
Postgraduate/Distance Learning 
Assignment coversheet & feedback form
THIS SHEET MUST BE THE FIRST PAGE OF THE ASSIGNMENT YOU ARE SUBMITTING  (DO NOT SEND AS A SEPARATE FILE)
	For completion by the student:

	Student Name:
Rebecca Booker 

	Module code:
HPCA7027 
Module title:
Cosmology, Magic and Divination 

	Student ID number:2218810
	Educational support needs:
No

	Module tutor: Dorian Greenbaum
Assignment due date: 20th March 2023

	If your module has multiple submissions please indicate which piece of work this is.
1st       6th       5th       4th      3rd      2nd  

	I confirm that this is my original work and that I have adhered to the University policy on plagiarism.
Signed …………R P Booker…………………………………………………
Email submission: if you are submitting this form via email, please tick this box □
(as a substitute for your signature) to confirm that you agree to the above declaration.

	Assignment Mark
1st Marker’s Provisional mark
2nd Marker’s/Moderator’s provisional mark
Agreed Internal Mark: 
External Examiner’s mark (if relevant)
Final Mark
NB.  All marks are provisional until confirmed by the Final Examination Board.
For completion by Marker 1 :
Comments:


	Marker’s signature:
	Date:

	For completion by Marker 2/Moderator:
Comments:


	Marker’s Signature:
	Date:

	AGREED INTERNAL MARK (where necessary):
Comment on process of arriving at agreed mark:


	External Examiner’s comments (if relevant)


	External Examiner’s Signature:
	Date:


(1) Write a critical review of Cicero’s arguments against divination in De Divinatione.
Introduction 

This essay critically reviews Marcus Cicero’s arguments against divination in De Divinatione. However for the purpose of this assignment, the translated version of De Divinatione by W, A, Falconer shall be the source of citation
. 

Cicero was born on the outskirts of Rome and in 63 BC he became a Consul in the supreme office in the Roman Republic. Moreover Cicero is described by Phillip Freeman who translated ‘How to think about God’ (another one of Cicero’s work) as being a man that does not follow rules found in Religion, and is in fact a man who doubts most things. On the other hand whilst his beliefs seem to change throughout his work, the belief that there is hopefully a God of the Stoics seemed to be fairly consistent, although he would never agree to himself being a Stoic
 - a person who belongs to an ancient school of philosophy called Stoicism.
 

 Cicero has published several books, his work ‘Hortensius’ is an intensive piece of work on philosophy, whereas ‘Academics’ contains four volumes on the philosophic system as well as five volumes on Good and Evil. In addition to this, he wrote a further five volumes in ‘The Tusculan Disputations’ which contains details on living a joyful life. Following on from these publications Cicero completed three volumes on ‘The Nature of the Gods’ which contained everything in relation to the matter. Upon writing this, he began to write ‘De Divinatione’. Eventually, he added fate to this piece of work. Aside from his work on philosophy, whilst he was in Consul he also wrote six volumes called ‘On The Republic’. Cicero’s other works are as followed ‘On Consolation’, ‘On Old Age’, my ‘Cato’, he wrote three volumes on ‘Oratory’, the fourth titled ‘Brutus’ and the fifth titled ‘The Orator’.
 

The particular treatise that is of interest to this essay, is his work on De divination. The intent for this piece of work ‘De Divinatione’ was to add to Cicero’s previous work, De Natura Deorum, which was most likely completed in August 45, B.C.
  According to Cicero himself, he wrote the books on philosophy in order to educate and teach the young generation. Furthermore he goes on to state that the older generations are finding pleasure in his treatises.
 

The dialogue of this piece of writing ‘De divination’ is presented as a conversation between Cicero and Quintus who is in fact Cicero’s brother. The conversation appears to have taken place at their home in Tusculum. The book itself was completed and published after the event of the assassination of Caesar.
 It contains two books, book one which contains arguments for divination which are put forward by Quintus and book two which argues against divination. Both books ultimately look at the legitimacy of the practice of divination based on evidence and arguments for whether the Gods provide signs which some humans can interpret to help predict future events. Cicero’s arguments reflect academic scepticism taking a critical perspective towards positive claims. He portrays himself as a just investigator  and positions himself above all and in doing this he presents himself in a way that is neither in a picturesque tradition nor to an unthinking contemporary cynicism. Moreover his offerings of arguments of for and against are to avoid a rushed, ill considered conclusion on either side.
 Many of Cicero’s arguments found in De Divination are developments from the points that have already been made by Aristotle, particularly his discussions on dreams.
 
Chance and Fate 

In the beginning of book two Cicero claims that Divination is only linked to certain things rather than everything. He gives an example of Government issues, for would the soothsayers be someone they contact to answer questions on Government issues, or would it be acceptable to take the advice given by men who specialise in those particular areas. If the presence of divination is not perceived by the senses, or by the people specialised in the art or in those discussed by philosophers, or people within the Government, then there is no need for divination.
 Furthermore one of Cicero’s points that he makes against divination is against his brothers definition of that divination is defined by having “the foreknowledge and foretelling of things that happen by chance”.
 Cicero argues and states that divination cannot be defined in this way. For the prescience of which a Physician, Pilot and General possess, are all by chance. Therefore can a Soothsayer, Augur, Prophet or Dreamer have further knowledge of things that are going to happen in comparison to the men who possess expert skills and knowledge. For can these Soothsayers, Augurs, Prophets and Dreamers have knowledge of the cures for people’s health, or that a ship can avoid danger, or that an army can avoid a surprise attack. That said according Quintus the divination part of this definition is only applied to things that cannot be predicted by skilful men
 What is more according to Cicero the things that happen by chance are not of certainty therefore cannot be predicted, and if things are predicted then things must be of certainty and not by chance. Moreover It must also have a cause, “How Can anything be foreseen that has no cause and no distinguishing mark of its coming”. Cicero gives an example of an eclipse to support his claim, the eclipse is predicted by mathematicians who have studied the movements of the moon, sun, earth and sky for many years, and therefore the cause of the eclipse is known. God does not know what is going to happen by chance; he only knows what is going to happen by certainty. Cicero then argues and says that because chance does exist there is no knowledge of things that can happen by chance.
 In contrast, according to Stephan Clarke this attack on divination on chance is an analysis of Aristotle and is not strictly a logical argument for it relies on a metaphysical judgement, that chance does indeed exist. Or more to the point since chance is not a thing or a power, numerous processes have the possibility of equal outcomes. Therefore, now nobody's future can be foreseen, not even by the all knowing Gods. 
 In addition to this and in light of Cicero argument against his brothers definition of divination and the belief that things need a cause, Peter Struck puts forward that, Cicero claims that stoics believe that divination is defined by having the foreknowledge of things that occur by chance. This is not, however entirely true given stoic determinism because they did in fact have an explanation of chance which Cicero Ignores. “Chance (tuche, fortuna)  is defined as cause which is unclear (aition adelon) to human reason”.
 This argument on chance then raises the question of did Cicero really understand and examine his brothers definition of divination or did he just pick at the things where he thought there was a weakness in the Stoics beliefs. 

Following on from the argument made against divination via chance, Cicero added that If the existence of chance is denied, and you (Quintus) believe that everything in the future is set in stone from eternity, you must coin a new definition of divination. And not define it as the foreknowledge of the things that occur by chance. For if things are certain than how can things be by chance, yet Quintus was persistent enough to say that things that are or things that will are controlled by fate. Cicero claims the word fate is flooded with superstition and he goes on to add that what use is divination if everything is already known.
 Whereas Plutarch believed that choice and fate twined together.
 Moreover, Cicero provides an example on fate. An eagle recalled Deiotarus from his journey. If he had not turned back he would have been asleep in a room that was destroyed, yet if it was his fate to die he would not have escaped it and vice versa. Therefore what would be the purpose of divination, yet Quintus insists that all things happen according to fate. 
 Opposed to Cicero’s argument against fate Raphael Woolf states that Cicero does not believe in fate.
 Furthermore Augustine explains that Cicero was terrified by the idea of fate because If fate was to exist then nothing is in the power of people and there would be no free will.  And if we admit this then the entire human life would be undermined. In another light yet on the same topic of fate Augustine wrote that Cicero wished to debate the Stoic view of fate because it was a threat to the political order. He wished to give men freedom because freedom builds the foundation for a political life.
  As it can be seen from the research gathered Cicero argued against divination (specifically against his brother’s definition of divination) on the grounds of chance, cause and fate. 
Astrology

Another of Cicero’s arguments against divination is on the basis of Astrology.  Which according to David Pingree and Robert Gilbert is a type of divination that can predict future events. It depends on observation of the skies and planets.
 Cicero's brother Quintus claims that anyone who can interpret the signs of the future that God has given, must have some connection to the divine. Furthermore he also suggests that there is enough evidence to support the claims of soothsayers and astrologers.
 Quintus provides many examples from prophecies of how the things that have been predicted by soothsayers, astrologers and other people who can interpret the given signs, have come true. In contrast, according to Cicero this is not the case and makes several claims against astrology. Cicero begins his argument by stating that Panaetius, a stoic, was one of the only ones to reject the prophecies of the astrologers. Furthermore Panaetius mentions that two of the greatest astrologers of his time, Anchialus and Cassander reject the concept of astrology being a part of divination. In addition to this Cicero writes that it is nonsense for Astrologers to consider the effects of movements and changes in the sky, and yet reject the conditions of the weather during the time of birth. Again is it not apparent that “the appearance and habits, and generally, the carriage and gestures of children are derived from their parents”. In another argument Cicero raises the issue of twins, twins are born around the same time, yet they possess different characters, have different occupations and different futures, therefore the time of birth has nothing to do with foretelling the future of a child/children. Moreover he adds that different places produce different people. For example Indians are different from Persians and Ethiopians are different from Syrians. Therefore peoples’ births are more likely to be affected by their environment rather than by the positions of the planets. Once again in relation to a different prophecy, Cicero raises the questions of, did all the Roman people who died at Cannae have an identical horoscope?. Because all of the people who died that day had one ending. Cicero’s last point he made against astrology was “Were all the men important for intellect and genius born under the same star? Was there ever a day when countless numbers were not born? And yet there never was another Homer”.
 Whilst Cicero makes his claims, other scholars have disputed them. Charles Singer claims that Cicero “misunderstood the basis of astrology and marshalled ancient and fallacious arguments against it”.
 Ptolemy also argues against Cicero's claims in his book ‘Tetrabiblos of Claudius Ptolemais’. Ptolemy is described as being of a great importance in astrology and saw Cicero’s claims to be the most powerful component yet.  In his defence against Cicero he writes if then, an astrologer knows precisely the movements of the stars, the sun and the moon. And if the place and the time of the configurations do not go unnoticed. And if he has been able to differentiate in general their natures as an outcome from a previous observation, although he may not find out their essentials, he could perhaps find out their potential effective qualities such as the sun’s temperature and the moons moisture levels ect, and if he is able to control all the data scientifically and by ‘successful conjecture’ the unique mark of quality consequence of the collections of all the components, what is to stop him from identifying on every occasion the features of air from the relations of the phenomena at that time. For example will the conditions be hotter or wetter? Why then is it that he cannot with respect to individuals, perceive an overview of his temperament from the ambient at the time he was born.  For example, he is like this in body and like this in soul and predicts regular occurrences. Temperaments are linked to prosperity whereas the other is not so favourable and is attributed to injury. 
 It is clear to see that not only is Cicero against astrology but he is also against the prospect that semiology is given to men by God to help predict the future. For he states that what use are signs to men if only certain people can predict them, and why send signs which are in puzzles, surely if God was to give signs of the future they would make them clear for all to see. 
 
Dreams

Another argument raised by Cicero against divination is of dreams. As it has already been established, a lot of Cicero work on dreams are developments of Aristotle’s work. He begins by criticising the Stoic view of dreams which he states is unconvincing. The Stoic view of dreams is as followed: “Our souls’ (according to the view of your school) ‘are divine and are derived from an external source; the universe is filled with a multitude of harmonious souls; therefore, because of its divinity and its contact with other souls, the human soul during sleep foresees what is to come”.
 He makes the point of providing other views from Zeno who believes that dreams are contradictions. Whereas Pythagoras and Plato state that in order to have meaningful dreams you must follow a strict diet before bed. Pythagoras goes as far as saying that you should avoid beans which would imply that the soul is full of wind rather than the belly. Moreover Cicero states, should one then believe that the souls move when sleeping. He comes to the conclusion that men assume things to be true when in fact they are not. For example a sailor thinking that they have seen something move in the distance. Cicero adds that why should one trust the dreams of men when men who are awake cannot be trusted.
 The next point raised by Cicero is the interpretations of dreams. Imagine that the divine power gives humans dreams or that because of the connections and associations, interpreters are able to interpret all the dreams. OR that none of this is true and that dreams are not from the divine but that dreams are a result of all dreams known by an accordant system of rules based on observations taken over long periods of time. Therefore dreams are not given to humans by God, because why would God give dreams to foretell the future. After all it is not like all humans have the ability to interpret them. Furthermore Cicero writes that why would God give dreams to help humans do good when there is no way of telling how a human would interpret the dream. Would this then not imply that God is either ignorant to the fact that men are not phased by their dreams or that God gives dreams out of vain. Neither of these are associated with the nature of God.  Also if God means to give us these warnings why does he not give them during our waking moments. On the other hand Ennius states that some dreams are true and some dreams are false, but Cicero argues and says well how is it possible to identify between the two and does this not make God Untrustworthy by sending false visions. 
 In Favour of Ennius In ‘Iamblichus On The Mysteries, Iamblichus states that there are ways of differentiating between dreams that are God-sent and dreams that are just that. Iamblichus writes sometimes dreams are true, sometimes dreams are false. It is by chance that they can come true. When falling asleep or coming out of sleep it is possible to hear voices which guide us on the things to be done. And sometimes spirits circle around those lying down so that there are no visions of it but it makes itself known via a whooshing sound. It can free the soul and body from its troubles. When a light shines brightly it possesses the eye, however the other senses are still awake and are aware of how Gods shine through the light. It is with a clear understanding that they both hear what has been said and know what it is that they need to do. Therefore these dreams described here do not resemble anything human and are believed to be divine, sent from Gods themselves.
 Therefore according to Iamblichus it is possible to distinguish between the false and the truth. 
. 
Conclusion

Overall the work written by Cicero is a well put together thesis. After reading the text it was clear to see that Cicero was making arguments against his brother’s claims. However the fact that he included arguments for,  for and against allowed a fair argument. The introduction sets the scene for the reader. After reading both Quintus and Cicero’s work it is clear where the arguments overlap and it is easy to cross reference. Cicero makes claims against chance and fate, astrology and dreams and refers to many prophecies. It is also clear throughout the text that Cicero believes that divination is superstition, however that said he does not deny the existence of the Gods. 
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