Reaction to "The bezel of the wisdom of exaltation exists in the essence of Moses", Abrahamov, B. (2015). Ibn Al-Arabi's Fusus Al-Hikam: An Annotated Translation of "The Bezels of Wisdom". Routledge

Ibn Al-'Arabi (d1165)  is considered the greatest among the sheikhs, with a comprehensive understanding of the revelatory nature of his works evidently only achievable by someone who has attained a level commensurate with Ibn Al-'Arabi’s own. His chapter on Moses recounts the story of the prophet most frequently mentioned in the Quran, alongside a parallel narrative of the nature of prophetic messages and the peculiarities of their understanding. The aim of this paper is to humbly share these few aspects reachable for me with contemporary readers who may not necessarily be well-versed in the mystical tradition. In undertaking this endeavor, I reflect upon the inspiration gained from the linguistic philosopher Ludwig Wittgenstein (d. 1951) through his engagement with Ibn Al-'Arabi.
· 
In his chapter on Moses, Ibn Al-Arabi emphasizes several potential levels of understanding the message, conveying a formally unified revelatory element (Abrahamov, ibid: 162). Different individuals are capable of finding recognition or reflection in themselves only of what is destined for them. At times, the hidden content reaches the recipient through the centuries.
The mystical knowledge of Ibn al-Arabi can be approached from various angles. For instance, it may sometimes be characterized by the later formulation of scientific principles that align with his prior mystical understanding of the world order. Like Ibn-Al’Arabi’s view of perplexity as anxiety and motion, (ibid:158) allows for the parallels with the contemporary concept of entropy. 
His mystical knowledge also includes concepts such as collective consciousness and subconsciousness, which are clearly manifested in his description of the birth of Moses: "When Moses was born, he was the sum of many spirits and active powers, because the small part (of the human being) acts on the large part." (Ibn Al-’Arabi, translated by Abrahamov 2015:156). The former is underlined through the comparison of Moses as a composite whole, formed through the presumed spiritual predispositios of every boy killed in Egypt (ibid). 
Describing Moses' spiritual development through the deaths of all the boys killed in Egypt, Ibn al-Arabi allows to draw a parallel with Wittgenstein's tragically laden background – beginning with his brothers' suicides, his philanthropic episode ending with the suicide of the protege, from his youthful infatuation's death to Wittgenstein's own planned suicide- unrealized solely by chance. Wittgenstein himself describes the root of mysticism as stemming from the failure of rational science to answer the questions that plague us (Wright & Anscombe 2008:51), a sentiment obviously amplified by the addition of the element of tragedy. 
According to Ibn Al-Arabi, spiritual elitism lies in the ability to see more than ordinary people understand (ibid:163). Wittgenstein, with his genius and evident inclination towards mysticism, can be considered elitist in Ibn Al-Arabi's sense. His mentor Bertrand Russell (d1970) described Wittgenstein's first major work, the Tractatus Logico-Philosophicus, in the introduction of its English version as a "significant event in the philosophical world" (Russell 1922:7). However, Russell had already written three years earlier in a letter to Lady Ottoline Morrell about meeting Wittgenstein, who, in his manuscript previously sent to Russell, exhibited a recognizable tone of mysticism. But Russell also remarked that Wittgenstein had "become a complete mystic" (Russell, edited by McGuinness 2008:112) by the time of the letter to Lady Ottoline. 
Wittgenstein's later philosophical reflections on religion have been more often noted for their resemblance to the Islamic mystical tradition (Taebnia 2021). Taebnia mentions also the reasoning intellect (al-aql al-mufakkir) and the receiving intellect (al aql al-qābil) described by Ibn Al-’Arabi, which perhaps most vividly illustrate the shift that occurred in Wittgenstein's approach during this period. The receiving intellect is described as passive but unlimited in capacity (which can be associated with the semiotic level and the subconscious). The reasoning intellect, on the other hand, is more effortful due to its limitations. Russell confirms that the earlier Wittgenstein " was a man addicted to passionately intense thinking" (Russell 1959:216-217), but the later one "seems to have......invented a doctrine which would make such an activity unnecessary" (ibid). Wittgenstein himself drew attention to the 'mystifying use of our language, highlighting the semantic barriers imposed by the divinization of human languages, which indeed consist of fragmentary and disparate elements. These linguistic barriers act as restraints or limits to reasoning (Wittgenstein, 1958:27).
In the autumn of 1930, Wittgenstein already planned to write a work discussing his later philosophy (Monk 2023). Since Wittgenstein writes in the introduction to his Investigations... that "the latter could be seen in the right light only by contrast with and against the background of my old way of thinking", we need to briefly review the first. This will lead us to the inspirational element in Ibn Al-’Arabi’s work.
The application of the concept of atomic reality in Wittgenstein’s linguistic philosophy forms nothing less than the backbone of Tractatus... A short but dense book, with the main text in it’s standard edition, occupying just about 80 pages, mentions it over 60 times. 
[bookmark: _GoBack]Albeit the concept of atomic facts was central in Tractatus..., in his subsequent Philosophical Investigations, he mentions the possibility of atomic reality only once[footnoteRef:1]. The one and only mention comes as the very cancellation of an earlier approach - in the context of: "It makes no sense at all..." (Wittgenstein 1958 p21):  [1:  The second mention addressed a specific scenario of carbon atom in the benzene molecule.] 

But what are the simple constituent parts of which reality is composed?
—What are the simple constituent parts of a chair? 
—The bits of wood of which it is made? Or the molecules, or the atoms? (ibid)

This was a direct and clear indication of a conceptual change leading to other secondary changes.

In 1919, Ibn Al-’Arabi's book Kitab insha' al-Dawa'ir was published in German language. Given Wittgenstein's increasing tendency toward mysticism, it's not surprising that we find exaxtly there:
We shall explain that in relation to the world, this Entity, undefinable or unqualifiable by existance or non-existance, or by temporality or eternity, is like the relation of wood to the chair... ...By these examples, the reality (of this third thing) is clear. (Ibn Al-’Arabi, translated by Fenton & Gloton 1993, p27)
The provided example illustrates Ibn al-Arabi's inspirational message serving as the final turning point for Wittgenstein's semi-rationalist canons and introducing new perspectives within contemporary linguistic philosophy. Despite the resistance of the rationalist camp, Wittgenstein's Philosophical Investigations stands as one of the most influential philosophical works of the 20th century. Among its critics in his later phase was his former teacher and subsequent collaborator Russell, who, in the second edition of his Principia Mathematica, departed from the first by adorning it with a language reflecting atomic reality. While admitting to being influenced by Wittgenstein even before the Tractatus..., Russell remarked that the Philosophical Investigations could have been equally nonexistent for him (Russell, 1959:112).

· 
The assessment of Wittgenstein's brilliance underscores the notion of elitism described by Ibn al-Arabi (Abrahamov, 2015:163), empowering the elite to perceive content that the average person typically does not see, even over centuries. As Ibn Al-'Arabi emphasizes, recipients of the revalatory message or inspiration may vary widely (ibid:162). Criticism towards the insignificance of mystical knowledge may stem from either subjective desire or incapacity.
The message and contribution of Islamic mysticism, particularly Ibn Al-'Arabi's, to the development of world cultural history and contemporary philosophy are remarkable and undoubtedly warrant further investigation.
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