Satan the Devil and the Nature of Evil in the Book of Revelation. 
This essay will discuss the contribution of the Book of Revelation to our understanding of Early Christian ideas concerning Satan/the Devil and the nature of evil. The Book of Revelation is an apocalyptic text, it is a disclosure of heavenly mysteries. It was written to advice Christians how they should behave and survive. It will discuss key chapters in the book that disclose Johns visions and the message it represents for the early Christian communities. In the first half of the book the name Satan was used to describe an adversary or someone who opposed the early Christians. In the second half of Revelation it was a term used to describe the dragon, the ancient serpent and the Devil. The book was also known to be a critique of the Roman Empire. From chapter 12 onwards Satan gives his power and authority to the beasts and the beasts represent Rome and their imperial power.

The Book of Revelation was written by John, a man who was exiled to the island of Patmos. It was thought to be written in the second half of the 1st century. It was not intended to be read as an exact timetable of future events and it was also a critique of the Roman Empire.
It is an Apocalyptic text, the word Apocalypse is derived from the Greek word apokalypsis meaning an unveiling or revealing, it is a disclosure of heavenly mysteries.
It was written for a group of Christians in Asia Minor now known as Turkey. The seven letters were to be given to seven different churches in Asia Minor where the Roman cult was very strong. It was written to advice the Christians how they should behave and survive the external pressure and crisis from the Romans.[footnoteRef:1] [1:  T. J. Wray and Gregory Mobley, the birth of Satan; Tracing the Devil's Biblical Roots (New York: Palgrave Macmillan, 2005), p. 136-138.] 

The cities mentioned in the seven letters in Rev:2,3 played an important role in the spread of the Roman imperial cult, by taking part in the cult it served as evidence that they were been loyal to the Empire.[footnoteRef:2] [2:  Michael Labahn, Evil and the Devil; The Dangerous Loser; The Narrative and Rhetorical Function of the Devil as Character in the Book of Revelation, ed. by Ida Frohlich; Erkki Koskenniemi (London: Bloomsbury T&T Clark, 2013), p. 161 in, <https://www-dawsonera-com.ezproxy.uwtsd.ac.uk/abstract/9780567607386> [accessed 9 December 2018].] 

In Rev 1 it tells us that God sent an Angel to John and he was told “Write in a book what you see and send it to the seven churches.” (Rev 1:1). 
In each of the seven letters, it is sent to the Angel of the church, for Henry Kelly the Angel stands as a symbol of the local church. It is merely a visionary way of addressing the people of the church.[footnoteRef:3] [3:  Henry Kelly, Satan; A Biography (Cambridge: Cambridge University Press, 2006), p. 143.] 

The word Satan is first mentioned in the letter to the Angel of the church at Smyrna, John says:
	“I know your affliction and your poverty, even though you are rich. I know the slander on the part of those who say that they are Jews and are not but are a synagogue of Satan.” (Rev 2:9). 
Also, in the letter to the Angel of the church of Pergamum, John says “I know where you are living, where Satan’s throne is”. (Rev 2:13). In the first verse John is thought to be talking about the persecution of Christians by the leaders of the Jewish Synagogue at Smyrna, in the second verse Pergamum was thought to be the centre of the imperial cult, where a temple was built which was dedicated to Rome and Augustus.
In both these instances the word Satan may not be referring to the actual devil but is been used as a term for people who opposed the early Christian communities. The Hebrew term for Satan is an ‘adversary’, or one who obstructs. An example of this is in the Hebrew Bible,
	“God’s anger was kindled because he was going, and the angel of the Lord took his stand in the road as his adversary.” (Num 22:22).
In the letters to all the seven churches each community has in some way been persecuted or tempted away from their Christian faith. For Michael Labhan the Christians are threatened by anti-divine religious and social power, they must believe in Christ even in the face of death. From a Roman perspective the Christian belief is just superstition and from a Christian perspective the Romans are Satanic.[footnoteRef:4] [4: Michael Labahn, 'The Dangerous Loser: The Narrative and Rhetorical Function of the Devil as Character in the Book of Revelation', Evil and the Devil, ed. I. Fröhlich and E. Koskenniemi (London: Bloomsbury, 2013), pp.174] 

Satan does not appear in the text again until chapter 12, John says,
	“A great red dragon, with seven heads and ten horns, and seven diadems on his head. His tail swept down a third of the stars of heaven and threw them to the earth.” (Rev 12:3-4).
In the Jewish tradition red symbolises bloodshed and murder. The dragons many heads and diadems represent just how vast Satan’s control is over the earth. John identifies the dragon as Satan he says, “The great dragon, that ancient serpent, who is called the Devil and Satan, the deceiver of the whole world.” (Rev 12:9). The serpent or dragon represents the power of evil and the suffering for all of Israel. The image of the dragon or serpent would have been familiar to the early Christian communities. There are texts in the Hebrew Bible that depict a dragon or a serpent (Isa 27:1). This could be why John wanted to identify the dragon as Satan.[footnoteRef:5] [5:  T. J. Wray and Gregory Mobley, the birth of Satan; Tracing the Devil's Biblical Roots (New York: Palgrave Macmillan, 2005), p.140-141] 

In chapter 12 the dragon is attempting to attack a pregnant woman who is in labour. (Rev 12:1-2). The name of the woman is never mentioned or revealed in any of the passages. The woman is the symbol that represents the whole of Israel. In the Hebrew Bible also called the Old Testament, the labour of birth was considered as announcing Messianic times. (Isa 13:8).
The dragon is intending to devour the woman’s child as soon as it is born. She has a son who is to rule all the nations and the child is snatched away and taken to God and his throne. (Rev 12:5). In this passage the life, death and resurrection of Christ is briefly summarised by John. For John the child is the messiah who through his death and resurrection is now in heaven with God. He has escaped the clutches of Satan who was trying to kill him.[footnoteRef:6] [6:  T. J. Wray and Gregory Mobley, the birth of Satan; Tracing the Devil's Biblical Roots (New York: Palgrave Macmillan, 2005), p.142
] 

For Iulian Furaoanu he understands this as a message from John to the early Christians that they are no longer two separate people, Jewish and Pagan, through the death and resurrection of Christ they are now a single people of God, renewed and unique.[footnoteRef:7] [7:  Iulian Faraoanu, 'The relationship between Mary and the people of God in Rev 12', Romanian Journal of Artistic Creativity, 6.2, (2018), (p. 40).] 

The attack on the child by Satan and the rescue of the child by God, unleashed a war in heaven. John says
	“And war broke out in heaven, Michael and his angels fought against the dragon. The dragon and his angels fought back, but they were defeated, and there was no longer any place for them in heaven. The great dragon was thrown down, that ancient serpent, who is called the Devil and Satan, the deceiver of the whole world, he was thrown down to the earth, and his angels were thrown down with him.” (Rev 12:7-9).
Johns message to the early Christians communities is that Satan has been removed from his heavenly position, his credibility has been destroyed. Michael the guardian angel of Israel along with the forces of good have won the war against Satan in heaven. Satan no longer has any power in God’s realm. Satan has fallen from heaven to earth where he is now going to reap havoc and endanger the Christian communities	.[footnoteRef:8] [8:  Michael Labahn, 'The Dangerous Loser: The Narrative and Rhetorical Function of the Devil as Character in the Book of Revelation', Evil and the Devil, ed. I. Fröhlich and E. Koskenniemi (London: Bloomsbury, 2013), p165.] 

Satan is so angry with his fall to earth that he pursues the women who gave birth to the messiah. He is not able to capture the woman, so he makes war on her children. (Rev 12:13-17).
The message for the early Christian communities is to now hold fast in their faith and follow God and his commandments. Satan will try everything in his earthly power to tempt and deceive them, so they will not be faithful servants of God.[footnoteRef:9] [9:  Henry Kelly, Satan; A Biography (Cambridge: Cambridge University Press, 2006), p155.] 

Chapter 12 ends with the dragon taking his stand on the seashore. In chapter 13 the dragon calls forth the beast from the sea. The appearance of the beast is very similar to the dragon, he also has seven heads and ten horns, instead of crowns on the beast’s head there is blasphemous names. (Rev 13:1). And the dragon gave it his power and his throne and his authority. (Rev 13:2).
For Michael Labohre Revelations 13 is crucial for the understanding of Satan and his power. The beast from the sea represents Rome’s power and its political leaders.[footnoteRef:10] [10:  Michael Labahn, 'The Dangerous Loser: The Narrative and Rhetorical Function of the Devil as Character in the Book of Revelation', Evil and the Devil, ed. I. Fröhlich and E. Koskenniemi (London: Bloomsbury, 2013), p.176.] 

 Simon Woodman believes that Johns image of the beast lies in the Leviathan of Jewish mythology who ascends from the sea to wreak havoc on the land. Woodman also believes that John is drawing on the four beats in Daniels vision. (Dan 7:2-7). Daniels four beasts represented four kingdoms where as Johns beast represented just one Rome.[footnoteRef:11] [11:  Simon Woodman, The Book of Revelation (London: SCM Press, 2008), p.163.] 

One of the heads of the beast of the sea seemed to have received a death-blow, but its mortal wound had been healed. (Rev 13:3). For Kelly this image of the beast is a satanic imitation of the Lamb (Christ), and draws the nations to worship the beast instead of the Lamb.[footnoteRef:12]  [12:  Henry Kelly, Satan; A Biography (Cambridge: Cambridge University Press, 2006), p157.] 

For Woodman he believes that John used the Nero myth in his imagery of the beast and especially in the imagery for the beast of the earth. The Nero myth was that the Emperor Nero the dictator and persecutor of Christians had committed suicide years earlier with a sword. He would come back to life or come out of hiding and lead an invasion of the Roman Empire.[footnoteRef:13] [13:  Simon Woodman, The Book of Revelation (London: SCM Press, 2008), p.164.] 

The second beast that rose out of the earth had two horns like a lamb and it spoke like dragon. (Rev 13:11). For Woodman the beast from the sea symbolises the ancient enemy of God’s people, Babylon currently incarnated in the Empire of Rome, the beast from the earth depicts Nero as the blasphemous mythology of Rome personified. Rome the beast of the sea draws its power from Satan, but it cannot do this alone which is why it needs Nero the beast from the earth. Nero was the head of the Roman Empire and the object of worship for everyone who looked to Rome. T he beast from the earth exercises the authority of the beast from the sea and calls for everyone to worship the beast.[footnoteRef:14] [14:  Simon Woodman, The Book of Revelation (London: SCM Press, 2008), p.167-169.] 

The beast from the earth also has a number John says
	“This calls for wisdom: let anyone with understanding calculate the number of the beast, for it is the number of a person. Its number is six hundred and sixty-six. (Rev 13:18). For Wray and Mobley, the number 666 plays on the Hebrew numerological significance of seven. Seven signifies completion and perfection so 777 is trebly perfect, 666 is therefore imperfection.[footnoteRef:15] [15:  T. J. Wray and Gregory Mobley, the birth of Satan; Tracing the Devil's Biblical Roots (New York: Palgrave Macmillan, 2005), p.143-144.] 

Woodman states that in first century Judaism the practice of gematria was well known. This practice involves translating the letters of a name to their numerical equivalent and then add all them numbers together. Nero Caesar translated into Hebrew gave the numerical equivalent of 666. The beast is satanically short of perfection and Nero is a manifestation of the satanic beast.[footnoteRef:16] [16:  Simon Woodman, The Book of Revelation (London: SCM Press, 2008), p.170-171.] 

John says
	“And all the inhabitants of the earth will worship it, everyone whose name has not been written from the foundation of the world in the book of life of the Lamb that was slaughtered.” (Rev 13:8).
For Labahn this verse includes all the Christians who cannot resist the temptations of the Roman imperial power. Only the Christians who resist the temptation will have a place in God’s kingdom.[footnoteRef:17] [17:  Michael Labahn, 'The Dangerous Loser: The Narrative and Rhetorical Function of the Devil as Character in the Book of Revelation', Evil and the Devil, ed. I. Fröhlich and E. Koskenniemi (London: Bloomsbury, 2013), p.177.] 

In chapter 17 John speaks of the great whore and the beast. “I saw a woman sitting on a scarlet beast that was full of blasphemous names, and it had seven heads and ten horns.” (Rev 17:3). On her forehead was written Babylon the great, mother of whores and of earths abominations. (Rev 17:6).
For Woodman this image is Rome, dominating all of humanity. The great whore is the great city and they represent Babylon, the ancient enemy, manifested in John’s time as the city and Empire of Rome.[footnoteRef:18] [18:  Simon Woodman, The Book of Revelation (London: SCM Press, 2008), p.159.
] 

In chapter 18 John says “Fallen, fallen is Babylon the great! (Rev 18:2). “Come out of her, my people, so that you do not take part in her plagues, for her sins are heaped high as heaven.” (Rev 4-5).
For Craig R. Koester, John’s vision of the fall of Babylon is his critique of economic life under imperial Roman rule. Babylon is the centre of a busy commercial network and people make large profits from their lucrative trade deals. Yet John sees it as haughty prostitute doing business with her clients. Some Christians prospered in the local economy and it was a challenge to resist the practices that was thought of as been inconsistent with their faith.[footnoteRef:19] [19:  Craig R. Koester, 'Roman Slave Trade and the Critique of Babylon in Revelations 18', Catholic Biblical Quarterly, 70.4, (2008), 766-787 (p. 766).] 

The final battle between Christ and Satan begins in chapter 19. Jesus enters the battle on a white horse, his clothes dripping with blood, he is called the Word of God. Out of his mouth comes a sword to strike down the nations which he will rule with a rod iron. (Rev 19:11-15).
For Wray and Mobley this is the moment that Christ renders ultimate judgement on the wicked. For them the robe dripping with blood, the sword and iron rod are instruments of judgement.[footnoteRef:20]The beast and his army are defeated and are thrown into a burning lake. (Rev 19:17-18). [20:  T. J. Wray and Gregory Mobley, the birth of Satan; Tracing the Devil's Biblical Roots (New York: Palgrave Macmillan, 2005), p.145.] 

In Chapter 20 we see the elimination of Satan but only after he has been bound for a thousand years. He seized that dragon, that ancient serpent, who is the Devil and Satan, and bound him for a thousand years, and threw him into the pit. (Rev 20:3). After a thousand years Satan will be released once more to gather his forces for a great battle. John says “And the devil who had deceived them was thrown into the lake of fire and sulphur, where the beast and the false prophet were, and they will be tormented day and night for ever and ever. (Rev 20:10).
R. Alastair Campbell believes that with Satan bound for a thousand years it is a symbol of delay. For Campbell the thousand-year delay is an age of grace to allow for the conversion of the nations.[footnoteRef:21] [21:  R. Alastair Campbell, 'Triumph and Delay; The Interpretation of Revelation 19:11-20:10', Evangelical Quarterly, 80.1, (2008), 3-12.] 

For Labahn, the capture of Satan lacks any indication of battle. The dragon is powerless he is no longer able to deceive people. The justice of a just God remains the last and conclusive word in the history of humankind. Satan’s main sin is his efforts to lead mankind away from God.[footnoteRef:22] [22:  Michael Labahn, 'The Dangerous Loser: The Narrative and Rhetorical Function of the Devil as Character in the Book of Revelation', Evil and the Devil, ed. I. Fröhlich and E. Koskenniemi (London: Bloomsbury, 2013), p.168-170.] 

From the first chapters of the Book of Revelation through to the end chapters, Satan has changed from the adversary or one who obstructs to the manifestation of evil. He is the red dragon and the ancient serpent, the deceiver of the whole world. He is also the tempter and blasphemer who represents the power of evil and the suffering for all of Israel. Each of Johns visions had a message for the early Christian communities to hold fast in their faith and to the testimony of Jesus. It was also a critique of the Roman Empire. The beasts which represented Rome and the Emperor Nero were given power and authority from the dragon, yet God only allowed that for a short time, Rome would fall. Satan was bound for a thousand-years and this delay allowed for the conversion of the nations. Satan was destroyed, and his ultimate sin was to lead mankind away from God.
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