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The Translation of Xiao Jing

1.Introduction

標點參考中國哲學書電子化計劃，部分斷句依尾張藩刻本原文調整。
版本資訊：
[bookmark: OLE_LINK7]底本：《群書治要》第二冊《孝經》（縮印日本尾張藩刻本五十卷，世界書局2011年影印）
[bookmark: OLE_LINK8]參校：《孝經唐玄宗御注》（四部備要·經部，上海中華書局據永懷堂本校勘）、《孝經鄭注》（王雲五主編《叢書集成初編·孝經鄭注及其他二種》）

异文说明：
文字差异：尾張藩刻本“不敢失于臣妾之心”，唐玄宗御注本无“之心”二字。《群书治要》此段作“不敢失于臣妾之心”。 
脱文情况：尾張藩刻本“赫赫师尹”句后，《群书治要》未引“民具尔瞻”

2.Translation

《開宗明義》
仲尼居，曾子侍。子曰：「先王有至德要道，以順天下，民用和睦，上下無怨。汝知之乎？」曾子避席曰：「參不敏，何足以知之？」子曰：「夫孝，德之本也，教之所由生也。復坐，吾語汝。身體髮膚，受之父母，不敢毀傷，孝之始也。立身行道，揚名於後世，以顯父母，孝之終也。夫孝，始於事親，中於事君，終於立身。《大雅》云：『無念爾祖，聿脩厥德。』」[footnoteRef:1] [1:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p.206.] 

[bookmark: OLE_LINK9]Confucius was staying at leisure[footnoteRef:2], and Zengzi was attending him. [2:  	居 (jū) and 凥 (jū) are variant characters; the latter is an archaic form of the former one, both signifying “to dwell, to sit in residence.”
	In Xiaojingzhengzhu（《孝經鄭注》）, the character 居 is written as its archaic form 凥. Zheng Xuan defines 凥 as “to stay in a lecture hall.” (「凥，凥讲堂也。」) According to the Shuowen Jiezi,(《說文解字》）“The Zhengmulu shows: to return from court and stay home at ease is called yanju (燕居); to withdraw in privacy away from others is called xianju (閒居). Confucius discussed Filial Piety with Zengzi during the process of such xianju,…… Thus the use of 凥 in the Xiaojing means ‘to stay at leisure’, which is the extended sense of 凥. During such leisure, people would lean beside a table and sit, hence the Xiaojing direct phrasing ‘仲尼凥’.” (「鄭目錄曰。退朝而處曰燕居。退燕避人曰閒居。閒居而與曾子論孝……故孝經之凥謂閒處。閒處即凥義之引申。但閒處之時、實凭几而坐。故直曰仲尼凥也。」)
	The Xiaojing Tangxuanzong Yuzhu(《孝經唐玄宗御注》) defines 居 as “leisurely stay,”（《孝經唐玄宗御注》：「居謂閒居。」）. The Qunshuzhiyao Yizhu(《群書治要譯注》) annotated 居 as“to sit at leisure.”(「居，閑坐。」)
	Because of the whole text of Xiaojing was about a discuss only between Confucius and Zengzi, I believe this discussion was a private talking. Therefore, here I carry the meaning of“staying at leisure.” ] 

Confucius said: “The former kings had the highest virtue and essential Way (Dao)[footnoteRef:3]. By this they brought harmony to the world, and the people lived in peace, with no resentment between above and below. Do you know this?”[footnoteRef:4] [3:  Way（Dao, 道）: “道” is rendered as“Way” with an initial capital for two reasons.
 First, the term in the Xiaojing includes both the Way of Heaven (natural order) and the Way of Man (ethical principles)—the lowercase word cannot cover the philosophical depth. So I use a capitalized word to translate it.
Second, I did not translate “道” as “Dao” because this rendering preserves the original metaphor of “path” or “road” found in the character’s etymology (《说文解字》：「道，所行道也」). The capital “Way” marks it as a distinct philosophical concept, following the established practice in sinological translations.]  [4:  Neither Ivan Chen’s nor Roger Ames’s rendering follows the original text’s structure of a declarative statement followed by a rhetorical question. I have therefore translated the passage in accordance with its original syntactic pattern: first a statement, then a question.] 

Zengzi rising from his mat and said: “I am not thoroughly understand. How would I be able to know it?”
Confucius said: “Filial piety[footnoteRef:5] is the root of virtue, and the source from which teaching grows. Sit down again, I will tell you. [5:  Filial piety] 

The body, hair, and skin are received from the parents. One must not damage them. This is the beginning of filial piety.
To establish oneself and practice the Way, to make one’s name known in later generations and bring honor to one’s parents, this is the end of filial piety.
Filial piety begins with serving parents, continues in serving the ruler, and ends in establishing oneself.
The Shijing says: ‘Do not forget your ancestors; cultivate their virtue.’”


《天子》
子曰：「愛親者，不敢惡於人；敬親者，不敢慢於人。愛敬盡於事親，而德教加於百姓，形於四海[footnoteRef:6]。蓋天子之孝也。《呂刑》[footnoteRef:7]云：『一人有慶，兆民賴之。』」[footnoteRef:8] [6:  The Qunshuzhiyao shows as 「形」. However the Xiaojingzhengzhu（《孝經鄭注》）and the Xiaojing Tangxuanzong Yuzhu(《孝經唐玄宗御注》) shows「刑」. In Qunshuzhiyaoyizhu (《群書治要譯注》), the character 「刑」 here functions as a phonetic loan for「型」, meaning “model” or “standard.”]  [7:  The Qunshuzhiyao shows as lvxing（「呂刑」）. However the Xiaojingzhengzhu（《孝經鄭注》）and the Xiaojing Tangxuanzong Yuzhu(《孝經唐玄宗御注》) shows fuxing（「甫刑」）.]  [8:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p.206-207.] 

Confucius said: “People who loves his parents does not dare to hate others. People who respects his parents does not dare to slight others.
[bookmark: OLE_LINK11]When love and respect are fully practiced in serving parents, then the moral education influences the common people and is seen across the four seas. [footnoteRef:9]This is the Filial Piety of the Son of Heaven. [9:  Xiaojing Tangxuanzong Yuzhu(《孝經唐玄宗御注》): "Xing means model... It should be taken as that by which the four barbarian tribes take him as a model." （「刑，法也。……當為四夷之所法則也。」）
Xiaojingzhengzhu（《孝經鄭注》）: "Xing means to appear. The virtuous teaching flows forth and appears throughout the Four Seas."（「形，見也。德教流行見四海也。」）
I consider this line to emphasize that "the Son of Heaven's words and deeds influence the people from top to bottom" rather than imposing a coercive rule. Therefore, I adopt the interpretation of Zheng Xuan's commentary and translate xing (形) as "be seen."
 ] 

The Lv Xing says: ‘When one person has blessing, the many people depend on him.’”


《諸侯》
[bookmark: OLE_LINK12]在上不驕，高而不危；制節謹度，滿而不溢。高而不危，所以長守貴也。滿而不溢，所以長守富也。富貴不離其身，然後能保其社稷，而和其民人。蓋諸侯之孝也。《詩》云：「戰戰兢兢，如臨深淵，如履薄冰。」[footnoteRef:10] [10:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p. 207.] 

If someone is in a high status but not proud, even he is the superior, he will not fall into danger.
If someone exercises economy in expenses and adheres strictly to laws and regulations, even when possessed of ample wealth, he does not indulge in extravagance.
The people with high position are not in danger, then he can keep his noble status for a long time.
The people full of wealth are not overflowing, then he can keep his riches for a long time.
When keeping the wealth and status does not leave from him, then he can protect his state and bring harmony to his people.
[bookmark: OLE_LINK14]This is the Filial Piety of the feudal lords.
The Shijing says:
“Be careful and cautious, as if facing the deep abyss, as if walking on the thin ice.”


《卿大夫》
非先王之法服不敢服，非先王之法言不敢道，非先王之德行不敢行。是故非法不言，非道不行；口無擇言，身無擇行。言滿天下無口過，行滿天下無怨惡。三者備矣，然後能守其宗廟。蓋卿大夫之孝也。《詩》云：「夙夜匪懈，以事一人。」[footnoteRef:11] [11:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p. 207.] 

Someone does not presume to wear what is not the ceremonial attire prescribed by the former kings. 
Someone does not presume to speak what is not the Fayan (authoritative words)[footnoteRef:12] of the former kings. He does not presume to practice what is not the Dexing (virtuous conduct) of the the former kings. [footnoteRef:13] [12:  鄭注：「不合詩書不敢道……禮以檢奢……不合禮樂則不敢行。」]  [13:  Zheng Xuan's commentary: "He does not dare to speak anything not in accord with the Shijing and the Shangshu... He does not dare to practice anything not in accord with Rites and Music." The Qunshu Zhiyao Yizhu largely follows Zheng's interpretation. Emperor Xuanzong's commentary: "Authoritative words are words of ritual and law; virtuous conduct is the practice of morality and virtue. To speak what is not authoritative or practice what is not virtuous would impair filial piety; hence he dares not."( 「法言謂禮法之言，德行道德之行。爲言非法，行非德則虧孝道，故不敢也。」)  This reasoning appears circular. Accordingly, Zheng Xuan's commentary is adopted for textual understanding.] 

Therefore, what is not according to ritual is not spoken, and what is not according to the Way is not done.[footnoteRef:14] [14:  The Xiaojing Zheng Zhu (《孝經鄭注》) does not contain the sentence: "Therefore, he does not speak what is not according to the proper norms, nor does he practice what is not according to the Way."（「是故非法不言，非道不行」）] 

The mouth speaks with no Zeyan; his conducts practices with Zexing.[footnoteRef:15] [15:  The Qunshu Zhiyao Yizhu defines: "择言" as improper speech or words that do not conform to norms; "择行" as improper conduct or actions that do not conform to norms; "言满天下" as one's words spreading throughout the realm. Since neither Zheng Xuan's nor Emperor Xuanzong's commentary explains "择言" and "择行," the Qunshu Zhiyao Yizhu 's definitions are adopted here.
（《譯注》：「④擇言:敗言或不合法度的議論。⑤擇行:敗壞的德行或不合法度的行爲。⑥言滿天下:言語傳遍天下。」鄭注和唐玄宗注皆未對「擇言、澤行」做出解釋，因此採用《譯注》含義。）] 

When these three are complete, one can protect the ancestral temple.
This is the filial piety of ministers and high officials.
The Book of Odes says:
“Early and late, never lazy, serving one person.”

《士》
資於事父以事母，而愛同；資於事父以事君，而敬同。故母取其愛，而君取其敬，兼之者父也。故以孝事君則忠，以敬事長則順。忠順不失，以事其上，然後能保其祿位，而守其祭祀。蓋士之孝也。《詩》云：「夙興夜寐，無忝爾所生」。[footnoteRef:16] [16:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p. 208.] 

Someone serves his mother with the same love as he serves his father.
Someone serves his father with the same respect as he serves his rulers.
While the mother receives love, the ruler receives respect, and both are combined and shown to the father.
Therefore, serving the ruler with Filial Piety becomes Loyalty[footnoteRef:17], [17:  Loyalty means being faithful and devoted to someone's ruler, extending the same commitment someone shows to his parents.] 

serving elders with respect becomes Obedience[footnoteRef:18]. [18:  Obedience means respectfully following the guidance of someone's superiors and elders, extending the same deference someone shows to his parents.] 

While Loyalty and Obedience are not lost, then people can serve those superior above.
Then he can keep his emoluments and position and maintain ancestral sacrifice.
This is the Filial Piety of the scholar-official.
The Shijing says:
“Get up early and sleep late, do not shame those who gave your life.”


《庶人》
因天之道，分地之利，謹身節用，以養父母，此庶人之孝也。故自天子至於庶人，孝無終始，而患不及己者[footnoteRef:19]，未之有也。[footnoteRef:20] [19:  玄宗注少“己”字]  [20:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p. 208.] 

[bookmark: OLE_LINK15]Following the Way of Heaven, using the benefits of the earth, being careful in conduct and frugal in using, to support parents. This is the Filial Piety of the common people.
Therefore, from the Son of Heaven to the common people, the Filial Piety has no end.
There has never been a person who worries about being unable to achieve it.


《三才》
曾子曰：「甚哉孝之大也！」子曰：「夫孝天之經也，地之義也，民之行也。天地之經，而民是則之。則天之明，因地之利，以順天下。是以其教不肅而成，其政不嚴而治。先王見教之可以化民也，是故先之以博愛，而民莫遺其親，陳之德義，而民興行。先之以敬讓，而民不爭；道之以禮樂，而民和睦；示之以好惡，而民知禁。[footnoteRef:21] [21:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p. 208-209.] 

Zengzi said: “How great the Filial Piety is!”
Confucius said: “Filial Piety is the constant principle of the Heaven, the proper order of the Earth, and the norm of the people’s conduct.
Heaven’s principle and Earth’s order should be followed, then people should follow these norms of Heaven and Earth.
So teaching is completed without strict force, and government is effective without harsh control.
The former kings knew teaching could transform the people.
Therefore they first practiced broad love, and people did not abandon their parents.
They showed virtue and Righteousness, and people began to act.
They led with Respect and Yielding, and people did not contend.
They guided with Ritual and Music, and people became harmonious.
They showed what to like and dislike, and people knew what to avoid.

《孝治》
子曰：「昔者明王之以孝治天下也，不敢遺小國之臣，而況於公侯伯子男乎？故得萬國之歡心，以事其先王。治國者，不敢侮於鰥寡，而況於士民乎？故得百姓之歡心，以事其先君。治家者，不敢失於臣妾[footnoteRef:22]，而況於妻子乎？故得人之歡心，以事其親。夫然，故生則親安之，祭則鬼饗之。是以天下和平，灾害不生，禍亂不作。故明王之以孝治天下也如此。《詩》云：『有覺德行，四國順之。』」[footnoteRef:23] [22:  （玄宗注少“之心”字）]  [23:  Wei Zheng魏徵, Chu Suiliang 褚遂良, Yu Shinan虞世南, Qunshu Zhiyao 羣書治要, Miniature Reprint of the Fifty-Volume Engraved Edition by the Owari Domain of Japan 日本尾張藩刻本五十卷, Vol. 2, Xiaojing 孝經, (Taibei: Shijieshuju, 2011), p. 209-210.] 

Confucius said: “In ancient times, the Wise Kings governed the world through Filial Piety.
They did not dare to neglect even the ministers of small states. Would they let alone the Duke, Marquis, Earl, Viscount, Baron[footnoteRef:24]? [24:  Gong（公）, Hou（侯）, Bo（伯）, Zi（子）, Nan（男）: the five noble ranks of the Zhou dynasty] 

Therefore, obtaining the delighted hearts of all the states by serving their former kings.”
Those who governed the states did not dare to slight the widowed and the aged. Would they let alone the scholars and common people? 
Therefore, obtaining the delighted hearts of the common people by serving their former lords.
Those who governed the families did not dare to lose the hearts of their male and female servants. Would they let alone their wives and children? 
Therefore, obtaining the delighted hearts of the people, by serving their parents.
When this was so, while their parents were alive, they comforted them. While they offered sacrifices, the spirits enjoyed the sacrificial offerings. 
Therefore, the world was peaceful and harmonious, calamities and disasters did not appear, and rebellions and disorders did not occur. So the Wise Kings governed the world with filial piety in such way.”
The Shijing says:
“With such great Virtues, the four states will follow.”
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