[bookmark: _GoBack]In this paper the reader will be able to understand what the intentions of the ethnographic narrative of Herodotus were, passing through the understanding of the concept of ethnography and seeing it developed in various explanatory examples.
Is there a link between ethnography and history?[footnoteRef:1] What was Herodotus’ purpose about his ethnographic presentation? [1:  Skinner, 2012] 

Many scholars have questioned its meaning. In fact it is a novelty for the historians of the time. History and ethnography are forced to coexist for a similar sharing of sources.[footnoteRef:2]Over time scholars have found inconsistencies, especially in the logos and in the digression on the Scythians, also supported by incongruent archaeological evidences.[footnoteRef:3] [2:  Skinner, ibidem]  [3:  Mayor, 2014, p. 57] 


Herodotus has often been called the father of historiography but also of ethnography and anthropology, all linked by a common thread: highlight the social and cultural figure of the Greeks towards others different from them.
To understand the meaning of ethnography, the first source to be analyzed is its etymological origin. The union of the greek words ἔθνος, and γράφω.
As the Zingarelli Dictonary[footnoteRef:4] introduces, ἔθνος can have two meanings: a modern, anthropological-cultural one that means a group of people, a population that has a common descent, or a common national or cultural tradition. An ancient meaning, of a form of community, in ancient Greece, existing outside the city state. [4:  Zingarelli, 2019                                                                         ] 

The verb γράφω means "to write", hence the name γραφία, "writing, drawing, description" which has maintained the same meaning on the Greek model.
As Roberts[footnoteRef:5] explains, ethnography can be seen as the union of two key points: "perspective and methodology", in fact, the figure of the ethnographer must indeed work like a scientist following an order, collecting the sources "through observation and interview".[footnoteRef:6] [5:  Roberts, 2011 pp.49-50]  [6:  Roberts, ibidem, pp.50] 

It is good to underline how the ethnographer and the historian are two figures that often have to collaborate and are closely linked by the study of sources.
This definition leads to the figure of Herodotus, naturally driven by his curiosity, in his main work, “The Histories”, gives to his Greek readers and fellows, the vision of the communities that surround them. 
In Herodotus both sides can be seen, that of the ethnographer, who describes his research by comparing it with his previous knowledge, and that of the historian, who is precise, who only abides by what he learns from his sources.[footnoteRef:7]  [7:  Skinner, 2012, pp. 242-245] 

Herodotus was originally from Halicarnassus, a city in which two realities coexisted: the Greek and the Persians, as Vasunia emphasizes,[footnoteRef:8] this situation could be considered crucial to motivate Herodotus' interest in discovering other realities. The proem of the work already "introduces the reader to this dual and multi-ethnic reality,[footnoteRef:9] "great and marvelous deeds, some displayed by the Hellenes, some by the barbarians".[footnoteRef:10] [8:  Vasunia, 2012, pp. 184-185]  [9:  Vasunia, ibidem, pp. 183-184]  [10:  Hdt, 1.1] 

The intections manifested in the proem immediately brings us to the core of this article, understanding the purpose of the ethnographic analysis of the Herodotus.
According to Lateiner “correspondences between cultures stimulated his interrogations. The starling growth of the persian empire provided an impetus for Herodotus to discover what made Greek resistance uniquely successful”. [footnoteRef:11]  [11: Lateiner, 1989, pp. 147] 

Lateiner continues, saying that above all in both Egyptian logos and in the Scythian one,[footnoteRef:12] is indicate “what Herodotus thought most un-Greek and most noteworthy”.[footnoteRef:13]  [12:  Hdt, Books 2 and 4]  [13:  Lateiner, 1989, pp. 147-8] 

The sexual habits of the barbarians are an excellent insight to compare the habits of life of the Greeks and non-Greeks.[footnoteRef:14] [14:  Wenghofer, 2014, 515-34] 

One of the aims of the various ethnographic brackets of the Histories.
The daughters of the Lydians prostitute themselves to earn a dowry and they themselves ask for the marriage.[footnoteRef:15]As for the Babylonians, on the other hand, I put the brides "at auction" to the highest bidder.[footnoteRef:16] Moreover, as regards the Mesegetes, he underlines that, although they are married to a woman, they make it available to others.[footnoteRef:17] [15:  Hdt, 1.193.4]  [16:  Hdt, 1.196]  [17:  Hdt, 1.216] 

Passing through the description of a "barbarian sexuality of non-Greeks" Herodotus has the possibility to explain and justify the consequent Greek victories on the Persians in the early fifth century BCE, being this is the cultural environment in which Herodotus found himself reconciling and writing.[footnoteRef:18] [18:  Wenghofer, ibidem, 515-34] 

An important concept to introduce is the idea of ​οἰκία, both metaphorical and real imaginary. Aristotle introduces the meaning of οἰκία as a dual nature, [footnoteRef:19] in fact it can mean "house" as a building, a place where one lives, but also extends to a wider meaning of family, a structured nucleus. The understanding of this concept and the way in which barbarians or Greeks confront and unite with it, gives the reader the opportunity to make a comparison. [19:  Arist., Pol. I 3] 

Just as non-Greeks can not keep their wife "appropriately and rightly", they do not know how to manage their "home". In fact, the barbarian men, who, a difference of the Greeks, can not contain and control the sexuality of their women. All this reinforces the idea of ​​the foreigner as weak, different and far from the culture to which the readers of Herodotus, for the most part Greeks, are accustomed.
Other foundamental concepts are the meanings of νομός and φύσις.[footnoteRef:20] [20:  Roberts, 2011, p.50-51] 

The Greek meaning of nomos derives from the union of three ideas: "legal enactment, socially reinforced norm, value, custom, habit."[footnoteRef:21] [21:  Roberts, ibidem, pp.50] 

Herodotus differs from the sophistical idea of νομόἱ of his time, who revolved in exposing what they considered the arbitrariness of it all, as for example, as Socrates' interlocutors encouraged their followers.[footnoteRef:22] [22:  Roberts, ibidem, pp.51] 

Herodotus, on the other hand, presents the importance of the existence of various νομόἱ, which can certainly be avoided, not being the "law of nature" such as the φύσις.
In fact, the ideas of the two scholars, Roberts and Wenghofer intersect, the sense of the νομός[footnoteRef:23], corresponds with the Greek force that contrasts the barbaric one.[footnoteRef:24] [23:  Roberts, ibidem, pp.48-51]  [24: Wenghofer, ibidem, 515-34 ] 

The mission of raising the figure of the Greeks towards "others", through the description of their ethnography, is the main purpose of his narration.
At the passage 4.59[footnoteRef:25] it is interesting how Herodotus is not very clear, in fact he uses Greek names to indicate the Scythians, which brings to mind W's thought about the herodotean intention of giving an image of strong Greece, and prevaricating on the other community. [25:  Hdt, ibidem, 4.59] 

The numerous digressions, called logoi, which Herodotus makes regarding the various non-Greek peoples, have the aim of creating a not only Greek perception towards the barbarians, in the aftermath of the Persian Wars, but also to bring the Greeks to feel superior towards others, a sense of unity against others’ diversity.[footnoteRef:26] [26:  Wenghofer, ibidem, 515-34] 

In the passage 1.155.4[footnoteRef:27] Herodotus judges the customs and habits of the Lidyans, which are also unmanly, as well as the Egyptians and the Scythians. [27:  Hdt, 1.155.4] 

Egyptian men have the role of women in private life and in the public sphere, so the Scythians show a dual genders and letting their marriages be organized by their wives, so "the Lydians are figuratively transformed into women by becoming adepts at banausic activities and in the way they dress."[footnoteRef:28] [28:  Wenghofer, ibidem, 515-34] 

The Herodotus ethnographer, clashes with the historical one, with facts, as reported by the archaeological evidence, for example, regarding the logos on the Scythia, many scholars believe it is inaccurate and fictitious. The archaeological evidence has confirmed that many statements made by Herodotus on Scythia are false.[footnoteRef:29] [29:  Mayor, 2014, p. 57] 

In the second book Herodotus dedicates his attention to Egyptian ethnography “I am going to speak at length, because it has the most wonders”[footnoteRef:30]. [30:  Hdt, 2.35] 

The excursus on the Egyptians touches every kind of subject, from the introduction to the populations,[footnoteRef:31] to its geography,[footnoteRef:32] up to religious cults.[footnoteRef:33] [31:  Hdt, 2.1-4]  [32:  Hdt, 2.5-34]  [33:  Hdt, 2.42-64] 

And once again the thought of Wenghofer returns that underlines how its purpose is the comparison with Greece:[footnoteRef:34] his interest was not to have certain testimonies about this people as kings, conquests or battles. [34:  Hdt 2.33] 

His intent was to provide a sociological analysis, how they ate, how they lived, what animals had and what costumes.
Herodotus' history of Egypt is based on oral tradition supplemented by autopsy, but these oral sources differ in the two sections of the narrative.[footnoteRef:35] [35:  Lloyd, 1988, pp.22-53] 

It is important how he visited only cities linked to Greece, being the egypt "ally" of Greece during the 26th dynasty, and therefore he spoke to people who spoke Greek, but who did not give him total access to certain sources, but only to some.[footnoteRef:36] [36:  Lloyd, ibidem, pp.22-53] 


To conclude, according to Roberts, ethnographic research of Herodotus led him to discover how "the others" are not "others" from the Greeks, but also that the others themselves are divided into more 'communities', with differences. His intention was to create a unitary Greek ideology against the barbarians, in the context of the Persian War. What, in the end, derives from it, is a multi-ethnic world made up of differences in diversity.[footnoteRef:37] [37:  Roberts, ibidem, pp.64] 
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