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Introduction
This study analyses the role played by Christopher Dawson in relation to the conservative political ethos before, between and in the aftermath of the two World Wars; his interaction with and participation in traditionalist and anti-progressive groups of the era; and his reaction to the rise of world-wide Communism, Italian Fascism, Spanish Francoism and German National Socialism in particular. It will seek to undertake this study with specific reference to his Catholicism, utilizing his writings and statements on Meta-history, religion, culture, anthropology, philosophy and sociology. In conclusion it will provide an evaluation of the originality of his thought as well as the impact of his work not only during his own lifetime but his legacy in the current epoch and investigate whether assertions regarding his significance and uniqueness are exaggerated and whether or not accusations of romantic nostalgia for a pre-twentieth century English idyll, anti-progressivism, elitism, Eurocentrism and reactionary prejudice are justified or over-stated.  
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This chapter will focus on Dawson`s origins; familial influences; the class and culture dynamics in the Kilvert-style borderland of England and Wales; urban versus rural tensions; the obstacles he faced in his early career as a result of his conversion to Catholicism; and an evaluation of how these experiences shaped his evolving interests in religious faith, politics, history, sociology, philosophy and anthropology; and a brief summary placing his traditionalism and conservatism in the context of `place`  and `culture` while tracing the echoes of his own and his contemporaries` views into wider debates about the meaning and essence of conservatism up to the present time.                           
                                                              
                                        
`Every society has two kinds of roots in place and time` (1) 
                                                                      -  Christopher Dawson
“He was a man of his time”, is the common refrain of apologists for so-called reactionaries and traditionalists whose world-views run counter to the notion that human progress, which through the mechanistic momentum of modernity, delivers increasingly positive and linear outcomes for the whole of mankind. 
Certainly, this kind of appellation could be used as a defence for Christopher Henry Dawson (12th October 1889 - 25th May 1970), the Winchester and Oxford educated Catholic historian and independent scholar whose numerous books, tracts and statements (2) argued that Christian religious faith was and remains central to the innovative dynamism of European and more broadly Western oriented culture, wherever it appears in the world. 
“As I have pointed out, it is the Christian tradition that is the most fundamental element in western culture. It lies not only at the base of Western religion, but also of Western morals and Western social idealism”. 
                                                                    -  Christopher Dawson (3)
Sentiments that would no doubt brand him a regressive heretic in the eyes of the very many adherents of the great continental Enlightenment thinkers like Voltaire, Rousseau, Montesquieu and Diderot, and their British acolytes such as the philosophic Scotsman David Hume, who in his posthumously published Dialogues Concerning Natural Religion wrote:
`If the religious spirit be ever mentioned in any historical narration, we are sure to meet afterwards with a detail of the miseries which attend it. And no period of time can be happier or more prosperous than those in which it is never regarded or heard of`. (4)
Certainly, in the adversarial world of Dawson`s own lifetime and up to the present day, his detractors used terms such as `Catholic apologist` (5) and even whispered words like `pro-fascist` to describe him and his viewpoints (6).  And yet despite this surreptitious opposition (7) and sometimes very open hostility  not only to his Catholicism (8) but also to his deep belief in the theory of the `Old West`(9) and that the medieval Catholic Church, despite its fallibility, was an essential catalyst to the success of European civilization, he was still able to publish extensively through the good offices of the Catholic minded Sheed & Ward publishing House; deliver the prestigious Gifford Lectures at Edinburgh University  between 1947 and 1949; and accept the inaugural Chauncey Stillman Chair of Roman Catholic Studies at Harvard from 1958 to 1962. 
Indeed, many eminent men such as the Anglican Bishop George Bell when addressing the British Parliament in 1949 described Dawson as “The greatest living authority on culture” (10) and John J. Mulloy, writing in his introduction to Dawson`s The Dynamics of World History (1956) insisted that Dawson`s work in terms of “its scope and vision ranks with Spengler, Northrop and Tonybee”. (11)
So, who was this physically diminutive and somewhat retiring insomniac with depressive tendencies? (12) A Catholic convert (13) who had received a very particular and somewhat unusual education (14) and whose standing was so contested while he lived and continues to excite fractious opinions long after his death? His obvious intellect garnering such accolades as those outlined above and accumulating the devotion and sharing the ethical values of so many contemporary intellectuals, philosophers, historians, novelists, poets and artists, like Jacques Maritain, Aldous Huxley, Robert Hugh Benson, Ronald Knox, Evelyn Waugh, R.H. Tawney, Arnold J. Tonybee, Vera Brittain, T.S. Elliot, Graham Greene, Irving Babbitt, Russell Kirk, Dorothy L. Sayers, J.R.R. Tolkien and David Jones. (15) 
This, even while seemingly swimming against the tsunami-like tide of liberalizing conformity that was sweeping away the pre-World War One culture he so fervently championed, and instead opening the door to a maelstrom of post religious ferment, epitomized by the totalitarian ideologies of fascism and communism that placed man and the state ahead of God and the sacraments. Dawson making his stand by affirming: 
“The secular state becomes almost automatically totalitarian, so that no room is left for man's spiritual freedom.” 
· The Formation of Christendom. (16)
Well, in order to truly understand what kind of man Dawson was, the embryonic origins of his thoughts and attitudes and his later mature writings, some evaluation must be made of his family milieu, the societal, cultural and socio-economic environment that shaped his formative years; the familial influences to which he was subjected; his exposure to various forms of literature and philosophy; the level of his own educational attainment; an understanding of his personal health, psychology and well-being; and a comprehension of any insights, or indeed, prejudices that he might have inherited or accumulated as a result of such life circumstances. 
Where to begin? Perhaps in the place of his birth, the gothic, almost Gormenghast-like (17), Hay Castle only a few wingbeats of a red-kite from a five-thousand-year-old neolithic dolmen known locally as Arthur`s Stone (18), his mother, Mary Louisa Bevan`s ancestral home. (19) A somewhat palatial property dominating the small medieval town, famous now for its literary festivals, but lost then, amidst the much-disputed mist enshrouded Wye-side borderlands. 
A rural corner of Herefordshire and Powys eulogised so wondrously by Francis Kilvert (20) whose diaries depict the seasonal transformation of the landscape thereabouts with Wordsworthian delicacy and capturing so cleverly the formal and informal interface between the Victorian English gentry and the Welsh peasantry. 
Dawson writing nostalgically many years later: 
`This was my mother`s home and it probably influenced me more than any others … One of the peculiar things about this society which made it unlike either Wales or England was that it was a sort of Anglican theocracy, for the landowners were largely clergymen and the clergy were either landowners or brothers of landowners, so that there was a complete unification of political, economic and social authority and influence`. (21)
This statement I believe reveals as much about Dawson as it does about the ongoing cultural osmosis, as well as the underlying conflicts, that continued to gestate just below the surface of this pastoral backwater, at the time of Dawson`s arrival has the first son of the Anglo-Catholic Colonel Henry Philip Dawson. A man who is grand daughter, Christina Scott (1984) describes as an English army officer but also of a scholarly bent` (22) and someone `who devoted himself mainly to the scientific side of his profession` (23). 
A militaristic paternal line then that Dawson later came to see as preserving `certain elements in English life from being extinguished by the social and economic competitiveness of nineteenth-century society. It was the army above all that kept alive the tradition of disinterested public service and devotion to duty which was in many respects opposed to the spirit of the age as expressed in the utilitarian philosophy and the practice of economic individualism` (24). 
Attributions Dawson`s erstwhile critics would see echoed in what they believed was his outdated and rather over idealistic representation of Medieval Europe with its feudal order of Lord, Knight and Peasant (25). Birzer (2007) writes:
The rural culture into which Dawson was born was very traditional, steeped in many layers of natural and inherited authority…Each of these “layers” represented an ever-ascending level of natural authority. In their outlook, political views, cultural influences, and faith, Dawson`s family may have been more at home in the early eighteenth century than in the late nineteenth century. (26)
Order and stability rather than revolutionary novelty being requisites according to Dawson for organic civilizational development. And writing in Tradition and Inheritance (1926) he literally eulogies precisely that sense of continuity and intimates the positive role to be played by non-governmental elites of the propertied and land-owning class (27): “never perhaps in the history of the world has there been a society more secure, more certain of itself and more externally prosperous than that of England in the Victorian age”. (28)
Views that Birzer (2007) believes accord with those of Romano Guardini (29) who he argues warns of the dangers of the `change from a closely connected rural community tied together by the church to a region in which rising industry mechanized the community, atomizing one person from another, and destroying the organic nature of society` (30). An idee fix to which Dawson is inclined and one with a long chronology and is very much commensurate with the findings of Jonathan Green, a PhD student at Trinity Hall, who recognised such notions were not unique to Dawson but had a long and international pedigree very much akin to those of the German Catholic Neo-Feudalist thinker Adam Müller (1779-1829):
In the course of my doctoral research into the German reception of Edmund Burke (1731-1797), I’ve become particularly interested in the Roman Catholic political economist and social critic Adam Müller (1779-1829). One of Burke’s closest readers in the early 1800s, Müller is often credited with outlining a uniquely ‘Romantic’ critique of the French Revolution. He warned that the Revolution had unleashed a radical form of individualism into European political discourse, which was corroding customary mores, undermining religious belief, and subverting the political autonomy of local communities – dissolving all that was solid into air. In the wake of this liberalizing process, he feared that post-revolutionary Europe would splinter into an anarchic, atomized world of superficially ‘liberated’ individuals who were in practice deeply confused, disoriented, and lonely. Without shared values to bind men together, political community would be impossible, and alienation would supplant an earlier era of Christian moral consensus. The aim of his ‘Romantic’ politics was to ward off this dystopian scenario by reconciling the liberty of modern, commercial society with the moral foundations provided by Roman Catholicism. The Church, Müller believed, was in a position to provide a moral ‘glue’ that could hold society together. (31)
Threads of thought that certainly pre-date but also permeate Dawson`s own ruminations, particularly influenced as he was through the maternal line. His mother was a descendent of the Tomkyns Dew family of Whitney Court, the eldest daughter of Archdeacon Bevan, an alumni of Rugby School under Thomas Arnold and well known for his pamphlets, essays and sermons on the Welsh Church. (32). A family staunchly anti-Catholic in temperament which would cause some difficulties for Dawson later. Mary Louisa, herself, like Lady Charlotte Guest, an English aristocrat best remembered as the first publisher in modern print of the Welsh Mabinogion (33) and Augusta Hall, Baroness Llanover, the Welsh heiress and patron of the Welsh arts, was fascinated by all things Celtic, real or imagined. (34)
His mother, so Dawson reminisced: `was thoroughly Welsh by nature…In fact she was an unusually learned woman, rather in the tradition of that curious South Wales school of antiquaries like Iolo Morganwg and W.J. Rees… I acquired these tastes from her… I think my earliest literary memory- and it is very early - is a poem she used to repeat about Bran the Blessed, the mythical ancestor of the Holy Families of Wales - the story of the Lodestone river and the saying `He who will be a chief, let him be a bridge.` (35)
So, one can see through such influences a sympathy for what the American historian Arthur Schlesinger famously articulated, that: `Science and technology revolutionizes our lives, but memory, tradition and myth frame our response` (36). Indeed, upon his mother`s death Dawson was moved to write the following sentimental and patriotic lines commemorating her love for her homeland:
The rivers of the West and the rivers of the North
The waters of the Usk and Wye
The land of Powys and the land of Dyfed
…and the Black Mountain
The habitations of old and the generations of the past
All these lived in her heart… (37)
What clearly emerges then within the familial, geographic, intellectual, and cultural context is an overwhelming sense that Dawson was in accord with the thoughts of T.H. White  when he wrote `Our country is a place` (38) and that he anticipated the later conservative philosopher Roger Scruton (39) who termed this sense of `love of home` as oikophilia (40) and in Dawson`s case, an oikophilia of a very particular type. One displaying a commodious insularity with a clear preference for agrestic rurality and an almost phobic response to urban environments and technical and mechanistic approaches to life:
The problem of the industrial city is so essentially a modern one that we are only just beginning to appreciate its full meaning. In all the centuries since first men began to build cities the world has seen nothing resembling the movement which, in a few generations, has covered whole regions of Europe and America with a black network of towns… Thus, the new industrial movement was nothing less than a transformation of civilization. (41)
Something not unlike the perception of his fellow countryman Raymond Williams (1973) when he wrote: 
`In English `country` is both a nation and a part of the `land`; the country can be the whole society or its rural area. In the long history of human settlements, this connection between the land from which directly or indirectly we all get our living and the achievements of human society has been deeply known … On the country has gathered the idea of a natural way of life: of peace, innocence and simple virtue…English attitudes to the country, and to ideas of rural life, persisted with extraordinary power, so that even after the society was predominantly urban its literature, for a generation, was still predominantly rural; and even in the twentieth century, in an urban and industrial land, forms of the older ideas and experiences still remarkably persist. (42)
And empathising with Dawson, not only in terms of `place` but also the significance of the role of faith in defining a cultural community, as we see epitomized in his words: “Every culture is like a plant. It must have its roots in the earth, and for sunlight it needs to be open to the spiritual” (1928) (43), we note the very many Conservative Grandees and ideologues through time and all across the Anglo-phone world from the eighteenth to the twenty-first century sharing his views. Thinkers and Ministers of State like Edmund Burke (44), Benjamin Disraeli (45), Stanley Baldwin (46), Lord Hailsham (47), Russell Kirk (48), John Major (49), Roger Scruton (50) and Danny Kruger (51).
These being just some instances of a continuity of thought across generations that some might argue reveals the fact that Dawson`s over-all thesis was not wholly original but part of a much broader and deeply antagonistic conservative response to modernity and the disruption it represented to the power dynamics that had previously held sway. The counter-point, expostulated by his adherents, is that it exemplifies the fact that Dawson was not only a man of his time but also expressed fundamental humanistic values that speaks not merely to the past but also to our own time. The latter assertion being attested to by the fact his books are being re-issued by the Catholic University of America Press (52); academic courses and seminars, heavily reliant on his thinking, are being taught at undergraduate and postgraduate level at Hillsdale College in Michigan, The Russell Kirk Centre for Cultural Renewal in Mecosta USA, the University of Mary at Bismark in North Dakota and the Collegium Institute at the University of Pennsylvania (53); Conference plenary sessions on Dawson, such as that held in March 2012 at the Western Michigan University at Kalamazoo and presentations on Dawson by eminent US scholars like Dr. Glenn Olsen as part of the John and Mary Carrigg lecture series at the Franciscan Catholic University of Steubenville in 2013 are well attended (54); an active Christopher Dawson Society founded in Perth Australia in 2012 is thriving by means of a substantial online presence and a history of organizing international in-person and virtual conferences (55); and online journals like The Imaginative Conservative frequently reference him as a mentor (56) and attract thousands of readers every month. It is therefore clear that Dawson continues to exert influence on some strands of current Catholic and conservative thought in a very real and tangible way. His profundity and persistence being exemplified in his own words:   
“Western man has not been faithful to his Christian tradition. He has abandoned it not once, but again and again. For since Christianity depends on a living faith and not merely on social tradition, Christendom must be renewed every fresh generation, and every generation is faced by the responsibility of making decisions, each of which may be an act of Christian faith or an act of apostasy” (57).
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1) [bookmark: _Ref228521799]Dawson writing in an essay `Progress and Decay (1924) quoted in Dynamics of World History (1956) p.67;
2) [bookmark: _Ref228524528]An indicative listing of Dawson`s key works relating to religion, culture and the state would include: The Age of the Gods (1928), Progress and Religion (1929), Christianity and the New Age (1931), The Making of Europe (1932), Enquiries into Religion and Culture (1932) Religion and the Modern State (1936), Religion and Culture (1948) and Religion and the Rise of Western Culture (1950);
3) [bookmark: _Ref228538123]Christopher Dawson, quoted in Gerald J. Russello, Christianity and European Culture - Selections from the work of Christopher Dawson, Catholic University of America Press (1998) p.118;
4) [bookmark: _Ref228538197]David Hume, Dialogues and Natural Religion, Bell M. Editor, Oxford University Press (1990) p.122 
5) [bookmark: _Ref228538263]The historian Herbert Butterfield (1900-1979) described Dawson`s modern history as `weak` while the American world historian William H. McNeill (1917-2016) suggested he had failed to mediate his Catholicism and it had hampered his sociological understanding.
6) [bookmark: _Ref228538396] Bruno Schlesinger in his doctoral dissertation entitled Christopher Dawson and the Modern Political Crisis for Notre Dame University (1949) described Dawson`s early work as `anti-democratic` and `pro-fascist`. Schlesinger continuing: `Dawson sees the rise of fascism against the background of decay of the nineteenth century order. He sees it has a genuine attempt to solve the problems created by World War One, and as a positive effort to construct a new social order`. (p.8)   
7) [bookmark: _Ref228538566]In the Spring of 1933, despite his name being put forward for a Professorship of Philosophy and History of Religion at the University of Leeds and receiving glowing endorsements from Walter Moberly, the Vice Chancellor of Manchester University and Sir John Murray, Principal of University College Exeter, his application was blocked by the Bishop of Bradford who is alleged by Dawson`s publisher, Frank Sheed, to have said: “A Chair in the Philosophy and the History of Religion should be held by a member of the National Church” - quoted in A Historian and His World: A Life of Christopher Dawson (1889-1970), Scott C. Catholic University of America Press (2024) p.103  
8) [bookmark: _Ref228538598]The Marxist Historian Christopher Hill (1912-2003) wrote a review of Dawson`s Dynamics of World History entitled The Church, Marx and History for The Spectator in 1957, stating: `The late Mr. Dawson was not a great historian: he was a diligent Catholic publicist with a considerable and genuine interest in history`. It is worth noting that Hill later publicly apologised for wrongly assuming Dawson`s premature demise. 
9) [bookmark: _Ref228538629]In his Inaugural Lecture from The Chair of Medieval and Renaissance Literature at Cambridge University (1954) entitled De Descriptione Temporum, C.S. Lewis aligned himself closely with Dawsonian viewpoints when he said: `I myself belong far more to that Old Western order than to yours…Speaking not only for myself but for all other Old Western men whom you may meet, I would say, use your specimens while you can. There are not going to be many more dinosaurs`. 
10) [bookmark: _Ref228538657]Scott (1984) A Historian and His World p. Vii. - Bishop George Bell (1883-1958) was Dean of Canterbury in the inter-war period and initiated the Canterbury Festival of Arts with guest artists such as Dorothy L. Sayers and commissioned the T.S. Eliott 1935 drama Murder in the Cathedral for the festival.
11) [bookmark: _Ref228538932]John Mulloy (1916-1995) was a historian steeped in the Old Testament and Hebrew culture. He edited a compilation of Dawson`s essays published by Sheed & Ward (1957), instigated the Dawson Newsletter, and shared Dawson’s concerns on Vatican II. 
12) [bookmark: _Ref228538979]Professor Dermot Quinn of Seton Hall University speaking in an online lecture hosted by the G.K. Chesterton Institute for faith and Culture dated February 2024 https://youtu.be/7I_d8HHrxWo?si=zUilS2vQ_mdFoYi9  quotes Regius Professor David Knowles (1896-1974) an expert in Medieval monasticism at Cambridge describing Dawson in a valedictory manner after his passing in 1970, thus: “A slight figure, gentle voice, his frail appearance, his weak health and his retiring disposition. A man so insubstantial that a gust of wind might sweep him out of sight. As if to suggest in the descriptors the ephemerality of the reputation”. 
13) [bookmark: _Ref228539125]Despite his mother and her family`s Anglican High Church affiliations and their “staunchly pro-establishment and bigotedly anti-Catholic” views, as per Scott, C. in her Foreword to the re-publication of Progress and Religion by the Catholic University of America Press (1984) p. xi, Dawson`s early Anglo Catholic empathy and the possibility of Conversion can be seen in the following extracts and comments: “I imbibed my Catholic sympathies and my Catholic view of history from my father. In my teens we were all enthusiastic readers of Robert Hugh Benson`s novels - despite the fact that he had left the Anglo Catholics for Rome” - Dawson quoted in Birzer (2007) p. 22 
And subsequently Dawson described a Road to Damascus conversion moment during his visit to Rome in 1909 thus: “A revelation…to a whole new world of religion and culture. I realised for the first time that Catholic civilization did not stop with the Middle Ages and that contemporary with our own national Protestant development there was the wonderful flowering of Baroque culture” - Why I am a Catholic by Christopher Dawson p.11 quoted in Birzer (2007) p.24  
14) [bookmark: _Ref228539133]Dawson`s educational journey included spells at Bilton Grange preparatory school; Winchester College; private tutors at Bletsoe Rectory; St. Giles in Oxford under close supervision of Sir Henry Penson; and Trinity College, Oxford. All of which Dawson summarised thus: “I got nothing from school, little from Oxford, and less than nothing from the new post-Victorian urban culture; all my `culture` and my personal happiness came from that much derided Victorian rural life” - from an unpublished letter to fellow student and long- term friend E.I. Watkin (1925) referenced in Scott (1984).  Scott also recalled an incident when he neared the gates of a school she was about to attend, with Dawson murmuring "I can't face it"; he left the car and sat in the wood reading a book - Scott, Christina, A Historian and His Life (1984) p. 81.

15) [bookmark: _Ref228539374]It can be argued that despite his recognised shyness, Dawson`s interactions, though often limited, with the afore mentioned personalities, and the influence of his writings and prognosis on subjects like Western culture, civilization and conservatism on such people, was and is still self-evident upon any detailed forensic scrutiny. Jacques Maritain (1882-1963) was a French Thomist philosopher, integral humanist, theologian and author of over 80 books. He was also a contributor to the  Dublin Review which Dawson edited between 1940 and 1946; Aldous Huxley (1894-1963) was the author of over 50 books including Brave New World (1932) and The Perennial Philosophy (1945); Robert Hugh Benson (1871-1914) converted to Catholicism in 1903 and was the author of the Christian related dystopian novel Lord of the World (1907) which pre-empted the works of Yevgeny Zamyatin`s We (1920/21), Huxley`s Brave New World (1932), Sinclair Lewis`s It Could Happen Here (1935) and George Orwell`s 1984 (1949); Ronald Knox (1888-1957) a Catholic convert, heavily influenced by G.K. Chesterton and presenter of the Broadcasting the Barricades (1926) which, like The War of the Worlds (1938) by Orson Welles, purported to be  `real-time` coverage of a revolution in London that saw the Houses of Parliament destroyed; Evelyn Waugh (1903-1966) author of Decline and Fall (1928) and Brideshead Revisited (1945); R.H. Tawney (1880-1962) An economic historian and author of Religion and the Rise of Capitalism (1926); Arnold Tonybee (1889-1975) A professor at the London School of Economics and a fellow pupil of Dawson`s at Winchester between 1907 and 1911, and author of Nationality and the World War (1915) and the Study of History (1934-1961), which examined the Rise and fall of twenty-six civilizations, considering the role of elites in meeting the challenges of decline; Vera Brittain (1893-1970) A traumatised nurse during World War One who wrote Testament of Youth (1933); T.S. Elliot (1888-1965) An Anglo-Catholic poet whose works like The Wasteland (1922), The Four Quartets (1943) are infused with references to tradition, locality, custom and the individualism that he, like Dawson, argued defined Western Culture; Graham Greene (1904-1991) A convert to Roman Catholicism in 1926 who wrote numerous novels including The Power and the Glory (1941); Irving Babbitt (1865-1933) An American conservative philosopher and author of Democracy and Leadership (1924); Russell Kirk (1918 -1994) An American political conservative theorist with a Catholic orientation and author of The Conservative Mind (1953); Dorothy L. Sayers (1893-1957) a Christian humanist and writer of popular fiction who was close to Inklings Group at Oxford that included Tolkien, Lewis and Charles Willams; J.R.R. Tolkien (1892-1973) who famously said: “Actually, I am a Christian, and indeed a Roman Catholic, so that I do not expect 'history' to be anything but a 'long defeat' - though it contains (and in a legend may contain more clearly and movingly) some samples or glimpses of final victory. (Letter #195)” - J.R.R. Tolkien, The Letters of J.R.R. Tolkien (1981); David Jones (1895-1974) An artist and poet and close friend of Dawson who nearly died of trench fever in 1918 and author of poems like Anathemata (1952) and In Parenthesis (1937) which was inspired by the ancient poem Y Gododdin by Aneirin and won the Hawthornden Prize.   

16) [bookmark: _Ref228539509]The Formation of Christendom (1967)

17) [bookmark: _Ref228539552]Mervyn Peake (1911-1968) was the author of the phantasmagorial Gormenghast, the vast crumbling castle to which the seventy-seventh Earl, Titus Groan, is lord and heir. A series of books sometimes compared to the work of his slightly older contemporary J.R.R. Tolkien, and published as a trilogy - Titus Groan, Gormenghast and Titus Alone between 1946 and 1959. 

18) [bookmark: _Ref228539599]Arthur’s Stone is a Neolithic chambered tomb, estimated to be over 5,000 years old, and it is generally believed to be a ritual site for seasonal ancestor worship. Like so many other monuments in the west of Britain it has accrued spurious legends that link it to the exploits of King Arthur, who allegedly slew a giant on the spot, and who has he toppled and fell left his elbow impressions on the stones.  Dawson would have been very familiar with such stories and also with other megaliths that littered the topography of that part of Wales. As per T.M. Charles-Edwards in Wales and the Britons 350-1064 (2013) p. 20  - Brycheiniog lay in the triangle of land between the mountain ranges of Mynydd Epynt to the north-west, the Brecon Beacons to the south, and the Black Mountains in the east: it occupied the upper valley of the Usk and touched upon the Wye… it is likely to have been part of Silurian territory in the post-Roman period … In the early tenth century it`s capital was an artificial island on Llangors Lake - namely a crannog… 

19) [bookmark: _Ref228539640]Scott (1984) A Historian and his World p. 222/223.  `I was born at Hay in the Wye Valley, `the Welsh Hay` as they used to call it…This was my mother`s home and it probably influenced me more than any others… The house where I was born was a Tudor building constructed in and out of a medieval castle originally built in in the twelfth century by the de Braose. The builder, Maude of St Valery, of whom Giraldus Cambrensis speaks, remained a great figure in Welsh tradition…From the windows of the castle one looked down on the street of the little town below and across the river to the mountains. On market days when the farmers came down from the hills, one heard Welsh: otherwise it was an entirely English-speaking district…I was conscious of the co-existence of two worlds – the rich Herefordshire countryside and the poor and wild Welsh hills of Radnor to the North and the Black Mountains that rose immediately behind Hay to the South …` A somewhat provincial picture Dawson later says in the same essay left him with a sense of: “the immense age of everything, and in the house , the continuity of the present with the remote past , and the feeling was reinforced by the fact that nothing had changed since my mother had been a child in the same house…` referenced in Birzer (2007) p.19

20) [bookmark: _Ref228539675]Robert Francis Kilvert (1840 -1879) was an English clergyman and prolific diarist whose written observations of rural life around Hay-on-Wye were published some fifty years after his death.

21) [bookmark: _Ref228539721]Tradition and Inheritance (1949)

22) [bookmark: _Ref228539751]Christina Scott in A Historian and His World p xxxii (1984)

23) [bookmark: _Ref228539870]Dawson in Tradition and Inheritance writes of his father`s love of Dante: “His admiration for Dante had no limits…” for his father and to a certain extent for Dawson himself, Dante was as Dawson continues in respect of his father`s opinion: “the world`s one perfect poet. This love of Dante no doubt stimulated his interest in Catholicism and helped dispel the Protestant prejudices of his upbringing” - from Birzer (2007) p. 19. A notion supported in extracts from Tradition and Inheritance (1949) quoted in p 227 Scott (1984)

24) [bookmark: _Ref228539898]Birzer (2007) p. 16

25) [bookmark: _Ref228539973]Dawson writing in Medieval Christianity for the Catholic Truth Society (1935) p. 14/15: `It was the most creative age of European history…Out of the chaos of barbarian tribes and the debris of the Roman Empire it created a Christian people…It was the Church rather than the State which took the lead in the revival of western civilization

26) [bookmark: _Ref228542207]Birzer (2007) p.16

27) [bookmark: _Ref228542248]Interpreting Dawson`s core conservatives values, Joseph Stuart, author of Christopher Dawson: A Cultural Mind in the Age of the Great War (2022), when reviewing Dawson`s lecture On Conservatism (1932), quotes him directly on the role of non-governmental elites in an online lecture entitled: Joseph Stuart- An Evening with Christopher Dawson-Introducing a Historian of Culture, saying that this “is the class which has done more than any other for intellectual and scientific progress and for the maintenance of cultural values”. 
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This chapter will examine Dawson`s reaction to the Great War; his concerns regarding the corrosive nature of urbanization, mechanization and modernity; the seemingly irresistible rise of secularism; the emergence of what he termed  `political religions`; the congruence, or otherwise, of his principle ideas with the writers, statesmen, historians, philosophers, sociologists and anthropologists of his day; and his own distinctive brand of Catholic oriented Conservatism.
     
                                        


We are passing through one of the great turning points of history - a judgement of the nations as terrible as any of those which the prophets described. We see all the resources of science and technology of which we are so proud devoted methodically to the destruction of our world. And behind this material destruction are even greater evils, the loss of freedom and the loss of hope, the enslavement of whole peoples to an inhuman order of violence and oppression. Yet however dark the prospect appears we know that the ultimate decision does not rest with man but with God and that it is not His will to leave humanity to its own destructive impulses or to the slavery of the powers of evil.
· Christopher Dawson, The Judgement of the Nations (1942) (1)

Like his fellow parishioner at St. Aloysius (2) and fellow Oxford man, J.R.R. Tolkien, Dawson was deeply affected by the world changing experience of World War One. However, unlike the author of The Lord of the Rings (3) and other contemporaries such as C. S. Lewis (4). Henry Williamson (5), David Jones (6) and the poet Edward Thomas (7), Dawson, like T.H. White J (8) did not himself directly participate in the hostilities (9).
And yet the war`s transformative nature, not only in terms of the industrialized scale of human lives lost, but also in the way it represented a closure on the rather staid Edwardian world he had up to that point inhabited and clearly cherished, led Dawson to believe that the old certainties could no longer be relied upon and the civilization and cultures he was studying were extremely fragile and required nurturing:
“The Great War showed how insecure are the foundations on which the elaborate edifice of the modern world order rests”.
· Professor Dermot Quinn quoting a 1924 statement by Dawson during a lecture entitled Christopher Dawson and the Catholic Intellectual Tradition (2024) (10) 
And showing consistency of thought and constancy of opinion, Dawson, over a decade later wrote: 
As a direct result of the War the European social organism lost its political stability and its economic equilibrium, while at the same time the forces of disintegration were immeasurably strengthened…Nor is this all, for the spiritual results of the War were no less serious than the economic. It dealt a mortal blow to the idealism and optimism and humanitarianism of European liberalism and aroused instincts of violence which had hitherto been dormant. In a word it changed the spiritual atmosphere of Europe
· Christopher Dawson, Religion and the Modern State (1936) (11)
Sentiments shared by Tolkien who famously wrote "Something has gone crack" in reference to his own feelings in a 1916 letter to his wife Edith (12); and a similarly nostalgic notion to Dawson`s was immortalised in Henry Williamson`s Chronicles of Ancient Sunlight (1951-1969) (13); and was echoed in G.K. Chesterton`s numerous commentaries both before and between the wars, such as: `A great wave of barbarism as swept over Western Europe in the nineteenth century called the rise of rationalism` (14);  and writing in an article entitled “Taboos and Prohibitions”  for the London Illustrated News in 1909 Chesterton insisted that England was becoming “stranger by the day,” as well as strangely “barbarous.” The author of The Ballad of the White Horse (1911) (15) arguing the new ways of the “cultured” were in fact increasingly matching the attributions and “habits of the barbarian.” The implication of course being that such degeneration was the result of unadulterated and uncouth progress (16). A view his long-term associate Hilaire Belloc (17) shared when he wrote in The Crisis of Civilization (1937) “I would lay it down at the beginning that the present crisis in our civilization is the gravest affecting that civilization since first it took on its essential character, between 1900 and 1600 years ago” (18).  
But what was it exactly that was being lost? What elements of the social fabric did Dawson and his cohort think were being despoiled?  Was it merely a desire to preserve the pre-existing, almost feudal order, to which he and to a certain extent they belonged?  Or was Dawson`s emerging political consciousness something new and very much divergent from the dominant Gladstonian Liberalism of the mid to late nineteenth century (19) and its subsequent progressive wing represented by thinkers like T.H. Green (20), L.T. Hobhouse (21) and J.A. Hobson (22)? Or might it be a possible variant of the Counter-Enlightenment Conservatism of Joseph de Maistre (23), Louis de Bonald (24), François-René, Vicomte de Chateaubriand (25) Juan Donoso Cortés (26) and Edmund Burke (27)? Or indeed the paternalistic conservatism of Benjamin Disraeli (28), or the intellectualism of Michael Oakeshott (29)? Perhaps, even a visceral reaction to the emergence of the socialist challenge posed by utopian idealists like Robert Owen (30), the Fabian Society of Sidney and Beatrice Webb (31), and the Ramsay MacDonald (32) and Clement Attlee (33) governments of the early 1920`s and post 1945 epoch respectively?
It is most likely, to a greater or lesser extent, an amalgam of all these things. And if we extend the literary metaphor for a just a moment longer, and consider the allegorical context, particularly of writers like Kenneth Grahame (34) in his Wind in the Willows (1908) and Tolkien`s The Hobbit (1937) and the Lord of the Rings (1954/55), could it be reasonably argued that both Grahame and Tolkien`s novels represent an idealized, almost Dawsonian, pastoral and hierarchical Edwardian class structure, through the medium of anthropomorphized animals and Shire Hobbits, respectively? (35)
Certainly, the popularity of such works and those of D.H. Lawrence with his final book Apocalypse (1931) (36), Evelyn Waugh`s Brideshead Revisited (1945) (37) and Giuseppe Tomasi di Lampedusa`s The Leopard (1958) (38) give credence in the imaginary and philosophical realm to Dawson`s diagnosis of a disintegration, “more disastrous than any that Europe had known since the fourteenth century”. (39) 
A poignant assertion that is also reflected in the speeches and policies of public figures in response to the economic, societal and psychological impact felt in the aftermath of World War One and the growing sense of urgency in the face of the emergent Communist and Fascist totalitarianism both at home (40) and on the continent (41). With people like the Liberal Prime Minister David Lloyd George; both inter-war Conservative and labour Party leaders, Stanley Baldwin and Ramsay MacDonald respectively; industrialists like Sir Alfred Monde; Trade Unionists like President of the Trade Union Council Ben Turner; and the enigmatic Winston Churchill, striving to avoid class and race antagonisms that might ferment a recurrence of the 1914-18 conflagration (42).
The key challenge for Dawson and those who shared his sense of foreboding was how to overcome uprootedness. Uprootedness from Europe`s religious inheritance, from custom and culture, from the nurturing qualities of family life, and as per Burke, a comprehension of intergenerational dependency (43). An uprootedness that was accelerated by the seismic shock of the Great 1914-1918 war and the flu epidemic that accompanied its latter years (44). The new individualism it spawned detaching the common-man from his ancestral roots and his history. A feeling Archduke Otto von Habsburg, propagated when he said that modern man was “Someone who doesn’t know where he’s from, doesn’t know where he’s going, because he doesn’t know where he stands” (45).
So, from what source, according to Dawson`s diagnosis, did these pathogens of detachment and nihilism originate and what might be their cure? Well throughout Dawson`s entire canon he consistently refers to the failure of Western Liberalism; the conflict between the Church and the ideologies that spread as a result of utilitarianism and secularism; the increasingly mechanized rather than organic nature of societal development; and the dual track of individualism detached from the moral responsibility of natural law and the dangers of atomised individualism being seduced into the massification of man under an ever more controlling state.
Birzer (2026) describes Dawson`s efforts in this regard, thus:
As Christopher Dawson attempted to discover the sources of the ideological disruptions of the twentieth-century as well as solutions to the death and terror they caused, he often produced some of his most impassioned work. Indeed, he often comes across, for lack of a better way of putting it, as inspired, a prophet, ready to share his vision and his insight to a suffering world (46). 
Dawson`s triage on the failure of liberalism proves invaluable in understanding the evolution of his own politics. He writes (47):
The collapse of constitutional government and the renaissance of despotism are far too real and too momentous to explain superficially. They amount to a change in the whole spirit of our civilization which could not have occurred unless the process of disintegration had been a far-reaching and many sided one…The failure to recognize this on the part of Liberals during the last two or three generations is largely responsible for the gravity for the present situation…The great obstacle that stands in the way of this clarification of the issues is the confusion of thought which has created such misunderstanding of the true nature of liberalism as alike among its supporters and its opponents. It is essential to define our terms; for there is no word - not even democracy - that has been used so loosely to cover such a variety of divergent elements…Hence we must distinguish between liberalism as a political party, liberalism as an ideology, and liberalism as a tradition (48) 
 And it was the French version of Liberalism, as articulated through the agency of the atheist Jacobins, that Dawson specifically identified as dangerous, writing: `French liberalism, on the other hand, had a far more intellectual and doctrinaire character. It was in the main the creation of the philosophers and men and women of letters…` (49). Then continuing: `It is the besetting sin of the idealist to sacrifice reality to his ideals; to reject life because it fails to come up to his ideals; and this vice is just as prevalent among religious idealists as secular ones`. An example being Voltaire who described the general population as `canaille not worthy of enlightenment and which deserves its yoke” (50). 
A rejoinder that found its supporters in the likes of Robespierre (51), Danton (52) and Marat (53). Men who Dawson, like his role-model Newman (54), believed justified their totalizing ideology of "Liberté, Égalité, Fraternité" by reference to an Enlightenment rationalism that negated the intuitive and applied the analytic, dismissing former customs and traditions as mere superstition, while adopting cold-stone rationalist principles. In effect, fulfilling their belief that they alone could achieve perfection by replacing God with `all-powerful` man and transform society accordingly.  A tendency Dawson sees as ultimately dangerous, writing in 1942: 
“The history of Christendom is the history of a culture based on this idea of spiritual universalism - which was more than idea, because it was embodied in the super-political society of the Church…there was formed a community of peoples sharing a common spiritual tradition which was transmitted from age to age and from people to people until it embraced the whole of Europe. More than this it created Europe”.  
And it must be remembered Dawson considered Catholicism as the original and most universal version of the Christian faith, concurring with the precepts of Burke that a Commonwealth of Christian nations should be based on a common way of life, a community of culture and a common public law, embodied he would suggest in the faith of his preference and derived from the natural law it espoused. (55)   
Hence, this French liberal secularism, Dawson insisted opened the door to the rise of what Joseph Stuart, building on the work of Franz Werfel, Eric Voeglin,  Raymond Aron, David Émile Durkheim (56), and Henri-Marie Joseph Sonier de Lubac (57) describes as political religions. The latter, Lubac, offering a subtle difference in that he defines them as replacement religions (58). A hypothesis that complements the evaluation of Alex de Tocqueville (59) who famously wrote the following on the French Revolution (1856):
“When religion was expelled from their souls, the effect was not to create a vacuum or a state of apathy; it was promptly, if but momentarily, replaced by a host of new loyalties and secular ideals that not only filled the void but (to begin with) fired the popular imagination”.  
A description with which atheist philosopher Bertrand Russell (60) wholeheartedly agreed when writing “Bolshevism has supplied the new religion” (61).  Dawson himself insisting in 1942 “Thus the racialist ideology, like the Communist ideology, is a result of the breakdown of European unity and an attempt to find a substitute for it in some primary social element which is permanent and indestructible. But if, as we, believe, Europe was essentially a spiritual unity, based on religion and expressed in culture, it cannot be replaced by a biological or economic unit…` (62).
However, the results of attempting to do just that, which we see in the tens of millions killed during the Russian Civil War between 1917-1929; Stalin`s Gulag complexes described so vividly by Alexander Solzenhitsyn (63); Hitlerian eugenics policies and death camps; and dystopian novels like Koestler`s Darkness at Noon (1940) (64) and Orwell`s 1984 (1949) (65) are the real, predictable and fictionalized outcomes of just such an experiment. Orwell and Koestler`s texts describe the hard totalitarianism of Revolutionary Communism and to a lesser extent fanatical fascism. Impactful fiction that was supplemented by satires on what Dawson characterised as the psychological, centralizing, collectivizing and mechanizing effect of both hard and soft totalitarianism. The latter reflected in the works of Benson (66), Zamyatin (67), Huxley (68), Sinclair Lewis (69), C. S. Lewis (70) Ernst and Friedrich Junger (71), Heidegger (72) and Tolkien (73).
Hence, Dawson`s increasing concerns for individualism, in the context of the totalitarian massification of man in particular, becomes ever more predominant and pre-eminent in his writings when he says man is an increasingly “subordinate part of the great mechanical system that his scientific genius has created.” (74)
Then adding in parallel with Professor Karl Mannheim`s concerns (75) in regard to the development of technologies to effect social control, as expressed in Man and Society in an Age of Reconstruction (1935):
`The machine involved the increase of power, the concentration of power and the mechanisation first of economic life and then of social life in general…Liberal culture sought to avoid the danger of complete secularization by insisting on the preservation of a margin of individual freedom, which was `immune from state control` and to which, in theory at least, economic life was subordinated. And within the zone of individual freedom, religious freedom was the ultimate stronghold which defended the human personality. But the progress of mechanisation and the social organization which it entails, has steadily reduced this margin of freedom, until today in the totalitarian states, and only to a slightly less degree in the democratic ones, social control extends to the whole of life and consciousness” (76).
So, having diagnosed the multifaceted metastasizing problems of modernity, secularism, over-mighty states and totalitarianism, what was Dawson`s proposed antidote to such a plethora of challenges and how did this intermesh with his seemingly paternalistic conservative traditionalism and Catholic viewpoints? Well, Dawson began his quest by articulating the scale of the problem under question: `The great problem we have to face is how to discover the means that are necessary to open this new world of apparently soulless and soul-destroying mechanism, to the spiritual world which stands so near it` (77).
Here, Dawson sets out his notion, inherited from his maternal upbringing, of leaders being `The Bridge` (see note 35 in Chapter One). For as he writes in Understanding Europe (1952): 
`This breach with the old European Christian tradition is a much more serious thing than any political or economic revolution, for it means not only the dethronement of the moral conscience but also the abdication of the rational consciousness which is inseparably bound up with it. It is indeed doubtful if Western society can survive the change, for it is not a return to the past or to the roots of our social life. It is too radical for that. Instead of going downstairs step by step, neo-paganism whether it jumps out of the right-hand window or the left makes very little difference by the time one reaches the pavement` (78).
A fatalistic and predictive image that Dawson attempts to mitigate by introducing his own brand of conservatism (79) as set out in his lecture notes on `Conservatism` (1932) (80) and in the later chapters of his book Judgement of the Nations (1942) entitled Return to Christian Unity and The Building of a Christian Order. Wherein he displays a clear preference for natural organic human-scale conservatism, as opposed to party ideology (81);  a deep scepticism of rapid change rather than slow and steady evolution; a need for trust in lived experience as opposed to abstract theories and radical social-engineering; personal and familial responsibility as preferable to the dependency culture of an all-encompassing Welfare State; and a bias towards the familiar rather than the `other`.
By the late 1920`s and early 1930`s Dawson had begun analysing current events in the light of their historical background, an interdisciplinary approach that was repeated throughout his work, and was the result of the influence of his mentor Friedrich von Hügel (82). Dawson (1935) writing: 
It may, I think, even be argued that Communism in Russia, National Socialism in Germany, and Capitalism and Liberal Democracy in the Western countries are really three forms of the same thing, and that they are all moving by different but parallel paths to the same goal, which is the mechanization of human life and the complete subordination of the individual to the state and to the economic process. Of course, I do not mean to say that they are all absolutely equivalent, and that we have no right to prefer one to another. But I do believe that a Christian cannot regard any of them as a final solution of the problem of civilization, or even as a tolerable one. Christianity is bound to protest against any social system which claims the whole of man and sets itself up as the final end of human action, for it asserts that man’s essential nature transcends all political and economic forms. Civilization is a road by which man travels, not a house for him to dwell in. His true city is elsewhere (83).
He increasingly uses phraseology like “mass-culture”, “crowd spirit”, “group opinions” and “slogans” in his pre-Second World War books, essays and commentaries such as “Bolshevism and the Bourgeoisie” (1932), and books on political subjects: Religion and the Modern State (1935), Beyond Politics (1939), and The Judgment of the Nations (1942).
His 1932 lecture on Conservatism begins with a stridency that is startling in its intensity: “The need for a reassertion of Conservative principles is greater than at any other time in the last one hundred years” (84). And although it commences in an objective almost academic manner, its tone soon changes and Dawson uses the expression “We” rather than `it` or `they` indicating a clear sympathy and predilection for the theme he is discussing. Despite the climate of despondency Dawson says the circumstances “are just the conditions that make for a Conservative revival” (85).
Somewhat predictably Dawson speaks of the faux religious appeal of socialism but also attempts to argue for the need to establish a re-invigorated conservative view of society (86). And it becomes very clear quite quickly that the nature of the Burkean-style society he is arguing for is of the crown and church variety of the mid to late nineteenth century when he speaks of the Western nations needing to maintain their societies by means of “conservation rather than of revolution” (87). Sharing with Burke a disdain for the forces unleashed by the French Revolution which he saw has the seed-bed for the growth of inward-looking nationalism and it`s us-and-them specificity and the forced egalitarianism of socialism which culminated in the Russian Revolution of 1917.     
Throughout, Dawson sticks to broad themes and cultural norms rather than specific policy areas. A typical example of this is his rather paradoxical claim that “It is one of the many common delusions about Conservatism, that it is the party of the past as opposed to Liberalism and Socialism which are the progressive forces in society” (88). In fact there is in Dawson more than a whiff of Romantic Conservatism on display, which is often associated with figures such as Sir Walter Scott (89), Samuel Taylor Coleridge (90) and William Cobbett (91). A strong sense of nostalgia for a utopian rural past predominates, as per Conservative Prime Minister Stanley Baldwin`s speech to the Royal Society of St. George in 1924 where he evoked images like the "tinkle of hammer on anvil in the country smithy," the "corncrake on a dewy morning," and "the sound of the scythe against the whetstone".  
Indeed, a tone of anti-industrialism, anti-classical liberal economics and a celebration of the significance of community and the endorsement of hierarchy permeates the piece. Dawson postulating that conservatism “never shared the Liberal veneration for the shibboleths of Free Trade and Free Competition. It is no accident that the beginnings of modern social legislation and the first breach in the rigid individualism of Liberal economic orthodoxy was due to the work of Tories like Sadler and Southey and Shaftsbury. Both the principles and the traditions of Conservatism are opposed to that subordination of social to economic values that was the most striking feature of classical nineteenth-century Liberalism. According to Conservative principles, the business of the government was not limited to keeping the field free for economic competition, it was its essential duty to safeguard the social traditions of national life” (92).
Assertions that Marxist critics using the dialectic of class war to attack Dawson might interpret his meaning has being typical of the privileged `landed gentry` dismissing those who made their living through `trade`. Likewise, it could be argued that Dawson`s adherence to the crown in statements like “to the Conservative point of view, the monarchy is itself the most perfect embodiment of the representative principle” (93), might be suggestive of elitism. Dawson, continues, “For while the politician represents his party or the interests that have brought about his election, the king represents the whole. He is in a real sense the common possession of the nation. Perhaps the greatest of “all the services that Conservatism has rendered to English politics has been the preservation of this older and more organic conception of the representative principle” (94). Views that might seem dated today but still held sway, at least to some extent, when he composed such lines.
Dawson the pragmatist insists conservatism “accepted party government as a necessary evil rather than as a political ideal. It`s ideal has always been that of a national government that stands above party and incorporates every element in the national life. It had its beginnings in the defence of the monarchy against the party of revolution” (95). Then stretching his point Dawson adds: “Conservatism has never identified itself with a class. The strength of Toryism was neither in the aristocracy as with the Whigs, nor in the middle classes as with the Liberals, but in the common Englishman-no doubt to some extent in the prejudices of the common Englishman as we see in the case of the great Conservative Dr. Johnson, but still more in his common sense and loyalty and public spirit. This tradition of popular Conservatism has its roots very deep in the national character and is perhaps the most distinctive feature of English political life; for it has rendered possible that intimate union of representative and monarchical institutions which is the basis of the English polity” (96). 
In effect Dawson`s remarks read as a rallying cry for the paternalistic conservatism of the Lord Shaftesbury (97) and Harold Macmillan (98) variety. A form of conservatism that emphasizes the rights and duties incumbent on property ownership, the extension of political rights and the franchise, the accommodation of individual rights with those of the state to engender a positive societal outlook, and a general sense of humanitarianism rather than pure self-interested individualism.    
And the foundations upon which Dawson built his hypothesis are: `The return to Christianity is therefore the indispensable condition for the restoration of a spiritual order for the realization of the spiritual community which should be the source of new life for our civilization` (99). Dawson continues: `It is a trend today to dissociate more and more, not only moral teaching, but also the foundations of law and justice from the true faith of God…Here we have in mind especially what is called Natural Law, written by the finger of the Creator Himself…By the commandments of this natural law every positive law, whoever may be lawgiver, can be tested…Whoever transgresses this order shakes the pillars of society and imperils its tranquillity, security, and even its existence` (100).
But Dawson is not arguing for a theocratic government, and certainly not a hegemonic confessional Catholic revivalism. And as we shall see in the next chapter his involvement in the Sword of the Spirit movement between 1940 and 1943 was collaborative and ecumenical in nature. He neither machinated for a Conservatism akin to that of Anthony Ludovici (101) as set out in his A Defence of Conservatism: A Further Text-Book for Tories (1927), nor a resurgence of a neo-Holy Roman Empire led by a new Charlemagne as did Revolutionary Conservative thinkers like Edgar Julius Jung (102) and Erich Klausener (103), on the continent. Rather, Dawson stresses the need to protect the human person from the immolation `on the altar of power to the glory of the New Leviathan`:
`If we are to build a Christian order for Britain it must be based on freedom, otherwise it would not be British…This means that it must be a social order directed to spiritual ends, in which every man has a chance to use his freedom for the service of God according to his own powers and gifts` (104).
Dawson`s brand of conservatism seems not be built upon ideological certainty but instead, on what both the church and the monarchy symbolize, continuity. He contends that perfect rationality does not necessarily deliver the desired outcome and instead asks the question, where has it worked? (105). He seeks to analyse the consequences of change and poses the thought that seemingly optimal systems of government can mutate into tyrannies. There is also the implication that unlike more declaratory political cultures the British sense of liberty is procedural, as per the suggestion that Sir William Blackstone`s Commentaries published between 1765 and 1769 did not set down a system but rather explained one that already existed, and has evolved in various forms such has jury trials, habeas corpus, property protections and constitutional conventions as opposed to codified regulations (106). There is in effect an assumed liberty rather than a statutory mandated form. In this regard Dawson`s views are similar to those of Orwell in his The Lion and the Unicorn (1941) where the former anarchist lists gentleness, law-abidingness, privacy, dislike of uniforms and hatred of bullying as English traits.
For Dawson the idea of social-regulation through custom and practice is more natural than legal safeguards. Like C. S. Lewis in The Abolition of Man (1943) he values the moral grammar below the surface of civilization. Reputational perception is itself an indivisible priori to any functional constitution. His form of conservatism is about attachment to place, the sheer presence of a people  having lived in the same landscape for so long that the landscape itself is almost indistinguishable from their identity; civilizational memory (107), as per Burke`s definition of society  as “a partnership not only between those who are living, but between those who are living and, those who are dead, and those who are yet to be born” (108); and subtle forms of civic responsibility and an inherent distrust of abstraction (109). Society he contends is far too complex and sensitive an organism to be simply redesigned like an automaton.

[bookmark: _Toc228617006][bookmark: _Toc228617107]Notes- The Hour of Darkness
1) [bookmark: _Ref228542819]Dawson C. The Judgement of the Nations, The Catholic University of America Press, Washington DC (1942) pp 149-150 
2) [bookmark: _Ref228599036]St Aloysius Gonzaga (or the Oxford Oratory) is the Catholic Parish church in the centre of Oxford. Built in 1875 it occupies space next to Somerville College and was frequented by both Dawson and Tolkien while living in Oxford. Birzer, B. in J.R.R. Tolkien`s Sanctifying Myth: Understanding Middle-Earth (2003) p. 136 writes: “For the English Christian humanists, the most important intellectual influences, in chronological order, were John Henry Newman, G.K. Chesterton and Chistopher Dawson. Each of these thinkers played a vital role in advancing Christian humanism during his (Tolkien`s) own era. For Tolkien, the most important of the English Christian humanists was the historian Christopher Dawson, probably the most important English Roman Catholic scholar of the first half of the twentieth century…And also Tolkien. In terms of influence, sheers numbers (book sales) dictate (his) inclusion (in reference to other Christian humanists like Etienne Gilson, Jacques Maritain and Dawson`s close friend E.I. Watkin) he (Tolkien) reached far more with his Middle-Earth mythology than did any of the other Christian humanist thinkers, including Lewis (C.S. Lewis). Outside of scriptural authors, he (Tolkien) may be the most widely read Christian author of our time”.     
3) [bookmark: _Ref228599077]Tolkien described “the animal horror” of trench warfare as referenced in the Humphrey Carpenter biography J.R.R. Tolkien (1977) p 82. Indeed, Michael Livingston in his essay The Shell-shocked Hobbit: The First World War and Tolkien`s Trauma of the Ring, published in Baptism of Fire: The Birth of the Modern Fantastic in World War One, edited by Brennan Croft J, Mythopoeic Press, Altadena CA (2015), argues Tolkien`s whole literary opus is to some extent the product of Post Dramatic Stress Syndrome resulting from his experiences on the Somme. However, like Dawson, Tolkien leaned towards The Just War tradition which had its conceptual framework set by the likes of Augustine and Aquinas. Given both Dawson and Tolkien’s orthodox religious background, we should not be surprised to find both felt that World War One was symptomatic of the crisis befalling Western Civilization. Both scholars, lovers of medieval culture and thoroughly conservative in nature held to the concept that a Just War was morally right, if not essential, under certain conditions and should be enacted according to certain rules of engagement. 
4) [bookmark: _Ref228599091]Like his fellow Inkling J.R.R. Tolkien, C.S. Lewis was incapacitated by trench fever and was, as Walter Hooper indicates in his introduction to Poems by C.S. Lewis, Harper Collins (1994) p. xi, `seriously wounded in the Battle of Arras on 15th April 1918`. Hooper adding: `Later, in a hospital in Etaples, he returned to poetry…`. Early examples such as Death in Battle, a piece published in Spirits in Bondage (1919) with lines like `Open the gates of the peaceful castle, rosy in the West/In the sweet dim Isle of Apples over the wide sea’s breast…` juxtapose idealistic images of a pastoral England with scenes of war, `Among men cursing in fight and toiling, blinded I fought… The brutal, crowded faces around me, that in their toil have grown/ Into the faces of devils - yea, even as my own`. K.J. Gilchrist in his book A Morning After: C.S. Lewis and WW1, New York: Peter Lang, (2005) suggests that some `monster of undiscovered trauma` continued to mark his post-war creativity. Krokstrom A. in his essay Silent Wounds, in Baptism of Fire: The Birth of the Modern British Fantastic in World War 1 p.131 quotes an anecdote the author of the Narnia series of books often recalled by about encountering a trembling mouse on the battlefield. A memory he committed to paper in Surprised by Joy (1955): `And a poor shivering mouse it was, as I was a poor shivering man`. 
5) [bookmark: _Ref228599098]Henry Williamson (1895-1977), most famous for his book Tarka the Otter (1928), also wrote Patriot`s Progress (1930), a critique of how war de-humanizes individual personalities and emphasizing the physical and mental toll of mechanized combat on those participating: `Men, single and in couples, shuffling past them, answering no questions. Tin hats on back of heads, and no tin hats, tin hats with splinter-ragged sandbag-coverings; men without rifles, haggard, bloodshot-eyed, slouching past in loose file, slouching on anywhere, anyhow, staggering under rifles and equipment, some with jaws sagging, puttees coiled mud-balled around ankles, feet in shapeless mud boots, swelled beyond feeling, men slouching on beyond fatigue and hope, on and on and on. GS waggons with loads of sleeping bodies. Stretcher-bearers plodding desperate-faced. Men slavering and rolling their bare-teethed heads, slobbering and blowing, blasting brightness behind their eye-balls, supported by listless cripples -The Patriot's Progress: Being the Vicissitudes of Pte. John Bullock (1930), pp. 97-98. 
6) [bookmark: _Ref228599136]Dawson`s close friend and fellow Catholic convert, David Jones, in  autobiographical reminiscences, quoted in Elizabeth Ward`s David Jones Myth-Maker (1983) p. 17 tells of his first-hand experiences on the Somme in 1915-1916: `the piling up of shells for guns of various calibre, with little attempt to camouflage them, and the bringing forward of heavy platformed howitzers, made one wonder… the increased use of mechanical transport, and mechanization in general, made the whole `feel` very different from the war I had known in the months before the Somme battle`. 
7) [bookmark: _Ref228599148] In Andrew Motion`s The Poetry of Edward Thomas, Routledge & Kegan Paul, London (1980) p. 94 the biographer suggests `it is the ancient features of England which command his (Thomas`s) admiration, although he admits that the benefits may be illusory`. Something we see in his poem Adlestrop which attempted to capture the beauty and innocence of the English pre-war era, as per the lines; And willows, willow-herb, and grass/ And meadowsweet, and haycocks dry/ No whit less still and lonely fair/ Than the high cloudlets in the sky - Edward Thomas (1915).  Motion continuing by saying it is `continuity which counterbalances the persistence of war` and puts the following words in the mouth of Mr. Stodham in his prose work The Happy-Go-Lucky Morgans (1913) p.220: `Deny England - wise men have done so – and you may find yourself someday denying your father and mother – and this also wise men have done. Having denied England and your father and mother, you may have to deny your own self, and treat it as nothing, a mere conventional boundary, an artifice, by which you are separated from the universe and its creator. To unite yourself with the universe and the creator, you may be tempted to destroy the boundary of your own body and brain, and die. He is a bold man, who hopes to do without earth, England, family and self`. 
8) [bookmark: _Ref228599165]Terence Hanbury White (1906 -1964) was an English writer best known for his Arthurian books, the Sword in the Stone (1938), The Queen of Air and Darkness (1939) and The Ill-Made Knight (1940) published collectively under the title The Once and Future King (1958). In his essay T.H. White and the Lasting Influence of World War One: King Arthur at War in Baptism of Fire - The Birth of the Modern British Fantastic in World War One, Mythopoeic Press, Altadena CA (2015) p. 299, Ashley Pfeiffer proposes that `the interwar period during which White grew up and taught continued the process of denigrating Romantic ideals by drawing attention to the hypocrisy and callousness of the leaders of the Great War and their willingness to sacrifice the young… Although White lacked the combat experience that marked other significant fantasy writers influenced by World War One, he still grew up in a world changed and scarred by the war`. 
9) [bookmark: _Ref228599178]As per Scott (1984) p. xxxix `Dawson was exempt on health grounds`.
10) [bookmark: _Ref228599207]Dermot Quinn, Professor of History at Seton Hall University and editor of The Chesterton Review - https://youtu.be/7I_d8HHrxWo?si=zYg0RwiU2CZhSRoq 
11) [bookmark: _Ref228599225]Dawson C. Religion and the Modern State … (1936) p. … His first book on the current political situation in the run up to the Second World War.

12) [bookmark: _Ref228599233]“So far my chief impression is that something has gone crack” Tolkien wrote in a letter to his friends of the Tea Club and Barrovian Society in 1916, on the death of his close Rob Gilson. It was written at a time of personal trauma, and as per Croft J. (ed.) Something Had Gone Crack, Walking Tree (2019), provides insights into how the major themes in his legendarium can be seen to have been influenced by his war experiences.  

13) [bookmark: _Ref228599249]Henry Williamson`s A Chronicle of Ancient Sunlight, first published in fifteen volumes between 1951 and 1969, comprises a nostalgic overview of the plight of agriculture, suffrage and politics of the inter-war years. It is considered by many to be a paean to a lost late Victorian and Edwardian world. 

14) [bookmark: _Ref228599278]Dermot Quinn quoting G.K. Chesterton during his contribution to the online lecture - Christopher Dawson and the Catholic Intellectual Tradition (2024)  https://youtu.be/7I_d8HHrxWo?si=zYg0RwiU2CZhSRoq 

15) [bookmark: _Ref228599299]Gilbert Keith Chesterton (1874 -1936) was an English Christian apologist who wrote popular fiction in the form of the Father Brown detective stories and faith-based texts such as Orthodoxy (1908) and The Everlasting Man (1925). A Catholic covert he is identified as a traditionalist conservative traditional conservative by academics in books like Fawcett, Edmund (2020). Conservatism: The Fight for a Tradition. Princeton: Princeton University Press. p. 252. ISBN 978-0-691-17410-5; Kirk, Russell (2019). Russell Kirk's Concise Guide to Conservatism. Washington: Regnery Publishing. p. 4. ISBN 978-1-62157-878-9; and Lee, Michael J. (2012). “The Conservative Canon and its Uses”. Rhetoric and Public Affairs. 15 (1). Michigan State University Press: 1–39. Doi:10.1353/rap.2012.0008. ISSN 1094-8392. This is mainly due to his staunch support of tradition, expressed in Orthodoxy and other works with Burkean style quotes such as the following: “Tradition means giving votes to the most obscure of all classes, our ancestors. It is the democracy of the dead. Tradition refuses to submit to the small and arrogant oligarchy of those who merely happen to be walking about. All democrats object to men being disqualified by the accident of birth; tradition objects to their being disqualified by the accident of death. Democracy tells us not to neglect a good man's opinion, even if he is our groom; tradition asks us not to neglect a good man's opinion, even if he is our father” - Quoted in Hamilton, Andy (2020). “Conservatism”. In Zalta, Edward N. (ed.). Stanford Encyclopaedia of Philosophy, Stanford University: The Metaphysics Research Lab.ISSN1095-5054. Retrieved 26 January 2026.

16) [bookmark: _Ref228599311]This interpretation of Chesterton’s intentions are implied by Chuck Chalberg in his piece Chesterton on Progressivism and Barbarism, The Imaginative Conservative, 6th July 2022. 

17) [bookmark: _Ref228599323]Hilaire Belloc (1870-1953) was an influential Catholic historian who wrote The Servile State (1912) and Economics for Helen (1924). One of his most famous quotes is "the faith is Europe and Europe is the faith"(1917). A stand that on the face of it is not unlike that of Dawson. He is often credited with correcting the once universal Whig interpretation of history by people like Thomas Babington Macaulay (1800 -1859) who attributed Britain`s power to a purely Anglo-Saxon and Protestant ethos. Along with G.K. Chesterton he envisioned a socio-economic system of distributism which was based on the state regulating the economy in favour of cooperatives and guilds which he argued was closer to the Medieval Catholic model of societal structure.

18) [bookmark: _Ref228599334]Belloc, H. The Crisis of Civilization, Tan Books, Illinois (1992 edition) p. 5

19) [bookmark: _Ref228599346]Gladstonian liberalism is a term used to describe the political doctrine named after the British Victorian Prime Minister and liberal Party leader William Ewart Gladstone who served as Prime Minister four times (1868 -1874, 1880 -1885, 1886 and 1892-1894) and was nicknamed `The Grand Old Man`. His form of Liberalism consisted of limited government expenditure, low taxation, balanced budgets, free trade, a free press and freedom of choice. It also attempted to propagate the association of freedom and liberty with basic Christian morality.

20) [bookmark: _Ref228599357]Thomas Hill Green (1836 -1882), was a key thinker on the philosophy of social liberalism. Green believed that the state should foster and protect the social, political and economic environments in which individuals would have the best chance of acting according to their free will and conscience. The majority of his foremost works were published posthumously, including his lay sermons on Faith and The Witness of God, his essay "On the Different Senses of 'Freedom' as Applied to Will and the Moral Progress of Man", his Prolegomena to Ethics, Lectures on the Principles of Political Obligation, and the "Lecture on Liberal Legislation and Freedom of Contract". 

21) [bookmark: _Ref228599365]Leonard Trelawny Hobhouse, (1864 -1929) was a liberal political theorist and one of the leading proponents of social liberalism as espoused in his book Liberalism (1911). A professor of sociology at the University of London, he was also the first editor of The Sociological Review. Describing himself as a republican Liberal Socialist, he termed his religious beliefs to be agnostic and was a devotee of John Stuart Mill.

22) [bookmark: _Ref228599373]John Atkinson Hobson (1858 -1940) was an economist and social scientist whose work on imperialism influenced Vladimir Lenin, Leon Trotsky and Hannah Arendt. His works included Problems of Poverty (1891), Evolution of Modern Capitalism (1894), Problem of the Unemployed (1896) and John Ruskin: Social Reformer (1898). In 1919, Hobson joined the Independent Labour Party and wrote for publications such as the New Leader, the Socialist Review and the New Statesman. Generally favouring capitalist reform over Communist revolution, he was critical of the first Labour Government of the 1920`s and his autobiography Confessions of an Economic Heretic was published in 1938.

23) [bookmark: _Ref228599387]Joseph Marie, Comte de Maistre (1753 - 1821) was a major figure in the Counter-Enlightenment and believed that the monarchy was a divinely ordained role and that the rejection of Christianity by the French Revolutionary caused the Reign of Terror, the massacres in Vendee and the execution of the Carmelite nuns Compiègne on July 17, 1794, during the Reign of Terror. He called for the restoration of the Bourbon Dynasty and saw the Pope as the ultimate authority in both spiritual and temporal matters. In his Essai sur le Principe Générateur des Constitutions Politiques et des Autres Institutions Humaines ("Essay on the Generative Principle of Political Constitutions and other Human Institutions", 1809), Maistre argued that constitutions are not the product of reason, but rather come directly from God himself. His publication Du Pape ("On the Pope”) in 1819, revealed a religious conception of authority and he has subsequently been called one of the founders of European conservatism.

24) [bookmark: _Ref228599403]Louis Gabriel Ambroise, Vicomte de Bonald (1754 -1840) was a French counter-revolutionary philosopher and political activist. He is regarded as the developer of an original theoretical framework for French sociology. In 1816 he was appointed to the French Academy by Louis XVIII and between 1815 and 1823 he served as an elected deputy for Aveyron in the Chamber of Deputies. As a member of the Ultra-Royalist faction, de Bonald`s orations were extremely conservative in nature and he worked tirelessly to dismantle much of the legislation passed during and in the immediate aftermath of the Revolution. One of his chief successes in this regard, and very much in-line with his belief in the infallibility of the scriptures and Catholic Church, was the overturning of the laws on divorce, which consequently was ruled illegal up until 1884.

25) [bookmark: _Ref228599412]François-René, Vicomte de Chateaubriand (1768 -1848) was a French Catholic writer, politician, diplomat and historian. A royalist by inclination he authored The Genius of Christianity in defence of the Catholic faith (1802) and James McMillan, in his "Catholic Christianity in France from the Restoration to the separation of church and state, 1815-1905." in Sheridan Gilley and Brian Stanley, eds., The Cambridge history of Christianity (2014) Vol.8 217-232, argues that Chateaubriand's book: `did more than any other single work to restore the credibility and prestige of Christianity in intellectual circles and launched a fashionable rediscovery of the Middle Ages and their Christian civilisation. The revival was by no means confined to an intellectual elite, however, but was evident in the real, though uneven, re-Christianisation of the French countryside`.

26) [bookmark: _Ref228599419]Juan Francisco María de la Salud Donoso Cortés y Fernández Canedo, marqués de Valdegamas (1809 -1853) was a Spanish counter-revolutionary and Catholic political theologian. He became embittered with liberalism, rationalism, and the bourgeoisie after the First Carlist War in 1839. In Donoso Cortes: Readings in Political Theory, R.A. Herrera ed., Sapientia Press of Ave Maria University, 2007. Herrera 2007, p. 47 suggests that the German Political philosopher Carl Schmitt in his text Political Theology (1922) claims Cortés is one of the initiators of the negation of the progressive notion of history.

27) [bookmark: _Ref228599426]Edmund Burke (1729 -1797) was an Anglo-Irish writer, philosopher, and politician who is regarded as one of the central figures in the development of cultural conservatism in Britain. Birzer (2026) quotes Dawson (from a record of a conversation with John J. Mulloy on, August 24, 1953, in Folder 2, in CDAW/ND) as saying: “Burke has said certain things better than anyone else can hope to again”. In Richard Bourke`s, Empire and Revolution: The Political Life of Edmund Burke (Princeton University Press, 2015), pp. 220–221, the biographer stresses Burke`s views, as expressed in his satirical work, A Vindication of Natural Society (1756), that custom and manners, religious institutions and moral stability were the basis of a good state. In David Bromwich`s The Intellectual Life of Edmund Burke, Harvard University Press (2014) pp 175-176, the author stresses Burke's religious sensibilities were anti-deist and antagonistic to atheism. He linked the well-being of the state and its constitutional liberties to the institution of the church and implied strongly that the Catholic Church`s longevity was itself a stabilizing influence on society. While in his Reflections on the Revolution in France (1790) he wrote that the ideology of Robespierre and his colleagues were destroying the very fabric of French society and persecution of the Catholic Church was endemic. Indeed, in Burke's final publication, Letters on a Regicide Peace (1796), he wrote that “Individuality is left out of their scheme of government. The State is all in all. Everything is referred to the production of force; afterwards, everything is trusted to the use of it. It is military in its principle, in its maxims, in its spirit, and in all its movements. The State has dominion and conquest for its sole objects - dominion over minds by proselytism, over bodies by arms". Terms that give credence to Dawson`s later claims that this is the start of the gestation of totalitarianism.

28) [bookmark: _Ref228599434]Benjamin Disraeli, 1st Earl of Beaconsfield (1804 -1881), was a Conservative politician and writer who twice served as Prime Minister, firstly, between February and December 1868 and secondly 1874-1880. He played a pivotal role in the birth of the modern Conservative Party, coining the term One Nation Conservatives as an attempt to forge a bridge by means of social reforms between the urban elite and the working man. Something that would have greatly appealed to Dawson`s sense of the role of the leader, as per his mother`s fascination with the Welsh legend of Bran the Blessed. 
[bookmark: _Ref228599441]
29) Michael Joseph Oakeshott (1901-1990) was an English philosopher best remembered for his commentaries on history, religion aesthetics and law. Dawson`s mentor and life-long correspondent Sir Ernest Barker was so impressed with Oakeshott that he wanted him to take over his Chair at Cambridge. However, despondent by the Right and Left extremism in Europe in the 1930`s, because "the imposition of a universal plan of life on a society is at once stupid and immoral, " he served instead in a specialist signals unit called Phantom in the Second World War. After which he lectured at Nuffield College, Oxford and then was appointed Professor of Political Science at the London School of Economics (LSE) in 1951 where he succeeded the Leftist Harold Laski. Oakeshott insisted that a secure and safe society was grounded in the long-standing customs and traditions of a community and that rationalists attempting to improve society or the economy should be careful that the `cure was not worse than the disease`. During his time at the LSE he became increasingly critical of the student activism he witnessed in the latter part of the 1960`s and retired in 1969. His posthumously published Notebooks (1919 - onwards) reveal a long-term fascination with theology and that he had once considered taking Holy Orders.

30) [bookmark: _Ref228599454]Along with Claude-Henri Saint-Simon (1760 -1825) and Charles Fourier (1772-1837), Robert Owen (1771-1858) is considered to be one of the forerunners of Marxist socialism, although Marx in fact derided all three has utopian thinkers lacking `scientific` rigour. Owen, a successful entrepreneur and philanthropist became a mill-owner in Lanark, entered the political arena as a social philosopher and was a founder of the early-Victorian co-operative movement.

31) [bookmark: _Ref228599463]The Fabian Society are a democratic socialist think-tank aligned with an evolutionary socialist approach, rather than the revolutionary model proposed by Marx and Engels. Beatrice Webb (1858-1943) and Sidney Webb (1859-1947) were leading figures within the group and had a major influence over the collective decision-making of both the Ramsay MacDonald and Clement Attlee governments of 1924 and again between 1929-1931 and 1945-1951 respectively.

32) [bookmark: _Ref228599471]James Ramsay MacDonald (1866 -1937) was the first British Labour Prime Minister. He initially led a minority government for nine months in 1924 and then again between 1929 and 1931. He was considered the chief intellectual of the party with little time for class warfare and an earnest, if orthodox, Edwardian progressive. 

33) [bookmark: _Ref228599478]Clement Richard Attlee, 1st Earl Attlee (1883-1967), was the Leader of the Labour Party from 1935 to 1955 and the Prime Minister from 1945 to 1951. The afore-mentioned Beatrice Webb, quoted in Paul Addison in V. Bogdanor`s book From New Jerusalem to New Labour: British Prime Ministers from Attlee to Blair (2016) Stringer. p. 9 says of him in her diary in early 1940: “He looked and spoke like an insignificant elderly clerk, without distinction in the voice, manner or substance of his discourse. To realise that this little nonentity is the Parliamentary Leader of the Labour Party ... and presumably the future P.M. [Prime Minister] is pitiable".

34) [bookmark: _Ref228599487]Kenneth Grahame (1859-1932) was a Scottish born author of the children`s classic, The Wind in the Willows, The Golden Age (1895) and Dream Days (1898).

35) [bookmark: _Ref228599501]For Olga Schaffer, writing in Class Identity in The Wind in the Willows (2014), this seeming children`s Bildungsroman of Toad, Mole and Ratty is at its core a warning against social upheaval and a celebration of the existing class structure; with Toad as the token of landed gentry; Badger replicating the stoic aristocracy; Ratty being a spokesman for the respectable middle-class; mole articulating the views of the “Bohemian” bookish middle-class; and the Wild-Wooders, the foxes, stoats and weasels, acting the part of unseen labour with an anarchic revolutionary instinct that needs to be overcome. It is a Edenic world filled with a paternalistic nostalgia for pastoral order characterized by etiquette, custom and traditional societal hierarchy. Imagery we see replicated in Tolkien with Patrick Curry`s Less Noise and More Green and Tolkien`s Ideology for England, in Proceedings of the J. R. R. Tolkien Centenary Conference, ed. Reynolds and GoodKnight, 126 -38 (2024), presenting the Hobbit inhabited Shire as an idyllic pre-industrial rural paradise shorn of modern industrialized class structures.

36) [bookmark: _Ref228599510]D.H. Lawrence writing in Apocalypse (1932) p. 106 makes the point: `The oligarchy of martyrs began with Lenin, and apparently Mussolini is also a martyr. Strange, strange people they are, the martyrs, with weird cold morality. When every country has its martyr-ruler like Lenin or Mussolini, what a strange, unthinkable world it will be! But it is coming: the Apocalypse is still a book to conjure with`.

37) [bookmark: _Ref228599522]Evelyn Waugh (1903-1966) was a prolific novelist, journalist and a Catholic convert who wrote Decline and Fall (1928), Brideshead Revisited (1945) and the Sword of Honour Trilogy (1952-1961). His traditionalist religious stance meant that he rejected the reforms of the Second Vatican Council (1962- 65) and was dismayed by the culture of the post-war world. He once described the ascension to power of the Attlee Labour government in 1945 as a triumph for barbarism and the start of a new `Dark Age`, as quoted in Hastings, Selina Evelyn Waugh: A Biography, London, Sinclair-Stevenson (1994) pp.494-495. A conservative by disposition he believed in class division with its attendant inequalities of wealth and power and despised what he called the “Cripps-Attlee terror”, as per Hastings (1994) p. 495.
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When he wrote the Marburg speech for German Vice Chancellor Franz von Papen at the University of Marburg in 1934, it contained the following expression: `If the liberal revolution of 1789 was the revolution of rationalism against religion, against attachment, so the counter-revolution taking place in the twentieth century can only be conservative…` Themes that underlay his thinking, as specified in his books, The Rule of the Inferiour: Its Disintegration and Removal Through a New Reich (1930) and Sinndeutung der deutschen Revolution (1933). Much of the above is referenced in Magub, R. Edgar Julius Jung, Right-Wing Enemy of the Nazis: A Political Biography, Boydell & Brewer London (2017).

103) [bookmark: _Ref228600239]Erich Klausener (1885-1934) was a German Catholic politician and a Catholic martyr who was assassinated in the National Socialist in the Night of the Long Knives in 1934. He Chaired the Catholic Action Committee in Berlin in 1922 and the Catholic Academic Association in 1928. His passionate speech denouncing Nazi repression at the Catholic Congress in Berlin`s Hoppegarten made him a target in the eyes of the Hitlerian Right

104) [bookmark: _Ref228600248]Dawson, C. Judgement of the Nations, Catholic University of America Press (2011 ed.)  p. 126

105) [bookmark: _Ref228600264]Here Michael Oakeshott`s view is in line with Dawson, believing, unlike the planners, managers and Technocrats, that knowledge is often tacit and to use a pastoral analogy, you nurture society like a garden, changing with inclement conditions as they occur and build up an accumulated skill-set rather than work solely to a set of imposed blueprints`.

106) [bookmark: _Ref228600275]A.C. Dicey (1835-1922) the English Jurist in his Introduction to the Study of the Law of the Constitution 1885) explained that parliamentary sovereignty, the rule of law and constitutional conventions preserve the Englishman`s liberty because it is practised not forced. Dawson, it might be suggested, like these constitutional grandees, puts his trust in habits rather than parchment. Precedent, supported by an accumulated expectation, is what it is being proposed defends an Englishman, and that he, in turn, can take for granted.

107) [bookmark: _Ref228600287]Here Tolkien`s concept of moral imagination becomes relevant in regard to Dawson. Tolkien encodes an emotional memory of rural England into his mythic Shire. Images of village greens, hedgerows, allotments, pubs and a fundamental suspicion of industrialized power is embedded in his texts. The idealized notion that the English way is not to dominate nature but to act as stewards categorises both Tolkien and to a certain extent Dawson`s approach to how a society should operate within its own distinct environmental boundaries. 

108) [bookmark: _Ref228600295]Burke, E. Reflections on the Revolution in France (1790)

109) [bookmark: _Ref228600314]Here, Dawson`s thinking reflects Aristotle`s Nicomachean Ethics, where the community is the natural unit of moral life. The good-life, Eudaimonia, as the Greek philosopher termed it is not an abstract concept but one rooted in communities practising particular customs.







[bookmark: _Toc228617007][bookmark: _Toc228617108]Chapter 3: An Augustinian Mind in Robot Utopia
This chapter will consider Dawson`s political activism in the inter-war period and during and after World War Two. It will seek to forensically analyse the range and degree of his practical and ideological engagement with parties, intellectual and cultural groups and national and international audiences in the turbulent decades of the 20`s, 30`s and 1940`s. An evaluation of his influence and effectiveness, or otherwise, will be deduced and discussed and an estimation of his impact explored.  

 “The present crisis of our civilization can only be solved by a similar process of radical conversion and spiritual transformation. Hard as it may be to see the possibility of this, it is no less difficult to believe in the possibility of indefinite progress along the present line to some robot utopia”.
· Dawson C. - Understanding Europe (1952) (1)

Dawson`s first abortive steps into the political domain came in 1912 when he accepted an unpaid role as private secretary to Mr. Steel-Maitland, a Conservative Member of Parliament. His position was based in the research department of Conservative Central Office and his function was to assist in the formulation of questions to ask in the House. For a short-time he lived in lodgings on Robert Adam Street, just off Manchester Square and ate in an Italian restaurant on Baker Street, but according to Scott (1984) he did not find London life “congenial”(2) and soon terminated his employment.    
Despite this false start and in order to advance both his religious and burgeoning political ambitions Dawson eventually overcame his natural reticence to join partisan groups and became part of the Victor Branford (3) founded LePlay House (4) in the early 1920`s. His rationale for this, according to Birzer (2007) was that it, `gave him a means by which to explore - in community - the various ideas he had developed while reading and researching on his own. Further, he believed group interaction necessary to provide a truly “Catholic” experience of scholarship and intellectual life` (5).
Dawson`s first essay quickly followed in the Sociological Review, “The Passing of Industrialism”(6), which continued the theme he first raised in “Catholic Tradition and the Modern State” (7), that industrialism did not in fact deliver freedom, that laissez-faire trade represented “exploitation” and that workers were merely “instrumental” in the process of profit making (8). Dawson continuing: “ The wage labourer possessed control neither over his work nor its fruit, but remained a human tool in the hands of the entrepreneur and the middleman” (9) Ideas that superficially sound like echoes of anti-industrial critics like John C. Calhoun (10) and Karl Marx (11) but were in Dawson`s mind very much in line with the Roman Catholic papal encyclicals (12). Dawson`s point being that it was not necessarily a matter of class war but “rather an attempt to reverse the subordination of the human to the mechanical and the creative to the commercial function” (13). 
And justifying this stance Dawson returns to his well-worn and rather idealistic image of the paternalistic and socially stratified structure of the Medieval period, where: “social status was inseparable from function and a man who had great wealth and no function was an anomaly” (14). Writing in the Universe (15) and Blackfriars (16) Dawson articulates positive viewpoints on private ownership, the rights to the land for small farmers and a moral rather than purely profit motive to the market economy. Again, opinions that place him firmly in the paternalistic conservative camp. Suggesting that all “isms” to a greater or lesser extent “represent the last stages of that revolt against Catholic tradition, which began in the sixteenth century, and which affected by degrees every side of European civilization” (17). 		
Having gained somewhat of an appetite for collaboration, Dawson who had taken up the post of lecturer on the history of culture in 1925 at what was later to become the University of Exeter, (18) and published his first book The Age of the Gods (1928) to great critical acclaim, then commenced to assist in the establishment of a journal between 1931 and 1938 called Order: An Occasional Catholic Review (19). A group that were influenced by Aristotelian neo-Thomist Jacques Maritain (20) and John Henry Newman (21), and were often compared and contrasted with the notorious Bloomsbury Group (22) and the very conservative and traditionalist Inklings in Oxford (23). Indeed, as per Birzer (2007): “The Order men had some contacts with The Inklings, but no significant ones until the 1930`s… Dawson formed friendships with several Inklings, including C.S. Lewis and Lord David Cecil” (24). In fact, Dawson assumed his book Progress and Religion (1929) had greatly influenced C.S. Lewis`s The Abolition of Man (1943) (25).
And make no mistake the Order men, just like their Inkling counterparts,  wanted to challenge the gradual secularization of Europe and to galvanize the Catholic population into a form of activism that would “propagate the truth militantly” (26), stating in their Private and Confidential Memo of the 19th of October 1928 (27), which for all intents and purposes, was their unofficial manifesto: “The journal`s audience should include every Catholic person in England, regardless of social class” and “that Order should help prevent the continuing protestantization and secularization of the various Catholic peoples” (28).   
A robust approach that was not without obstacles given Havard`s description of Dawson, who along with T.S. Eliot and Jacques Maritain, were considered the three key intellectual pillars of The Order, as a: “physically frail, shy, disappointed man” (29). Dawson having attended several meetings of the group in Chelsea and writing significant articles entitled Civilization and Order; The Psychology of Sex and the Catholic Order; and The Idea of Catholic Order in 1928 and 1929 (30), began to gradually build a publishing momentum that saw him go on to become a co-editor of Order, a contributor to the Catholic and pan-European Humanist journal Colosseum (31), and produce his own text The Making of Europe (1932) (32) before joining The Moot. The latter group, formed in 1938 included J.H. Oldham (33) Reinhold Neibuhr (34), Paul Tillich (35), Arnold Tonybee and T.S Eliot. Eliot having converted to Christianity in 1927 and whose own publication Criterion collapsed in late 1938 (36), describing the intermittent gathering has “the Christian elite” (37). 
However, this fraternity, which sought to establish a form of Christian influence over the party-political dynamics of the late 1930`s and early 1940`s was fractured from the outset. With many members aligning with the Maritain style Humanism, as per his book Integral Humanism (1936), as opposed to Dawson`s preference for a Christian Order reflecting “the natural community of the peasant society based on blood and soil and incorporated in and subordinated to the church through an hierarchy” (38). A vision Eliot thought “too Medieval” and “too abstract” (39).  
Hence, the rather inchoate nature and tenure of Dawson`s activism up to this point led to a degree of cynicism about his administrative capabilities and his psychological stamina as an organizer, which was personified by the opinion of Christian apologist Dorothy L. Sayers who said: “Dawson seems quite hopeless” (40). A statement that is not easily contradicted when one notes his short-time as a  Director of The Tablet (41), from which he resigned in 1937; his intermittent written output between 1936 and 1946 (42); his much misunderstood and misinterpreted attendance at the Convegno Volta Conference in November 1932 (43); his position on the Spanish Civil War (44); his tenure as Editor of the Dublin Review from 1940 to 1945 (45); and his acceptance of Cardinal Hinsley`s offer to become Vice-President of The Sword of the Spirit movement following the fall of France in July 1940 (46). All of which embroiled him in controversy, internecine adversarial cliques and had a desultory effect on his state of mind.   
Perhaps the most confusing episode of his career and the one that is most open to criticism was his taking part as a British delegate to the Convegno Volta colloquium. An event underwritten by the Fascist government of Benito Mussolini, the erstwhile Il Duce, late in 1932 (47). Dawson`s detractors in this particular instance such as Carter (2006) (48) mostly highlighting the fact that Mussolini`s regime had been intensifying its crackdown on the underground "Giustizia e Libertà" group and other opposition networks the previous year and were also conducting an aggressive war in Libya after capturing the Kufra oasis and detaining thousands of its inhabitants, as well as implying a “guilt by association”, as other attendees included Alfred Rosenberg (49) and Herman Göring (50) from Germany.  
However, the notoriety of some of the continental attendees should not be allowed to overshadow those who represented Great Britain. Two of whom were Gerard Vernon Wallop, Viscount Lyminton (51) and Sir Charles Alexander Petrie (52). Both of whom had political sympathies akin to Mussolini, Rosenberg and Göring and had long established links to Fascist aligned parties and extreme conservative cultural groups based in England. None of which would have been unknown to Dawson at the time he dignified the Rome conference by agreeing to be a speaker.
In Dawson`s defence the paper he spoke to was by its very title: `Interracial Cooperation as a Factor in European Culture`, a rebuke to those who followed the philosophy of Gobineau (53) and Houston Stewart Chamberlain (54). Dawson, quoted in Scott (1984):
“The relatively benign nationalism of the early romantics paved the way for the fanaticism of the modern pan-racial theorists who subordinate civilization to skull measurements and who infuse an element of racial hatred into the political and economic rivalries of European peoples… If we were to subtract from German culture, for example, all the contributions made by men who were not of the Nordic type, German culture would be incalculably im-poverished” (55). 
Very little of which would have come as a surprise to people familiar with Dawson`s writings and particularly The Age of the Gods (1928) and Progress and Religion (1929) both of which, despite references to “primitive” peoples, are extremely well-informed for the time and complimentary about African, Aboriginal and Asiatic cultures and the societies people of other races rather than the “Aryans” created over many millennia. 
Likewise, Dawson`s stance on the Spanish Civil War and the sympathy he espoused for the Catholic suffering in that fratricidal conflict solicited equally negative commentary, despite consistent critiques of authoritarianism in his mid-1930s articles on `Europe and the Dictators` in the Catholic Times.   Dawson, writing in the afore mentioned publication on the 12th March 1937:
“It is not merely a conflict of brute force…the victory of Communism in Spain would be a victory for Communism in its most dangerous aspect, for it would not be a victory over capitalism, which is relatively unimportant in Spain, but over Catholicism, which is the very root of the Spanish tradition”.
Views that revealed, according to Bruno Schlesinger, in his dissertation: Christopher Dawson and the Modern Political Crisis (1949), that Dawson “views Fascism as the ascendancy of a new social order fitted for the needs of the twentieth century” (56). Whereas, the more likely interpretation was that Dawson was drawing parallels with the way the French Revolutionaries had persecuted the Catholic clergy and that the Spanish Republicans, Communists and Anarchists were committing similar atrocities like arson, rape and desecration of church property across the territories they occupied, allowing General Franco, to present the war, from the nationalist perspective, as a defence of Christendom (57).
Nevertheless, both the Convegno Volta conference and his fears for the demise of Catholicism in Spain, as a consequence of a Republican victory, have been used by some to indicate that Dawson`s politics were reactionary and to use the common parlance of today, that he, Dawson, was “on the wrong side of history” (58). Points of contestation, especially when considering the whole corpus of his written work and the content of his lecture programmes and private correspondence. However, such ambiguity continues to cast a shadow over his legacy, which became even more complicated by his editorial endeavours at the prestigious Dublin Review (59) and his leading role in the Sword of the Spirit movement (60). 
With regard to the “Dublin” Dawson composed the following Editorial Note in July 1940:
“It is here that Catholics have a special responsibility…They are the heirs and successors of the makers of Europe - the men who saved civilization from perishing in the storm of barbarian invasion and who built the bridge between the ancient and the modern worlds” (61). 
Dawson`s selection as editor being lauded in the Church Times:  
“The readers and proprietors of the Dublin Review are to be congratulated on the appointment of Mr. Christopher Dawson, as its editor… Christopher Dawson, a bearded, fragile looking and gentle-mannered man, is a writer and thinker of great distinction, with Jacques Maritain, one of the two most considerable lay Roman Catholic writers” (62).  
Not that his editorial tenure was without controversy. With the Journalist and publisher Douglas Jerrold (63) disagreeing with Dawson`s inclusive and balanced policy of inviting contributions by writers critical of Franco such as the previously mentioned Jacques Maritain and George Bernanos. Scott, C. (1984) writing: 
“Even before Cardinal Hinsley`s death, he (Jerrold) tried to get Christopher removed from the editorial chair, but on that occasion the cardinal, who did not mince his words, threatened to move `The Dublin` to another publisher if Christopher`s position were not secured. Cardinal Hinsley died in 1943 and the following year, Jerrold, by a manoeuvre, which Robert Speaight described in his autobiography, The Property Basket, as `anything but pretty` ousted Christopher from the editorship` (64).    
Such machinations contrasting with Dawson`s written exchanges with Cardinal Hinsley who sought to engage him with the emergent Sword of the Spirit movement in the early 1940’s. Hinsley writing on the 20th July 1940 to Dawson, quoting Pius XI: “Because we are Catholics we must be loyal and reasonable patriots…We must insist on the one thing necessary - to resist the philosophy of racialism, of class hatred etc which seeks to dominate and enslave” (65). With Dawson retrospectively commenting on the movement in a letter to the editor of the Catholic Herald on 30th September 1945:
“With regard to my political position, I do not think it is any longer permissible to divide Catholic opinion Right and Left. There was some justification for the distinction when the Left stood for the freedom of the individual and the Right for the authority of the State. But today when the totalitarians of the Left deny freedom and the totalitarians of the right reject law, the old distinctions have become meaningless and Catholics are obliged to unite in order to defend principles far more vital than the issue of the Left-Right party dog-fight. This was the object for which The Sword of the Spirit was founded and I do not think the need is any less grave today. The fact is that the problem transcends politics; and the old political attitudes and party alignments are as inappropriate as the old military tactics are in regard to the atom bomb. It will take a long time for men`s minds to adjust themselves to the new situation and unfortunately we have not got much time. I only wish that what I have written since 1935 may help to stop Catholics talking in terms of Left and Right and to understand the situation that we have got to face, whether we are united or whether we are divided” (66). 
Views that would have been an anathema to the likes of ultra-conservatives like the aforementioned Ludovici, Lymington, Petrie and Jerrold and thus evidentially places Dawson very much in the ethical Christian conservative fold as opposed to the reactionary revolutionary conservative cluster. Dawson, setting the course for The Sword of the Spirit movement in the group`s first bulletin:
“England and the whole world are passing through a terrible crisis. We are fighting not merely against enemies but against powerful forces that threaten the very existence of our culture. And therefore it is vital that all the positive intellectual and spiritual forces of Western culture should come together in defence of their common values and traditions against their common enemies. It is here that Catholics have a special responsibility. They are not involved in the immediate issues of the conflict in the same way as are the political parties, for they belong to a supranational spiritual society, which is more organically united than any political body and which possesses an autonomous body of principles and doctrines on which to base their judgements. Moreover, they have an historical mission to maintain and strengthen the unity of Western culture which had its roots in Christendom against the destructive forces which are attempting its total subversion” (67).     
A statement that I would contend indicates that Dawson placed religion ahead of politics in terms of steering the governance of society and that as per Birzer (2007) “Dawson`s vision was the vision of St. Augustine and Edmund Burke” (68). Indeed, Sheed and Ward published his book The Judgement of the Nations in 1942, and extolled what some argue as Dawson`s most insightful text, as “the bible of the movement” (69). Favourable reviews that were countered by the Marxist philosopher Harold Laski (70) who tended to downplay the role of faith in society and the Reverend Andrew Beck (later Bishop of Liverpool) (71) who thought Dawson`s views “too influenced by the Old Testament and especially the prophets” (72). All of which when added to the resignation of Cardinal Hinsley from the Sword of the Spirit and his subsequent death in 1943, the infighting regarding the Catholic and Protestant composition of the Sword of the Spirit movement, and Dawson`s own rather fragile mental and physical health, led him to write to Father John Murray, the official Ecclesiastical Assistant of the Sword of the Spirit, saying: “the movement was left in a state of suspended animation, incapable to go on and unable to stop” (73).  Which in some ways serves as a perfect soliloquy for Dawson`s political activism as he drifted away from engaging in the ideological realm and veered off into the ivory towers of academia.
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12) [bookmark: _Ref228604270]Specifically, Pope Leo`s encyclical Rerum Novarum (1891). Issued on May 15, 1891 Pope Leo the 13th`s encyclical centred upon the Catholic social teaching on the “condition of labour” rejecting the excesses of laissez-faire capitalism and dogmatic socialism. Stressing the need for social harmony it critiqued the communistic approach to and the exploitative nature of capitalism. 
13) [bookmark: _Ref228604287]Dawson, C. The Passing of Industrialism” in Enquiries into Religion and Culture, Sheed and Ward, London, (1933) p. 51-52
14) [bookmark: _Ref228604298]Ibid p. 53
15) [bookmark: _Ref228604308]Dawson, C. “Socialism, Capitalism, and the Catholic Tradition”, Universe, April 11, (1919)
16) [bookmark: _Ref228604317]Dawson, C. “Catholicism and Economics”, Blackfriars, vol. 5 (1924), p.90
17) [bookmark: _Ref228604332]Dawson, C, “Socialism, Capitalism, and the Catholic Tradition”, Universe, April 11, (1919)
18) [bookmark: _Ref228604343]Dawson held a part-time lectureship at Exeter University from 1924 to 1933. Oliver, J. and Scott C. the “Chronology of the Life and Principle Works of Christopher Dawson”, in Christopher Dawson Religion and World History: A Selection from the Works of Christopher Dawson, Garden City, NY (1975) quoted in Birzer (2007). 
19) [bookmark: _Ref228604351]Other participants in the establishment of The Order who met in the Chelsea apartment of Tom Burns, the author of Use of Memory: Publishing and Further Pursuits, Sheed and Ward, London (1993), were the artist and poet David Jones; Father Martin D`Arcy; the journalist Bernard Wall; Kierkegaard scholar Alexander Drew; BBC announcer Harman Grisewood; the artist Eric Gill; and on occasion the poet W.H. Auden. 
20) [bookmark: _Ref228604358]Jacques Maritain (1882-1973) was a French Catholic thinker and theologian. The author of over sixty texts and was influential in the writing Universal Declaration of Human Rights. His Philosophia Perennis, argues for “a living tradition, over and against materialism in its myriad forms,” quoted in Burns (1993).  
21) [bookmark: _Ref228604371]Newman was a key figure in the tractarian Oxford Movement, a theological movement which began in the 1830s and eventually developed into Anglo-Catholicism. 
22) [bookmark: _Ref228604379]The Bloomsbury Group were a socially progressive non-conformist association, patronized by Lady Ottoline Morrell (1873-1938), with ties to the Cambridge University Apostles set. Their members included Virginia Woolf (1882-1941), John Maynard Keynes (1883-1946); E.M. Forster (1879-1970), Lytton Strachey (1880-1932); and Vita Sackville-West (1892-1962). One of the many highly regarded books about The Bloomsbury Group is Frances Spalding`s The Bloomsbury Group, National Portrait Gallery Publications (2010) 
23) [bookmark: _Ref228604394]In sharp contrast to The Bloomsbury Group, The Inklings, implying `those who dabbled in ink`, were less formal and were founded on an ethos of conservatism and traditionalism. C.S. Lewis was the fulcrum of this particular milieu which attracted the likes of J.R.R. Tolkien, the philosopher and anti-reductionist writer Owen Barfield (1898-1997) and poet and author Charles Williams (1886-1945). Birzer (2007) p. 194 notes that the points Dawson makes in Progress and Religion (1929) “anticipated C.S. Lewis`s arguments in The Abolition of Man (1943). A text that suggests that selective humans, known as the "Conditioners", are able to manipulate human nature, effectively abolishing what it means to be human”. Like Dawson, Lewis, makes the point that only moral education should align reason with clear objective truth in order to maintain human dignity. This is further underlined in the Record of Dawson`s Conversations, August 21, 1953, in Box 1, Folder 2, ND/CDAW, as per Birzer (2007) p.7 
24) [bookmark: _Ref228604420]Birzer, B. Sanctifying the World: The Augustinian Life and Mind of Christopher Dawson, Christendom Press, Port Royal Virginia (2007) p. 52
25) [bookmark: _Ref228604459]Records of Dawson Conversation, August 21, 1953, in Box 1, Folder 2, ND/CDAW
26) [bookmark: _Ref228604471]Birzer (2007) p.52 
27) [bookmark: _Ref228604484]Ibid p. 52
28) [bookmark: _Ref228604495]Ibid p. 53. The English Order men did not limit themselves to purely parochial input and were soon liaising and including European intellectuals like George Bernanos (1888-1948), the French author of The Diary of a Country Priest (1936), a Catholic and World War One veteran with monarchist leanings; Étienne Henri Gilson (1884-1978), a French Catholic philosopher with expertise in Medieval philosophy and author of The Philosophy of St Thomas Aquinas, edited by G. A. Elrington, translated by Edward Bullough (Cambridge: W. Heffer, (1924) and The Spirit of Mediaeval Philosophy, translated by A. H. C. Downes (London: Sheed and Ward (1936); François Charles Mauriac (1885-1970) was a French novelist, dramatist, critic, poet, and journalist and author of  “God and Mammon” in ‘Essays in Order: New Series, No. 1’. Edited by Christopher Dawson and Bernard Wall and published in London by Sheed & Ward (1936); and Nikolai Berdyaev (1874-1948), a Russian expatriate religious philosopher and radical thinker who wrote in Slavery and Freedom (1939): “The spell and slavery of collectivism is nothing else than the transference of spiritual communality, fellowship, universality, from subject to object, and the objectivization either of separate functions of human life or of human life as a whole.”  Their efforts in this regard greatly enhanced by the establishment of the Sheed and Ward publishing house who produced Dawson`s Progress and Religion (1929) and a compilation of essays from back issues of Order entitled A Monument to St. Augustine (1930).  A collection that included Peter Wust`s Crisis in the West; Carl Schmitt, who went on, along with Martin Heidegger to join the Nationalist Socialist Party in May 1933, who wrote The Necessity of Politics; Theodore Haecker who contributed an essay entitled Virgil, Father of the West; and Dawson`s own pieces, Christianity and the New Age and The Modern Dilemma.  “Private and Confidential - from BM/Order, London”, in Box 15, Folder 82. UST/CDC quoted in Birzer, B (2007) p. 53
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40) [bookmark: _Ref228604688]The Letters of Dorothy Sayers, vol II: 1937-1043, in From Novelist to Playwright, Barbara Reynolds, New York, St Martin (1997) p. 334
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45) [bookmark: _Ref228604734]Under Dawson`s editorial control the Dublin Review, a highly respected Catholic intellectual outlet, centred upon themes of inter-linkage between religion and culture, the survival of Western civilization, the Christian roots of Europe and the moral implications of war. Dawson himself writing articles such as: Democracy and Total War (July 1940), The Regeneration of Germany (July 1940), The Religious Origins of European Disunity (October 1940), and Peace Aims and Power Politics (April 1944) before stepping aside from this role at the end of the war in order to prepare for his Gifford Lectures at Edinburgh University in 1946. 
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[bookmark: _Toc228617009][bookmark: _Toc228617110]Chapter 4: A Return to Deep England
This chapter will appraise Dawson`s influence within the political and cultural milieu of his lifetime and up to the present day and assess his intellectual legacy following the post Second World War settlement in particular. Further, it will seek to place him and his ideological inclinations within the broader conservative philosophical and literary reaction to the positivist assumptions made by pre and post 1945 progressives. And it will discuss his contribution to the Catholic, Anglo-Catholic and High Anglican response to the secular assault on tradition, the fracturing of homogenous long settled communities and the diminishing practice of the sacral rites of faith in Western society in general.  

 “Believing (with Yeats) that their days were dragon-ridden, these self-styled guerrillas of grace sharpened the swords of the spirit and of imagination on the rock of Peter, hoping that what they considered their contemporary crusades would make them swords of honor”
· Adam Schwartz (2005) (1)

By the end of the Second World War, Dawson, according to Birzer (2007) “felt himself to be a dinosaur” (2).  Dawson, writing to Bernard Wall in 1944: “There are the dons, the scientists, the journalists, the Brain Trusts of various parties and groups and the men of letters. All these groups spill over into one another and the one which we always think about, the fifth, the men of letters only exists in so far as he gets a footing in one of the other categories” (3). 
But was this really true? Or was Dawson speaking from a very particular set of circumstances at a very particular point in his life?  It is no secret, as per Scott, (1984) that Dawson “having always been a semi-invalid”, suffering “chronic insomnia and severe mental depression, and for the first time in his working life found himself unable to write” (4) and Birzer (2007) referencing ongoing financial pressures (5), led Dawson to seek gainful paid employment via T.S. Eliot at Faber and Faber (6). Dawson, again according to Birzer, becoming “increasingly bitter” and writing to Sheed and Ward`s director “asking about the sales and advertising figures” (7) for his books.     
Despite these factors, however, one could argue that his sense of isolation and of being the euphemistic canary in a very dark coalmine haunted by such agnostic and atheist luminaries as G. B. Shaw (8) and H.G. Wells (9) was misplaced. Far from being a lone voice in the wilderness, Dawson`s views both on faith and politics, were, if not wholly original and unique, part of a much wider and ongoing discussion within the traditionalist, conservative and Catholic diaspora.  A dialogue which we have already seen preceded him by centuries and continues today long after his death.   
A movement that Schwartz (2005) describes thus:
“Despite this hostile cultural atmosphere, a substantial number of prominent thinkers reared in the late-Victorian and Edwardian eras still chose to become Christians (and Catholic Christians) as adults, especially during the century`s unpropitious early decades. As John Wolffe explains, twentieth-century British culture is marked by the paradox that “at a time when official churches were numerically in retreat and culturally insecure, a significant number of writers and artists still found considerable inspiration in the Christian tradition…the shoreline of the continent of faith had now retreated to form a large island” (10). 
And the various waves of refugees washed up on this `island` have included, in addition to those previously referenced, Coventry Patmore (11), Alice Meynell (12), William Ward (13), Aubrey Beardsley (14) and Oscar Wilde (15). A group John Henry Newman called the “Second Spring”. Whereas Schwartz`s 2005 text, in addition to focussing on G. K. Chesterton, Graham Greene, Christopher Dawson and David Jones as leading figures within the Catholic Third Spring, also identifies Eric Gill (16), Edith Sitwell (17), Malcolm Muggeridge (18), Frederick Copplestone (19) and E.F. Schumacher (20) as Dawson`s fellow travellers (21).   
As per Hitchcock (1974) “What most of these converts appear to have seen in Catholicism… is precisely some reality or vision which is not modern. They have made the judgement that modern culture, in its secularity, is radically truncated, lacking in some awareness of reality which most societies of the past possessed” (22). Allitt (1997) concurring when he writes: “They took doctrine seriously and identified the Catholic Church as doctrinally right… They also became convinced that Catholicism, the traditional faith of their civilization, was its binding force. A dogmatic church would protect them - first spiritually, and by extension, politically - from the chaotic forces loose in the twentieth-century world” (23).      
A belief that was a core value under-pinning Dawson`s understanding of faith and the framework upon which he built his politics. Fusing religion and culture to define his ideological creed (24). A kernel of thought that had grown ever since his first visit to Rome. Dawson penning the following lines in Why I am a Catholic: “I realised for the first time that Catholic civilization did not stop with the Middle Ages, and that contemporary with our national Protestant development there was the wonderful flowering of the Baroque culture” (25). 
And it was the beauty of Baroque architecture that Young (1984) argues came to symbolize Dawson`s idea of a “Classical Moment”, a high point when spiritual and cultural elements reached a synthesis of reconciliation and unity (26). Young articulating the idea that for Dawson the Baroque represented a glorification of God. Whereas, the secular and materialistic bourgeois mindset he saw flourishing in his own epoch was merely self-gratifying. 
Schwartz (2005), asserting: “The culture of the Baroque, then, is the concrete manifestation of the attempt to curb the forces of nationalism, secularism, and social disunity that emerged with the Reformation and the more extreme elements of Renaissance humanism. There is a very real sense in which the Baroque is Catholicity embattled” (27). 
This sense of being under threat and the consequential urgent need to re-align  culture with religion and re-model society on more traditional and conservative lines was what animated Dawson`s work has he approached his Gifford Lectures in 1947 (28). And as we have seen he was certainly not a sole Knight Errant upon such a quest. 
To start with he had two leading literary figures closely wedded to his theories in the shape of T.S. Eliot and David Jones. Both of whom identify Dawson has a major influence on their philosophical approach to their art. Kirk (1988) writing “Of social thinkers in his own time, none influenced Eliot more than Dawson (29). Scott (1984) continuing the refrain: “T.S. Eliot, lecturing in the United States, was, according to Maisie Sheed, asked what writer was then the most powerful intellectual influence in England. He answered, `Christopher Dawson` (30). Birzer (2007) adding to the argument: “For three decades, Eliot was quite taken with Dawson`s views, and it would be difficult if not impossible to find a scholar who influenced Eliot more… He explicitly acknowledged his debt to Dawson in the introductions to his two most politically and culturally oriented books, The Idea of a Christian Society and Notes Towards the Definition of Culture…In a speech to the London Conservatives Union in 1955, Eliot told his fellow conservatives that they should understand conservatism as Dawson does, not as political, but as anti-political and anti-ideological. Only then, Eliot argued, could English conservatives truly and effectively shape society” (31).   
Opinions that are substantiated when one reads Eliot`s own words: 
`The attitudes and beliefs of Liberalism are destined to disappear, are already disappearing…Out of Liberalism itself come philosophies which deny it. We do not proceed, from Liberalism to its apparent end of authoritarian democracy, at a uniform pace in every respect… If, then, Liberalism disappears from the philosophy of life of a people, what positive is left? We are left only with the term `democracy`, a term which, for this generation, still has a Liberal connotation of `freedom`. But totalitarianism can retain the terms `freedom`  and `democracy` and give them its own meaning: and its right to them is not easily disproved as minds inflamed by passion suppose. We are in danger of finding ourselves with nothing to stand for except a dislike of everything maintained by Germany and/or Russia: a dislike which, being a compost of newspaper sensations and prejudice, can have two results, at the same time, which appear at first compatible` (32).    
And in Notes Towards the Definition of Culture (1948) Eliot aligns even more closely with Dawson when he says: `I have already asserted, in my introduction, that no culture can appear or develop except in relation to religion` (33). Then adding in the Burkean sense `The primary channel of transmission of culture is the family` (34).  
Similarly, David Jones openly acknowledges in the end notes to his poem The Anathemata the influence of both Christopher Dawson and Friedrich von Hügel on his creative work (35). Jones was deeply involved, along with Dawson, in the Chelsea Group that produced The Colosseum, a publication for whom he produced artwork. And Jones was part of a significant creative milieu as Ward (1983) explains: 
`It is true that the combination of an anti-technological indictment of bourgeois society with an appeal to spiritual principle … is familiar in most of the major works of literary modernism, from the expressionists to Eliot, and the more independent Yeats and Lawrence…` (36)        
Certainly, as per Ward (1983) once again:
`Dawson`s works provided for the emotional rejection of modernity: The extent of his influence is evident in David Jones`s imagery, so much of which is borrowed from Dawson` (37). 
And adjunct to this we see, swimming in the same tide, theologically, sociologically, politically and environmentally, the works of J.R.R. Tolkien, whose The Lord of the Rings was voted the book of the Century by Waterstones bookstore and topped the polls of Channel 4, the Folio Society and SFX magazine in 1997, and who said: “The Lord of the Rings is of course a fundamentally Catholic work”(38); Jacques Ellul, author of The Technological Society (1962) (39); Robert Christopher Lasch, who was a culturally conservative American historian and critic of Liberalism who wrote The New Radicalism in America (1965) and Haven in a Heartless World (1977) (40); James Campbell Scott, author of A Deep History of the Earliest States (2017) (41); Craig Jackson Calhoun, a sociologist whose reputation was established in the fields of critical theory, nationalism, social movements and democracy when he authored, with Dilip Gaonkar, Degenerations of Democracy (2022) (42); Jürgen Habermas whose critique of capitalism like Dawson`s  focused on its technocratic tendencies (43); Wendell Berry whose politics shares with Dawson`s a prioritization of  localism and community over corporate capitalism and is decidedly anti-industrialist (44); and Paul Kingsnorth, author of  Against the Machine (2025), who openly acknowledges Dawson as an influence (45).    
Parallel, if slightly differentiated Dawsonian political influences, can be identified, as we have traced, in the thinking of conservative heavyweights on both sides of the Atlantic like Cowling, Oakeshott, Kirk and Scruton, all of whom, to a greater or lesser extent, as did Dawson, adhere to the broad-church Burkean traditional trends in conservatism. In Cowling`s statement: “what Conservatism should mean in the seventies and eighties, is an attempt… to give political form to the idea of rolling back the frontiers of the state” (46) we see Dawsonian concern regarding the formation of an overmighty state apparatus. An opinion shared by the afore-mention Tolkien who wrote: “I would arrest anybody who uses the word State (in any sense other than the inanimate realm of England and its inhabitants, a thing that has neither power, rights nor mind), and after a chance of recantation, execute them if they remained obstinate!” (47). Likewise, Oakeshott confirms he shares an interest in Saint Augustine with Dawson, who considered the author of City of God his main mentor, when he, Oakeshott, states he had read “all that St. Augustine wrote” (48). Whereas the American, Russell Kirk, not only undertook a pilgrimage to Dawson`s birthplace in Hay-on-Wye but also quotes Dawson thus in his Magnum Opus, The Conservative Mind (2008): “There is a tendency, especially among English speaking protestant peoples, to treat religion as a kind of social tonic that can be used in times of national emergency in order to extract a further degree of moral effort from the people” (49). Kirk continuing in general agreement with Dawson, that: “If the conservatives` effort comes to no more than this, it will fail. Spiritual restoration cannot be a means to social restoration: it must be its own end” (50). And this sense of preserving Western Culture in the `end times` is prevalent in Birzer (2024) (51) who postulates that for both Dawson and Kirk “St Augustine served as both the lodestar in confronting the evils of the world and as a means by which the modern traditionalist should navigate in turbulent ideological waters (52). Birzer saying:
“As with St. Augustine, Dawson and Kirk looked out over a ruined world: a world on one side controlled by ideologues, and, consequently, a world of the Gulag, the Holocaust camps, the killing fields, and total war - a world that claimed nearly 205 million in state-sanctioned murder alone; on the other: a world of the pleasures of the flesh, Ad-Men, and what C.S. Lewis labelled the democratic “conditioners” to be found, especially, in bureaucracies and in higher institutions of education” (53).
Then, linking Kirk`s thought to the very heart of Dawson`s historical, theological and political conjectures, Birzer writes: “The West pursued material greed and embraced avarice, while the East made anything spiritual illegal, immoral, and, ultimately, fatal. Each side, Dawson and Kirk believed, mechanized men, making them less than what God or nature had originally desired them to be… Rooted in nothing, modern and post-modern men, Dawson and Kirk feared, tend to accept readily and, perhaps, insatiably, the false, substitute religions of modernity. If they reject Christianity and the deeper things of the western tradition, Dawson and Kirk argued, they will readily grasp for anything proclaiming truth that comes their way: fascism, National Socialism, or communism” (54). 
Scruton, a non-Catholic, on the other hand, took up the trope of the importance of cultural primacy from Dawson and debated in favour of the view that politics emerges from a pre-political, local, organic and religious backdrop. He sought to be modern in defence of the past and criticized what he saw as the fragmentation caused by progress, which led to the totalitarianism of the twentieth century. His writings, following in the wake of Linda Proud`s Consider England (1994), Clive Aslett`s Anyone for England (1997), Peter VanSittart`s In Memory of England (1998), Peter Hitchens` The Abolition of Britain (1999) and George Sturt`s Change in the Village (2012), was marked, like Dawson`s own work, with a fundamental nostalgia for a world fast disappearing under the iron wheel of progress. A perfect example of this tonal sense can be seen in Scruton`s England: An Elegy (2001):
“All over the neighbouring countryside were those sleepy hamlets and half-vacant villages, each with its Norman or Early English church of flint and stone. And in these churches a peculiar silence had been stored, along with the sweet damp smell of plaster, the mouldering prayer books, the embroidered kneelers and the Victorian altar cloths with their gold and emerald fabrics, like robes left behind by some visiting angel. You could not ignore these places” (55).
And a similar discernment can be detected in Philip Larkin, the former poet laureate`s poem, `Church Going`:
A serious house on serious earth it is,
In whose blent air all our compulsions meet,
Are recognised, and robed as destinies.
And that much never can be obsolete, 
Since someone will forever be surprising 
A hunger in himself to be more serious,
And gravitating with it to this ground,
Which, he once heard, was proper to grow wise in,
If only that so many dead lie round.
· Philip Larkin (56)
Iconic prose and poetic representations that place, in this case, the High Church Anglican and Anglo-Catholic denominations, at the centre of a ritual landscape. A pastoral paradise that the ecumenically Sword of the Spirit oriented Dawson would have recognised as being symbolic of Bran`s bridge between Canterbury and Rome.  A `Deep England` eulogised by Orwell:  
Down here it was still the England I had known in my childhood: the railway-cuttings smothered in wild flowers, the deep meadows where the great shining horses browse and meditate, the slow-moving streams bordered by willows, the green bosoms of the elms, the larkspurs in the cottage gardens; and then the huge peaceful wilderness of outer London, the barges on the miry river, the familiar streets, the posters telling of cricket matches and Royal weddings, the men in bowler hats, the pigeons in Trafalgar Square, the red buses, the blue policemen - all sleeping the deep, deep sleep of England, from which I sometimes fear that we shall never wake till we are jerked out of it by the roar of bombs (57). 
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“It is the religious impulse which supplies the cohesive force which unifies a society and a culture”.
· Christopher Dawson, Progress and Religion (1929). 

Dawson`s argument is that our Western history, institutions and politics have been shaped from their very beginnings by the Christian ethos. Indeed, it is the very soil from which our Western liberal democracy and cultural values grow and have spread worldwide. For Dawson, indebted to Burke before him, a country is a place where people are born and buried, where the dead are remembered and the living pass on habits and behaviours to their children. A home is something you maintain, not necessarily like a museum but with a reverence for and an acceptance of tradition. Change in a home happens with the agreement of the people who live there. If it is to be legitimate it must be a gradual and consensual process and should be undertaken within the socio-cultural parameters set by the belief system its inhabitants live by. In Dawson`s opinion that is clearly the various Judaeo-Christian creeds of Europe and more specifically the Catholic version of that ancient faith:
“There has never been any unitary organisation of Western culture apart from that of the Christian Church, which provided an effective principle of social unity…Behind the ever-changing pattern of Western culture there was a living faith which gave Europe a certain sense of spiritual community, in spite of all conflicts and divisions and social schisms that marked its history” 
· Dawson (1950) (1)    
Therefore, Dawson posits that culture is the foundational building block of a civilization and that religion, being upstream from culture, is the womb within which identity, bound to inheritance and location, is gestated. Thus, it is possible to categorize Dawson has a `One Nation Conservative` or a small `c` conservative for whom the interventions of secular philosophies, strident political ideologies, and the imposition of alien cultures, could be seen, if one extends the analogy, has a threat to that civilization`s progeny. Certainly, he would contest Whatmore`s (2023) assertion that: “The general and accepted meaning of the Enlightenment today is that it was a great leap forward in the capacity of humans to control nature, generate wealth and direct their own destinies. It was, so the story goes, a crowning feat of progress and rationality, associated with some of the greatest philosophers such as Spinoza (2) and Kant (3). Liberal values expanded, revolutions replaced tyrannical governments and the first shoots of democracy, human rights and constitutionalism began to establish themselves, gradually spreading across Europe, then North America, and then ultimately, across the rest of the earth” (4). 
But self-evidently this was not the interpretation Dawson gleaned from it and it can be argued that he made it his life`s work to demonstrate why such rampant and unchecked progressivism was and remains potentially dangerous.
Dangers and disappointments that were epitomized by the lived experience of pro-Enlightenment advocates like Jacques-Pierre Brissot (5), a fervent French Revolutionary, who on the 31st October 1793 in the first wave of executions during the Reign of Terror, went to the guillotine because of his opposition to Robespierre  and the sans-cullottes, evidently still fervently singing the `Marseillaise`(6); Tom Paine who once declared: “The age of ignorance commenced with the Christian system” (7) but who went to the grave largely ignored and un-thanked by Washington`s United States and Napoleonic France, both of whose revolutionary impulses he had stimulated with his pamphlets; and Mary Wollstonecraft, an arch critic of Burke, who famously wrote in her book A Vindication of the Rights of Men (1790), a refutation of Burke`s Reflections on the Revolution in France, saying that the upheaval in France was “the most astonishing event that has hitherto happened in the world” (8) and then in her A Vindication of the Rights of Woman (1792): “Religion is also separated from morality by a ceremonial veil..." (9) and was ironically subsequently abandoned when with child in Paris by her revolutionary lover.  
Similarly, Dawson categorised Communism, Fascism and National Socialism as replacement religions, the Frankenstein products of the secularism to which the Enlightenment gave birth. And despite accusations to the contrary suggesting he was a fascist sympathiser (10), he subtly sidestepped the temptation, despite the deep convictions of his faith, to embroil himself with the radical fundamentalist Catholic sects that became attached to the Falangists and Francoist nationalists in Spain (11), Mussolini and Gentile`s Fascism in Italy (12) and to a lesser extent with Hitlerian National Socialism in Germany (13). And indeed, those in France, the United States, and even closer to home in Merrie England.
For example multiple organizations such as the integralist Action Française led by Charles Maurras, Joseph Darnand`s Service d'Ordre Légionnaire, the Chantiers de Jeunesse (Youth Camps) and Monsignor Francois Auvity`s religious groups operating in Vichy France between 1940 and 1944 which fused proto-fascist ideologies with traditionalist, conservative Catholic beliefs. Attacking the liberal, progressive and secular policies of the French Third Republic and instead encouraging alliances with the "Révolution nationale" (National Revolution) under the slogan Travail, Famille, Patrie ("Work, Family, Fatherland") as opposed to the secularist tricolore inspired "Liberty, Equality, Fraternity", and in thrall to Marshal Philippe Pétain. 
While in the United States the Bishops of the Administrative Committees of the US National Catholic Welfare Conference wrote:
“One hope for relief in the universal misery of the present lies in the reversal of the policy which produced the factory and the factory system. This reversal without depriving men of the benefits of industrial progress, would reinstate them as independent home owners in rural communities. Such a change in the living conditions of millions of people would be a revolution, but some radical adjustment in restoring the balance between rural and urban population is imperative if our country is to survive and if our civilization is not to disappear”.
· Catholic Welfare Conference - April, 1933 (14)
And in Britain, throughout the 1920`s and 30`s, leading Catholic intellectuals like Belloc (15) and Chesterton (16) made positive comments about continental fascistic movements, considering them a bulwark against secularism and communism.  Dawson himself remained sceptical, believing church doctrine did not support a strong state thesis and instead viewing them as man-made belief systems replacing God with authoritarian dictatorships.   
But clearly his views were not universally welcomed within the Catholic diaspora. Or for that matter within the ruralist factions of the country he inhabited. Or indeed the United States, as per above. The latter grouping, the ruralists on both sides of the Atlantic, with whom Dawson empathised, shared his love of the countryside and nature, and on the British side included characters like Henry Rolf Gardiner (17), John Hargrave (18), John Beckett (19), H.J Massingham (20), the afore mentioned Gerald Wallop, Lord Lymington, Arthur Bryant (21), Jorian Jenks (22), and Montague Fordham (23). All of whom were politically active and involved in the Kinship of Husbandry, The Soil Association, the Rural Reconstruction Association, the Kibbo Kift which transformed into the Social Credit Party of Great Britain and Northern Ireland, otherwise known as The Green Shirts (as opposed to Mosley`s Black Shirts), the English Mistery and English Array (24) and contributed to publications like the Array`s Quarterly Gazette and the New Pioneer. Each being intellectually beholden to Walther Darré`s pro-Blood and Soil agenda (25) and making statements about “racial regeneration” and promoting anti-Semitic propaganda. All of which were an anathema to Dawson.
And yet, it was the uprootedness and anti-humanism, symbolized by the `machine`, that animated Dawson most and drew his ire. In this regard he was very much in-line with the satirical warning of Butler (1872): 
“Reflect upon the extraordinary advance which machines have made during the last few hundred years, and note how slowly the animal and vegetable kingdoms are advancing. The more highly organised machines are creatures not so much of yesterday as of the last five minutes, so to speak, in comparison with past time. Assume for the sake of argument that conscious beings have existed for some twenty million years: see what strides machines have made in the last thousand! May not the world last twenty million years longer? If so, what will they not in the end become? Is it not safer to nip the mischief in the bud and to forbid them further progress?” (26)   
With Tolkien weighing in on the issue of rootedness and the machine in his very popular legendarium:
“All this stuff is mainly concerned with Fall, Mortality, and the Machine. . . By the last I intend all use of external plans or devices (apparatus) instead of development of the inherent inner powers or talents-or even the use of these talents with the corrupted motive of dominating: bulldozing the real world, or coercing other wills. The Machine is our more obvious modern form though more closely related to Magic than is usually recognised… Each new machine means that something we previously mastered with the help of our organic intellectual equipment is now left to a technical construct.” (27)
And these coercive, authoritarian, anti-traditional and anti-rural themes are personified within his fiction in the representation of Sauron and Mordor, Saruman and Isengard and in chapter The Scouring of the Shire where the beloved organic and communal homeland of the Hobbits is despoiled by wholesale industrialization, factory chimneys spewing smoke and the clock-in - clock out regimentation of the population into cohorts of workers and police informers. Issues that reflect both Dawson`s and the author`s views on so-called progress, socialism, fascism and governmental planning and centralization. Something Tolkien returns to in his posthumously published  Bovadium Fragments (2025) written as a light-hearted satire about a road planning dispute through Oxford at a time when both Tolkien and Dawson lived there and about which they would have had concerns, in that it would have scarred the city thus described by Edward Thomas (1903): “In Oxford nothing is the creation of one man or of one year. Every college and church and garden is the work of centuries of men and time” (28) and by Richard Ovenden in his introductory essay to the text. Where he describes the Oxford Tolkien came to in 1911 as “a small market town, the centre of a mainly rural community, but one with a celebrated University, the oldest in the English-speaking world” (29) but a decade later Ovenden continues, “Oxford became the fastest growing city in the country between the wars, with a total population increasing from 67,290 in 1921 to 95,000 in 1939”. (30)   
A concept of disruption further elucidated by Simone Weil (1943):
“To be rooted is perhaps the most important and least recognised need of the human soul. It is one of the hardest to define. A human being has roots by virtue of his real, active and natural participation in the life of a community which preserves in living shape certain particular treasures of the past and certain particular expectations of the future… Every human being needs to have multiple roots. It is necessary for him to draw wellnigh the whole of his moral, intellectual and spiritual life by way of the environment of which he forms a natural part” (31).
And this is supplemented by T.S. Eliot in his Four Quartets (32) when he writes: “A people without history, Is not redeemed from time, for history is a pattern / Of timeless moments…”
The very idea of `imperfect` and transient man playing God, the natural end-point of the secular journey, resulting in `A Noiseless Flash` as described in John Hersey`s book Hiroshima (1946) would have appalled Dawson. His instinct for conserving what has been developed theologically, culturally and socially over millennia being fundamentally challenged by the atheistic scientism that had learned to split the atom and threatened to lay waste to God`s creation. For Dawson the only way to avoid such a catastrophic eventuality was for civilizations to discover or re-discover “their principle of unity in the public profession of the Catholic faith” (33). 
Which is why Dawson`s legacy can be traced not only in regard to the writing of meta-history, theology and culture but also the interweaving of all his philosophical thinking to his contribution to conservatism. A legacy underscored by the President of the College of Europe in Bruge, Dr. J. Lukaszewki, taking Dawson`s name as the patron of the Class of the Year in 1988 and describing Dawson in a lecture attended by Margaret Thatcher in the same year as “among the most original and creative English and European historians of this century”; Lord Rawlinson of Ewell, a former Attorney General, delivering the 1990 Christopher Dawson Memorial lecture on the theme of “Europe: The Greater Unity”; and Cardinal Franz Konig, emeritus Archbishop of Vienna, quoting directly from The Making of Europe when writing in The Tablet (2000): “… if our civilization is to survive, it is essential that it should develop a common European consciousness and a sense of its historic and organic unity”. The Cardinal following Dawson`s well-trod path when he said: “They, the people of Europe, not systems, govern the world” (34). A theme taken up more recently in Pope Leo XIV`s Magnifica Humanitas, signed on the 15 May 2026, and published on the 135th anniversary of Rerum Novarum.  Pope Leo`s words, echoing those of Dawson when he directly confronts the potentially negative aspects of Artificial intelligence (AI) and the societal disorder created by digital platforms and wholesale industrial capital. Leo implying there is danger in creating machines that process, predict, and increasingly replace human judgement. Arguments that are commensurate with those made by  Dawson who was greatly concerned with preserving individual liberty and autonomy in a time of increasing technological transhumanism. A proposition that places Dawson very much at the heart of a much wider inherited Catholic and conservative tradition that both preceded and succeeded him and to which his contribution was both worthy and significant, if not necessarily wholly practically successful, ideologically original or indeed philosophically unique.  
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2) [bookmark: _Ref228609566]Baruch (de) Spinoza (1632-1677) was a philosopher of Portuguese and Jewish origin. Nadler, S in his book Spinoza, Atheist, Princeton University Press (2026) p. 172-173, describes his work thus: “While religious traditions typically reserve eternity, infinity, and necessary existence for a sublime, awesome God, Spinoza sees them embodied by Nature. These attributes may be what is God-like about Nature, in the sense that they are something shared both by Spinoza's Deus [God] and by some traditional religious notions of God, but they are not sufficient to make Nature divine in any meaningful sense.... Spinoza's philosophy is an atheism. And it is an atheism not simply because Spinoza rejects this kind of God or that kind of God (especially a person-like God who providentially governs his creation). It is an atheism because there is no divinity whatsoever”. 
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8) [bookmark: _Ref228610511]Wollstonecraft, quoted in Whatmore (2023) p. 259, taken from Wollstonecraft M. A Vindication of the Rights of Men, in a Letter to the Right Honourable Edmund Burke; Occasioned by his Reflections on the Revolution in France (London. Joseph Johnson, (1790) M. WW, V 44, n.22 

9) [bookmark: _Ref228610551]“Religion is also separated from morality by a ceremonial veil..." is a quote from Chapter 9 of Mary Wollstonecraft's A vindication of the Rights of Woman (1792).

10) [bookmark: _Ref228610588]Villis, T. British Catholics and Fascism: Religious Identity and Political Extremism Between the Wars, Palgrave Macmillan (2013) and Hale, F. An English Catholic Wall of Support for Mussolini? Bernard Joseph Wall`s Evolving Attitude towards Fascism, Wiley Online (2018).


11) [bookmark: _Ref228610599]High levels of Catholic support for the fascist-oriented Nationalist movements during the Spanish Civil War (1936 -1939) was fermented by the idea that the Republican forces represented a direct threat to the Catholic faith. This alignment underpinning the moral legitimacy to Francisco Franco's regime was known as National Catholicism. Key Academic Papers and Studies discussing the topic include - Chocano, R. “Catholicism, the Politics of Modernization, and Nationalization during the Spanish Civil War (1936–1939)" The Journal of Contemporary European History (2018); "A 'gigantic struggle between believers and those without God': The Spanish Civil War and the Catholic Church" Ryan, R. University of Royal Holloway Thesis, (2015); and monographs like Paul Preston`s Spanish Holocaust, Harper Press (2013).

12) [bookmark: _Ref228610607]Often described as a "marriage of convenience", the Catholic Pope Pius XI and Benito Mussolini cooperated to bolster institutional power and influence, exemplified by The Lateran Accords (1929) and their mutual hostilities to the secularism of socialism, liberalism and communism. Studies of this subject include - Nelis, J. Catholicism and the Italian Fascist Myth of Romanita: Between Consciousness and Consent, University of Gent dissertation (2008); Eatwell, R. Religious Fundamentalism and Political Extremism Reflections on Fascism and Religion - Special Issue of Totalitarian Movements and Politics Religions 2003 And 2004, Frank Cass book (eds. A. Pedahzur and L. Weinberg); and Gentile E. writing in “Fascism as Political Religion,”, Journal of Contemporary History Vol. 25 No. 2/3 May-June  (1990) sage Publications pp. 229-251, that Fascism  “placed itself alongside traditional religion.”

13) [bookmark: _Ref228610614]Alexander Gray Ryrie (born 1971) is a British historian of Protestant Christianity, with expertise in the practice of theology in sixteenth and seventeenth centuries. In his book The Age of Hitler and How We Will Survive It (2025) he argues, in line with Dawson, that the decline of Christianity in the post-First World War years led to the rise of secularism as a replacement religion. And like their Catholic brethren in Spain and Italy many, but not a majority, of bishops and clerics in Germany, known as the `Brown Priests`, came to an uneasy accommodation with the National Socialists after 1933 as a reaction to the communist threat. 

14) [bookmark: _Ref228610627]Quoted in the introduction to The Rural Solution: Modern Catholic Voices on Going “Back to the Land”, The Traditionalist Press, County Longford, Ireland (2003). A book of essays penned by Mgr. Richard Williamson, Dr. Peter Chojnowski, Christopher McCann, Walter John Marx and Willis D. Nutting. Writers who openly endorse thinkers like E.F. Schumacher when he says: “Over the last 100 years no one has spoken more insistently and warningly on this subject than have the Roman Pontiffs. What becomes of man if the process of production takes away from work any hint of humanity, making it a merely mechanical activity? The worker himself is turned into a perversion of a free being” - from Small is Beautiful, Harper & York, New York (1973) p. 36. 

15) [bookmark: _Ref228610633]Hilaire Belloc (1870 -1953) issued many controversial and anti-Semitic views, suggesting the Jews represented an "alien body" within Western European countries. In his book, The Jews (1922), Belloc advocated for "amicable segregation," articulating the view that Jews could be treated as a separate group, rather than be included in their host communities. 

16) [bookmark: _Ref228610639]In 1918, G.K. Chesterton published a letter to the Jew Rufus Isaacs saying you are: “a man who is a standing joke against England.” Then adding, “You are in practice a blot on the English landscape.” This followed the underlying anti-Semitism of the Marconi scandal into government corruption which was highlighted in the New Witness, a journal edited by Chesterton`s brother, Cecil. Sentiments that were continued in the work of the industrialist Henry Ford (1863-1947)  owner of the Dearborn Independent, an anti-Semitic mouthpiece, between 1918 and 1927 and the author of The International Jew (1920); the pro- Isolationist and National Socialist views of the world famous aviator Charles Lindbergh (1902-1974); and the speeches of the controversial  Father Charles Coughlin (1891-1979), an advocate for the America First Committee and whose Golden Hour radio broadcasts regularly attracted over 30 million listeners.     


17) [bookmark: _Ref228610648]Henry Rolf Gardiner (1902-1971) was a rural revivalist with an interest in folk dance styles like Morris dancing and Sword dancing, organic farming, re-forestation and community activities such as youth summer camps. Heavily influenced by D.H. Lawrence, Gardiner was editor of the magazine Youth from 1923, founded in 1920, and turned the former socialist outlook of Guild Socialism to a robust right-wing mouthpiece and a journal that provided a platform for John Hargrave of the Kibbo Kift and later the Social Credit Party of Great Britain and Northern Ireland. 

18) [bookmark: _Ref228610659]John Gordon Hargrave (1894-1982), was a leader of the craft movement Kibbo Kift and a significant politician in Britain during the 1920s and 1930. Originally skirting parliamentary politics, he changed his mind in 1935, re-developing the Kibbo Kift into the Green Shirt movement and then the Social Credit Party of Great Britain and Northern Ireland. A party that faced banning under the Public Order Act of 1936.

19) [bookmark: _Ref228610666]John Warburton Beckett (1894-1964) was a Labour Party politician who later became an activist for the British Union of Fascists and afterwards a founder of the National Socialist League and the British People`s Party.

20) [bookmark: _Ref228610672]Harold John Massingham (1888-1952) was a ruralist British writer whose work appealed to the likes of Henry Williamson, Oswald Mosley and the broader social credit and Distributist community.

21) [bookmark: _Ref228610680]Sir Arthur Wynne Morgan Bryant (1899-1985) was an English historian who wrote a positive review of Hitler`s Mein Kampf for the National Book Club and his text Unfinished Victory (1940) has been described by Richard Griffiths, in “The reception of Bryant`s Unfinished Victory: insights into British public opinion in early 1940”, Patterns of Prejudice vol 38 issue 1 (March 2004), pp. 18-36, as essentially pro-Nazi and anti-Semitic.

22) [bookmark: _Ref228610686]Jorian Edward Forwood Jenks (1899-1963) was a native English farmer, a pioneer environmentalist and fascist sympathiser. He is known for his role in the organic movement and wrote for Maurice Reckitt`s Christendom and the British Union Fascism journal Action under the pseudonym 'Vergillius'. His role both in the fascist organizations of the pre-Second World War and the environmental movement is critiqued in More-Collyer, R. 'Towards "Mother Earth": Jorian Jenks, Organicism, the Right and the British Union of Fascists', Journal of Contemporary History, 2004, 39, p. and Macklin, G. Very Deeply Dyed in Black, New York: IB Tauris, 2007, p. 64

23) [bookmark: _Ref228610692]Montague Edward Fordham (1864-1948) was an English born agriculturalist and advocate of rural reform and member of the Religious Society of Friends. His 1924 book The Rebuilding of Rural England was a challenge to the existing economic and monetary processes that favoured the use of interest as opposed to social credit. An insight into his role in this regard is contained in Conford. 'Finance versus Farming: Rural Reconstruction and Economic Reform 1894-1955', Rural History, 2002, Vol.13, No.2, p. 228.  An agrarian issue that had been taken up in a series of essays by eminent writers like E.M. Forster, economists like John Maynard Keynes and historians like G.M. Trevelyan and published in a collection called Britain and the Beast (1938), a work of environmentalism and conservation that expressed concern about the extent of urban sprawl in the first half of the twentieth century.  

24) [bookmark: _Ref228610714]This eclectic and somewhat eccentric group of groupuscules shared their love of nature, the English countryside, environmentalism and esotericism with the German Wandervogel movement and tended to sympathise with the National Socialist Volkisch philosophy.

25) [bookmark: _Ref228610723]Richard Walther Darré (1895 -1953) was the leading exponent of the National Socialist Blut und Boden (Blood and Soil) concept, serving as Hitler`s Reich Minister of Food and Agriculture.

26) [bookmark: _Ref228610732]Samuel Butler, Erewhon, Wordsworth Classics, London (1996) p.142 in the chapter entitled The Book of the Machines.

27) [bookmark: _Ref228610739]From a letter to Milton Waldman found in The Letters of J.R.R. Tolkien, edited by Humphrey Carpenter (London: George Allen & Unwin, 1981), p. 168. Curry, P. in his book Defending Middle-Earth - Tolkien: Myth and Modernity (1997) describes Tolkien, as one might Dawson, in terms such as `Radical Nostalgist`. Writing: “Tolkien was a deeply conservative (with a small c) English Catholic with a highly specialized scholarly interest in the Middle-Ages” p.21. Curry goes on to quote Tolkien directly when writing to Father Robert Murray: “The Lord of the Rings is of course a fundamentally religious and Catholic work; unconsciously so at first, but consciously in the revision” (1997) p.109.     

28) [bookmark: _Ref228610749]Thomas, E. Oxford, Hutchinson& Co. London, (1903) p.12
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31) [bookmark: _Ref228610780] Weil, S. The Need for Roots, Routledge and Kegan Paul (1952) p. 43.
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