Primary Source Analysis
The Prosecutor of the Tribunal v. Pauline Nyiramasuhuko, Arsène Shalom Ntahobali, Sylvain Nsabimana, Alphonse Nteziryayo, Joseph Kanyabashi and Élie Ndayamabje, 2015, pp. 29-31. (when referring to this primary source throughout my analysis I will only include page references)
Background 
	This source is an extract from the final stages of the “Butare” case when its appeal was heard in the Appeals Chamber of the Internation Criminal Tribunal for Rwanda (ICTR) between April 14-22nd, 2015, in Arusha, Tanzania (United Nations, 2015a). The “Butare” case involved the prosecution of prominent Hutu genocide perpetrators including former Rwandan Minister of Family and Women’s Development (Keyse, 2023, p.1015), Pauline Nyiramasuhuko, the first woman to be tried for the crime of genocide (Allar, 2015, p.25), and her son, Arsene Shalom Ntahobali, as well as 4 other Appellants. Each Appellant was granted an optional 10-minute personal address to the Appeals Chamber, this source is Nyiramasuhuko’s address to the Chamber on April 22nd, 2015. 
	The original Butare trial was held at the ICTR and began almost 5 years after the end of the Rwandan genocide. The trial was a decade long, lasting from 2001-2011 (Keyse, 2023, p.1016), and ended with convictions of all six defendants involved (United Nations, 2011). On 24th June 2011, Nyiramasuhuko was sentenced to life imprisonment for genocide and rape as a crime against humanity. She was the first woman to be convicted of genocide related crimes (Keyse, 2023, p.1030). An appeal was then made to the ICTR Appeals Chamber with the hope for decision reversal but possibly with the more realistic aim of reduced sentences. Upon appeal, Nyiramasuhuko’s conviction was not reversed. However, it was acknowledged that all six Appellants ‘right to be tried without undue delay’ had been violated so Nyiramasuhuko’s sentence was reduced from life imprisonment to 47 years (United Nations, 2015b). 
	To analyse Nyiramasuhuko’s address, I will focus on three key aspects of her speech. Firstly, Nyiramasuhuko’s self-representation as a traditional Rwandan woman. This creates family imagery to contrast the prosecutions characterisation of Nyiramasuhuko as a genocidal killer. The theory being that because Nyiramasuhuko is a mother, wife and daughter, she would not have the capacity to perpetrate violence (Allar, 2015). Secondly, Nyiramasuhuko positions herself as the perfect scapegoat to pin genocidal violence on because she claims that she cannot properly express herself. This claim is contrasted by her former role as Rwandan Minister of Family and Women’s Development. Similarly, it is juxtaposed whilst she expresses herself to the Appeals Chamber in a clear and cohesive manner. Finally, I will analyse Nyiramasuhuko’s categoric denial of any involvement in perpetrating rapes against Tutsi women. 
Defence Strategy 
Nyiramasuhuko’s defence strategy was to present herself to the Appeals Chamber as a display of idyllic femininity traditionally expected from Rwandan women by showcasing ‘tropes of ‘good’ Rwandan femininity’ (Keyse, 2023, p.1030). Jefremovas (1991, p.379) suggests that in Rwanda there are four categories of “acceptable” female behavioural categories: ‘virtuous wives’, ‘timid virgins’, ‘exemplary widows’ or ‘dutiful daughters’. Therefore, Nyiramasuhuko’s use of family imagery throughout her address by repeatedly describing herself as a ‘mother’ and making reference to her son and husband, places her within Jefremova’s (1991) ‘virtuous wife’ trope. Furthermore, to end her address Nyiramasuhuko speaks indirectly to her mother. She conveys to the Chamber that her mother ‘is waiting for her daughter and her grandson’ to be liberated before her death (p.31). This emotive tone encapsulates another of Jefremova’s tropes; giving the impression that Nyiramasuhuko is also a ‘dutiful daughter’. 
Allar (2015, p.21) suggests that ‘female violence both repels and attracts since it contradicts the traditional view of women as peacemakers and life-givers’. Therefore, by conforming to Jefremova’s tropes this allows Nyiramasuhuko to present herself in line with the stereotypical image of a Rwandan family woman, suggesting her family orientated nature prevented her from committing the ‘ignoble acts’ (p.30) alleged against her (Keyse, 2023, p.1016). As a result, this gives prosecutors of female genocide perpetrators a difficult task of undoing the post-genocidal narrative that women are victims of violence perpetrated by men (Keyse, 2023, p.1016). A more efficient way to secure the conviction of a female killer could be to present to the Chamber the more accepted view of female perpetrated violence, that the minority of women who do choose to take part in genocide are considered outside of the cultural norm so must have deeply flawed characters (Allar, 2015, p.46). This permits the maintenance of the belief that most women would not have the capacity to carry out violence atrocities (Allar, 2015, p.46). 
Stepping Outside of Gendered Conventions 
The Rwandan genocide offered an unprecedented opportunity for women to secure power previously unavailable to them by joining the Hutu regime (Allar, 2015, p.28). In traditional Rwandan society, women were expected to educate their children, welcome visitors and manage the household (Hogg, 2010, p.72). Female violence challenged typical gendered conventions which supressed women’s autonomy by presenting men as the head of the household and women as second-class citizens (Brown, 2018). This could explain why Nyiramasuhuko’s address attempts to position women as passive victims of male agency. She downplays the genocide as an opportunity of social mobility for women, instead buying into the stereotype that women would not have the intelligence or power to play a major role in a state organised genocide in the same capacity as men. 
Nyiramasuhuko claimed she was ‘an easy target, a woman who could not express herself’ (p.30). This refers to the limited gender specific agency available to Rwandan women due to their subordinate status to men (Brown, 2018, p.102). It could be interpreted that Nyiramasuhuko’s address is conveying that her own participation in the genocide could not have been voluntary because gendered conventions in Rwanda obliged her to be obedient to men. However, the unprecedented rate of genocidal killings in 1994 Rwanda shows that nothing about the genocide was conventional, not even gendered expectations. For example, divergence away from typically domestic female gender roles during the genocide can be identified by the 96,653 female suspects in Gacaca courts after the genocide (Brown, 2018, p.93). Therefore, it is perhaps naïve to suggest gender roles remained static throughout the genocide. 
Furthermore, the impression that Nyiramasuhuko cannot adequately express herself contrasts her government role of Rwandan Minister of Family and Women’s Development. She does not directly refer to this role throughout her address, perhaps hoping to distance herself from the stigma attached to the Hutu government leading the genocide. However, it is unlikely she would have secured this high-level role without high intelligence and good communication skills. This invalidates Nyiramasuhuko’s claim that she struggles to express herself. Moreover, Nyiramasuhuko’s admission that she ‘even received a medal for the recognition of work I [she] had done in women’s development’ (p.30) again contrasts her own self-representation of being inarticulate and powerless. It is clear that Nyiramasuhuko wishes to overshadow the objective facts with a manipulated version of her self-representation which feeds into the narrative of her victimisation post-genocide.   
Brown (2018, p.95) explains that there are two types of genocidal crimes committed by female perpetrators: direct acts of violence and indirect acts of violence. Rwandan women were more likely to have participated in indirect acts of violence such as facilitating violence, revealing the location of hidden Tutsi and looting victims’ belongings after their death. Brown (2018, p.100) pertains that Nyiramasuhuko ‘perpetrated indirect violence on a genocidal scale’ by utilising her high rank and authority to order the ‘supervised abduction, detentions, murder, rape and torture’ of Tutsi victims. It could be argued that the indirect nature of her genocidal violence is reflected in the denial of her involvement in the genocide. In her address, Nyiramasuhuko expresses; ‘I don’t know why I am being – always being accused and overwhelmed by such accusations’ (p.30). However, Nyiramasuhuko’s use of indirect violence does not deflect her culpability for the violent atrocities committed in Rwanda (Brown, 2018, p.100). Furthermore, the female predisposition to use indirect violence over direct violence throughout the genocide could explain why most female genocidaires, including Nyiramasuhuko, came from more privileged and educated backgrounds than their male accomplices (Allar, 2015, p.38). This is because being in high ranking positions gave women the power inflict indirect violence by ordering men to perpetrate acts of direct violence. 
However, there is reluctance within the international community to address female violence. Feminist researchers ‘fear such a focus could detract from the role of men’s violence in women’s oppression, or promote misogynistic stereotypes’ (Keyse, 2023, p.1016). However, Allar (2015, p.44) argues that all people regardless of gender are capable of evil due to various social and psychological pressures. I would argue that this view is perhaps too generous still because it insinuates that women only took part in the Rwandan genocide because they were coerced into doing so. However, Brown (2018, p.102) accounts that the female genocidaires she interviewed in Rwanda described ‘their participation in the genocide, if they admitted it at all, as voluntary’. Even Allar (2015, p.39) himself identifies that many Rwandan women willingly participated without coercion, instead their participation was fuelled by fear, greed, economic opportunity and propaganda. Furthermore, some Hutu women encouraged Hutu men to rape Tutsi women before killing them (Allar, 2015, p.39) which I would argue goes beyond the remits of violence and brutality which can be reasonably induced by psychological pressure. This leads us to the uncomfortable admission that under the right circumstances, women are just as capable and willing to perpetrate genocidal violence as men. 
Biopolitics of Rape 
	An important factor in Nyiramasuhuko’s case was her involvement in the raping of Tutsi women before they were killed (Allar, 2015, p.26). In her address Nyiramasuhuko urges to the court that she ‘never understood why I [she] have been accused of the crime of rape’ (p.31) suggesting that as a woman it would be impossible for her to commit such a crime. This narrative has been perpetuated by gender roles which have masculinized rape perpetrators to express rape as an expression of male dominance over women (Brown, 2018, p.98). However, ‘numerous individuals claim that the former minister incited, witnessed, and even ordered the rapes of some of these women’ (Hogg, 2010, p.92). Therefore, Nyiramasuhuko’s use of indirect violence through encouragement and directives of her son and other Hutu extremists to commit sexual assaults on Tutsi women before murdering them (Keyse, 2023, p.1023) makes her equally responsible for the sexual attacks her victims suffered.
	Jones (2002, pp.81-82) argues that mass rape is a way of terrorizing a community by undermining security and cohesion. However, in Rwanda’s genocidal context, the targeted Tutsi community would ideally be eliminated so there would be no group for rapes to terrorise. Therefore, rape was used in the Rwandan genocide to prolong the suffering and humiliation of Tutsi women (Baines, 2003, p.488). It could be argued that rape represented the breakdown of colonial discourse that Tutsi women were more beautiful than Hutu women so looked down at Hutu men. Therefore, rape was to remind Tutsi women of their “proper place” (Baines, 2003, p.488). Baines (2003, p.480) suggests a meta-narrative to explain rapes throughout the Rwandan genocide. He argues that Hutu extremists forced the private sector of life public through the ‘sexual control of women’s bodies’, removing their sexual autonomy. Therefore, it was the physical bodies of Tutsi women that were utilised to cement Hutu extremism and dominance over the Tutsi. 
However, the biopolitical intention behind rape was not the top priority for the Hutu regime. It was first Tutsi men and boys who were hunted down for murder (Jones, 2002, p.73), suggesting that male Tutsi posed the greatest threat to the Hutu regime. This is perhaps due to the patrilineal lineage in Rwandan society whereby the child of a Tutsi woman and Hutu man would legally be a Hutu (Keyes, 2003, p.1026). As a result, Tutsi women were viewed as “less” Tutsi than Tutsi men because they would become Hutu through marriage or rape (Jones, 2002, p.75). 
Conclusion 
After interviewing 21 female perpetrators of the Rwandan genocide, Brown (2018, p.112) deduced that: ‘[t]he less forthcoming the woman perpetrator, the less remorse she expressed and the more she emphasized personal suffering and loss.’ Pauline Nyiramasuhuko is no exception to this theory. Nyiramasuhuko’s self-representation attempts to position herself as a victim of genocidal aftermath. By juxtaposing tropes of desirable femineity in Rwandan society with the brutal violence which occurred during the genocide, she aims for the Appears Chamber to deduce that a mother, wife and daughter would not have the capacity to commit violence, whether violence be directly or indirectly enacted. However, Allar (2015) suggests that the genocide offered an unparalleled opportunity for women in Rwanda to seize powers previously unavailable to them in a male dominated society. As a result, for politically ambitious woman such as Nyiramasuhuko, engaging in the genocide may have been an avenue to exert and accumulate more power under the Hutu extremist regime. 
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