‘reading a natal horoscope is a secular creative endeavour’.[footnoteRef:213] The astrologers did not state they relied on divination rituals during the horoscope interpretation to draw meaning from the symbols of the horoscope.  [212:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 195.]  [213:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 200.] 


[bookmark: _Toc115038207][bookmark: _Toc115039634]How the Astrologer Experienced the Consultation
Greene argued that astrology was not divination and one point of her argument was that   astrologers, ‘even Babylonian ones, were not perceived as possessed by a god’.[footnoteRef:214]   In contrast to the idea of being possessed,  Munk stated from  her research that  ‘many astrologers have told me that they enter into a slight trance or an altered state of consciousness during the chart reading’.[footnoteRef:215]  I  asked the astrologers what they experienced during the horoscope reading, if they ever felt they were in an altered state of consciousness.  [214:  Liz Greene, ‘Is Astrology a Divinatory System?’,   p. 10.]  [215:  Kirstine Munk, Signs of the Times, p. 196.] 


Mathew explained his experience of the consultation and stated  ‘I think you have to use your intuition a little bit, and when I say intuition, I am not meaning going into a psychic trance’.  Mathew added:
  	Many people say “You are channelling, aren’t you?”. This is what I 
  	have been told many times. I am not a channeller at all. I am not a 
  	medium. I don’t do any of that kind of stuff.

Sarah explained her experience of the consultation process and stated:
  	I am not channelling anything. There is a lot of correcting of people 
  	because people don’t understand astrology. I think they do believe 
  	that it is fortune-telling. Because that is the reputation. So the 
  	reputation has persisted even though it is incorrect. […] I am strictly 
  	an astrologer in that I am just interpreting symbols on a page. I am 
  	not getting visions.
I also wished to know how the astrologers experienced the consultation.  Gunzburg stated that astrologers told her they experienced a different sense of time, one that was different from clock time when they were reading the horoscope.[footnoteRef:216] Only two astrologers  experienced a sense of time being different. Helen stated:  [216:  Darrelyn Gunzburg, ‘How Do Astrologers Read  Charts?’, p. 196.] 

  	I often say to the client right at the beginning […] have you got any 
  	appointments after this that we need to be mindful of because it is 
  	amazing how you can slip into a space where two hours feels like  
  	fifteen 	minutes. So you enter into this time, space altered reality or 
 	something.
Sarah stated ‘I lose my sense of time, but  also my clients lose a sense of time. […] I am trying to wrap things up and they won’t let me’.

Fourteen of the  astrologers explained  how they  always  tried to stay alert,  stick to a plan, and listen to what the client was saying. Rose stated,  ‘I stick to some kind of plan or some procedure based on something rational. I would want it to have a basis in something that was quite grounded’.  John explained  ‘I am always alert and observe time as the client has been quoted a price and a time for the consultation’.  Rachel explained she needed to stay alert to assist the client and stated, ‘I really try and go with what the client is wanting, where their mind is going, and what their focus is rather than what I have written down’.

In summary, the astrologers supported Green’s argument  that they were not possessed in anyway during the consultation.[footnoteRef:217]   The astrologers did not consider they  were  channelling.  The astrologers were not in agreement with Munk that they were in an   altered state  of consciousness  or what could be deemed in a ‘slight trance’.[footnoteRef:218]  Only two astrologers stated they lost track of time as found in  Gunzburg’s research.[footnoteRef:219] The remaining fourteen astrologers  stated they were always alert, and keeping track of what the client was explaining so that they could respond appropriately. [217:  Liz Greene, ‘Is Astrology a Divinatory System?’,   p. 10.]  [218:  Kirstine Munk, Signs of the Times, p. 196.]  [219:  Darrelyn Gunzburg, ‘How Do Astrologers Read  Charts?’, p. 196.] 


[bookmark: _Toc115038208][bookmark: _Toc115039635]Intuition and Astrology
Intuition has been described by astrologers as part of the interpretation process. Oken stated ‘Astrology is one discipline which serves to link the intuitive mind to the rational mind’.[footnoteRef:220] J. Addey described the symbolism in astrology as opening up the ‘higher human faculties of reason and intuition and to science and philosophy in their true and integral sense’.[footnoteRef:221] Brady argued that horoscope interpretation relied on technique and intuition.[footnoteRef:222]  [220:  Alan Oken, Alan Oken’s Complete Astrology, p. 10.]  [221:  John M. Addey, ‘Astrology as  Divination’, p. 41.]  [222:  Bernadette Brady, Predictive Astrology,  p. xiv.] 


During the interviews,  fourteen  of the astrologers stated that intuition was involved in the process of horoscope interpretation. I  asked  these  astrologers ‘What do you think is the source of your intuition?’ I asked this question to determine if they believed that intuition was in some way connected to a divine encounter.

There was a diverse range of answers. Seven astrologers explained astrology as a mental process similar to  J. Addey where the astrologer opened up the   ‘higher human faculties of reason and intuition’.[footnoteRef:223]  In addition, these seven astrologers were  in agreement with Epstein that intuition was a ‘sense of knowing without knowing how one knows’,  which Epstein argued was related to unconscious information processing.[footnoteRef:224]  For example,  Grace stated,  ‘It is a sensing, a knowing’. Frances stated ‘I think intuition is actually your subconscious mind working. It is part of a built-in function’. [223:  John M. Addey, ‘Astrology as  Divination’, p. 41.]  [224:  Seymour Epstein, ‘Demystifying Intuition’  p. 296.] 


Frances, along with other astrologers, were in agreement with Brady that intuition added to the horoscope interpretation, but it was not something that should be relied on all the time. Frances stated:

  	I try very hard to use the scientific part of astrology rather than a 
  	pure intuition part all the way. Your intuition is a bonus. It is not 
  	something that you rely on. But it does impact the reading. It is 
  	actually that connection that helps break down that wall.
Epstein argued intuition was based on experiential learning which explained how an experienced chess player could recognise patterns at a glance compared to a novice.[footnoteRef:225] Sarah believed her intuition was based on years of experience and said:  [225:  Seymour Epstein, ‘Demystifying Intuition’, p. 308.] 

  	I think my intuition comes from having researched the subject so 
  	much and having interpreted so many charts. […] you will have 
  	things that are in the back of your mind, […] buried deep in your 
  	mind, they just come through. I think that is your intuition coming 
  	through […] and it pops up at the right moment. 

Mathew also described his intuition as based on years of experience and explained: 

  	I have  been doing astrology for a long long long time now, so the 
  	planets do speak to me, and they don’t speak to me in that 
  	mediumship spiritual kind of way. I  know who they are, and so 
  	occasionally when I am doing a reading I will get a particular aspect 
  	or a particular aspect pattern or something that the client has said 
  	that’s made me go “That’s what it is”, “That’s where it comes from”. 
  	[…] It  definitely has to be  in the chart of course, but it can be a 
  	flash of insight, or a flash of intuition or inspiration.
For Mathew the flash of insight was a mental process. Similar to Oken, it linked the rational mind to the intuitive mind. These seven  astrologers stated that after years of experience they recognised planetary patterns easily, just as Epstein stated was the case with experienced chess players.  There was a  ‘sense of knowing’.
In contrast, the remaining seven  astrologers described the source of their intuition as more than a mental process based on experience, but also an experience of information received from  guides or a divine intelligence. John questioned the definition of  intuition stating:
  	I guess it depends on how you define intuition. Where are the 
  	boundaries of our personal intuition? Perhaps some other spiritual 
  	force or God connects into our thoughts. How could we tell where 
  	some of our ideas come from? I believe we are all connected to God.

Helen also questioned the origins of intuition and stated ‘when we talk about divine intervention and intuition, are they different? Maybe they are the same’.  I asked Helen  ‘Do you think your intuition is a guardian angel?’,  as other astrologers had described intuition in this way.  Helen  replied,  ‘I feel like it is the same thing. That is how they speak to me through my thoughts, feelings, and senses’.

Phillip explained that he did not believe  intuition was part of his own mental processing. Phillip explained intuition as being ‘a higher spiritual process’ and suggested it was  ‘connections to something usually spiritual whether it be my own higher self or even a connection into the person I am reading for, and someone that is around them’. 

Similar to Phillip, Pamela described  intuition as making a  connection into information surrounding the client and stated: 
  	I think there is the ability to […] channel into that collective 
  	unconscious or that realm above the physical realm where I think 
  	there is information if we know how to tune into it. So I think it is us 
  	tuning into information that is sitting there around the person.

Gordon explained  intuition this way: 
  	It is tuition from within. So you are listening to your own inner voice 
  	and your inner voice is connected  through your soul. I believe we 
  	don’t bring all of our energy into every lifetime, and there is a 
  	certain part of it that is left in the other world, the world of spirit. 
  	Call it what you will. That is what we can connect with at many 
  	times.

In summary, many of the astrologers described intuition as adding an extra element of insightful understanding  to the horoscope interpretation. Two astrologers found it difficult to describe intuition, and did not elaborate on how intuition could  be defined. Seven astrologers described intuition as a mental process. The remaining seven believed that, as well as a mental process, intuition was related to many possibilities such as a connection to personal guides;  a divine intelligence described as  God; possibly  a connection to a spirit around the client; or their own inner voice, their soul. Intuition could also be a connection made directly with the client, or universal information available to everyone.  These seven astrologers described  intuition from the context of  a divine encounter or a spiritual connection. The descriptions varied, but the astrologers did not  describe a process related to divination to make the connection happen.

[bookmark: _Toc115038209][bookmark: _Toc115039636]Divine Encounter During the Consultation
Cornelius argued that reading the horoscope was a ritual as it opened up a ‘sacred space’ where a divine encounter could take place.[footnoteRef:226] Radermacher argued  the  encounter with the divine was often experienced as a ‘bodily shiver’ or it could be a sudden ‘flash of awareness’, a moment that provided insight related to the conversation with the client.[footnoteRef:227] A flash that helped to bring meaning to the conversation.[footnoteRef:228] Carter attributed the thoughts that pop into the head of the astrologer or  ‘float into our minds’ as being placed there by what could be called ‘the transcendental self, genius, guardian angel or what you will’.[footnoteRef:229] [226:  Geoffrey Cornelius, ‘Is Astrology Divination and Does it Matter?’ p. 7.]  [227:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 97.]  [228:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98.]  [229:  Charles Carter, ‘Some Thoughts on Horary Astrology’, p. 348.] 


I asked the astrologers if they experienced thoughts popping into their head while they were reading a horoscope for a client, and fourteen astrologers said “yes”.   I asked all the  astrologers if reading the horoscope opened up a pathway for a connection with the divine.   Thirteen of the astrologers said “yes”, two astrologers said “no”, and one astrologer was undecided.

Garry was the only astrologer who was undecided on whether astrology opened up a pathway where divine intervention could occur.   Garry explained that  he had contemplated his experience during a consultation with a client many times over the years and said:
  	Well I am always hoping to be in the zone. To me that is that 
  	intuitive, imaginative, mystical whatever space, and you can’t 
  	always will yourself into that. You have just got to try to be open to 
  	it. Sometimes the door opens to it and sometimes it doesn’t. […]  I 
  	don’t  discount that there might be entities at play, but I think it is 
  	more the individual’s mind, and by mind I mean more the intuitive 
  	mind.

Two astrologers did not agree that there was any kind of divine intervention during the consultation. Rachel stated, ‘Well it is really interesting the whole concept of divination. Divination is really asking for some supernatural being for help. So no! I don’t think that’. Rachel stated that the astrologer builds up a rapport with the client during the consultation, and this can be done physically. Rachel described the experience of rapport:
  	There is nothing magical about that. […] You are actually just 
  	getting completely in sync with that person in the way they breathe 
  	and in the way they talk and you are often mirroring their body 
  	language as well and  the way they speak, the way they use their 
  	hands, the way they sit, the way they put their  head. If you can 
  	mirror all that, you are in sync with somebody. 
Rachel continued ‘I am a pretty pragmatic astrologer. I think that an astrologer is a skilled interpreter of the available data. So I don’t rely on things just popping into my head’.  Sarah responded to the question by saying ‘No! I am simply interpreting symbols on a page. If there is some divine intervention then I am not aware of it’.  
Rather than being in agreement with Radermacher,  Rachel and Sarah reflected the views of J. Addey who argued that astrology was not a practice where ‘the guidance of some supposedly higher power is in some way sought or invoked’, and astrologers were not ‘a  receiver of impressions and information’.[footnoteRef:230]  The views of Rachel and Sarah reflected the findings of   Gunzburg’s research into the relationship between  astrologer and client during a consultation, namely that reading a horoscope provided information to the astrologer  ‘that did not require a connection with the supernatural’.[footnoteRef:231]  [230:  John M. Addey, ‘Astrology as Divination’, p. 40.]  [231:  Darrelyn Gunzburg, ‘The Horoscopic Place’, p. 44. ] 


The remaining thirteen astrologers, however,  believed  there was a connection with some kind of  divine intelligence during a consultation. Some of their responses follow. John explained how he understood the process and said  ‘I think we are all connected somehow to the divine source, to God, and whether it means God is involved in every reading that gets done, I don’t know’.

Rose stated an encounter with the divine was possible ‘because you are in a space and a moment where you are allowing, you are open to that kind of thing’. Rose added:
   	I think you and your client have created this space for a higher 
  	vibration to intervene. […] But the astrologer has to be a trained 
  	astrologer. They have got to know how to do a birth chart, and they 
  	have got to know how to read it.
Frances explained her belief this way: 
    	In a way when you are doing astrology you will to a certain extent 
   	still have that help from a higher power to draw your attention to a 
  	certain part of the chart. […] Sometimes something comes out of my 
  	mouth that I did not intend to talk about. […] Sometimes it happens 
  	and I am not expecting it.
Carol  believed in the idea of guides and stated:
  	 I believe we have spiritual guides. I don’t have any conscious 
  	communication going on but I have a belief and a faith that when I 
  	ask for that help and support in the best interest of my client, to me 
  	someone is listening.
Grace believed that sometimes when flashes occurred she might question them and stated:
  	Your divine spark of who you are and where you come 
  	from, and  the daimon, I think it is still relevant. […] I do think you 
  	do get information. I think one of the hardest things for an astrologer  
  	to get past is actually doubting yourself when you actually get those 
  	little flashes or those things that come into your head.
  	 
Pamela explained her experience of the divine encounter as a “download” and said:  	
  	I know what information I own and have acquired. But the way 
  	it gets put together for you to say, it is different at times. Sometimes 
  	you can hear the things you are supposed to say. It is like a 
  	download.
I asked Pamela if she could explain what she meant by “download” and she stated, ‘I think it is a divine energy. Astrology is a tool to tap in, to hear that better’.

In summary, thirteen of the astrologers believed that the  divine encounter could be experienced as a sudden ‘flash of awareness’ as argued by Radermacher.[footnoteRef:232] The astrologers also experienced the encounter as described by Carter as an experience where  thoughts just   pop into  or ‘float into our minds’.[footnoteRef:233] As Carol explained,  the astrologers did not believe there was  a ‘conscious conversation’ going on between the astrologer and the divine intelligence, the information just popped in. The divine encounter could also be experienced as the astrologer saying something that was unexpected or unplanned.  [232:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98.]  [233:  Charles Carter,  ‘Some Thoughts on Horary Astrology’, p. 348.] 


Cornelius stated the daimon was referred to in modern spiritualism as a guardian angel, and this was one of the ways the astrologers described the divine intelligence.[footnoteRef:234] The astrologers also described it as  God,  a higher vibration, a higher power, divine energy, and spiritual guides. Just as  Valens had believed, this group of  astrologers believed they made contact with divine beings during the consultation.[footnoteRef:235] As suggested by Radermacher, the astrologers believed the  ‘address comes from the other and is not, therefore, within the control of the astrologer’.[footnoteRef:236]  The astrologers were in agreement with Cornelius that there is no technique to perform to make the divine encounter happen. [footnoteRef:237]   [234:  Geoffrey Cornelius, The Moment of Astrology,  p. 178.]  [235:  Vettius Valens,  Anthologies, trans. by Mark T. Riley, Book VI.1, 232P, p. 453.]  [236:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 127.]  [237:  Geoffrey Cornelius, ‘Is Astrology Divination and Does it Matter?’, p. 7.] 


The astrologers I interviewed confirmed  Radermacher’s argument  that there are two types of astrological consultations: a “human” type which is like a counselling session, and a “divine encounter” which is ‘something outside the parameters of normal human experience’.[footnoteRef:238] This research found that most of the astrologers believed in a divine encounter during the consultation. These astrologers believed that  reading the horoscope opened up an opportunity  for the divine to enter, however, they disagreed with Cornelius that reading the horoscope was a ritual.[footnoteRef:239]  Overwhelmingly however, the  astrologers did not believe the divine encounter  was “divination” as argued by  Radermacher and Cornelius. Divination was described by the astrologers many times during the interviews  as fortune-telling. [238:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 126.]  [239:  Geoffrey Cornelius, ‘Is Astrology Divination and Does it Matter?’, p. 7.] 


[bookmark: _Toc115038210][bookmark: _Toc115039637]Interconnectedness with the Cosmos
Some of the astrologers simply believed that they were given information from personal guides, a daimon, God or some other type of  divine  intelligence. Others like Phillip suggested ‘we are part of some bigger plan’. Mathew  explained his belief that everything was interconnected, and described his understanding as follows:
  	Something bigger is going on. So if you want to say that God is 
  	invested in this, you can because you know everyone’s idea of God 
  	is different. […] I believe in an energetic source that created 
  	everything, and it is an intelligent source. I believe that our solar 
  	system, and everything in our solar system is connected to the 
  	source, including us.[…] We are connected to everything and 
   	everyone, where everything is from the source.

Rachel  did not believe intuition or a divine encounter assisted her to interpret a horoscope, and she relied totally on the interpretation of symbols. However, she did believe in an interconnectedness and stated, ‘somehow the whole universe is some sort of interconnected huge being, and  the planets  and we are all part of that’. These views are  similar to Tarnas and Elwell, that we live in an interconnected universe, and as stated by Elwell, ‘Inter connectedness [sic] is a condition of being’.[footnoteRef:240] [240:  Richard Tarnas, Cosmos and Psyche, p. 77; Dennis Elwell, ‘Astrology: An Alternative Reality’, p. 146-147.] 


There was also a view expressed that we can make a soul connection to each other  as suggested by Plotinus, and this can happen in the consultation with the client.[footnoteRef:241] Pamela’s comments reflected the beliefs of other astrologers. Pamela stated,  ‘I like to think maybe it is their soul  and their guides who come in and help you with what you are trying to explain’. [241:  Plotinus, Enneads, trans. by A. H. Armstrong, Loeb Classical Library 443, IV.9.1, p. 429.] 


In summary, there was a widely held belief that the divine can make contact at any time, and also that we are all connected through  an interconnected cosmos or   through the soul. 

[bookmark: _Toc115038211][bookmark: _Toc115039638]CONCLUSION
The purpose of this dissertation was to answer  the question ‘Do astrologers believe astrology is divination?’.  To research this question  I investigated  if astrologers described astrology as divination as argued by Cornelius and Radermacher.[footnoteRef:242] Several other questions pertaining to the main theme of this dissertation were also examined. Curry argued psychological astrology was the most popular type practised today. Therefore, I also investigated if the group of Australian astrologers practised psychological astrology or astrology as  divination.[footnoteRef:243] Munk  argued astrologers practised rituals, so I investigated this assertion.[footnoteRef:244] Gunzburg found that astrologers relied on ‘technique and pattern seeking’ when interpreting a horoscope, therefore  I  investigated how astrologers interpreted a horoscope, and also if they considered the interpretation as a process of divination.[footnoteRef:245] I also investigated if astrologers experienced flashes of insight and whether they  described  this insight as intuition, or a divine encounter with some form of ‘transpersonal intelligence’ as argued by Radermacher.[footnoteRef:246] [242:  Geoffrey Cornelius, The Moment of Astrology, p. xxiv; Lindsay Radermacher, The Role of Dialogue in Astrological Divination,  p. 98.]  [243:  Patrick Curry, ‘Varieties of Astrological Experience’, p. 72.]  [244:  Kirstine Munk, Signs of the Times, p. 284.]  [245:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 194.]  [246:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 98.] 


The  research found that astrology was described as a science because it included mathematics, or  alternatively as unique and hard to define as suggested by  Elwell, who argued astrology was  ‘different from anything else’, and   therefore difficult to categorise.[footnoteRef:247] When asked if astrology was divination, only one astrologer said yes based on  the meaning of the word, if  defined as ‘god in action’. Fourteen of sixteen astrologers described divination as fortune-telling. The remaining  astrologer  described divination as fortune-telling, however would also define astrology as divination if divination  was defined as ‘divine guidance’. There was an overall consensus that divination was fortune-telling, in agreement with  Cornelius, who stated the modern view of divination is  as ‘foretelling the future’.[footnoteRef:248] This was also the definition found in dictionaries such as the  Cambridge Dictionary.[footnoteRef:249]   [247:  Dennis Elwell, ‘Astrology: An Alternative Reality’, p, 146.]  [248:  Geoffrey Cornelius, The Moment of Astrology, p. 130.]  [249:  ‘Divination’ in Cambridge Dictionary, online <https://dictionary.cambridge.org/dictionary/english/divination>. ] 


Curry’s  assertion that psychological astrology is the most dominant form practised today, was confirmed  by the responses of all sixteen astrologers. [footnoteRef:250] Munk’s  argument  that astrologers are ritualists, however, was not affirmed as only five astrologers said a prayer or meditated before a consultation.[footnoteRef:251] None of the other astrologers in the group performed activities during the consultation that could be considered as a ritual. [250:  Patrick Curry, ‘Varieties of Astrological Experience’,  p. 72.]  [251:  Kirstine Munk, Signs of the Times, p. 284.] 


As found in Gunzburg’s research, the astrologers began horoscope interpretation   based on ‘technique and pattern seeking’.[footnoteRef:252] They relied on their training, and most followed a set procedure to interpret the horoscope. As argued by Brady,  the astrologers  believed a combination of technique and intuition resulted in good chart interpretation.[footnoteRef:253] In addition, the astrologers stated  a good understanding of  astrological symbols was also important for horoscope interpretation. I asked the astrologers how they defined intuition and two themes emerged. Firstly, seven of fourteen astrologers described  intuition  as a mental process as  argued by Epstein, a sense of ‘knowing’,  or based on expert knowledge.[footnoteRef:254] Secondly,  the other seven astrologers believed intuition was a divine encounter or a spiritual connection with the client. Divination rituals were  not required to make this spiritual  connection possible. [252:  Darrelyn Gunzburg, ‘How Do Astrologers Read Charts?’, p. 194.]  [253:  Bernadette Brady, Predictive Astrology,  p. xiv.]  [254:  Seymour Epstein, ‘Demystifying Intuition’, p. 308.] 


In agreement with  Radermacher, the astrologers described two types of astrological consultations: one that was like a counselling session, and the other which Radermacher described as a “divine encounter” where something beyond  normal everyday experience occurred.[footnoteRef:255] Most of the astrologers believed that there was either some type of interconnectedness within the cosmos as suggested by Tarnas and Elwell, or that we can make a ‘soul connection’ to each other  as suggested by Plotinus.[footnoteRef:256] [255:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. 126.]  [256:  Plotinus, Enneads, trans. by A. H. Armstrong, Loeb Classical Library 443, IV.9.1, p. 429. ] 


Reflecting on the data I collected, I  questioned why the astrologers  held their given beliefs, and if these beliefs had changed over time. As teenagers or young adults did they hold these beliefs, or was it through their involvement in astrology that their beliefs developed? As a consequence   a mixed-methods approach as suggested by Judith Bell may have benefited the research through the incorporation of a questionnaire  targeted towards past and current religious or spiritual beliefs.[footnoteRef:257] [257:  Judith Bell, Doing Your Research Project, p. 12.] 


The interviews revealed that all the astrologers used a psychological approach to interpret the horoscope, in principle following Rudhyar’s ideas related to person-centred astrology.[footnoteRef:258] The astrologers also relied on  technique, their interpretation of symbols, and intuition to interpret the horoscope. However, thirteen of the sixteen astrologers believed the consultation opened up an opportunity for an encounter with a divine intelligence as argued by Radermacher and Cornelius. The astrologers were in agreement with  Radermacher, that the  divine encounter could be experienced as a ‘flash of awareness’ or as stated by  Carter where  ideas could just ‘float into our minds’.[footnoteRef:259] However, even though the astrologers stated they believed in a divine encounter, they did not describe this divine encounter using the term divination. Their reasoning was  based on a perception of  divination as fortune-telling as it is defined in modern dictionaries. [258:  Dane Rudhyar, The Astrology of Personality,  p. xi.]  [259:  Charles Carter, ‘Some Thoughts on Horary Astrology’, p. 348.] 


The word divination brought up connotations of fortune-tellers just as  Cicero had referenced   ‘astrologers who haunt the circus grounds’ or fortune tellers in  the early twentieth century whom Lee described as  ‘no longer clothed in royal robes or offering sacrifices, but still casting horoscopes’.[footnoteRef:260] As argued by Richards, definitions can persist over time, and hold connotations of previous definitions.[footnoteRef:261] The word divination seems unable to throw off its old associations to fortune-telling, despite its possible meaning as “divine action”  as suggested by one of the interviewees, and as argued by  Radermacher that the word “divine” has a direct connection to the word divination.[footnoteRef:262] The contention surrounding  the word divination is an illustration of the power of definitions to influence perceptions. [260:  Cicero, De divinatione, trans. by W. A. Falconer, Loeb Classical Library 154  I.58, p. 369; Blewett Lee, ‘The Fortune-Teller’, p. 251.]  [261:  I. A. Richards, Interpretation in Teaching, p. 384, cited in Neil Postman, The End of Education p. 183.]  [262:  Lindsay Radermacher, The Role of Dialogue in Astrological Divination, p. i.] 


The astrologers valued their training and astrological accreditation as they could show clients they had studied and were not fortune-tellers. The astrologers believed it was important to hold membership to professional astrological organisations, as the organisations had a Code of Ethics. Without realising it, the astrologers are practising astrology under the same guidelines suggested by  Lilly to his students in the  seventeenth century. Lilly advised his students to be ethical, and not be tempted by money to provide an ‘Erroneous Judgement’ or do anything to dishonour the reputation of astrology.[footnoteRef:263]  Lilly stated if the astrologer was ethical and lived a life closer to God then their astrological  interpretation would benefit. Cornelius used this advice given by Lilly to  students  to support the argument that  astrological interpretation involved an encounter with the divine. Cornelius agreed with Lilly that  ‘the more holy thou art; the more neer to God, the purer Judgment thou shalt give’.[footnoteRef:264]  [263:  William Lilly, ‘To The Student of Astrology’, p. B. ]  [264:  William Lilly, ‘To The Student of Astrology’, p. B.] 


The group of Australian astrologers I interviewed were steadfast in their rejection of the term divination in describing their astrological consultations because of the continuing association to fortune-telling. However, the  astrologers, in putting a high priority on ethical standards, may have without realising it  placed themselves ‘closer to God’, as argued by Cornelius, and  more likely to  receive ‘divine guidance’ to complement their astrological skills and intuition. If this is the case, the astrologers unknowingly may be supporting the argument of Cornelius that the ancient definition of divination as a ‘consult with the gods’     represents a true description of their experience of conducting an astrological consultation.[footnoteRef:265] [265:  Geoffrey Cornelius, The Moment of Astrology, p. 130.] 
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