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Is Astrology a Material Religion?
Word Count: 3.210
[bookmark: _GoBack]This essay aims to focus on psychological astrology while describing it from the lens of material religion studies. It will take its idea of matter from the Jungian hypothesis of materiality of the unconscious.[footnoteRef:1] With reference to definition of religion, I will take an inclusivist approach, relying on James K. Fiebleman’s criteria in defining Marxism (‘in which religion is shifted to the state’) as a religion, that is, ‘by an absolute belief in ultimate reality.’[footnoteRef:2] In line with Material Religion’s editors’ suggestion for ‘materializing the study of religion,’ I then will ask: How psychological astrology, as a religion, happens materially? ‘which is not to be confused with asking the much less helpful question of how religion is expressed in material form.’[footnoteRef:3] Psychological astrology’s fundamental premises, its status as a religion, its material happenings, accompanied with the Jungian hypothesis will be explored in Liz Greene’s writings. [1:  Carl G. Jung, The Archetypes and the Collective Unconscious, Collected Works: Volume 9 Part I, translated by R. F. C. Hull (Princeton: Princeton University Press, 1980), p.212.]  [2:  James K. Feibleman, ‘A Religion for Materialism,’ Religious Studies. Vol. 2 No.2 (1967), p.213.]  [3:  Birgit Meyer, et al., Editorial Statement: Introduction: Key Words in Material Religion, Material Religion, Vol. 7, Issue 1 (2015), p.6.] 

Roy Willis and Patrick Curry records Greene together with Dane Rudhyar and Stephen Arroyo, as one of the most influential developers of psychological astrology, ‘that grew out of the theosophical astrology of Alan Leo at the beginning of the twentieth century.’[footnoteRef:4] Also, according to Bernadette Brady’s research she is listed as the most influential astrological author.[footnoteRef:5] These are the main reasons for choosing the work of Greene as my case study. Greene is categorized by Brady as monist, with a definition in which ‘the horoscope reflects a complete version of the self containing body, mind and will.’[footnoteRef:6] While Brady’s view is based on an understanding of Greene as assuming that the Self is fully reflected in the chart, other readings of Greene present a different picture. Nicholas Campion while giving reference to Greene, Jeff Mayo and Howard Sasportas writes: [4:  Roy Willis and Patrick Curry, Astrology, Science and Culture: Pulling Down the Moon (Oxford and New York: Berg, 2004), p.72.]  [5:  Bernadette Brady, 'Theories of Fate Among present-day Astrologers' (unpublished PhD Thesis, Trinity Saint David University of Wales, 2012), p.314.]  [6:  Brady, 'Theories of Fate Among present-day Astrologers', p.177.] 

In psychological astrology the soul is converted into the ‘Self’ and is regarded as being a higher faculty, the source of free will, and may be outside the chart. That is, there is a source of individual free will which cannot be described, influenced or pressurised by the planets.[footnoteRef:7] [7:  Nicholas Campion, Astrology and Popular Religion in the Modern West: Prophecy, Cosmology and the New Age Movement, (New York: Routledge, [2012], 2016), p.64.] 

Greene’s perspective recorded in her three books, which are also listed in Brady’s bibliography, affirms Campion’s perception.[footnoteRef:8] In referred books, Greene explicitly claims that the Self is more than the horoscope. From Saturn’s thirty fifth anniversary edition, which is originally published in 1976, it is noted: [8:  For Brady’s sources see Brady, 'Theories of Fate Among present-day Astrologers', p.337-338.] 

That mysterious, elusive entity which psychology calls the self -that thing or life which looks out through a person’s eyes, to which he refers when he says, “I”- has not yet been found among the glyphs and symbols of the horoscope; it may be seen working through a behaviour and a personality suggested by that horoscope, but it remains standing outside the framework, aloof, objective, numinous, and able to be invoked at any point during the life so that the personality -and the chart- acquire a new and more meaningful expression.[footnoteRef:9]  [9:  Liz Greene, Saturn, (Canada: Weiser Books, [1976], 2011), p.194.] 

In Outer Planets and their Cycles, published in 1983, Greene writes:
There is a mysterious centre of the personality which is also not in the horoscope.[footnoteRef:10] [10:  Liz Greene, The Outer Planets and Their Cycles: The Astrology of the Collective (London: Centre for Psychological Astrology Press, [1983], 2005), p.16.] 

In the following year, in Pluto, she adds:
The Self is therefore the entire chart, natal and progressed. But there is a difficulty in that whatever it is that 'induces a man to go his own way' does not appear to be in the horoscope. … Thus there is something about the Self which is not only the totality of the horoscope, but is also more than the horoscope.[footnoteRef:11] [11:  Liz Greene, Pluto (Boston: Weiser Books, 1984), p.317.] 

Considering Greene is interviewed by Brady in 2010, that is thirty-four to twenty-six years later than Pluto first published, one wonders if Greene’s convictions has changed in the course of the time, however, there is no evidence in Brady’s work indicating such a change of perspective.[footnoteRef:12] In referred works, Greene mentions some other aspects of the Self which lies beyond the horoscope; ‘the ‘arrangements’ which life offers,’ the psychological inheritance of ‘the collective from which we spring,’ the gender and so on.[footnoteRef:13] While these can be understood in terms of the metaphor that a map (horoscope) is not the territory; what is described in aforementioned quotes should be equated with man’s free will, that is, his own “I”. It can be said, Greene sees body and mind in the horoscope. She also sees ‘the possibility of a conscious and deliberate synthesis of these two,’ hence the possibility of materialization of a non-dual body/mind as ‘not two interrelated things but one thing.’[footnoteRef:14] I will argue, according to Greene, only in the latter possibility one earns one’s free will, which is not to be found in the horoscope. Only through that synthesised ‘one thing,’ ‘a new awareness of the meaning of the body and of the material environment’ can be embodied, which is not a possibility with a dual body/mind.[footnoteRef:15] In that respect, Greene writes, the latter possibility of psychic materialization, that synthesised one body/mind, provides ‘a finely balanced vehicle’ for the Self, ‘for the use of inner man who is no longer confined by his material expression’ (my italics).[footnoteRef:16] Greene adds: [12:  Brady, 'Theories of Fate Among present-day Astrologers', p.252-253.]  [13:  Greene, The Outer Planets, p.16&17; Greene, Pluto, p.317&318.]  [14:  Greene, Saturn, p.43&46.]  [15:  Greene, Saturn, p.43.]  [16:  Greene, Saturn, p.46.] 

Towards this end alchemy was directed, and today the process of individuation in analytical psychology is also directed toward this synthesis.[footnoteRef:17] [17:  Greene, Saturn, p.46.] 

Here with material expression, parts of the psyche that can be defined and/or influenced by the horoscopic configuration is implied. In other words, parts, when they remain separate, that are subject to deterministic causation (astral determinism) is implied. All the while, free will cannot be defined and/or influenced by the horoscopic configuration. In that sense Greene is a dualist. In line with this understanding, I shall demonstrate below that when seen from a theoretical perspective; Greene is a libertarian (one of the two forms of incompatibilism). I will also show, in libertarianism, accepting ‘the truth of free will’ that is not subject to determinism, cannot be equated with ‘denying the existence of determinism,’ as it is argued by Brady. Giving reference to John Martin Fischer et all., Brady interprets:
Incompatibilism is the view that determinism and free will are mutually exclusive concepts. If one accepts the incompatibilist argument as well as the truth of free will, one is then denying the existence of determinism; or, if one accepts the truth of determinism, then one denies the existence of free will.[footnoteRef:18] [18:  Brady, 'Theories of Fate Among present-day Astrologers', p.5 giving reference to John Martin Fischer et al., Four Views on Free Will (Oxford: Blackwell Publishing, 2007), p.3.] 

Enclosed is the relevant passage from the original source, from Four Views on Free Will:
Traditionally, incompatibilists are those who think that free will is incompatible with the world being deterministic. Compatibilists, conveniently enough, are those hold that free will is compatible with the universe being deterministic.[footnoteRef:19] [19:  John Martin Fischer et al., Four Views on Free Will (Oxford: Blackwell Publishing, 2007), p.3.] 

Hence, from a libertarian position, free will and determinism are incompatible. And yet, having a libertarian position does not mean ‘denying the existence of determinism’ but denying ‘the universe being deterministic,’ that is denying deterministic nature to all causation. Since, by indeterminism, absence of deterministic causation is implied, in a dual world, it refers to a causality through a higher/deeper principle than astral determinism. In our case this principle can be equated with free will. It also does not mean denying lesser freedoms available to the personality who is still confined by his material expression. Lesser freedoms that can be equated with compatibilist notions of freedom as they are categorized by Robert Kane. Kane highlights libertarians ‘need not deny that compatibilist freedoms are valuable and important freedoms worth wanting’ but would insist upon that: ‘compatibilist freedoms are not enough to account of genuine freedom of the will and true responsibility’ and would inquire ‘whether saintly or monstrous persons were ultimately responsible to some degree for making themselves into the saints or monsters they became by exercising’ libertarian notions of freedom.[footnoteRef:20] Hence Brady’s categorization of Greene as a compatibilist is due to first her (Brady’s) perception of Greene as monist that is assumed without providing evidence and secondly due to her (Brady’s) interpretation of the theory.[footnoteRef:21] On the other hand, Greene’s referred dualism and the resultant libertarianism includes but not limited to compatibilist notions of freedom that can be exercised while being subject to astral determinism. However, Greene’s emphasis is on a rarely experienced and thus often not recognized happening: a psychological freedom earned through self-discovery.[footnoteRef:22] This suggests that, the undiscovered self, when discovered, has the ability to provide a level of objectivity, a unifying effect on the separate parts of the self and with that, exercising free will becomes a possibility which was non-existent before. With that freedom, higher state of consciousness, deeper meanings of ‘the mysteries of the interconnexion between mind and body’ revealed.[footnoteRef:23] That is partly what Greene meant by; the Self being ‘more than the horoscope’ in the sense that ‘whatever it is that 'induces a man to go his own way' does not appear to be in the horoscope,’ which indicates a form of dualism that is ‘far from ‘transcending’ the birth chart.’[footnoteRef:24] In that respect, Greene shares the same dualist position with another prominent figure of psychological astrology, Rudhyar. As it is summarised by Brady, Rudhyar believes: [20:  Robert Kane, A Contemporary Introduction to Free Will, (New York: Oxford University Press Inc., 2005), p.172.]  [21:  Brady, 'Theories of Fate Among present-day Astrologers', p.292.]  [22:  Greene, Saturn, p.11.]  [23:  Greene, Saturn, p.43.]  [24:  Greene, Pluto, p.317.] 

The union of soul and body was to be celebrated and enhanced in order to strive for personal wholeness which in turn led to collective wholeness.[footnoteRef:25] [25:  Brady, 'Theories of Fate Among present-day Astrologers', p.141.] 

Both Rudhyar and Greene were influenced by esoteric doctrines and, as Willis and Curry also records, by C.G. Jung, ‘who exercised the strongest, albeit largely indirect, influence on’ psychological astrology’s formation.[footnoteRef:26] Greene perceives Jung’s work as a bridge between ‘the world of psychology as an empiric study of the effects and the world of esotericism as an intuitive study of causes.’ Hence, her preference of Jungian terminology of the Self or the total psyche rather than the soul.[footnoteRef:27] Greene writes according to Jung: [26:  Willis and Curry, Astrology, Science and Culture, p.73.]  [27:  Greene, Saturn, p.193.] 

The Self is an image of the religious instinct, that aspect of the psyche which aspires to an experience of unity or divinity.[footnoteRef:28] [28:  Greene, Pluto, p.315-316.] 

She also quotes Aniela Jaffe in describing the Self as ‘the’ archetype:
The self is ‘nameless, ineffable’, a hidden X whose concretisations are indistinguishable from God-images … Individuation has to be understood as the realisation of the ‘divine’ in man.[footnoteRef:29] [29:  Aniela Jaffe, The Myth of Meaning, Penguin Books, 1975, p. 153 quoted in Greene, Pluto, p.316.] 

In that respect self-development is accepted ‘as a commitment to that which is the highest and best in us instead of an admission of defeat.’[footnoteRef:30] For the one who decides ‘that he wishes to begin the Quest’ for self-understanding and self-development, ‘in the hand of psychology and astrology lie two powerful and significant tolls’ Greene concludes.[footnoteRef:31] Hence, psychological astrology is presented as a synthesised tool to be used, ultimately, in the service of the deepest religious aspiration that is essential to being a human. Accordingly, Fiebleman’s criteria of religion, that is, psychological astrology’s ‘absolute belief in ultimate reality,’ its belief in the Self, in the divine in man, ‘which encompasses all aspects of the psyche and welds them into a unique whole,’ a whole that makes two worlds one and which is able to exercise free will in the libertarian sense, is met.[footnoteRef:32] However, psychological astrology’s claims are not limited to the individual unity/divinity since the Self, as an archetype, is not only the centre of individual but also collective development.[footnoteRef:33] In that respect Greene sees ‘a deep collective need’ for the discovery of ‘individuality within group consciousness,’ which is also perceived as a sign of the changing astrological age.[footnoteRef:34] Here, we are confronted with macrocosm-microcosm analogy which, F.Rochberg-Halton writes, ‘implied that man’s soul was a reflection of the cosmic soul’ and ‘therefore embedded within astrological interpretation of the cosmos and Man’s relation to it.’[footnoteRef:35] Only, in psychological astrology, with macrocosm-microcosm analogy, the inner world of the collective and inner world of the individual is emphasised. According to Greene, “psychological” is not to be equated with “inner,” or ‘the value and long tradition of predictive work in astrology,’ which can provide accurate prognostications ‘every now and then,’ need to be denied.[footnoteRef:36] While equating focusing on prediction with a medical doctor focusing solely on a bodily symptom, she writes: [30:  Greene, Saturn, p.195.]  [31:  Greene, Saturn, p.196.]  [32:  Feibleman, ‘A Religion for Materialism,’ p.213; Greene, Pluto, p.316.]  [33:  Greene, Pluto, p.316.]  [34:  Greene, Saturn, p.195-196.]  [35:  F. Rochberg-Halton, ‘New Evidence for the History of Astrology,’ Journal of Near Eastern Studies. Vol.43 No.2 (1984), p.117.]  [36:  Liz Greene, The Horoscope in Manifestation: Psychology and Prediction, (London: Centre for Psychological Astrology Press, [1997], 2001), p.131-132.] 

Over the years, I have come to believe that a great deal of what we assume to be fated, in terms of transits and progressions, is not fate at all – it is our unconscious complexes at work. As individuals and as a collective, we unwittingly contribute to, create, or are drawn into situations which enact internal issues – either because we have been avoiding these issues in the past, or because they are simply ripe and the kairos, the right moment, has arrived.[footnoteRef:37]  [37:  Greene, The Horoscope in Manifestation, p.132.] 

From that statement, we can also interpret an overall answer to the essay question: How psychological astrology, as a religion, happens materially? An overall answer, from psychological astrology’s perspective, that explains its own materialization: in order to answer a collective need in the new astrological age.[footnoteRef:38] Same vision is articulated in Greene’s claim related with 248 years long Pluto cycle that, re-flowering of astrology is to be found in astrology’s utility for the vision of ancient hermetic axiom.[footnoteRef:39] Hermetic axiom which is to be noted as: [38:  Greene, Saturn, p.195-196.]  [39:  Greene, The Outer Planets, p.26&27.] 


That wch is below is like that wch is above & that wch is above is like yt wch is below to do ye miracles of one only thing.[footnoteRef:40] [40:  Dobbs, B.J. "Newton's Commentary on the Emerald Tablet of Hermes Trismegistus" in Merkel, I and Debus A.G. Hermeticism and the Renaissance. Folger, Washington 1988 cited in Internet Sacred Text Archive <https://www.sacred-texts.com/alc/emerald.htm> [accessed 24-04-2019]] 


Greene sees a common root in Jung’s psychological vision of life and Hermeticism.[footnoteRef:41] Reflecting the basic hermetic doctrine, enclosed paragraph, will help us to further grasp, from Greene’s lens: how psychological astrology signifies material happenings both at individual and collective levels. Levels that reciprocally feed each other. At the collective level, it is explicit in this passage that Greene shares at least one ‘distinctive theoretical’ quality listed by Campion as ‘embodied in Leo and Rudhyar’s teachings’ that is; evolution of the collective consciousness and the potential increased agency of individual’s consciousness in the larger drama unfolding with the dawn of new astrological age.[footnoteRef:42] At the individual level, and arguably due to that reciprocal feeding or workings of the second part (‘that wch is above is like yt wch is below’) of the hermetic axiom, Greene supports the idea that increased level of self-consciouness, which Robert Hand emphasises ‘is not fated,’ contrary to Brady’s perception might reduce one’s fate.[footnoteRef:43] In making sense of a watery Saturn, Greene writes: [41:  Greene, The Outer Planets, p.26&27.]  [42:  Campion, Astrology and Popular Religion in the Modern West, p.68.]  [43:  Robert Hand, Foreword to Greene, Saturn, p.8; Brady, 'Theories of Fate Among present-day Astrologers', p.174.] 

It is useless, of course, to tell the average man, come for an astrological consultation, that his pain is, finally and ultimately, part of the growth and evolution of a larger life of which he is a part; it does not help him to overcome his personal problem in terms that he can understand. Nor is it likely that he will be interested in the fact that the soul of the earth itself is preparing for initiation into a higher sphere of consciousness and that his personal struggle is intimately connected with this larger struggle. He will simply want to know why his wife left him, or why he has arthritis, or why his business has collapsed. If he can understand, however, that there is more to him than the small and feeble spark of his conscious awareness and that in coming to terms with that in him which seeks expression but which he has blocked through fear, he may be able to accept his experiences as a positive and necessary phase of growth and prevent their future repetition, he can acquire a sense of meaning and purpose in his life. He may even find that his wife comes back (my italics).[footnoteRef:44] [44:  Greene, Saturn, p.17.] 

Hand claims, the possibility of altering Saturn’s energy as it is described in Greene’s Saturn ‘opens up a way of seeing all astrology in the same light.’[footnoteRef:45] Hence, it is fitting to generalize about those material happenings, that is related with alchemy and the Jungian hypothesis of the materiality of psyche.[footnoteRef:46] As Marie-Louise Franz documents: [45:  Robert Hand, Foreword to Greene, Saturn, p.8.]  [46:  Greene, Saturn, p.14; Carl G. Jung, The Archetypes and the Collective Unconscious, Collected Works: Volume 9 Part I, translated by R. F. C. Hull (Princeton: Princeton University Press, 1980), p.212.] 

Dr. Jung is inclined to think … that probably the unconscious has a material aspect, which would be why it knows about matter, because it is matter, it is matter which knows itself, as it were.[footnoteRef:47]   [47:  Marie-Louise von Franz, Alchemy: An Introduction to the Symbolism and the Psychology, (Toronto: Inner City Books, 1980), p.37.] 

In Jung’s speculations, a wider distribution of agency based on a fundamental unity is the underlying theme, as Jung notes:
In view of the intimate connection that exists between certain psychic processes and their physical parallels we cannot very well accept the total immateriality of the psyche. ... Spirit and matter may well be forms of one and the same transcendental being.[footnoteRef:48] [48:  Jung, The Archetypes and the Collective Unconscious, p.212.] 

In accordance with Jungian hypothesis, below diagram can be argued to illustrate different grades of matter indicating the material structure of the psyche and its relation to the astrological planets. 
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Diagram 1. The Structure of the Psyche and its Relation to the Astrological Planets[footnoteRef:49] [49:  Jolande Jacobi, The Psychology of C. G. Jung, (London: Routledge, 1968), p.34 quoted in Liz Greene, The Outer Planets and Their Cycles: The Astrology of the Collective, (London: Centre for Psychological Astrology Press, 2005), p.11. Astrological factors added to the original diagram by Liz Greene, as symbols of the energies they represent.] 

According to Greene, among the many possible factors in the materialization of movements of planets, such as karma, family inheritance (genetic and psychological), socio-cultural environment, destiny, collective fate – the only sphere where the individual can be effective is one’s unconscious complexes.[footnoteRef:50] ‘An aggregate of associated experiences, feelings, ideas and images clustered around a central archetypal core’ is meant by a complex Greene defines.[footnoteRef:51] In another lecture, enclosed diagrams provided to illustrate the ‘constant interchange between the different dimensions of the human psyche’ while highlighting fluidity of the boundaries:[footnoteRef:52] [50:  Greene, The Horoscope in Manifestation, p.141.]  [51:  Greene, The Horoscope in Manifestation, p.150.]  [52:  Greene, The Horoscope in Manifestation, p.4. (not the actual page number but the number on pdf downloaded from moodle: Sky & Psyche, week 6) ] 
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Diagram 2. Interchange Between the Different Dimensions of the Psyche - I[footnoteRef:53] [53:  Greene, The Horoscope in Manifestation, p.4-5. (replaced ‘ego’ with ‘consciousness’ to get benefit of using the same terminology in Diagram 1)] 

Since Greene concludes the following, I slightly altered Diagram 2, in order to demonstrate the possibility of reciprocal feeding with increased self-consciousness: 
Our ability to recognise, contain, work with and transform these may ultimately affect the collective which we are a part. It may even affect our “karma”.[footnoteRef:54] [54:  Greene, The Horoscope in Manifestation, p.141.] 
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Diagram 3. Interchange Between the Different Dimensions of the Psyche – II
At this point, Greene’s understanding of what constitutes a real event (which I equate with material happenings) and its timing need to be linked with previously visited claim about the aim of alchemy and the process of individuation.[footnoteRef:55] In other words; from esoteric perspective what constitutes a real event is a form of materialization in the inner world of the individual rather than the ‘external event itself’, and from analytical psychology’s point of view, it is subjective perception of the individual that ‘attaches importance and meaning to the event’ while ‘the event itself is not that important as an objective entity.’[footnoteRef:56] In those respects and in line with Jungian hypothesis of materiality of unconscious, Greene concludes: [55:  Greene, Saturn, p.46.]  [56:  Greene, The Horoscope in Manifestation, p.142-148.] 

The real “events” described by planetary movements are those occurring in the psyche.[footnoteRef:57]  [57:  Greene, The Horoscope in Manifestation, p.145.] 

In conclusion, as per Fieblemen’s criteria, psychological astrology, with its absolute belief in the Self and in the process of individuation can be categorized as a religion. It can also be categorized as a religious tool. Because, the Self, as ‘the’ archetype, is presented as the deepest religious aspiration both at individual and collective levels. Levels that can reciprocally affect changes in each other in line with the Hermetic axiom; as above so below, as below so above. In that respect alchemy and analytical psychology’s aims are equated in Greene’s writings. Also, individual’s suffering, that might invite an increase in self-consciousness is linked with collective’s need, in a new astrological age, echoing perspectives of Rudhyar and Leo. Synthesising one’s material expression contained in the horoscope, and earning greater levels of freedom even free will, in the libertarian sense, is then a matter of consciousness. With an underlying understanding of Jungian hypothesis of materiality of unconscious, real events presented as taking place in psyche rather than in external world. In that respect psychological astrology is also a material religion, with different degrees of materiality in the service of the highest in men, in whom the two worlds can become one in the service of One. 
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